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From the Principal’s Desk 

 
 

  
 

I am very pleased to welcome you all for this One Day National Seminar on           

“Significance of Mahatma Gandhi’s Principles in Present Context” organized by 

IQAC of our college in collaboration with Agricultural Produce Market Committee, 

Sangli on Saturday, 19
th

 January, 2019.  

 

Ganpatrao Arwade College of Commerce is one of the Branches of Latthe 

Education Society; Sangli affiliated to Shivaji University, Kolhapur. Our college is 

one of the reputed commerce colleges affiliated to Shivaji University.   

 

On the occasion of 150
th

 Birth Anniversary Celebration of Mahatma 

Gandhi, this seminar is an attempt to have discussion on his principles and its 

importance in present context. I feel that the principles and thoughts of Gandhiji are 

not confined to India, they have reached all over the world. 

 

Its right time to have debate about the principles of Mahatma Gandhi and its 

application in today’s society. Most of the teachings of Mahatma Gandhi hold 

relevance even in contemporary situation. The path shown and followed by Gandhiji 

at that time is still remains a valid weapon to solve many issues in the present day 

society. ‘Eye for an Eye’ is not a solution as it complicates the situation. Gandhiji was 

the mass leader of the past, runs into the present and marches towards the future.  

 

In this context we have organized this national seminar to provide a platform 

for the academicians, scholars, students and other stakeholders to have fruitful 

discussion on the philosophy of Mahatma Gandhi and its relevance in the present 

context. I hope this seminar would be a great success.  

 

 

Dr. S. S. Shejal 
(Offg. Principal) 

 



Editorial…… 

 

It gives me an immense pleasure to present this proceedings of One Day 

National Seminar on “Significance of Mahatma Gandhi’s Principles in Present 

Context” organized by IQAC in collaboration with Agricultural Produce Market 

Committee, Sangli. The Internal Quality Assurance Cell (IQAC) is active in 

organizing various activities for the holistic development of student and over all 

development of college. I feel that the theme of the seminar is much needed topic to 

provide solutions to various Socio-Cultural, Political, Legal and Economical. 

Gandhian Principles and value system are something that stirred the entire India at one 

point of time. Gandhian principles are relevant even today and inspired many leaders 

worldwide. “Swach Bharat” is the example of relevance of Gandhian Principles in 

present context.  This seminar is an attempt to have a meaningful discussion on 

Principles of Gnadhiji.  

Gandhiji is alive in the modern world with his principles and philosophy.  

Gandhian ways and his ideas seem to be the only solution to overcome the present 

ever growing social unrest and problem of terrorism which is leading the world to a 

doomsday. In this context we have organized this seminar On the occasion of 150
th

 

Birth Anniversary Celebration of Mahatma Gandhi. We hope this seminar will 

provide a platform for Academicians, Scholars and other Stakeholders to discuss on 

various aspects related to the main theme of the seminar.  

I express my sincere thanks to the Management of Latthe Education Society, 

Sangli, our College Principal, Chairman of A.P.M.C. Sangli, Resource Persons, 

Delegates, Organizing Committee, Teaching and Non-Teaching Staff, Students and 

others who have helped us in organizing this seminar.  

In this proceeding the articles presented by the authors are responsible for the 

facts and opinions expressed. We have taken utmost care to avoid printing mistakes in 

the proceedings. However, we apologize for any mistakes that may occur 

unknowingly.  

Dr. Suryanarayana S. Bure 

(Convener)                                                                                     
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Gandhiji and Swachch Bharat 
 

Dr. (Dr.) Chandrashekhar Vasant Joshi, D.Litt, Ph.D 
Office: Professor and Dean, Don Bosco Institute of Technology, Premier Automobiles Road 

 Kurla West, Mumbai – 400070 
 
Abstract:  

Swachh Bharat mission is a conscious reminder of Mahatma Gandhi's clarion call that sanitation is more 
important than independence. It was Mahatma Gandhi's idea to influence and communicate this idea of cleanliness to the 
nation. He wanted to connect the society through cleanliness and knew that it is important to connect with the masses 
and he did it through his unending work on cleanliness. 

The Congress session in Calcutta is a perfect example where Gandhi reacted immediately when he saw filth. He 
asked the volunteers to join him but they rejected his call by saying, “This is not our job, this is a sweeper's job." Gandhi 
asked for a broom and cleaned the dirt. Ironically, he was then dressed in western clothes. This was the idea of Gandhi. 

Prime Minister Narendra Modi launched a nationwide cleaning campaign on 2nd October 2014 
commemorating the birth anniversary of Mahatma Gandhi, the father of the nation. The concept behind his Swachh 
Bharat mission is to provide sanitation facilities to every family, including toilets, solid and liquid waste disposal 
systems, village cleanliness, and safe and adequate drinking water supply (Source: “https://www.timesnownews.com/ 
india/article/ mahatma- gandhi-swacch- bharat-gandhian-philosophy-jawaharlal-nehru-narendra-modi-swacch-bharat-
swachh-bharat-mission/293032”). 

This article narrates the Gandhian Philosophy of Swachch Bharat and its today’s concrete form of Swachh 
Bharat Abhiyan launched by Government of India in October 2014. 
 
1.Mahatma Gandhi 

Mohandas Karamchand Gandhi (2 October 1869 – 30 January 1948) was an Indian activist who was 
the leader of the Indian independence movement against British rule. Employing nonviolent civil 
disobedience, Gandhi led India to independence and inspired movements for civil rights and freedom across 
the world. He is also called Bapu (Gujarati: endearment for father, papa) and Gandhi ji, and known as the 
Father of the Nation.  

Born and raised in a Hindu merchant caste family in coastal Gujarat, India, and trained in law at the 
Inner Temple, London, Gandhi first employed nonviolent civil disobedience as an expatriate lawyer in South 
Africa, in the resident Indian community's struggle for civil rights. After his return to India in 1915, he set 
about organizing peasants, farmers, and urban laborers to protest against excessive land-tax and 
discrimination. Assuming leadership of the Indian National Congress in 1921, Gandhi led nationwide 
campaigns for various social causes and for achieving Swaraj or self-rule. 

Gandhi led Indians in challenging the British-imposed salt tax with the 400 km (250 miles) Dandi Salt 
March in 1930, and later in calling for the British to Quit India in 1942. He was imprisoned for many years, 
upon many occasions, in both South Africa and India. He lived modestly in a self-sufficient residential 
community and wore the traditional Indian dhoti and shawl, woven with yarn hand-spun on a charkha. He ate 
simple vegetarian food, and also undertook long fasts as a means of both self-purification and political protest. 

Gandhi's vision of an independent India based on religious pluralism, however, was challenged in the 
early 1940s by a new Muslim nationalism which was demanding a separate Muslim homeland carved out of 
India. Eventually, in August 1947, Britain granted independence, but the British Indian Empire was 
partitioned into two dominions, a Hindu-majority India and Muslim-majority Pakistan.  As many displaced 
Hindus, Muslims, and Sikhs made their way to their new lands, religious violence broke out, especially in the 
Punjab and Bengal. Eschewing the official celebration of independence in Delhi, Gandhi visited the affected 
areas, attempting to provide solace. In the months following, he undertook several fasts unto death to stop 
religious violence. The last of these, undertaken on 12 January 1948 when he was 78, also had the indirect 
goal of pressuring India to pay out some cash assets owed to Pakistan. Some Indians thought Gandhi was too 
accommodating. Among them was Nathuram Godse, a Hindu nationalist, who assassinated Gandhi on 30 
January 1948 by firing three bullets into his chest. Captured along with many of his co-conspirators and 
collaborators, Godse and his co-conspirator Narayan Apte were tried, convicted and executed while many of 
their other accomplices were given prison sentences (Source: “https:// en. wikipedia. org/wik i/Mahatma_ 
Gandhi”). 

 
2.About Swachch Bharat 

Swachh Bharat Abhiyan is a campaign launched by the Prime Minister, Narendra Modi as a 
nationwide cleanliness campaign. It is implemented to fulfill the vision and mission of clean India one day. It 
was launched especially on the birth anniversary of the Mahatma Gandhi as he always dreamed and was very 
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keen to make this country a clean country. He had tried for clean India during his time by motivating people 
through his campaigns and slogans however it was only partially successful because of the limited 
involvement of the people of India. 

But after so many years, Swachh Bharat Mission was again started by the Government of India to 
make the dream of clean India come true till 150th birth anniversary of the Mahatma Gandhi. It was started in 
2014 on 2nd of October on the 145th birth anniversary of Mahatma Gandhi. It is a big challenge for all the 
citizens of India. It is only possible if each and every person living in India would understand this campaign, 
their own responsibility and try to join hands together to make it a successful mission. 

The mission is promoted by the many famous Indian personalities to spread this mission as an 
awareness programme throughout the country. In order to ensure cleanliness, UP CM, Yogi Adityanath, has 
banned chewing of paan, gutka and other tobacco products in the government offices across the state, since 
March 2017 (Source “https://www.indiacelebrating.com/essay/swachh-bharat-abhiyan-essay/”).  

 
3.Mahatma Gandhi and Swachch Bharat 

The concept of 'Sanitation' is a comprehensive one including effective management (collection, 
treatment and disposal/recovery, reuse or recycling) of human waste, solid waste (including biodegradable and 
non-biodegradable refuse/trash/rubbish), waste water, sewage effluents, industrial wastes, and hazardous 
(such as hospital, chemical, radioactive, plastic or other dangerous) wastes.  

The standards of sanitation in a society are closely inter-related to the levels of hygiene and public 
health in it and, hence, to the attainable standards of longevity and extent of diseases, and thus to the 
productive levels of the society. These also determine the levels of avoidable wastages of available resources 
and to what extent the so-called wastes are being recovered/reused/recycled as valuable resources. Lack of 
sanitation, which includes lack of cleanliness and causing dirt, filth and pollution, has not only vital economic 
consequences but also serious social consequences.  

Mahatma Gandhi had realized early in his life that the prevalent poor state of sanitation and 
cleanliness in India and particularly the lack of adequate toilets, in the then largely rural India, needed as 
much attention as was being devoted toward attainment of Swaraj. He said that unless we "rid ourselves of our 
dirty habits and have improved latrines, Swaraj can have no value for us." Along with the struggle for India's 
independence, he led a continuous struggle for sanitation, cleanliness, and efficient management of all 
categories of wastes throughout his public life (1893 – 30.1.1948), in South Africa and then in India. He dealt 
with nearly all aspects of sanitation-technical, social and economic-and its various aspects-personal, domestic 
and corporate. 

In South Africa itself Gandhi had developed a passion to destroy the twin 'evils' of 'Untouchability' 
and insanitation. By and by he took to scavenging himself. He discussed the subjects of sanitation and hygiene 
at the Indians' meetings. He had written to the 'Medical Officer, Johannesburg', to visit the Indian location as 
the insanitation and overcrowding there could lead to an epidemic. Soon thereafter, plague broke out and 
Gandhi stressed the need for "sanitation and hygiene as part of our being". Elsewhere, he refers to many 
Indians in the 'Malay Location' being arrested due to their houses, compounds and latrines not being clean. In 
all such cases, he insisted that the remedy lay "in our own hands", and that our "malignant tumor of 
uncleanliness" "must be opened”.  After an outbreak of small-pox in Johannesburg, he stressed that it was the 
duty of Indians there to remove all causes that might lead to its outbreak among them.  

He pointed out how educated Indians tried to approach "to the scientific European standard of 
sanitation" while those in remote areas kept sticking to the old modes. Further, eradication of plague in India 
needed "an improvement in sanitary habits, morality and economic condition of the people. Writing about 
'Indians in Krugerdorp', he commented how we spit anywhere and-being "disinclined to cleaning lavatories 
ourselves"- many diseases spread through dirty lavatories. He started advising Indians to spread dry dust or 
ashes into the bucket after each use and to keep lavatories disinfected and dry. To safeguard against spread of 
plague, he asked Indians to keep dwellings and business areas perfectly clean and allow as much "light and 
air" as possible. He wanted every educated Indian to be "a missionary in hygiene and sanitation".  He 
regretted that in Natal, "our shops - look like hovels. All this must change." He wanted Indian in South Africa 
to overcome the Whites' prejudices against them in all areas of personal, home and environmental cleanliness. 
While in his first 'ashram', Phoenix Settlement, he wanted "sufficient dust spread over night-soil" and "all the 
surrounding area clean", in his next 'ashram', Tolstoy Farm, all sanitation work was managed by the inmates. 
One could see no refuse or dirt anywhere, all rubbish was buried in trenches, all wastewater was used to water 
trees, leftover food and vegetable refuse were reused as manure, and a pit was made for depositing night-soil, 
fully covered with earth and converted into manure. There, "leaving night-soil, cleaning the nose or spitting 
on the road is a sin against God as well as humanity”.  
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In South Africa, he wrote a booklet, 'General Knowledge About Health'. He wrote that latrines, dirty 
open spaces and narrow lanes and urinals were the main sources of defilement of air. In absence of modern 
water closets, if night-soil is covered with earth or ashes, it will stop flies and insects from spreading diseases. 
We should clean the lavatories ourselves. When the pail becomes full, its contents should be put into a 1-2 feet 
deep pit covered with earth. In case of open defecation, a pit should be dug to defecate and faeces covered 
with the dug earth. In the absence of a place for urinating, we should go far from the living area and sprinkle 
the used spot with earth. We should not throw food, refuse, etc. all over, but bury the garbage near the surface 
where it becomes manure in due course (Source: “https:// www. mkgandhi. org/articles/ cleanliness- 
sanitation- gandhian-movement- swachh- bharat- abhiyan.html”).  

 
4.Conclusion 

On Mahatma Gandhi’s birth anniversary, i.e., on October 2, 2018, Prime Minister Narendra Modi has 
said that Gandhi’s life inspired and guided him to launch Swachh Bharat. “I must admit that if I had not 
understood Gandhi’s philosophy so deeply, the programme would have not been a part of my government’s 
priorities,” he said, addressing the concluding session of the Mahatma Gandhi International Sanitation 
Convention in New Delhi on Tuesday.  

He said political leadership, public funding, partnerships and people’s participation were important in 
making the world clean. The convention brought together sanitation ministers from across the world. UN 
Secretary General Antonio Guterres too attended the event. The PM launched commemorative postage stamps 
on Mahatma Gandhi, and a medley CD based on Mahatma Gandhi’s favourite hymn, Vaishnav Jana. Stressing 
the emphasis Gandhi placed on cleanliness, Modi recalled Gandhi’s Constructive Programm, published in 
1945, where rural sanitation was an important subject.  

During the fight for Independence, Gandhi had once said that he would give priority to cleanliness 
over independence, Modi claimed. “An unclean environment, if not cleaned, leads to a situation where one 
starts accepting circumstances. On the contrary, if one cleans up dirt in the surroundings he gets energized and 
then does not resign himself to existing adverse circumstances,” Modi quoted Gandhi.  He said Swachh 
Bharat Mission had become the world’s biggest people’s movement. “Rural sanitation, which stood at 38% in 
2014, has reached 94%. More than 5 lakh villages and 25 states have declared themselves free from open 
defecation,” the PM said, expressing satisfaction at the changing hygiene habits. The PM said those four years 
ago, 60% people who defecated in the open lived in India but it has dropped to less than 20% now. “90% of 
toilets that have been built are being used,” he said. The PM said he felt satisfied when he learnt that disease 
outbreak in villages and medical expenses of people have gone down due to Swachh Bharat. The concept of 
Swachh Bharat was introduced by the Father of Nation Mahatma Gandhi during his life. (Source: 
“https://economictimes .indiatimes. com/ articleshow/ 66045561.cms? utm_source= 
contentofinterest&utm_medium=text&utm_campaign=cppst”). 

 
5.Reference 

 
1. https://www.timesnownews.com/ india/article/ mahatma- gandhi-swacch- bharat-gandhian-philosophy-

jawaharlal-nehru-narendra-modi-swacch-bharat-swachh-bharat-mission/293032 
2. https:// en. wikipedia. org/wik i/Mahatma_ Gandhi 
3. https://www.indiacelebrating.com/essay/swachh-bharat-abhiyan-essay/ 
4. https:// www. mkgandhi. org/articles/ cleanliness- sanitation- gandhian-movement- swachh- bharat- 

abhiyan.html 
5. https://economictimes .indiatimes. com/ articleshow/ 66045561.cms? utm_source= 

contentofinterest&utm_medium=text&utm_campaign=cppst 
 
 
 
 
 
 
 
 
 
 
 
 
 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 4 
 

Gandhiji’s Veiws on Non-Vilolence & Trutth 
 

Dr. Miss M. M. Gondi. 
H.O.D. Dept of History. 

S.S.M.S. College, Athani. 
Dist: Belagavi. Karnataka. 

 
  

Where there is righteousness in the heart, 
There is beauty in character. 

When there is beauty in character, 
there is harmony in the home. 

When there is harmony in the home, 
there is order in nation. 

When there is order in the nation, 
there is peace in the word. 

 
 Gandhiji object was to face to face with the Ahimsa, to enquire into the condition of the Champaran 
Agriculturists and understand their grievances against the indigo planters. For this, it is necessary to meet 
thousands of ryots. Hence Gandhiji to now the planters condition he has to meet the commissioner of the 
division. And he got permission form commissioner the secretary of the planter’s Association told that, 
Gandhiji was outsider and that he had now business to come between the planters and the tenants’, But 
Gandhiji had representation and he submit it in writing Gandhiji told him that “I did not regard myself as and 
out siders, and that I had every right to enquiry the condition of the tenants, if they desired me to do so. 
 The commissioner prosoded and adviser to the Gandhiji to live the Tirhut. Than Gandhiji acquainted 
with co-works and told them that there was likelihood of Government stopping me from proceeding further. If 
I was to be arrested that I should go to those places as early as possible.  
 Champaran is a district of Tirhut division and Motihari is its headquarts. Rajkumar Shukla’s place 
was in the vicinity of Bettiath and Tenants belonging to the Kothis in its neighbourhood were the poorest in 
the district. Rajkumar Sukla wanted to see Gandhiji and to know the problems tenants. Ganghiji came to with 
his co-works towards Motihari the same day. Babu Gorak Prasad harboured them in is home. The very same 
day Gandhiji herd that about five miles from Motihari a tenant had be ill-treated. It was decided that, in 
company with Bbu Dharindhar Prasad, they should go and see him next morning.  

They accordingly set off for the place on elephant’s back. An elephant was common in Champarany 
as a bullock-cart in Gujarat. They got messenger form police superintend overtook them and said that the 
letter had sent his compliments. Having left Dharnidhar Babu to proceed to the original destination, he got 
into the hired carriage which the messenger had brought, then he served a notice to Gandhiji to live 
champaran and drove him to his place. Than Gandhiji wrote to the effect that he did not propose to complye 
with it and leave Champaran till his enquiry was finished. Thereupon Gandhiji received a summons to take his 
trial the next day for disobeying order to leave Chamaparn. Gandhiji kept awake that whole night writing 
letters and giving necessary instructions to Babu Brajkishore Prasad.  
 The news of the notice and the summons spread like wildfire, and Gandhiji told that Motihari that day 
witnessed unprecedented scenes. Gorkh Babu’s house and the court house overflowed with men. Fortunately 
Gandhiji had finessed all is work during the night and so was able to cope with the crowds. Gandhiji’s proved 
the greatest help. A sort of friendliness sprang up between the officials- Collecter, Magistrate, Police 
Superintendent and Gandhiji might have legally resisted the notices on me.  Gandhiji’s conduct towards the 
officials was correct. And  they thus saw that Gandhiji did not want to offend them personally, but he wanted 
to offer civil resistance to their orders. In this way instead of harassing him they gladly availed themselves to 
Gandhiji and his co –workers co-operation in regulating the crowds. But it was an ocular demonstration to 
them of the fact that their authority was shaken. The people had for the moment lost all fear of punishment. 
And yielded obedience to the power of love.  
 It should be remembered that no on knew Gandhiji in Champaran. The peasants were all ignorant. 
Champaran, being far up north of Ganges, and rights at the foot of the Himalyas in close proximity to Nepal, 
and was cut off from the rest of India.  
 The world outside Champaran was not known to them. And yet they received Gandhiji as though they 
had been age-long friends. In this meeting with peasants Gandhiji know face to face with God Ahimsa and 
Truth. That they Camparan was an unforgettable event for Gandhiji and love for the people, and unshakable 
faith in Ahimsa.  
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 Gandhiji’s relative Gandhiji became found of smoking and they saw any good in smoking but simply 
imagined a sort of pleasure in emiting clouds of smoke from their mouths they had now money but the began 
pilfering stums of cigarettes thrown by away his uncle. Then they began to steal coppers from the servant’s 
pocket money in order to purchase Indain cigarettes. But the Questions was where to keep tham and they the 
could not smoke in the presence of elders. Somehow for a few weeks on this stolen coppers but afterwords 
they decided to leve it. And they feel repentance for this. And Gandhiji decided at last to writ out confession, 
to submit it to his father and ask forgiveness  than he worte on a slip of paper and handed it to him himself. In 
this note not only he confess but he asked  adequate punishment for it. And Gandhiji put it on his bed and 
handed it a note and sat opposite the wooden plank. His father read it though, and pearl- drops trickled down 
his cheeks, wetting the paper. For a moment he closed his eyes in thought and then tore up  the note he again 
lay down and also cried. Ganghiji could see his father’s agony. Than they feel that if I was a painter  I could 
draw a picture of the whole scene of that day.  
 Those pearl-drops of love cleansed his heart and washed his seen away. This was an object lesson in 
Ahimasa to Gandhiji. Hariscandra’s story is regarded as a benchmark for a life of piety and truthfulness. And 
store of Shravankumar gives a significant morals towords Gandhiji’s life.     
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Leadership Qualities of Mahatma Gandhi 
 

Dr. Mrs.Varsha Maindargi,  
Associate Professor and Head, Dept. of Commerce,  

Kamala College, Kolhapur  
 
Introduction 

Mohandas Karamchand Gandhi is a major political and spiritual leader of India. He is the pioneer of 
satyagraha, firmly founder upon ahimsa or total non-violence. He is commonly known around the world as 
Mahatma Gandhi and in India also as ‘Bapu’ or ‘father of nation’. Mahatma Gandhi is a figure of universal 
stature. His life, acts and thoughts demonstrated the value of self management, social responsibility and 
pacifism. His philosophy thought us the value of working with others and on their behalf as a way of 
achieving peace, social justice and equality among all human beings. He taught us that love, sacrifice, 
tolerance and compassion are powerful change agents to remove social evils. More than anything else, he 
shared with us the principle that betterment of any society starts with the betterment and the spiritual 
transformation of the individual. 

Better management for better tomorrow is the call of today. The current industrial and commercial 
scenario characterised by intensively increasing competitive conditions, far reaching technological 
developments and a  trend towards globalisation, liberalisation and privatisation calls for most skilled and 
highly professionalised leadership to cope with the demands of the situation. The present paper is an attempt 
to identify the qualities of Mahatma Gandhiji as a leader which can be helpful for the managers of 21st 
century.  
 
Objectives of the study 

 To identify the leadership qualities of Mahatma Gandhiji 
 To offer conclusions  

 
Gandhiji as a leader 

Gandhiji can be described as the ultimate successor of Lord Krishnna as a management guru. There is 
no great management guru than Krishna and the Gita is ultimate guide to management. Krishna guides a 
handful of five brothers for victory against the army of a hundred brothers in the mythological Mahabharata 
and in a similar way Mahatma Gandhi Gandhi guided us for independence against all odds. The life sketch of 
Mahatma Gandhi gives us a deep insight into leadership thoughts which can be applied in today’s globalised 
era also. We can identify following qulaities of a good leader from the lifesketch of Gandhiji.  
 Charistmatic leadership 
       Mahatma Gandhiji was a charismatic leader. His 4 Is made him a good leader i.e. Intention, Intuition, 

Innovation and Inner voice. His fear free leadership had boosted inner power to achieve the main objective. 
The ashrams, the congress charter, swadeshi were his very innovative practices. High level impact was 
impressed by the principle of walking on talking. Simplicity was his leadership style. Truth and non-violence 
were his biggest weapons. 

 Idea generation 
Gandhiji worked for a law firm that sent him to live in South Africa where Indians were often treated poorly 
and unfairly. This adversity inspired him to think about how to change society and start putting ideas in 
motion. A great leader should be idea generator instead of idea implementer only.  

 Continuous learning  
Gandhiji continued to educate himself throughout life, constantly reading and learning. He read the works of 
great thinkers like Tolstoy and Emerson, helping him formulate his own great thoughts. Leadership is a 
process of continuous education.  

 Goal oriented 
For Mahatma India’s freedom was the prime priority. Quit India was the main objective of the life. Making 
country free from religious constraints, caste system and political practices was the core mission. Every 
leader should be goal oriented.  

 Knowledgeable 
Gandhiji used his great ideas about non-violent protest to gather support among the Indian community of 
South Africa, eventually causing the south African government to begin treating Indians better. Sometimes a 
small test of great thoughts is a perfect way to try it out. Any leadership based on sound principles will 
produce better results. 
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 Dedication 
Gandhiji dedicated his life to the discovering the ultimate truth and did so by conducting experiments on 
himself and learning from his own mistakes. The result of these experiments with truth and non-violence is a 
legacy that lives on decades after his assassination, influencing and inspiring people all over the world. The 
great leaders should dedicate themselves first. 

 Economic objective 
According to Gandhiji nation can’t be progressed by Ishwarchintan only or spiritual ways but progress lies in 
solving the problems of people, improving their moral level etc. 

 Marketing 
      As marketing guru, Gandhi was a keen ovstederver and a quick learner- a key trait of a great marketing man. 

This man with a buring desire to succeed in getting India freedom and realizing that violence didn’t appeal to 
the common Indian man, changed and did what was never done world-wide. His concept of non-violence 
made him the TIME magazine’s Man of the year back in 1930 

 Equity-  
Equity means fair treatment to all. Gandhiji strongly advocated the principle of equity. According to him 
untochability is the crime and unless it is eradicated completely there is no possibility of getting 
independence . He also advocated the freedom for woman . He tried to remove income inequality . 

 Working with people – 
Gandhi  believes in working with people rather that working over people .According to him freedom in 
decision –making is the key to social progress . Balanced  and bold decisions will lead to success . 

 Social networking – 
It can be observed from Gandhi example that only degree is not a guarantee to succeed in the profession but 
of networking and personal efforts are still required. Gandhi studied law in London, but didn’t immediately 
succeed as a lawyer when he returned to India. Any management should expand the circle around him. 

 Action oriented- 
According to Gandhi nothing can be done without action in this world. He motivated thousands of people for 
independence. Management should not be only philosophy based but action based. Vision without action is 
meaningless. 

 Esprit-de-corps- 
Gandhi wrote that the prosperity of India will not be possible without unity of Hindus and Muslims. For 
becoming successful in any activity ‘divide and rule’ policy is not suitable. 

 Values and ethics- 
Though Gandhi was politician his politics was different from that of George Washington, Abraham Lincon 
etc. His politics was value based i.e. the philosophy of Goutam Buddha, Christ, Dnyaneshwar etc. According 
to him politics is a part of experiments of truth. 
 

III Applicability of Gandhiji’s Philosophy in Modern leadership 
In order to face the challenges in 21st century, an appropriate leadership style will have to be selected. 

India needs transformational managers oriented towards the change leadership in a changing environment.  
The success of the leadership lies in anticipating future challenges and devising suitable strategies to convert 
problems into opportunities. It is with the philosophy of Gandhiji, Indian organizations definitely will gain 
competitive advantage. 

We can see perfect blending of science and art of leadership in Gandhiji’s acts and philosophy which 
can’t be neglected by today’s leaders. Thus Gandhiji is a unique example of a good leadership.  When it came 
to motivating Indians, and bringing them out for a violent revolution, Gandhi philosophy of ahimsa worked 
well. 
 
IV Conclusion- 

There is a need to develop a unified global leadership theory which is not an easy task. Lessons from 
Gandhiji’s philosophy can provide building material for developing a unified leadership theory. 
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Gandhi’s Philosophy of Satyagraha 
          

Dr. S. S. Shejal 
         Offig. Principal  

         G. A. College, Sangli 
          

 I have nothing new to teach the world, truth and non-violence are as old as hills. 
 
Introduction:-  
 Gandhi the greatest political genius shows the right path, and gave a proof of what sacrifice man is 
capable once he discovered the right path. Man’s will is more powerful than material possession of forces. 
Hence we should not use violence is fighting i.e. peace in the wold is possible by only the Gandhian way. 
Mahatma Gandhi’s spiritual beliefs provided the foundations for socio-economic thoughts of welfare. He was 
multidimensional man. His position of public life was unique. Gandhiji provided valuable contribution to the 
welfare economics, which is based on morality. Gandhi’s philosophy shines in the way of his life. He always 
lived with poor people, and believed in the average (consumption). He believed in the limitations of wants, 
and also believed im simple living and high virtues in personal life. Love and sympathy, devotion and 
dedication, suffering and sacrifice are supreme in social values. He preached the principles with examples 
than through precepts. He was Karmyogi, political leader, social reformer, and friend of poor, a man of god, a 
saint an apostle of peace and non-violence and men with divine mission. 
 
Values in life: – His economic theory revolves moral philosophy of simple life. Life should be oriented 
towards service of humanity at large i.e. totality of the welfare. Ideal society is based on love and co-
operation, truth and not on money matter. Gandhiji’s ethical and spiritual values are superior to materialistic 
greed. Gandhiji rejected industrialization and competition as it creates slum life. Child labor, pursuit of profit, 
destruction of the spirit of co-operation, decay of small scale industries, exploitation of labour, moral 
degradation etc. The non-Gandhian model pushed people into poverty and created cynical elite class. As result 
corruption and immorality in public life has increased. Ethics always stands for social justice. For living and 
life voluntary poverty is essential to serve the god and humanity. 
Gandhian Vows:- The important vows are truthfulness, non-violence celibacy, control of palate, non-
stealing, non-possession, swadeshi, and fearlessness. In addition he gave thought provoking concepts like 
trusteeship, sarayodaya, democracy and governance etc. He was also influenced by family atmosphere, 
western literature, Gita, Ramayan, Bible etc. Gandhian philosophy influenced the entire world despite he was 
not academic philosopher. He never engages himself with any serious metaphysical controversies that 
common to anyone. He didn’t profess to have certain philosophical doctrines or isms. Inside and outside 
countries people impressed because of his principle of truth and non-violence. Gandhiji advocates the dignity 
and prestige of human life. His agitation against the color prejudice of the people and the Govt. of South 
Africa, his appeal for backward class people within the Hindu sect, his service to the British soldiers during 
the war, restoring the peace among different communities shows his attitude towards the society. Gandhiji 
emphasized development of individual from the moral point of view he believed in the basic goodness of man 
because individual is compound of good and evil. Gandhiji practiced the moral ideals for realization of truth. 
Pursuing the truth is for entire humanity. Gandhiji placed the importance to individuals than on groups. He 
believes that, duties to self, family, country and the world is important. The point is, Gandhiji is not interested 
in the betterment of some. His concept of Servodaya stands for welfare of all. Marx advocates classeless 
society even with the help of violent means, whereas Gandhiji tried to remove untouchables with the help of 
non-violent procedure. He persuaded Indians to be self sufficient, least dependence on foreign goods, go back 
to agriculture and not to be attracted to city industries. His philosophy of humanism is not personalistic but 
international in spirit which overcomes all barriers of casts, religion and culture because is based on rational 
footing. Man is asked to be disciplined, moral and honest not at the cost of the society, not by withdrawing 
himself from society but by striving always for wellbeing of the society, because, humanism is the link up 
with social concept of Sarvodaya. 
 
Basic Principles of Gandhiji:- He was interested in everything that concern to the individual and society. He 
evolved new techniques of Satyagraha to achieve the goals. He fought against the notion of superiority and 
inferiority by birth. He lived in austere life. 

1) There should be complete unity and integrity of the body, mind and soul in the individual human 
being. Body is control by mind and mind is controlled by soul. He attached the importance of physical 
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health and well being to moral responsibility. He emphasized that real thought must be organically 
connected to moral purposes on the one side useful and right action on the other. 

2) All action should be governed by the same simple set of moral values, of which the main elements are 
selflessness, non-attachement, non-violence and service. These are to be practiced by faith and 
virtues. Means are important than ends. The right means achieve the growth of individuals. Wrong 
means, corrupt the soul and no good can be achieved. Hence, ends justify the means. 

3) Faith in god is the foundation of human values. He never allow to have his own idea of god person 
believes some source of spiritual life and holds it superior to the material universe, he is believer of 
god. 

4) The basic objectives of the principles are to achieve the equitable and justice able distribution of 
wealth and income. Gandhiji was against the system of industrial production which does not achieve 
equitable distribution. He was of the opinion that the meaning of development is not mere creation of 
wealth and assets. It should not be concentrated in the hands of few. Economics equality means 
eradication of dispute between capital and labor. There should be integrated development of the 
villages and big industry should be nationalized Gandhiji also emphasized sustainable development 
because it cares the social development with environmental protection. These are complementary to 
each other. He was interested in market with command system because these are the sources of 
increasing production. Our own programs have become unsuccessful in eradicating hunger, decease, 
illiteracy, malnutrition, economics exploitation, worst condition of dalit, communal biasness, 
injustice, racial and caste discrimination, terrorism and corruption. Satyagraha of Gandhi is alternative 
to abolish theses evils. 

5) Suitable job is essential for livelihood. The people who get their fruit doing work of their share are 
thieves. More than 80 percent people of India spent their lives as thieves, at least 6 months of year. 
The boycott of foreign goods means to prevent import of foreign goods and employment in swadeshi. 
The moral civilization is threat to the Indians which displaces the labor from work culture. 
 

Satyagraha and Development:- The root cause of every violence is untruth and permanent solution of 
conflict is truth. To resolve the conflicts he conceived the techniques called Satyagraha. Satyagraha means 
holding on truth, it is a universal truth. Satyagraha or soul force is more potent and pervasive. It is the 
vindication of truth bearing witness to it. It is a play for action. Satyagraha excluded violence but includes 
active resistance which consists of active force of love, faith and sacrifice. Further it relates to various aspects 
of humanity, struggle and social harmony. Satyagraha is the opposite of coercion. The goal of Satyagraha 
must be concrete, firm and definite. A Satyagrahi must try to overcome evil by good, anger by love, untruth 
by truth and himsa by ahimsa. Lord Buddha and Christ also practiced in their lives. Satyagraha or moral 
persuasion technique was developed in South Africa (1906) and the same was continued in India after his 
arrival. Gandhiji believed that, the weapon Satyagraha could persuade exploiters and evil doors to undergo 
change of their hearts which harmful to others. Satyagraha is a relentless search for truth and a determination 
to reach the truth. 
 
Satyagraha Versus Duragraha:- The very purpose of Satyagraha is that it tries to eliminate antagonisms 
without harming them. It does not mean Satyagrahi destroyed the relationship with the antagonist. A 
euphemism sometimes used for Satyagraha is that it is a silent force of a soul force. It arms the individual with 
moral power rather than physical power. Satyagraha is also termed a universal force as it makes no distinction 
between Kinsmen and strangers, young and old, man and women, friend and foe. Gandhiji contrasted 
Satyagraha with Duragraha as in protest mean more to harass than enlighten opponents. If you want to 
cultivate true spirit of democracy, we cannot offered to be intolerant. Intolerant betrays want of faith in one’s 
cause. Civil disobedience and non-cooperation as practiced under Satyagraha are based on the law of 
suffering. A doctorine that the endurance of suffering is a means to an end. This end implies a moral progress 
of individual or society. Non-cooperation Satyagraha is in fact a means to secure the cooperation of the 
opponent with truth and justice. Satyagrahi must undergo training to ensure discipline.  
 
Code of conducts of Satyagrahi:- The Satyagrahi should follow the code like Brahamcharya (Sex 
discipline), and eat to live. He should not be frightened at any rate, and should not practice stealing and 
possession/collection. He should use surplus property as a trust for weaker sections. Satyagrahi leader must 
abide by the principle of bread-labor. He should believe in Swadeshi, and respect all religion equally i.e. 
humanism must be his way of life. 
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Method of Satyagraha:- Satyagrahi may be individual or corporate. The methods of corporate Satyagraha are 
non-cooperation with the evil, civil disobedience, fasting, heartal, social boycott, picketing and hijarath 
(movement by the people in protest settle at another). Satyagraha is a friend of all and foe of none. A 
Satyagrahi should not pain to others but he always suffers from pain himself. If Satyagrahi depeted, he should 
not be ashamed to ashamed to accept. In order to solve the problems of Indian economy he pleaded for ideal 
economy, where there is more truth than gold and greater charity than love of self. There should be 
enrichment of human life rather than standard of living. 
 
Rules for Satyagraha Campaigns:- Gandhiji proposed rules for Satyagrahi in a resistance campaign. There 
should not be anger on the opponent. Do not retaliate assaults, and also do not submit the assault out of fear of 
punishment. Voluntarily submit to arrest to confiscation of property. But if you are trustee of property defend 
it non-voluntarily from confiscation. Do not cause and insult the opponent. Neither salute nor insult the flag or 
your opponent. Obey the prison’s regulations, and do not ask special treatment. In campaign Satyagrahi 
should participate without conditions. He should not become cause of communal quarrels and should not 
participate processions that would wound the religious sensibilities. 
 
Application of Satyagraha:- In pursuit of truth, do not admit of violence. He must be weaned (away) from 
error by patience and sympathy. What appears to be truth to one may appear to be error to the other. Patience 
means self suffering. So vindication of truth, not by infliction of suffering one the opponent but one’s own self 
Satyagraha with ahimsa, then world can be at your feet. Hence Satyagrahi is nothing but the introduction of 
truth and gentleness in political life. Initially it was made applicable to small scale groups like farmers, 
peasants and labors. Satyagraha means movement with the aim of unity and press the Britishers. During 1917-
18 the important Satyagraha were Champaran (Bihar), Kheda (Maharashtra), Ahmadabad (Gujarat), Dandi 
march (1930), non-cooperation movement (1919-22) etc. 
 
Conclusion:-  

The traditional violent and non-violent conflict, the goal is to defeat the opponent’s objectives. 
Whereas Satyagrahi will not use the threat. He will cooperate with opponent. Gandhiji provided valuable 
contribution to the overall society. It is purely based on morality. Gandhiji’s ethical and spiritual values are 
superior to materialistic greed. In our country non-Gandhian model pushed the people into poverty and 
created class society. Hence, for better living voluntary poverty is essential to serve the god and humanity. He 
did not profess to have certain philosophical doctrines or isms. People impressed because of his principle of 
truth and non-violence. Gandhiji was interested in everything that concern to the individual and society. He 
evolved the technique of Satyagraha to achieve the goals. The root cause of every violence is untruth. 
Satyagraha is a relentless search for truth and a determination to reach the truth. He used various methods like, 
non-cooperation, civil disobedience, fasting, hartal, social boycott to press the mechanism to achieve the 
goals. Hence Satyagraha is nothing but introduction of the truth and gentleness in the social-economic life of 
individual / society.  
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Ekfgyk l{kehdj.kkr egkRek xka/khps fopkj o dk;kZps ;ksxnku 
                                                   

izk- MkW- ,- ,u-fxRrs] 
           lgk¸;d izk/;kid] 

                                                yksdiz”kklu foHkkx izeq[k] 
egkRek T;ksrhck Qqys egkfon+;ky; eq[ksM ft- ukansM  

 
 izR;sd fopkjoar gk ifjLFkhrhpk viR; vlrks- vFkkZrp izR;sd fopkjoarkoj rRdkyhu ifjLFkhrhpk izHkko 
iMr vlrks- i.k dkgh fopkjoarkps fopkj gs loZdkyhu dky[kaMkr mi;ksxh iMrhy vls vlrkr- e- xka/khps fopkj 
ns[khy rRdkyhu dky[kaMkr o vktgh mi;ksxh vkgsr- Hkkjrkr l{kehdj.kkph pGoG gh Qkj tquh o izHkkoh vkgs- 
L=h l{kehdj.kkP;k ;k ijaijsrhy e- xka/khps ;ksxnku egRoiq.kZ vkgs- Hkkjrkr 19 O;k ”krdkP;k izkjaHkkiklqup 
L=kh;kaP;k lkekthd LFkhrhr lq/kkj.kk dj.;klkBh vusd lekt lq/kkjd o lkekthd laLFkkuh egRpiq.kZ iz;Ru dsys- 
ikf”pekR; txrkrhy izcks/ku o ;qjksih; yksdkaps Hkkjrkr vkxe.k ;keqGs Hkkjrkr Lokra«;] lerk] U;k;] L=h;kaps 
Lokra«; ;k eqY;kauh lq”kh{khr oxZ izHkkohr >kyk- lR; o vfgalsoj vk/kkjhr lerkoknh pGoGhpk izkjaHk xka/khuh dsyk 
gksrk- izLrqr ys[kkP;k ekaM.khpk mÌs’k L=h l{kehdj.kkcÌy e- xka/khuh dsysY;k dk;Z o fopkj vH;lus gk vkgs- 
Hkkjrh; lektkr iajijsuqlkj L=hyk vknjkps LFkku vkgs- rjhgh vusd o’kkZiklwu L=h;kaph mis{kk gksrs- L=h;kauk 
lkekthdnz’V;k izfr’Bk feGowu ns.;klkBh e- xka/khuh HkkjrkP;k Lokra«; y<;kr R;kauk lgHkkx feGow.k fnyk- tks 
i;Zar lektkrhy izR;sd midzekr iq#’kkaP;k cjkscjhus L=h;akuk LFkku izkIr gksr ukgh rksi;Zr dks.krsgh jk’Vª izxr”kkhy 
o lqlaL—r gksÅ “kdr ukgh vlk fopkj d:u e- xka/khuh L=h;kaP;k vf/kdkj o Lokar«;kpk iqjLdkj dsyk- izLrqr 
ys[kkr e- xka/khuh L=h f”k{k.k] L=h iq:’k lerk] vkFkhZd Lokoyacu] L=h lUeku o izfr’Bk ;klkBh lR;kxzg] ubZ 
rkfye Lons”kh] jkejkT;] fo”oLr ladYiuk] pj[kk] v/;kRehd jktdj.k] ekuorkokn] uSfrdrk] lR;] vfgalk o 
Lokra«; vanksyukrhy lgHkkx b- pk okij dlk dsyk ;kps fo”ys’k.k dj.;kr vkys vkgs-  
 egkRek xka/khthuh vls izfriknu dsys dh uSlxhZd –’V;k L=h gh vR;ar papy] foosdh vkgs] izse n;k 
lgu”khyrk] Je] lgh’.kqrk bR;knh lnxq.kkph [kk.k vkgs- rjh rhyk /keZ o ijiajsus e;kZfnr dsys- L=h;kauk 
Lo;fu.kZ;kyk dks.krkgh vk/kkhdkj izkIr gksr ukgh- Hkkjrh; dqVwac O;oLFksr lerkoknh lq/kkj.kk gksr ukgh r®i;Zar 
L=h;kauk lUeku o vk/khdkj feG.kkj ukghr- L=h iq:’kkP;k “kjhjlq[kklkBhph Hkksx oLrw ulwu oa”klkrR;kps ,d 
uSlxhZd lR; vkgs- Hkkjrke/;s L=h;kauk f”k{k.k ?ks.;kpk vf/kdkj uOgrk L=h;kauk f”k{k.k ns.;klkBh Qqys nkaiR;kuh 
vkiys vk;q’; [kphZ dsys- eqyhaph ighyh “kkGk m?kMyh- QqY;kaP;k lq/kkj.kkoknh /kksj.kkrqu Hkkjrkrhy vusd L=h;k 
f”k{k.k ?ksow ykxY;k- i.k f”k{k.kkpk lkoZf=d izlkj >kyk uOgrk- e- xka/khP;k ers f”k{k.k lektkrhy lokZuk [kqys 
vlkos- f”k{k.kkr mPp&fuPp] Js’B&dfu’B Hksn ulkosr] f”k{k.k lk/; ulqu rs ,d lekt ifjorZukps lk/ku vkgs- 
xqykefxjhrqu fL=k;kauk eqDr Ogk;ps vlsy rj L=h;kauh f”k{k.k ?ksrys ikfgts- R;klkBh lektkus Lor%gq.k L=h;kauk 
f”k{k.k ?;kos- R;kl iks’kd okrkOkj.k fuekZ.k djkos- L=h f”k{k.k o lgdk;kZrwu lekt fodkl lk/; djkos- L=h 
f”k{k.kkf”kok; dkSVqafcd] lkekthd] vkFkhZd –’V;k lekt l”kDr gks.kkj ukgh- L=h l{kehdj.kkf”kok; dks.kR;kgh 
lektkP;k fodklkph dYiuk djrk ;sr ukgh- xka/khP;k L=h f”k{k.kkyk ekuorkoknh psgjk gksrk- L=h f”k{k.kkP;k 
ek/;ekrqup vki.k egklRrk o pkjh= laiUu jk’Vªkps LoIu lkdkj d: “kdr ukgh- 
 e- xka/kh Eg.krkr T;k tkrhr ok ns”kkr L=h tkrhyk eku fnyk tkr ukgh] rks ns”k lqLkaL—r ulrksp- e- 
xka/khuh 22 tqu 1907 R;k bafM;u vksihuh;u e/;s Eg.krkr **tks i;Zr Hkkjrkr L=h;kauk vko”;d vls f”k{k.k feGr 
ukgh rks i;Zr Hkkjrkph ijhLFkhrh lq/kk: “kdr ukgh-** dkj.k f”k{k.kkeqGsp O;Drhpk lokZxhau fodkl gksrks- L=h l{ke 
djk;ph vlsy rj rhyk f”k{k.k feG.ks vko”;d vkgs- xka/khth Eg.kkys gksrs tj eh L=h Eg.kwu tUeyks vlrks rj 
iq:’kkn~okjs L=h;kaoj gks.kkÚ;k vkR;kpkjkfojks/kkr caM dsys vlrs- Eg.kwu 1931 e/khy baXyMP;k HksVhe/;s tkWtZ cukZM 
“kkW xka/khthyk Eg.kkys eh 75 VDds  L=h vkgs rsOgk xka/khth glr glr Eg.kkys eh 100 VDds L=h vkgs- v”kk 
fopkjkaP;k xka/khthuk lektkrhy vuh’B :<h] izFkk] ijiajk] nsonklh] os”;kO;olk;] lrhizFkk] ckyfookg ;kauk fojks/k 
d:u fo/kok iq.kZfookg o vkrajtkrh; fookgkpk iqjLdkj dsyk-  
 L=hps dke eqykaP;k [kk.;k fi.;kdMs y{k ns.;kps R;kaP;k pkfj«;klaca/khph tckcnkjh rhph vkgs- vkiY;k 
eqykps f”k{k.k dj.kkjh rh vkgs Eg.kq.k rh jk’Vªkph ekrk vkgs- L=h;kauk ca/k.kkr o vKkukr Bso.ks pqdhps vkgs- dkj.k 
xka/khthP;k ers Hkkjrh; L=h gh ns”kkph v/khZ”kDrh vlY;kus rhyk jktdkj.kkrqu o lektdkj.kkiklqu nwj Bso.ks ;ksX; 
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ukgh- rhykgh iq#’kkP;k cjkscjhus ekukps LFkku nsmu lektkP;k eq[; izokgkr vk.kysp ikghts- xka/khthaP;k izsj.ks.ks 
Hkkjrh; L=h;kauk xka/khthP;k lkscr vglgdkj pGoG] lfou; dk;nsHkax pGoG] pys tko pGoG ;ke/;s eksB;k 
la[;sus Hkkx ?ksowu Lokar«; pGoGhyk ;ksxnku fnys- L=h;kadMs QDr miHkksxkph oLrw Eg.kwu u ikgrk o pwy o ewy 
;k {ks=ke/;s rhyk canhLr u Bsork 19 O;k “krdke/;s vusd lektlq/kkjdkaP;k iz;RukeqGs L=h;kaP;k thoukr cny 
?kMq.k ;sow ykxyk R;ke/;s e- xka/khps dk;Z egRoiw.kZ vkgsr] 
 1936 lkyP;k vkysY;k oqesUl dkWUlQjUlyk R;kuh tks ekehZd lans”k ikBfoyk rks ;k –’Vhus Qkj y{k.kh; 
vkgs- xka/khth Eg.krkr] **thyk vki.k vcyk Eg.krks rh L=h T;k {k.kh lcyk gksbZy R;k {k.kh ts dq.kh vlgk; vkgs] 
rs loZ “kDRkheku gksrhy- rls ikghys rj gs ,d ygkuls fo/kku vkgs ijarq L=hP;k iz”ukps vkdyu fdrh LFkyLi”khZ 
gksrs ;kaph dYiuk R;k o:u ;srs- ** 
 L=ht.k v[ksjph loZgjk “kks”khr vkgs R;keqGs frP;k l”kDrhdj.kkr  dY;k.;kr loZ “kks”khrkaps iqu:LFkku 
varHkwZr vkgs- vkf.k ;k eqDrhph xq:fdYyh gh frP;kp injkyk cka/kysyh vkgs- gs lkjs eqn~ns ;k ,dk lans’kkrwu 
xka/khthuh /ouhr dsys vkgs- 
 dkdk dkysydj ;kauh L=h;kckcqath ;k laiknfd; ys[kkr fyghys] L=h;kaP;k eukoj xka/khth ,dp xks’V okjaokj 
Blw ikgr- vkJekr jkgqu r;kj Ogk] dk;Zdq’ky Ogk] fuHkZ; Ogk] vlg;k oxkZph lsok dj.;kl ckgsj ;k] L=h;kauh 
vkiys oSf”k’V;s t:j lkHkkaGkos ijarw Lor%yk iq:’kkis{kk deh ys[kw u;s- ;k fo’k;h rs lrr tkx:d vlr- L=h 
tkrhP;k m)kjklkBh xka/kh Lor% L=h >kys vls Eg.kU;kr eqGhp vfr”kh;ksDrh gks.kkj ukgh R;kauh vykSdhd rÚgs.ks L=h 
ân; deohys gksrs- R;keqGs R;kauk L=h;kaP;k vradj.kkpk Bko ?ksrk ;sbZy- vkJekrhy iq:’k nkaMh;k=sr lgHkkx >kys 
R;kauk laiw.kZ vkJe L=h;kuk lkHkkGYkk- vkJekckgsjhy dkesgh L=h;kauh dsyh-  
 L=hiq:’k lekurk ;s.;kdjhrk L=h;kauk jktdh; {ks=kkr leku gDd feGoq.k ns.;klkBh 1931 e/;s R;kauh 
dkWaxzsl e/;s Bjko ikl d:u ?ksryk gksrk- xka/khthP;k ers%& L=hoxkZpk vieku gksbZy vlk HksnHkko dj.ks dkGk”kh 
lqlaxr ukgh- eqyxk eqyxh nksUgh bZ”ojkph ns.kxh vkgs- nks?kkaukgh leku tx.;kpk vk/khdkj vkgs- txkps jgkVxkMh 
pkyw Bso.;klkBh nks?kkaphgh lkj[kh xjt vkgs- 
 Xkka/khthuh 6 fMlsacj 1926 rs 30 fMlsacj 1929 ;k dkGkr vkJekrhy L=h;kauk th i=s fyghyh R;krhy 
vusd i=krqu eghyk mn;ksthdkaP;k vaxh mn;ksx O;olk; pkyfo.;lkBh dks.krs xq.k gos ;kpk tkrk&tkrk mYys[k 
dsyk vkgs- mn;kstdkaP;k vaxh vko”;d vl.kkÚ;k T;k xq.kkpk vktps m);kstdh; raK okajokj mYys[k djrkr rs 
xq.k Eg.kts ftn~n] fpdkVh] mRlkg /kMkMh] f”kdkow ozrh] fu.kZ; ?ks.;kph {kerk mRre usr`Ro] mRre tu laidZ] iz;ksx 
f”kyrk bR;knh xq.kkapk xSkjo egkRekthauh vkiY;k Hkk’kukrwu o i=krwu okjaokj mYys[k dsyk vkgs-  
 fganqLFkkukrhy “ksrdÚ;kyk tksM/kank feG.;kph xjt vkgs- vkf.k “ksrdÚ;kyk R;kP;k ?kjkrhy efgyk vusd 
izdkjkuh “ksrhe/;s vkf.k vU; lacf/kr O;olk;kr enr djrkr gs y{kkr ?ksowu xka/khthuh pj[kk gk LOkHkkohd tksM/kank 
vlY;kps fun”kZ.kkl vkuys-  
 L=h;kaP;k lqrdrrkbZ o lR; vfgalk fopkjkojhy ok<rh J/nk o lgHkkx ikgqu xka/khthuk lR;kxzgkps 
vkanksyu xrh”khy djrk vkys- Hkkjrkyk LojkT; feGo.;klkBh L=h;kauk iqj’kkcjkscj lgHkkx vfuok;Z vkgs- fczVh”k 
“kklukus feBkoj ykoysY;k djkP;k nkaMh;k=sr vusd L=h;kauh lgHkkx ?ksryk rnuarj xka/khthauk vVd dj.;kr vkys- 
R;kosGh fczVh”k fojks/kkr dk;ns Hkaxkph pGoG O;kid dj.;kpk fu/kkZj dLrqjck xka/kh o ljkstuh uk;Mq ;klg vusd 
L=h;kuh ?ksryk- dk;nsHkaxkP;k ;k vaknksyuklkBh vusd L=h;k ?kjkckgsj iMY;k rjhgh u Mxexrk L=h;kauh r:axokl 
Hkksxyk- L=hgh vcyk ukgh gs R;kauh fl/n d:u nk[kfoys R;keqGs [kÚ;k vFkkZus ;k Hkkjrh; L=h;kauk dk;Zd`Rokph la/kh 
egkRek xka/khuh izR;{k d`rh /kksj.kkapk voyac dsyk- T;kpk ifj.kke Lokra«;kuarj ljkstuh uk;Mq HkkjrkP;k ifgY;k L=h 
jkT;iky rj fot;ky{eh iaMhr ;quksP;k vkelHksP;k v/;{k cuY;k- 
 Xkak/khthP;k L=h Lokra«;kP;k fopkjkl uSrhd vf/k’Bku gksrs ;k uSrhd vf/k’Bkuk eqGs L=h;kaP;k leku 
vf/kdkj vkf.k Lokra«;kyk dq.khgh fojks/k dsyk ukgh- HkkjrkP;k Lokra= vaknksyu lgHkkxkr L=h;kauh lkekthd jktdh; 
vkFkhZd {ks=krhy vekufo; eqY;kauk frykatyh fnyh - [kknhps mRiknu o R;kpk izlkj Lons”khpk okij ijns”kh oLrawpk 
cfg’dkjkckcr tutkxzrh o yksder r;kj dj.;kr egRokph Hkwehdk ctkoyh- lR; o vfgalsoj vk/kkjhr lektkl 
izk/kkU; fnY;k f”kok; Lokra«; vkanksyukpk ik;k etcqr gks.kkj ukgh- ;k xka/khthP;k fopkjkus izsjhr gksowu banhjk xka/kh] 
fot;ky{eh iaMhr] ljkstuh uk;Mq o lqpsuk di.kkyh] vknh L=h;kauh Lokra«; vkanksyukrwu vkiY;k d̀r`Rokph /ked o 
{kerk lektkyk nk[kowu fnyh-  
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 FkksMD;kr L=h l{kehdj.k egkREkk xka/khthaP;k fopkj o dk;kZP;k  vkewY; vls ;ksxnku vkgs- xka/khP;k ;k 
L=h oknh n`’VhdksukeqGsp fjpMZ vWVsu cjks] jfoanzukFk Vkxksj] fouksck Hkkos] ekVhZu Y;wFkj fdax] usYlsu eaMsyk] lWe 
fi=ksnk] cjkd vksckek] v..kk gtkjs] ;klg vusd egkekuokauk xka/kh fopkjkaps vkd’kZ.k vkgs- 
 
lanHkZ xzaFk lqph  
 

1 lR;kps iz;ksx vFkok vkRedFkk ¼ejkBh vuqokn fo-v-iVo/kZu½ 
2 egkRek xka/kh ladyhr ok³+e;  
3 Hkkjrh; jk’Vªoknkps “khYidkj & ikjh[k] xkso/kZu 
4 vk/kquhd Hkkjrkrhy jktdh; fopkj & HkksGs Hkk-y- 
5 lk/kuk vad ekpZ 2005 
6 Hkkjrh; jktdh; fopkj & fd”ku pksiMs 
7 jktfurh”kkL= & ch-,y-QkMh;k 
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Abstract : 
 Mahatma Gandhi was a very empowering and Visionary leader. Mahatma Gandhi was an empowering leader 
not only because he empowered all Indian on a salt march to corrupt the British economic system. Since he was pioneer 
of Satyagraha, he also inspired all Indians to understand and learn resistance through non-violent civil disobedience. 
Gandhi was a visionary leader. He gave Indians a new spirit, a sense of self-respect and a feeli8ng of pride in their 
civilization, he is something more than a mere politician. He is a great statement and a man of vision. 
 In India, Gandhi established the acknowledgment by leading through example, he established himself as a slave 
of the people of India, empowering the general public. He made it his policy to practice what he preached, even the small 
things like spinning yarn to make his clothes. He resorted to simple and poor living, just like millions in the country, 
hence people looked at Gandhi as one of their own, they could see their own sufferings in him. 
 Gandhi had already been recognized through his work and movements in South Africa. People already had 
great honor and hopes from him due to what he had respected within the Indian society. Since he was already visionary 
and empowering, Mahatma Gandhi was a Transformational leader. He always empowered his followers towards success; 
he gave them hope where there may be none. One of the most outstanding qualities of Gandhi which makes him a great 
transformational leader of modern history was his long term vision, self confidence which was perhaps perceived as 
someone who was stubborn and strong principles of righteousness. 
 
Introduction :- 
 M. Gandhi would teach us countless lessons about life, leadership and much more. He was naturally 
charismatic. He had a “feel” for  his Follower’s needs which was uncannily correct. But he did develop formal 
tools and methods to become a better Leader over time. He had a rock-solid value system from which all his 
activities stemmed, he wanted to make major changes at every turn in his life, and he had a totally 
interdependent relationship with his followers. As a man of action, he used the 4E’s throughout his life: 
Evasion, Enabl, Empower, and Energize. Although there are many traits and behaviors that caused the success 
of Gandhi, the one most relevant even today are : 
 
1)  Leadership by examples :  
  Gandhi’s greatest ability was to walk his talk at every level and in every way. India continues to be a 
nation of many diverse nationalities but never did they so unanimously identify with another leader as they 
identified with Gandhi and this was across classes and communities which were even more sharply divided 
than they are these days. He practiced what he preached at every possible level. Be it how he dressed like the 
poorest Indian with a hand-woven cotton cloth that barely covered his body and had the simplest of watches 
and glasses. When it came to personal. Possessions, unlike today’s leaders he had the barest of the minimum. 
2)  Treatment to others : 
 His letters and writing to other great leaders in India, the world and even to young children never had 
a patronizing or “holier-than-thou” element but always looked at everyone as equals. Leaders who have put 
their interests over the organizations they created have prospered as individuals but always at the cost of the 
institution they built or worked for. He tried to truly understand his people. He spoke from their point of view 
from what motivated them. It has been said that when he spoke publicly to large audiences it was like he was 
speaking to you individually.  
3)  Persistence : 
 A critical success for Gandhi was the support he got across the nation and in the international 
community. A significant part of this was due to his extraordinary persistence once he had articulated his 
vision and his methods. His determination in following through on what he preached was often at a cost to his 
own well-being. 
4)  Constant Growth : 
 Gandhi would understand the importance of continual growth in his life. Despite being an 
accomplished leader in his community, he continually sought out greater understanding constant growth. 
5)  Strength Is Not Shown Through Muscle Power. : 
 Gandhi displayed great strength, not through using his strength to force others to bend to his will, but 
by using nonviolent means to achieve his goals. As a leader, it is a very simple matter to leverage on your 
position or your authority to coerce people to bend to your will. However, it is your true strength as a leader 
that can persuade and convince people to follow you with their hearts. Learn to use respect to win people over, 
instead of using power to bend people to your will. The force of power never wins against the power of love. 
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6)  Reasonable :  
 Even after stating that India would be divided over his dead body, he realized that partition was 
inevitable as the only solution to the Hindu-Muslim divide, accepted it. Although Gandhi was a man of faith, 
he did not create any specific dogma for his followers. Gandhi believed in the unity of all makind under one 
God and preached Hindu, Muslim and Christian ethics. 
7) Strategist : 
 Ideas travel very fast. Gandhi is a fascinating figure. He was a wonderful strategist, showman, and 
leader. He had an amazing public relations network and a very good relationship with the press then. For 
instance, the Dandi march, if Gandhi had gone there quietly,it would just not have made an impact. He knew 
he had to create an event to make an impact and so he took his followers on a march that stirred the popular 
imagination of the time . He had a total understanding of the human psychology and used it along with his 
public relation skills. 
8)  Discipline : 
          Mahatma believed that challenging his self-discipline heightened his commitment to achieving his 
goals. He was a focused leader that had a “Do or Die” attitude . He’would free India or die in the process. 
Mahatma would do extraordinary things to improve his discipline and his commitment. 
 
 Implication Of His Traits In Management Today : 
                    Management is best an expertise. Do what others cannot so you gain authority over them. So, to 
be a good leader you need to be very skillful to construct bridges of empathy with people. Else one will never 
be in their shoes and they will not follow because you don’t know them and they can feel it. This is also why 
most people find it easier to be managers. Management can be taught. Leadership must be cultivated. 
Mahatma Gandhi was a leader who kept working on himself till he became the man worthy of gaining a 
country’s following . He took a stand on issues. He said,” A ‘No’ uttered from the deepest conviction is better 
than  a ‘Yes’  merely uttered to please, or worse, to avoid trouble. “A manager would try to please in order to 
diffuse a situation. A leader will not worry about creating a situation. 
1. Reinvent : 

Gandhi reinvented the rules of the game to deal with a situation where all the available existing 
methods had failed. He broken tradition. He understood that you cannot fight the British with force. Resource 
constraint did not bother him. Have the courage to invent the means. Changes the paradigm on how we can 
run. 
2. Clarity of Goals and Definite Purpose : 

He aimed at a common agenda. That was the motivation. He suggests that India needs to 
fundamentally change the way it can grow. He unleashed the power of ordinarypeople in the country to fight 
under a unifying goal. If one can understand the motive of your opponent’s leadership: one can find ways to 
tackle it. 
3. People’s Empowerment : 

According to him, Gandhi’s style of leadership as applied to corporate India would involve making 
even the lowest person in the organization believe in it and the significance of his contribution towards it. In 
business, empowerment is all about making sure everyone is connected to the organization’s goals. Gandhi 
has a way of doing that : making sure that everyone in the cause is connected to the goal. Gandhi’s example as 
a manager and leader is extraordinary. There was no one like him who could get people together to embrace 
his vision as their vision . His belief was probably the most important factor in Mahatma’s success. He not 
only had self-belief but he had the ability to inspire the Indian people to believe in themselves and their goal 
of freedom, even through all the hardships that they faced. One of Mahatma’s beliefs was Willpower 
Overcomes Brut Force.  
4. Credibility : 

Credibility is the single most important quality of a good leader, it is foundation. A foundation that is 
built on honesty, integrity, and self-discipline. Employees look up the leaders as the role models, or simply the 
person who brings meaning to their daily job. If the leaders can’t practice the solid values they preach, their 
ideas will be shrugged off. Every leader must realize that employees are constantly observing and analyzing 
their actions, evaluating consistency between their work and their deeds, judging their integrity. Leaders must 
exercise self-discipline by suppressing their own personal egos or emotions. 
5. Long lasting Relationships : 

In today’s era of communication, relationships are not only important but crucial. The opinion of 
every person counts. A leader’s job is not only limited to planning, creating strategies and organizational 
structure but to make sure that they are establishing the kind of personal relationships that employees wish to 
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seek. Employees must find their leaders accessible, they like to hear from them first hand rather than through 
their managers. The open-door policy should not be used as a mere buzz word. 

 
Conclusion: 

1) Gandhi’s entire life story is about action, to bring about positive change. 
2) He both succeeded and failed in what he sought to do, but he always moved forward and he never gave 

up the quest for improvement, both social and spiritual, and both for individuals and for the Nation as a 
whole. 

3) Today, Gandhi is remembered not only as a political leader but as a moralist who appealed to the 
universal conscience of mankind. He changed the world 
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Abstract 
Mahatma Gandhiji had multifaceted personality. His aim in the life was to achieve enlightenment by serving his 

nation and man kind. He was born in India and so he was of the opinion that it was his first duty to serve India. He did it 
through his thoughts, creative activities, different movements, organizations, and his own life- style. His creative 
activities can be classified in 18 forms which cover mainly political, economical, social, educational, religious as well as 
medical fields. Out of 18 forms of his activities were related to economic wellbeing of society. He was clear that 
economic self sufficiency for an individual and for a nation is unavoidable. This led him to think about and study upon 
various economic problems of the country and device action plans for solving them. This was the root of his economic 
thinking. His work or discussions or writing therefore, were not educational fancy but were the requirement of time. He 
knew that the major part of human life is busy in economic activities. In that case economic activities can never be 
without Ethics and Nonviolence. 
 

Mahatma Gandhiji studied the history of British India written by R. C. Dutt. He collected information 
about Indian Economy before British rule and the causes of the decline of Indian Economy during the British 
rule. He traveled all over India nearly for a year after his return form South Africa in 1915 to understand 
thoroughly about the Indian condition. He also got understanding regarding the prevailing different economic 
systems of the world. He studied Wealth of Nations written by the father of western economics Adam Smith 
to know about conventional economics. He read Das Capital written by Karl Marx to understand socialist 
thinking. He examined all these ideas in the context of India and Ethics. 

With this strong background he had his own unique way of thinking about economics, economy, 
economic aims, and economic development process. He examined the usefulness and practicability of his 
economic thoughts by practicing them in the country. After getting favorable results he advocated them.bsp; 
He had his original explanation about important concepts and terminologies of economics. He explained that 
economy did not mean the people of a country having the right to develop with the unlimited use of all the 
living and nonliving resources available in the country. Economy meant the total living of a country who have 
got the right to survive with coexistence. That is the cause he was the first man to care for ecology. 

He rejected the idea of 'economic man'. He accepted the average man with all his characteristics. He 
said that an average man lives a satisfied life with his resources. 'Unlimited demand', 'Dissatisfied man ' and 
'Limited resources' are wrong concepts. At the same time he explained about the required need. A man should 
have food worth 3000 calories every day, 15 meters cloth per year, a house of 100 sq. yards and educational 
and medical facilities. To satisfy such real need the resources are sufficient. God has given enough to satisfy 
the need not the greed. 

Gandhi was aware of the effects of advertisements which misguided and attracted the people for 
useless and even harmful things in the life. In the context of such advertisements and created demands, the 
resources are felt limited.  

His economic aims were different from conventional economics. His aims were sarvodaya, full 
employment, use of country's own resources, preservation of ecology, justice in income distribution and 
opportunities. Every body should be given the right to earn according to his capacity using just means. The 
rich should serve the society after satisfying his needs. Life is not meant for enjoyment only, but it is meant to 
help others. 
  For him the means are as important as the aims. The means must be nonviolent, ethical, and truthful in 
all economic spheres. He provided the new economic system with those means. He advocated trusteeship, 
decentralization of economic activities, labor intensive technology, and first priority to rural India. He 
explained that capitalism and mechanization would lead to unemployment, poverty, and inequality. 
Communism would not survive as it was inhuman. We have seen the collapse of communism and also 
observed unemployment, inequality of income and instability of common man even in rich a capitalist society. 

He advocated to develop the rural economies with the development of agriculture and village 
industries. This way full employment for 80% of Indian population can be achieved. Even in the world 
economy nearly 70 % of the worlds population is rural population. Their development can be made easy by 
the development of rural economies. There should be small scale and cottage industries in these areas. That 
will create just distribution of income without special efforts. 
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The government must give full support regarding finance, technology, and market to village industries. The 
people of the country must give first priority in purchasing their rural productions. He advocated for Khadi 
and all other village industries and worked hard till his end. He even left the congress to concentrate fully in 
this activity since 1934. 

He advocated SWADESHI and advised boycott of foreign goods, foreign companies, and foreign 
capital to maximum possible extent. This was not politically motivated. Not to punish the foreign countries 
but for the economic betterment of our country. 

If we look into history, George Washington advised his countrymen to throw away European goods in 
the sea for self development. U. K. had passed laws prohibiting all types of Indian clothes during the time of 
their industrial revolution. Japan had resolved to consume her rough and inferior rice instead of foreign 
superior rice. These examples prove the importance of Swadeshi attitude even if the home made product is 
inferior for the sake of economic independence 
. He was against the prevailing methods of education as they had the importance of information only, 
were hardly practical, giving less importance to nationality, and ethical living in life. He suggested work 
oriented, skill oriented and nationality oriented basic education. He said that there should be a sufficiently big 
group of translators to translate important, useful knowledge of the world in Indian languages. He advised the 
development of research and science for helping the country and population at large and not to help a few rich. 
He also declared a prize for every such useful research. 
He suggested that for nearly 50 years India would have to adopt his economic ideas to get economic 
independence and progress with minimum obstacles. 

In this way Gandhi had his original vision in economics. He propagated a novel way of thinking in 
science of economics. He integrated economic aims and activities with morality and nonviolence. He 
integrated our successful past experiences with the recent development process. He made the use of labour 
force and live stocks and rural economy for the nation's smooth progress. He was the first thinker from the 
east who analyzed and rejected mechanization, capitalism and communism. He was the man who took the 
advantage of science and machine for the benefit of population at large. 
He was the first man in the world who provided a practical alternative economic system against the prevailing 
economic system. The village based economy of China and Israel, the small scale industry base economy of 
Japan are nearer to Gandhian ideas in some aspects. 

The literature survey of Gandhian economic ideas gives similar conclusions. 258 thinkers, who have 
reviewed his economic ideas, have been taken into consideration. Among them, London group of 
Professionals and The Club of Rome are considered as individual thinkers. Even the opinion of 53 noble prize 
winners is also considered in this literature survey. 96% of these thinkers admire his economic thoughts. They 
consider his ideas practical, useful and relevant in the present world. 

A growth model for economic development is shown on the basis of Gandhi economic thoughts. This 
model is applicable to developing economies and India. His ideas are helpful for backward and developing 
economies in the world. His ideas are also useful for solving problems in capitalist economies. This proves 
Gandhi as a unique and practical economist of the world...... 
 
 Mahatma Gandhijis View on Economics : 

Truth and Non-Violence are the foundation stones of Gandhian Economics thoughts. According to 
Gandhiji, work is not only an economic activity. It’s necessary for spiritual growth. Bapu wanted that India 
should have its own economic policy. It should not follow any foreign countries policy. 
In this paper I would be highlighting on six points: 

1) Swadeshi 
2) Mechanization 
3) Industrialization 
4) Trusteeship 
5) Villagism 
6)  Decentralization 

 
Swadeshi: 
Swadeshi literally means ‘of one’s own country.’ 

Swadeshi is defined as that spirit within us which restricts us to use the service of our immediate 
surrounding to the exclusion of the more remote. It aims at the removal of unemployment and poverty. It 
doesn’t advocate rejection of foreign trade, in fact it advocate a healthy and non-exploitative form of trade. 
According to Bapuji, Swadeshi is not just good, it do comprise of our culture, tradition and values. Bapu 
wanted that people in India should have sufficient demand for their produce and therefore, he pleaded for the 
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use of Swadeshi goods. However, its wrong to assume that Bapuji was altogether against foreign goods. Its 
clear from his word that says, “It is criminally foolish to produce the goods which are not profitable to be 
produced in our country, instead of producing them we should import them.” 
Mechanization: 

Gandhiji had no objection to mechanization of production if it doesn’t hurt the dignity of man and 
self-reliance of villages. He believed that mechanization is good when the hands are few for the work to be 
done. In a country like India, here lab is abundance maximum industries should be labor intensive and not 
capital intensive. 
Industrialization: 

Gandhian economics is not based entirely on handicraft and cottage industries Gandhiji visualized that 
electricity, ship building, iron works etc. should exist side by side with village and cottage industries, 
Industrialization leads to maximum exploitation of man and nature. Industrialization is based on large scale 
and highly sophisticated technology which leads to unemployment, poverty, urbanization, deforestation, 
desertification, pollution etc. large scale industries should be owned by the state and administrated wholly for 
public good. 
Trusteeship: 

According to Gandhi, capitalist and rich should consider themselves as trusty of society and make use 
of their wealth for the benefits of society which is known as trusteeship. Gandhiji wanted that co-operative 
system should be developed in India, in agriculture and many other fields so that everyone economic welfare 
can be achieved. 
Villagism: 

Gandhiji always said that India can’t be developed unless we develop the village of India, there has to 
be grass root development. In his opinion and which very correct that the process of development in India 
should being from village level. Gandhiji always profounded that agriculture should be supported by some 
subsidiary occupation like bee keeping, animal husbandry, khadi, paper making, mud utensils etc. Gandhiji 
advocated that women should contribute in agriculture and I subsidiary industries or by the way of playing 
charkha. He wanted that every home there should be charkha which will enable the use of local productive 
resources and man power able in villages. 
Decentralization: 

Gandhiji strongly advocated decentralization of economic system. Gandhiji believed that 
centralization is the root caused of exploitation which leads to unemployment and poverty in India as the 
powers are concentration in the hands of few because of centralization. There has been wide gap between the 
haves and have notes that is rich are become richer and the poor are becoming more poor. 
 
Conclusion 

 Mahatma Gandhiji was not an extremist. He was a practical thinker. He accepted the foreign 
economic relation for unavoidable useful things which could not be produced in the country. He also accepted 
some basic industry on large scale like mines, cement, electricity etc. He also encouraged big industrialists 
and big farmers with the expectation that they will develop the attitude of trusteeship. He warned them, that if 
they fail to accept trusteeship they will have to face bloody revolution. He also explained, with a real 
experience, about ideal labor union activities.The agricultural activities should be done with the help of live 
stock and bio fertilizers. He explained in detail how to produce organic fertilizer without any extra cost and 
minimum labor. He described the number of benefits which can be achieved from the use of livestock and 
cooperative farming. Today bio technological revolution, popularity of organic fertilizer, and awareness 
against harmfulness of chemicals used in agriculture prove the worth of Gandhi's thinking 
. 
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Abstract 
The world has made historic achievements in advancing human development in the last two-three decades. 

However, it continues to face the social, cultural and environmental challenges, and its progress is highly impaired by 
the gender inequality. Gandhi had tremendous faith in the capacity of women. “No nation can be proud of its status 
when women remain powerless. No development is possible without the equal contribution of men and women as men 
and women are born equal and women have the same intellectual capacity as men.”’ He expressed. “A Woman is the 
companion of man, gifted with equal mental capacity”; therefore she has equal rights. However, due to the force of 
custom, ignorant and worthless men have been enjoying superiority over women. May be men are strong and powerful 
physically, “If by strength is meant moral power, then woman is immeasurably man's superior”. Mahatma Gandhi’s 
dream of change was that a rejuvenated Indian woman power that could determine the happiness of family, success of 
every human being and the progress of the society. More than anybody, he felt, if rural women power is exploited to its 
potential, when the nation power is intact This paper aims at discussion on the Gandhiji’s views on Women 
empowerment and justification of the same, besides noting the action program to bring those into reality. Therefore, this 
paper after discussing the views of ‘Gandhi on women empowerment’ showcases the convictions of the Government 
agencies through incorporation of the same into the policy decisions of Indian government and also United Nations 
Development Program. The performance evaluation and the necessary suggestions are given in the last section of the 
paper. 

 
1. Introduction 

If change is the only permanent truth, one needs to accept it. The world has made historic 
achievements in advancing human development in the last two three decades. However, it continues to face 
the social, cultural and environmental challenges, and its progress is highly impaired by the gender 
inequality. For generations, women have been a matter of exploitation, but the progress and the prosperity 
what she can bring to the family, society and ultimately to the nation, needs a special translation of action in 
to policies. Mahatma Gandhi’s dream of change was that a rejuvenated Indian woman power that could 
determine the happiness of family, success of every human being and the progress of the society. More than 
anybody, he felt, if rural women power is exploited to its potential, when the nation power is intact. 

This paper aims at discussion on the Gandhiji’s views on Women empowerment and justification of 
the same, besides noting the action program to bring those into reality. Therefore, this paper after discussing 
the views of ‘Gandhi on women empowerment’ showcases the convictions of the Government agencies 
through incorporation of the same into the policy decisions of Indian government and also United Nations 
Development Program. The performance evaluation and the necessary suggestions are given in the last 
section of the paper.  

 
2. Gandhiji’s views on women: 

Mahatma Gandhi, a true hero was a multi faceted personality combining in him the qualities of 
leadership and empowerment besides being a great visionary. He led people by his own life example. He 
taught self respect and peace by giving the two powerful tools of Nonviolence and truth.  He fought for the 
equality of power and status of women. According to him, “There is no occasion for women to consider 
themselves subordinate or inferior to men”. Inferiority is first perceived in mind, it is the religion, custom 
and laws which kept women in the backyard of human civilization and progress; that is why he felt that the 
necessary power of being equal needs to be given to women. 

Gandhi had tremendous faith in the capacity of women. “No nation can be proud of its status when 
women remain powerless. No development is possible without the equal contribution of men and women as 
men and women are born equal and women have the same intellectual capacity as men.”’ He expressed. “A 
Woman is the companion of man, gifted with equal mental capacity”; therefore she has equal rights. 
However, due to the force of custom, ignorant and worthless men have been enjoying superiority over women. 
May be men are strong and powerful physically, “If by strength is meant moral power, then woman is 
immeasurably man's superior”. According to Gandhi, “Woman is more fitted than man to make 
exploration and take bolder action in non-violence”. And so, “If non-violence is the law of our being, the 
future is with women”. 
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Gandhi said, “Woman, I hold, is the personification of self-sacrifice, but unfortunately today she does 
not realize what tremendous advantage she has over man”. This explains the necessity of empowering 
women.  
 
3. Empowerment Concept & need: 

Empowerment in simple words implies, self confidence, being assertive and aware about one’s own 
rights. Dependence on others for their lives would imply violations of dignity, respect, and cultural identity. 
The World Bank Studies have established that across very different social, cultural, economic, and political 
contexts, voicelessness and powerlessness have been the common elements of inequality and exclusion. 
Confronted with unequal power relations, poor, meek and weak, marginal people are unable to influence or 
negotiate better terms for themselves with other parties and society. This severely constrains their capability to 
build their assets and rise out of poverty.  

The UNICEF Women’s Equality and Empowerment Framework emphasizes women’s access, 
awareness of causes of inequality, capacity to direct one’s own interests, and taking control and action to 
overcome obstacles to reducing structural inequality (UNICEF 2001). In institutional context, empowerment 
is about changing unequal institutional relationships. 

In its broadest sense, empowerment is the expansion of freedom of choice and action. It means 
increasing one’s authority and control over the resources and decisions that affect one’s life. As people 
exercise real choice, they gain increased control over their lives. Thus, Empowerment is the expansion of 
assets and capabilities of poor people to participate in, negotiate with, influence, control, and hold accountable 
institutions that affect their lives. 

Empowerment has four elements, viz; Access to information, Inclusion and participation, 
accountability and organizational capacity. All these factors are intertwined and act in synergy. Various 
factors have an empowering effect. Education has tremendous effect on  people’s lives.  It has been pointed 
out that literacy is vital in not only in finding employment, understanding legal rights, and overcoming 
deprivation but also in raising the political voice of underdogs. Educating women could sharply reduce 
fertility and child mortality rates, limit family size, and increase their input into family decision-making. 
Access to information and knowledge besides participation in decision making ensures commitment and sense 
of belongingness. Therefore, recognition of equality in the eyes of law and practice is equally important. 
The idea of empowerment and related aspects are shown in the diagram below. 
 

EMPOWERMENT 
Material  

 
 

Personal 

         Social 
Decision making 
at home and 
community, 
attitudinal change 
to end disparity  
 

      Economic 
Equal inheritance 
laws, family 
property, access 
to livelihood, 
control over own 
income, equal 
wages 

       Political  
Ability to take 
decisions in 
public spheres, 
self development, 
self confidence  
 

 
Women Empowerment is women deciding with dignity and without any fear their own goals and 

having the freedom and capacity to act towards them. According to Gandhi, make women realize their 
potential by suitable programme of educating their head, heart and hands. This can be achieved by suitable life 
skills education programme. 

Recently in fact there has been a seminal work displaying the powerful synergy of economic 
development, gender equality and environment sustainability; exploring the interconnections between gender 
equity and global development issues such as health, energy, education and urbanization. It has been pointed 
out that women’s equal access and control over resources no only improves the lives of individuals but also 
helps ensure sustainable development. 

According to Amartya Sen, countries that have expanded the opportunities for women and girls in 
education and work have largely achieved greater prosperity and moderated population growth while limiting 
child mortality and achieving social progress for all. This underlines the need for greater opportunities and 
freedoms for women. Although in the present world men are attached more significance in achieving progress, 
stepped efforts are needed for making women’s lives more free, more robust and more empowered, Sen 
opined. 
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4. Incorporation of women empowerment in policies: 
The Policy commitments for women is in the Universal Declaration of Human Rights , of which 

Article I states that  as “ All Human Beings are Born Equal and Free” and  “ Women Have Equal Capabilities 
As Men”, therefore there cannot be and should not be any inequality and any discrimination of whatsoever 
type. Following are the Constitutional Provisions made in India for ensuring gender equality: 

 Article 14 :- Equal Political, Social Economic Rights and Opportunities. 
 Article 15 :- No Discrimination against Sex. 
 Article 15(3) :- Affirmative Discrimination for Few. 
 Article 39 :- Equal Means of Livelihood and Equal Pay. 
 Article 42 :- Just and Humane Conditions  for Work 
 Article 51 (A) (e) :- Fundamental Duty to Denounced Practices Derogatory to Dignity of Women 

Besides, new enactments and policy decisions have been taken from time o time to ensure justice to 
the women such as  

 National Policy on Empowerment of Women 2001 where in concept of welfare of women has changed 
to participation by women and for participation, empowerment is must. 

 Women Specific Legislations are passed:- e.g. .Dowry Prohibition Act  1961 – Immoral Traffic 
Prevention Act , 1956., Domestic Violence Act 2005., Factories Act, Equal Remuneration Act etc. 

 The National Programme of action parameters for empowerment aims at enhanced  Self esteem and 
self confidence, positive images of women, recognition of contribution and decision making abilities. 
Besides, Planning Commission, Administrative posts, Technical Posts, Education and Health and 
Welfare Posts are also reserved for women. 

 
At International level too, we find that: 

 DAWN was established in 1984, and launched publicly at the 1985 World Conference on Women at 
Nairobi. DAWN’s platform document, ‘Development, Crises and Alternative Visions: Third World 
Women’s Perspectives’ was a South feminist critique of three decades of development, highlighting 
the impacts of four inter-linked and systemic global crises – famine, debt, militarism and 
fundamentalism – on poor women of the South and offered alternative visions. 

 Since 1990 there has been consolidation of women‘s movement. The United Nations’ 4th World   
Conference on Women at Beijing established National Alliance of Women‘s Organization. 
Convention on Elimination of Discrimination Against Women (CEDAW) is in force to ensure 
appropriate measures are taken to ensure that women enjoy basic human rights and fundamental 
freedom. Even the UNDP’s Millennium Development Goals focus on women by emphasizing on 
Goals 2to 5 stating universal education, gender equity and empowerment, besides women health. The 
year 2001 was declared International Women Empowerment Year and The ILO in 2009 declared a 
Decade of Action on Equity. 

 As a part of measurement of the Women development, various indices are being explored such as, 
Gender Sensitivity Index, Gender Development Index, Empowerment Index etc. The Gender 
Development Index measures the gap in human development index of female and male, and is shown 
by female HDI as the percentage of male HDI. The index is informative to design policy tools to close 
this gap.  

 The United Nations Development Programme’s Gender Empowerment Measure focuses on 
inequalities in economic and political participation and decision-making power and power over 
economic resources (UNDP 1995). The GEM is determined using three basic indicators: Proportion 
of seats held by women in national parliaments, percentage of women in economic decision 
making positions (incl. administrative, managerial, professional and technical occupations) and 
female share of income (earned incomes of males vs. females).  

5. Performance Evaluation : 
Despite all these, the stark reality In India can be stated as under: 

 Sex ratio is 940:1000 
 1/3 babies are below weight 
 Govt. spending on health has fallen from 1.26 to 1.12% 
 Only 50% villages have health facility in spite of NRHM 
 Expenditure on education should be 6% but it is less than 3.8% 
 Only 55% of women in rural areas have access to water 
 Rise in crimes against women- 56% cruelty to wives and 28% of all crimes 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 23 
 

 India has such a vast and divergent social background that the cases such as Mathura rape 
case 1979 – 80, Sati tradition, Tandoor case, Nirbhaya Case etc. have been the Social 
impediments in establishing gender equality, let go the empowerment.  

  However the Social movements led by women such as Anti liquor movement to restrict the 
consumption of Liquor, CHIPCO movement to save the trees, Shahabano case of 1986 to get the 
maintenance after divorce , Shabarimala temple being opened for women (yet resisted by 
people), proved that  the empowerment of women is in shape. 

 It was also backed by the Political reforms such as the 73rd and 74th amendment, 81st 
amendment giving a third of seats reservation to women since 1993. 

Therefore it’s the time to understand that, without engendering, development will be endangered. 
 
Conclusion: 

• “Be the change you wish to see in the world”, Mahatma Gandhi advised. Lets all take the first 
step towards empowering women if we believe in women power; as ‘A journey towards thousand 
miles begins with a single step ahead’.  
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Abstract 

Education is man making process. It brings about the perfection of body, mind and soul by dispelling the 
darkness of ignorance. Almost all the definitions and meaning of education stress on the body aspect of human beings. As 
like Aristotle said “Education is the creation of sound mind in sound body.” Gandhiji said “By education I mean – body, 
mind and soul.” Thus, education should focus on all- round development of human beings. 

Gandhiji’s philosophy even today, relevant to all aspects of human life including education. Gandhiji was a 
humanitarian, great philosopher, educationist and was propagator of Indian culture. According to him there is 
correlation between aims of life and aims of education. Gandhiji wanted to change entirely the British Education System 
which was aimed in producing clerks for government. It was not related to society or real life. 

Very keenly he studied British system of education in India and felt necessity of drastic change in education for 
development of country after independence. When he was in South Africa he was thinking about education in  India. 
There he founded “Tolstoy farm” and started teaching according to his own ideas and aims and publishing his views on 
education through magazines like Indian opinion and Hindi Swarajya. 
    Gandhiji says “Education through life, for life and throughout life.”Thus through education he focuses on the 
intimate relationship between life and education. The main aim of education is to bring out a harmonious development of 
four aspects of the human personality-Body, Heart, Mind and Spirit and to educate 3H as Head, Heart and Hand of the 
child. In other words, through education he wants the mental, emotional and practical development of the child. 

The present paper focuses on Gandhiji’s Aims of education and his ideas about education such as Experiential 
learning, Basic education, Work education, Community Engagement, Inclusive education etc. which are relevant even 
today and they are also reflected in the NAAC criteria. 
Keywords- Experiential learning, Basic education, Work education, Community Engagement, Inclusive 
education. 
  
Introduction               
                                                                                 
       Education is man making process. It brings about the perfection of body, mind and soul by dispelling 
the darkness of ignorance. Almost all the definitions and meaning of education stress on the body aspect of 
human beings. As like Aristotle said “Education is the creation of sound mind in sound body.” Gandhiji said 
“By education I mean – body, mind and soul.” Thus, education should focus on all- round development of 
human beings. 

  Gandhiji’s philosophy even today, relevant to all aspects of human life including education. Gandhiji 
was a humanitarian, great philosopher, educationist and was propagator of Indian culture. According to him 
there is correlation between aims of life and aims of education. Gandhiji wanted to change entirely the British 
Education System which was aimed in producing clerks for government. It was not related to society or real 
life. 

Very keenly he studied British system of education in India and felt necessity of drastic change in 
education for development of country after independence. When he was in South Africa he was thinking about 
education in India. There he founded “Tolstoy farm” and started teaching according to his own ideas and aims 
and publishing his views on education through magazines like Indian opinion and Hindi Swarajya. 
   Gandhiji says “Education through life, for life and throughout life.”Thus through education he focuses 
on the intimate relationship between life and education. The main aim of education is to bring out a 
harmonious development of four aspects of the human personality-Body, Heart, Mind and Spirit and to 
educate 3H as Head, Heart and Hand of the child. In other words, through education he wants the mental, 
emotional and practical development of the child. 

Gandhiji’s Aims of education and his ideas about education such as Experiential learning, Basic 
education, Work education, Community Engagement, Inclusive education etc. which are relevant even today 
and they are also reflected in the NAAC criteria. 

The unique feature of Gandhiji’s educational philosophy is that it is combination of three schools of 
philosophy, Naturalism, Idealism and Pragmatism. 
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Now Gandhiji’s philosophy of Education is elaborated in detail - 
1) Aims of education- His views on aims of education are as follows: 

Gandhiji gave highest priority to the character building as it should be main aim of education. For this 
teacher should present ideal image through his/her behavior and through various activities conducted in 
schools. He also emphasized on development of social responsibilities, spiritual development and cultural 
development       

Aim of education – Complete and Harmonious development of one’s personality. 
2) Curriculum – According to him curriculum should be according to needs of life. Life is real curriculum. It 
should be activity based, related to core – element, correlated to other subjects. He stated subjects to be 
included in curriculum as languages (mother tongue), social sciences, General sciences, Basic Handicraft, 
Mathematics, Physical education, Fine arts etc. 
3) Gandhiji’s Nai Talim - Nai Talim Education is Gandhiji’s Philosophy of life. 

Nai Talim is for healthy social life and proper social equilibrium and basic education is one of its 
factors in molding the individual and for giving direction to society. 
4) Basic education – Basic education has sociological, pedagogical and spiritual functions. It is the universal 
minimum education to all the children which Gandhiji called as basic education. This system of education is 
indigenous and not imported through mother tongue. In its method that is teaching – learning practices ,it must 
be woven around some sort of art or handicraft and the craft chosen must be systematically learnt with 
efficiency and practical results, The product of craft must be economically paying. Basic education   is  Free 
and Compulsory education to the children of the ages between 7-14  through  mother tongue, self supporting 
craft centered 

Thus, Nai Talim is Basic education: education through craft art and work. 
5) Experiential learning - Experiential learning means learning by doing, that means – acquiring or 
assimilating knowledge through some activity, subject matter is translated in terms of activities, Excursions, 
Study tours, picnics, practicals, field visits are the means of acquiring knowledge. It enables the learners to be 
more and more active. 
Involvement of pupils in various kinds of literary and other co- curricular activities like easy writing. 
6) Teaching – learning methods-Gandhiji suggested three main teaching -learning methods . They are 
teaching through activities, self experiences and correlation 
7) Sarvodaya Philosophy 

Ganghiji’s ideas about Sarvodaya are one of socio-economic ideas and have gained the interests and 
attention of many of thinkers in the world. 

Sarvodaya means ‘Universal upliftment’. 
Sarvodaya means ‘Progress of All’. 

Sarvodaya  means ‘Equality in all aspects should be reached to all strata of Indian society’. 
Inclusion is a process of increasing the participation and reducing their exclusion from cultures communities. 

Inclusive Education is based on the principles of Social Justice, Accessibility and Equality of 
opportunities to all the citizens irrespective of gender, age, community, caste, creed, culture, life styles, 
abilities and disabilities. 

Thus, as believed by Mahatma Gandhi, if one has to progress and to realize the ideas of Equality, 
Equity and Brotherhood, it must pay attention to the socio-economically section of the population that is 
‘Sarvodaya’, which are call it today as Inclusion which is to be achieved by inclusive Education to become a 
Inclusive society, which is relevant to Sarvodaya society. 

Gandhiji also spoke on other aspects of education as Religious education, Women education, Adult 
education,Self discipline, Teacher, Gram Shikshan , Ideal society etc. 

The National Educationl Policy 1986 reflects Work education, Education through mother tonge, 
National educational system, Village University etc .  

Thus, Gandhiji’s  thoughts on Education are  unique and unquestionable. 
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Abstract  

This paper attempts to review the views of Mahatma Gandhi on Gram Swaraj. Mahatma Gandhi was a man of 
courage, determination and perseverance. His writings, works, ideas and his philosophy left strong impact on social, 
economic and political spares across the globe. He was the symbol of peace, truth and non violence. His ideas or 
thoughts on gram Swaraj has prominent place in his speeches. He has defined the word Swaraj as “the root meaning of 
Swaraj is self rule”. He has further explained Swaraj as ‘learning to rule over oneself or attaining the ability of self rule. 
The concept of ideal village is a long dream of mahatma Gandhi. The ideal villages refers to the villages which has self 
rule, self sufficient with access to all the requirements of human beings like food, clean water, sanitation, employment 
education, dispensary etc. The concept of Gram Swaraj is in the center stage of Gandhiji vision of economic 
development. Gandhi thought of village development were inspired by ancient Indian thoughts in development of human 
welfare. Gandhiji thought that centralization of economic and political power would violate all the essential principles of 
participatory democracy and thereby Swaraj 
 
Keywords: Gandhiji Vision, Gram Swaraj, Ideal Village, Self Rule, Participatory Democracy 
 
Introduction  

Mahatma Gandhi was not confined to a specific area or subject because his ideas and writings are 
related to many aspects of human life. From the point of view of economic development his writings on 
‘Swadeshi’ and ‘Gram Swaraj’ are of great importance. The word Gram Swaraj a combination of two words 
‘Gram’ means village and ‘Swaraj’ a typical vedic word meaning self-rue. In other words, Swaraj is to be 
obtained by empowering the masses to a sense of their capacity to regulate and control authority. The concept 
of Gram Swaraj refers to village self-rule or village should be its own republic. Gandhiji opinioned that 
villages should be self reliant, self sufficient and self efficient in creating the basic amenities like food, cloth, 
sanitation, clean water, education etc.  The concept of Gram Swaraj is in the center stage of Gandhiji vision of 
economic development. Gandhi thought of village development were inspired by ancient Indian thoughts in 
development of human welfare. Gandhi’s views on economic development and human welfare are quite 
different from the main stream economic theories or ideas. According to him not all kinds of happiness or 
desire satisfaction contributes to human welfare. The desire of people towards goods and services is not a 
limited process. The more an individual get the more he wants and remains unsatisfied. The desire 
multiplication of individuals makes individuals a slave to an unending sequence of desires. In this context 
Gandhi opinioned his ideas in the lines of Gautam Buddha principles that deliberates restriction of material 
desires by individuals was the best means to solve the problems.  

At that time of 90’s majority people were living rural areas only. Hence Gandhiji opinioned that 
development of economy is possible through development of villages only. The development of villages can 
takes place when there is self rule and self sufficiency. In the early 1940’s a Gandhian plan for India for (by 
Shiman Narayan) with an emphasis on self sufficient village community. According to him some basic needs 
or natural requirements could only be specified at the village level like clean roads, better sanitation, good 
drainage, transport facility, school, dispensary, clean water etc. Gandhi’s dream was neither personal self 
sufficiency nor family self sufficiency but it is self sufficiency of village community.  
 
Basic Principles of Gram Swaraj 
The basic principles of Gram Swaraj can stated as below  

1. Supremacy of man  
2. Body labour  
3. Equality  
4. Trusteeship  
5. Decentralization  
6. Swadeshi  

7. Self sufficiency  
8. Cooperation  
9. Satyagraha 
10. Equality of religions  
11. Panchayat raj 
12. Nai talim 

 
Gandhiji says India lives in villages. The development of villages plays a key role in achieving 

inclusive growth. Unless and until the villages develop as model villages the country can’t experience 
inclusive growth or better human development. The holistic development of villages helps in creating 
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employment opportunities which would prevent migration the rural-urban migration in search of employment 
and better opportunities. Gandhian philosophy of ideal village or village Swaraj is that it is a complete 
republic, independent working or functioning of village. Gandhiji vision of village development is that 
villages should develop into ideal villages. As Gandhiji himself said, “I know that the work (of shaping the 
ideal village) is as difficult as to make of India an ideal country. But if one can produce one ideal village, he 
will have provided a pattern not only for the whole country but perhaps for the whole world. More than this a 
seeker may not aspire after”. 

Gandhiji thought that centralization of economic and political power would violate all the essential 
principles of participatory democracy and thereby Swaraj. Hence he suggested that decentralization of power 
and functions should be done through the institution of village republics both as institutions of parallel politics 
and as units of economic autonomy. Villages are at the bottom level of the decentralization of constitutional 
powers and functions. Villages being small units can practice participatory democracy with the involvement 
of each individual.   

The development of villages depends on the resources available for it and its optimum utilization. 
Both the un utilization and under utilization leads to less development. According to Mahatma Gandhi 
utilization of local resources is the fundamental key to develop the village into ideal or model village. This 
idea of Gandhiji helps in brining much needed political and social change at the ground level. The local 
elected represents much aware about the local situations and requirements than the big leaders top level. If 
they have the power and resources with them they can create participatory democratic environment and equal 
development.  
 
Gandhiji proposed the following rules for the guidance of village workers  

1. A Panchayat should in the first instance be elected by a public meeting called for the purpose by beat 
of drums 

2. It should be recommended by the Tahasil Committee 
3. Such Panchayat should have no criminal jurisdiction 
4. It may try civil suits if the parties to them refer their disputes to the Panchayat 
5. No one should be compelled to refer any matter to the Panchayat 
6. No Panchayat should have any authority to impose fines, the only sanction behind its civil decrees 

being its moral authority, strict impartiality and the willing obedience of the parties concerned 
7. There should be no social or other boycott for the time being; 
8. Every Panchayat will be expected to attend to  

 
• The education of boys and girls  
• Sanitation Facilities, 
• Medical needs,  
• Maintenance and cleanliness of village wells or ponds,  
• The up-liftment of and the daily wants of the vulnerable 

 
Gandhiji stated that my ideal village will contain intelligent human beings. They will not live in dirt 

and darkness as animals. Men and women will be free and able to hold their own against in the world. There 
will be neither plague, nor cholera, nor smallpox; no one will idle and no one will allow in luxury. Everyone 
will have to contribute his quota of manual labour. According to Gandhiji an ideal village is a village where 
there is self rule, self and sufficient with access to all required facilities like, clean water, sanitation, 
education, dispensary etc. the model village may be the work of a life time. Any lover of true democracy and 
village life can take up a village, treat it as his word and sole work and he will find good result.   
 
Conclusion  

The village (and villager) was at the centre of Gandhi's thought insofar as India's social and political 
organization was concerned. But the first prime minister of India Nehru believed that believed centralized, 
large-scale, heavy industry were essential if India was to develop, increase its wealth and become a modern 
state.  It was because of this philosophical gulf between Gandhi and virtually all of India's top political 
leadership at the time of independence that Gram Swaraj was not incorporated into India's constitution. India's 
political, social and industrial organization was to be generally "top down" rather than "bottom up". For 
Gandhi political and industrial life should be focused on villages organized as countless oceanic circles, as he 
called them, not as a pyramid with the millions of villagers at the bottom supporting an elite at the apex. 
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egkRek xka/khthaps rRoKku % ,d vH;kl 
    

      izk- mfeZyk ujflaxjko {khjlkxj 
Jherh- eFkqckbZ xjokjs dU;k egk-  

                                              Lkkaxyh 
    

izLrkouk& 
Hkkjrh; Lokra™; pGoGhP;k bfrgklkrhy 1920 rs 1947 ;k dky[kaMkyk **xka/kh;qx** vls Eg.krkr- ;k 

dky[kaMkr e- xka/khaP;k usr`Rok[kkyh ns'kkus ijdh; fczVh'k jktoVhfo#/n leFkZi.ks y<k fnyk- laiw.kZ ns'kkP;k 
jktdkj.kkPkk dsanzfcanw e- xka/kh gksrs- txkr opZLo vl.kk&;k lkeF;Z'kkyh baxzt lRrsyk 'ksoVh ek?kkj ?;koh ykxyh- 
vkf.k ns'k Lora= >kyk- xka/khthauh rks y<k gkrh 'kL= u ?ksrk vfgalsP;k ekxkZus y<foyk- gs txkrys ifgys ;'kLoh 
vkn'kZ mnkgj.k gks;- R;kauh txkyk ,d fopkj fnyk- R;kl **xka/khokn** Eg.krkr- vlk b>e fuekZ.k dj.ks vlkekU; 
xks’V gks;- Lokra¡; pGoG [ksMksikMh] cgqtukai;Zar R;kauh iksgpowu tursPkk ikBhack feGfoyk- gs R;kaps vls cG Bjys 
dh] T;kiq<s fczVh'kkaps y’djh vkf.k “kL=cG vi;”kh Bjys- v'kh xka/khthaP;k O;fDreRokPkh dkgh oSf”k"V~; fopkjkr 
?ksrk R;kaP;k usr`Rok[kkyhy y<~;kyk xka/kh;qx EgVys tk.ks lkgftdp vkgs- fczVh'kkaP;k U;k;izfdz;soj fo'okl vl.kk&;k 
xka/khaPkk fo'okl?kkr fczVh”kkauhp dsyk o ;krwu vlgdkjkP;k #ikus R;kauh baxztka'kh la?k’kZ lq# dsyk- v”kk xka/khthaps 
rRoKku dk; vkgs gs uO;k fi<hl letkos ;k mn~ns”kkus izLrqr “kks/kfuca/kkr R;kaP;k rRoKkukpk FkksMD;kr vk<kok 
?ks.;kpk iz;Ru dsyk vkgs- 
iqoZpfj=& HkkjrkP;k Lokra™; pGoGhr y{kko/kh Hkkjrh;kauk 'kkarrkiw.kZ la?k’kkZph izsj.kk xka/khaP;k fopkj o 
usr`RokeqGs feGkyh- Lokra¡;ksRRkj dkGkrgh R;kapk lkoZtfud thoukojhy Blk dk;e jkfgyk- R;kapk tUe 2 vkWDVksacj 
1869 jksth iksjcanj ;sFks >kyk- iq.kZ ukao eksgunkl djepan xka/kh- R;kaps oMhy jktdksV laLFkkups fnok.k gksrs- 
o;kP;k 13 O;k o’khZ R;kapk fookg dLrqjcka'kh >kyk- e/;eoxhZ; izfr"Bhr dqVqackr  tUeysY;k xka/khps inoh f”k{k.k 
eqacbZr >kys- 1888 rs 91 ;kdkGkr baXyaMe/kwu cWjhLVj inoh feGfoyh- ofdyhP;k dkekfuehRr rs nf{k.k vfQzdsyk 
xsys ¼1893½- rsFkhy okLrkO;kr o.kZHksnkfo#/n R;kauh frFkY;k Hkkjrh;kauk la?kVhr dsys vkf.k ljdkjh NGkyk u 
tqekurk vfgald y<k mHkkjyk- ;k y<~;keqGs Hkkjrkrp uOgs rj txHkj R;kaph fdrhZ iljyh- 1915 e/;s Hkkjrkr 
vkY;koj iw.kZ osG R;kauh lkoZtfud dk;kZyk okgwu ?ksrys-  
e- xka/khthaps rRoKku& nf{k.k vfQzdsrhy vuqHkokP;k vk/kkjkoj R;kauh Hkkjrkrgh 'kkarrkiq.kZ ekxkZus vU;k;kpk izfrdkj 
dj.kkjk y<k mHkkjyk- xka/khthaps thou gsp ,d rRoKku vkgs- rs tls cksyr rls okxr- R;kr d/khp folaxrh 
uOgrh- lfg".kwi.kk] fouezi.kk R;kpcjkscj d.k[kji.kk rlsp vkn'kZokn] nhunqcG~;kcn~ny vikj lgkuqHkqrh O;Drh uOgs 
rj o`Rrhyk fojks/k vls vusd vlkekU; xq.k R;kaP;kdMs gksrs- R;k xq.kkaph vk;q";Hkj vR;ar izkekf.kdi.ks R;kauh 
mikluk dsyh- dks.kR;kgh ,dk /kekZPkk R;kaP;koj izHkko uOgrk- fofo/k /kekZps rRoKku R;kauh vH;klys vkf.k lokZarwu 
pkaxys fopkj] rRoKku Lohdkjys- R;kaps jktdh; rRoKku] lR;] vfgalk] lR;kxzg ;k oSf”k"V~;krwu Li"V gksrs-  
lR;& lR; Eg.kts [kjsi.kk] gs R;kauh lk/; ekuys- R;k /;s;kiklwu rs d/kh <Gys ukgh- lR; Eg.kts vk;q’;krhy 
vkn'kZ ladYIkuk gks;- tsFks lR; rsFksp ijes'oj vls rs ekur- ;krwu lkekftd uhrheqY;s fodflr gksr vlrkr- lR; 
Eg.kts fo'kq/n uSfrdrk gks;- frP;k 'kks/kkrp O;Drhyk vkf.k leqgkauk dk; ;ksX; vkf.k dk; Js;Ldj ;kpk myxMk 
gksrks- loZ ekuokaP;k izrh izseHkkouk gh lR;kP;k 'kks/kklkBh vko';d vlrs- lR;kP;k 'kks/kkr dks.kR;kgh izdkjph fgalk 
oT;Z vlkoh vls R;kaps Eg.k.ks gksrs- lkekftd o jktdh; lanHkkZr vU;k;kpk izfrdkj djrkukgh ;k nksu rRokaps 
ikyu Ogkos vls R;kauh lkaxhrys-God is Truth  ;kis{kk Truth is God vls rs vf/kd fo”oklkus Eg.kr- fopkjkus 
ts lR; okVsy R;kpsp lfoosd vkpj.k Eg.kts lR;deZ gks;-  
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vfgalk& lR; gs lk/; rj vfgalk gs lk/ku gks;- nksUgh xks’Vh ,d nql&;kl iwjd vkgsr- vfgalk ;k rRokps 
Li"Vhdj.k R;kauh 1920 lkyh **;ax bafM;k**;k LkkIrkfgdkr dsys vkgs- R;kuqlkj vfgalk Eg.kts fHk=si.kk vftckr 
uOgs- dks.kkgh izkf.kfe=kyk fopkj vkpkj fdaok mPPkkjkus u nq[kfo.ks] Eg.kts vfgalk gks;- vfgalsP;k ekxZus lR;kdMs 
tkrk ;srs- 9@8@1942 P;k gfjtu vadke/;s rs fyghrkr] **vfgalsP;k lkeF;kZckcrph ek>h J/nk vpy vkgs- 
'k=qi{kklg loZ txkyk tj eh vfgalsP;k ekxkZyk ykow 'kdyks] rj rs eyk gosp vkgs- eh brdsp Eg.krks] **djkos 
fdaok ejkos** R;kaP;kers vfgalk gk QDr vkpj.kkpkp LFkwy fu;e ukgh] rj rh eukph o`Rrh vkgs- T;k o`RRkhr dksBsgh 
}s"kkpk xa/klq/nk vl.kkj ukgh rh vfgalk v'kh vfgalk lR;kbrdhp O;kid vkgs- vfgalsph fl/nh >kY;kokpwu lR;kph 
fl/nh gks.ks v'kD; vkgs- Eg.kwu lR; gs nql&;k izdkjs ikfgys rj vfgalsph ijkdk"Bkp gks;- iw.kZ lR; o iw.kZ vfgalk 
;kr Hksn ukgh rjh let.;kP;k lks;hdjhrk lR; gs lk/; vkf.k vfgalk gs lk/ku EgVys vkgs- bZ”oj izseLo#i vkgs 
vls vusd /kekZr lkaxrkr] rs izse vkf.k vfgalk osxGh ukgh-  
 nql&;kP;k 'kjhjkyk fdaok eukyk nq%[k ok btk u dj.ks ,o<kp vfgalk/keZ ukgh] i.k R;kyk vfgalk/kekZps 
izR;{k y{k.k Eg.krk ;sbZy- vfgalsr rhoz dk;Zlk/kd 'kDrh vkgs- Non-Violence vdj.kkRd ukgh izsekphp rh 
,d cktw fdaok ifj.kke vkgs- ek.klkus Truth full vl.ks o Non violent vl.ks gs R;kaP;k ek.kqldhyk 
'kksHk.kkjs vkgs- brdsp xka/khuk Eg.kk;ps gksrs- vfgald izfrdkj dj.kkjss yksd dks.kR;kgh vkdzedkiq<s eku okdo.kkj 
ukghr rs dks.kkP;kgh HkqyFkkikauk  Ql.kkj ukghr rs R;kaps o lokZapsp Lor%P;k ekxkZus Hkys dj.;kph vkdka{kk 
ckGxrkr- vls er 12 ,fizy 1942 P;k gfjtu e/;s R;kauh fnys vkgs- **;s'kq f[kzLr fdaok xkSre cq/n ;kauh jktdh; 
{ks=kr vfgalspk mi;ksx dsyk ukgh fdaok R;kaP;k dkGph jktdh; ifjfLFkrh vktP;klkj[kh uOgrh vls EgVY;kl rs 
vf/kd jkLr gksbZy- ;k n`’Vhus fopkj djrk dkWxzslekQZr dsyk tk.kkjk vfgalspk iz;ksx gk vfHkuop EgVyk ikfgts-** 
vls er R;kauh 1 Qsczqokjh 1942 P;k **gfjtu** vadkr fnys vkgs-  
lR;kxzg& lR; vkf.k vfgalk gh loZ ekuoh thoukyk izek.kHkqr rRos vkgsr- vlk xka/khapk vkxzg gksrk- 'kkarrkiq.kZ] 
vfgald ekxkZauh dsysY;k izfrdkjkyk R;kauh lR;kxzg gs uko fnys- izfri{kkyk u Qlork m?kMi.ks vkf.k izfri{kkps 

Èün;ifjorZu dj.;klkBh lR;kxzgkph dr̀h djk;ph  vlrs- jkT;laLFksP;k lanHkkZr gh d`rh djrkuk vlgdkjk[ksjht 

vU;k; dk;ns u ikG.;kpk .lkkkkEg.ktsp 'kkarrkiq.kZ dk;nsHkax pk ekxZgh miyC/k vlrks- vkarjhd “kDrh vkf.k 

vkRecq/nh ;kojgh R;kapk Hkj gksrk- R;keqGs Èün;ifjorZuklkBh vkf.k izk;f'pr Eg.kwu miks’k.kkpk ekxZgh R;kauh 

voyachyk- ijarq ;k ekxkZr Èün;ifjorZuk,soth izfri{kkph uSfrd o O;kogkjhd dksaMh gksrs vlkgh iz'u mifLFkr 

>kykp- 
 vkarjhd uSfrdrk vkf.k foosd ;kaP;k vk/kkjs /kekZPkk vFkZ yko.;koj R;kapk Hkj gksrk- loZ /kekZe/;s ewyHkwr 
uSfrd f'kdo.k lkj[khp vlrs vls R;kaps Eg.k.ks gksrs- xka/khthauh loZ/kekZfo"k;h leRokph Hkkouk fLodkjyh- fganq /keZ  
o ijaijk ;kapk ljldV R;kx fdaok Lohdkj dj.;kis{kk lR;&vfgalk ;kaP;k”kh lqlaxr ijaijkapk vk/kkj ?ks.;kpk ekxZ 
xka/khuh fLodkjY;kps fnlrs- R;kauh vkiY;k jktdh; pGoGhr lR;kxzgkyk eksBs LFkku fnys- R;kaps Lokra¡; vkanksyu 
lR;kxzgkP;k ekxkZus ;'kLoh >kys- **lR;kxzg** Eg.kts lR;klkBh vkxzg dj.ks gks;- lR; vkf.k vfgalk ;kapk leUo; 
Eg.kts lR;kxzg gks;- lR;kxzg Eg.kts izR;{k d`rh gks;- rks 'kkar vlrks- pqdhP;k xks’Vhiq<s rks uer ukgh- R;klkBh 
R;kus Hk;] }s’k vkf.k vlR; ;kapk R;kx dsyk ikfgts- xka/khthauh lR;kxzgkps ekxZ iq<hy izek.ks lkaxhrys-  
1½ vlgdkj& xka/khthapk fczVh”kkaP;k U;k; O;oLFksoj fo”okl gksrk- rs nsrhy R;k lq/kkj.kk fLodk#u vkiyk fodkl 
gksbZy R;klkBh R;kaP;k”kh lgdk;Z djkos vls er R;kauh fnys- i.k lgk efgU;krp R;kapk baxztkojhy fo”okl jkWysV 
dk;nk oxSjs xks’VheqGs mMkyk o R;kauh vlgdkj vkanksyu 1920 e/;s lq# dsys- inkpk] ekulUekukapk R;kx] ljdkjh 
lHkkauk gtj u jkg.ks vls Lo#i gksrs- 
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2½ lfou; dk;nsHkax& Qsczqokjh 1930 e/;s gh pGoG R;kauh lq# dsyh- ehB o vU;k;h dk;|kapk Hkax dj.ks] 
'ksrlkjk o vU; ljdkjh dj u ns.ks] taxy dk;|kpk Hkax dj.ks- 
3½ Lons’kh&gh lkekftd o vkfFkZd Lo#ikph pGoG gksrh- ;krwu Hkkjrh;kauk jkstxkj feGkyk- LoLr njkus oLrw feGw 
ykxY;k- yksd ns”kizsekus Hkkjkowu pGoGhr lkehy >kys- Lons”kh oLrqapk vkxzg d# ykxys- R;krwu fczVh”kkaP;k vkfFkZd 
“kks’k.kkyk vkGk clyk-  
4½ gjrkG& gjrkG Eg.kts dkedktkoj cfg’dkj ?kkywu dke o mRiknu can ikM.ks gks;- vU;k;kfo#/n y<.;klkBh 
R;kauh dkexkj fo|kFkhZ] f'k{kd] O;kikjh v'kk loZ {ks=krhy yksdkauk gk ekxZ lkaxhryk- gjrkG Eg.kts fgalk dj.ks ukgh 
rj vU;k; dj.kk&;koj nMi.k vk.k.ks gks;- O;ogkj can Bso.ks] rsgh bPNus] lDrhus ukgh- 
5½ cgh"dkj& ;k pGoGhe/;s fczVh'k ljdkjyk jktdkjHkkj dj.ks dBh.k dj.ks vlk mn~ns'k gksrk- R;keqGs Lokra¡; ns.ks 
R;kauk Hkkx iMys- R;kauh 1920 rs 1930 ;k n'kdkr ;k ekxkZpk voyac dsyk- R;kuqlkj 'kkldh; dk;kZy;s] 'kkGk] 
dkWyst] U;k;ky;s] dps&;k] dk;nseaMG] LFkkfud Lojkt laLFkk] fons”kh oLrw bR;knhoj cfg’dkj Vkdyk- vFkkZr gh 
pGoG jkcforkuk vfgalk rRo ikGys ikfgts ;kcn~ny xka/khth vkxzgh gksrs-  
lekjksi& 
 v'kkizdkjs xka/khthaps fl/nkar] rRoKku izR;{k R;kaP;k fparukrwu] O;ogkjkrwu fodlhr gksr xsys vls fnlrs- 
R;kaP;k Ik”pkr R;kaP;k vuq;k;kauh xka/khoknh i/nrhps dk;Z vkiY;k ijhus fofo/k {ks=kr pkyw Bsoys- HkkjrkP;k Lokra¡; 
pGoGhP;k dkGkr y{kko/kh Hkkjrh;kauk 'kkarrkiq.kZ la?k’kkZph izsj.kk e- xka/khapk fopkj] rRoKku o usr`RokeqGs feGkyh- 
Lokra¡;ksRrj dkGkrgh R;kaps O;fDreRo] dk;Z] f'kdo.k ;kiklwu uO;k fi<hus izsj.kk ?ksÅu le/̀n] l/ku] lkeF;Z'kkyh 
Hkkjr cufo.ks xjtsps okVrs- lR; vkf.k vfgalk ;k rRokoj jktdkj.k] lektdkj.k] vFkZdkj.k ;kaps la?kVu djrk 
;srs vkf.k vls la?kVu vf/kd U;k; vlrs vls xka/khthaps er gksrs- R;kaP;k fopkjkapk izHkko Hkkjrkiqjrk e;kZnhr u 
jkgrk tkxfrd ikrGhojgh R;kaP;k fopkjkaph xkaHkh;kZus ppkZ gksr vkgs-  
 
lanHkZ&  

1½ nkeys iz-jk- e- xka/khth O;fDreRo dk;Z o f'kdo.k f'kokth fo|kihB izdk- dksYgkiwj] 1976 
2½ Bkdj 'ka- fo- ¼laxzkgd½ egkRek xka/khaps Lokra¡;izsjd fopkj] esgrk izdk- /kqGs 
3½ e'k#okyk fd'kksj] xka/kh fopkj nksgu izdk- lqyHk jk"Vªh; xazFkekyk] iq.ks 1940 
4½ xka/kh eksgunkl djepan fo/kk;d dk;Zdze R;kps jgL; o LFkku uothou izdk'k eafnj vgenkckn] 2018  
5½ xks[kys n-u- ekuo fu egkekuo] ekSt izdk'ku 2 vkWDVks 1996 
6½ xka/kh eksgunkl djepan] lR;kps iz;ksx] vkRedFkk fj;k izdk- vkWx’V 2018- 
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Abstract :  
  

Gandhiji’s life, ideas and work are of crucial importance to all those who want a better life for humankind. The 
political map of the world has changed dramatically since his time, the economic scenario has witnessed unleashing of 
some disturbing forces, and the social set-up has undergone a tremendous change. The importance of moral and ethical 
issues raised by him, however, remain central to the future of individuals and nations. We can still derive inspiration 
from the teachings of Mahatma Gandhi who wanted us to remember the age old saying, “In spite of death, life persists, 
and in spite of hatred, love persists.” Rabindranath Tagore addressed him as ‘Mahatma’ and the latter called the poet 
“Gurudev’. Subhash Chandra Bose had called him ‘Father of the Nation’ in his message on Hind Azad Radio. 

What he had said, he practiced in his life. It is the notable trait of his personality. He had  
practiced his principles in his daily life. All of his principles are based on morality. It was the reason behind the success 
of his entire public action. Moreover, the entire public action of Gandhiji stands for the 'welfare of all'. Without certain 
moral principles, we cannot respect and accept the rights of others, our fellow beings. Hence we must practice the 
Gandhian principles, in our day-to-day life without fail. 
 
1.Introduction  

Gandhiji’s life, ideas and work are of crucial importance to all those who want a better life for 
humankind. The political map of the world has changed dramatically since his time, the economic scenario 
has witnessed unleashing of some disturbing forces, and the social set-up has undergone a tremendous change. 
The importance of moral and ethical issues raised by him, however, remain central to the future of individuals 
and nations. We can still derive inspiration from the teachings of Mahatma Gandhi who wanted us to 
remember the age old saying, “In spite of death, life persists, and in spite of hatred, love persists.” 
Rabindranath Tagore addressed him as ‘Mahatma’ and the latter called the poet “Gurudev’. Subhash Chandra 
Bose had called him ‘Father of the Nation’ in his message on Hind Azad Radio. 

What he had said, he practiced in his life. It is the notable trait of his personality. He had  
practiced his principles in his daily life. All of his principles are based on morality. It was the reason behind 
the success of his entire public action. Moreover, the entire public action of Gandhiji stands for the 'welfare of 
all'. Without certain moral principles, we cannot respect and accept the rights of others, our fellow beings. 
Hence we must practice the Gandhian principles, in our day-to-day life without fail 
 
2.Objectie Of Study 
 To understand principles given by Mahatma Gandhiji. 
 
3. Research Methodology 
This research paper is purely based on secondary data. 
 
4. Limitation Of Study  
Only Principles  has been studied on basis of secondary data.  
 
5. Principles Of Mahatma Gandhi : 
5.1 Ahimsa - Nonviolence  
Ahimsa is not merely a negative state of harmlessness , but it is positive state of love , of doing good even to 
the evil-doer. It is the way of the brave ready to face death . It today's world this is of great relevance. We 
have so much of violence around us even perpetuated by the young . 
 5.2 Satya - Truth  
Truth  should be Truth in thought, in speech, and in action. 
Truth  has no form. Therefore everyone one will form such an idea or image of Truth as appeals to him, and 
there will be as many images of Truth as there are men. These will be true as long as they last. For they enable 
a man to obtain everything he wants. 
 5.3 Asteya - Non-Stealing  
Non-stealing does not mean merely not to steal. To keep or take anything  which one does  not need is also 
stealing. And of course, stealing is fraught with violence. We are not always aware of our real needs, and most 
of us improperly multiply our wants and thus , unconsciously, make thieves of ourselves. Much of the 
distressing poverty in this world has risen out of the breaches of the principle of Non-stealing. 
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 5.4 Brahmacharya -Self Discipline  
Brahamchraya means control of all the organs of sense. He who attempts to control only one organ, and 
allows all the others free play is bound to find his effort futile . To hear suggestive stories with the ears, to see 
suggestive sights with the eyes, to taste stimulating food with the tongue, to touch exciting things with the 
hands, and at the same time to expect to control the only remaining organ, is like putting one's hands in the 
fire and expecting to escape being hurt.  
5.5 Aparigraha - Non Possession  
Non possession means that we should not hoard anything that we do not need today.  The less you possess, the 
less you want , the better you are. And better for what ? Not for your enjoyment of this life but for enjoyment 
of personal service to your fellow beings ; service to which you dedicate yourself ,body, soul and mind.  
 5.6 Sharirshrama - Bread Labour  
Earn thy bread by the sweat of the brow- says Bible . Bread labour means that everyone is expected to 
perform sufficient body-labour in order to entitle him to his living. It is not ,therefore, necessary to earn one's 
living by bread labour ,taking living' in its broader sense. But everyone must perform some useful body-labour 
in the service of mankind  
 5.7 Asawda-Control Of The Palate . 
Unless we are satisfied with foods that are necessary for the proper maintenance of our physical health, and 
unless we are prepared to rid ourselves of stimulating heating and exciting condiments that we mix with food, 
we will certainly not be able to control the over-abundant, unnecessary, and exciting stimulation that we may 
have. If we do not do that, the result naturally is that we abuse ourselves, and become less than animals and 
brutes.  
5.8  Sarvatra Bhaya Varjana -Fearlessness 
Fearlessness should connote absence of all kinds of fear - fear of death, fear of bodily injury, fear of hunger, 
fear of insults, fear of public disapprobation, fear of ghosts and evil spirits, fear of anyone's anger. Freedom 
from all these and other such fears constitute fearlessness. Fearlessness does not mean arrogance and 
aggressiveness. That in itself is a sign of fear. Fearlessness presupposes calmness and peace of mind. For that 
it is necessary to have a living faith in God.  
 5.9 Sarva  Dharma  Samanta - Equality Of Religions  
Religions have been interwoven . One sees a special quality in every one of them . But no one religion is 
higher than another. All are complimentary to one another . They are all God-given, and  were necessary for 
the people to whom these religions were revealed.  
Just as men have different names and faces, these religions also are different. But just as men are all human in 
spite of their different names and forms, just as leaves of a tree though different as leaves are the same as the 
leaves of the same tree , all religions though different are the same. We must treat all religions as equals and 
practice tolerance . 
 5.10  Swadeshi -Use Locally Made Goods  
Swadeshi is that sprit in us which requires us to serve our immediate to use things produced in our country 
and  in preference to those more remote. By doing so  we can serve humanity to the best of our capacity.  
 5.11 Sparshbhavna -Untouchability  
Removal of untouchability means love for, and service of, the whole world and thus merges  into 
Ahimsa. Removal of untouchability spells the breaking down of barriers between man and man and between 
the various orders of Being. Untouchability is a heinous crime against humanity.  
 
6.Conclusion  

Gandhiji had a vision of India's freedom, and had a strong faith and courage in all of his activities 
relating to the rights of the people. He had given prime importance to individual dignity and individual rights, 
and spent the entire life to live it. Besides, he showed an awareness through his writings about the rights of the 
people. And moreover, Gandhiji was a great humanist and a great practical idealist, the world has ever seen. 
What he had said, he practiced in his life. It is the notable trait of his personality. He had practiced his 
principles in his daily life. All of his principles are based on morality. It was the reason behind the success of 
his entire public action.  

Moreover, the entire public action of Gandhiji stands for the 'welfare of all'. Without certain moral 
principles, we cannot respect and accept the rights of others, our fellow beings. Hence we must practice the 
Gandhian principles, in our day-to-day life without fail.  
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Abstract  

 Mahatma Gandhi is considered as one of the influential leaders of the world and the one who made others who 
intentionally or may be because of  the circumstances they were in, to acknowledge his contributions for the sake of 
humanity and well being of downtrodden to  follow his  simple but hard to practice principles. Mahatma Gandhi was in 
turn influenced by Jainism, the stream which believes in nonviolence, peace, truth and in Karma which lead them to free 
from earthly life in to eternal freedom in where there is Moksha, A ultimate life after life. His life which he lived, his 
principles with which he inspired the world and his  simple philosophy  inspiring the people in public life and society 
even till date was of conviction, persistence without having any pride and pretence. Leaders in public life, social life as 
well as philosophers, well known economists and great scientists are moved and inspirited by his simple, humane and   
his way of life targeting towards well being of society. Gandhi’s thoughts and principles have covered every aspect 
human Endeavour: education, politics, economics and so on.     
Keywords: Gandhi’s Philosophy, Principles, Politics, Social Welfare, Discrimination,    Non-violence, 
Humanity.  
 
Introduction  

Mahatma Gandhi was man of convictions who ardently followed his set principles and doctrines 
which he set as means of good life. As it seems and tried on ample times to interpret and reinterpret his 
doctrines are of multi dimensional which have perception of every aspect of human life. Gandhi was inspired 
by Jainism, Buddha, Mohammed, Upanishads, Gita, Leo Tolstoy the Russian writer’s book “ The Kingdom 
God is Within You”, Ruskin the writer of “ Unto This Last” and Gopal Krishna Gokhale the moderate 
contemporary political leader. In turn, Mahatma Gandhi has influenced so many people with his principles 
and doctrines. His basic principles are spiritualization of politics though he himself consider, it as abstract 
virtue, selflessness, non-attachment, non-violence, active service and growth of individuals as part of society. 
Born on October 2, 1869 a small town Porbandar, on Western coast of India, his childhood spent in Gujarat, 
after completing his law in England he sailed to South Africa in search of fortune but finally returned to India 
and contributed to the cause of Indian independence. 
The People Influenced By Gandhian Principles  

Though the Winston Churchill called Gandhi as “half naked fakir”, he influenced well known people 
in 20th and 21st century. While going through this we will proceed from recent to past looking for some of 
these personalities. First in this list comes the Barak Obama American President who influenced by Gandhian 
principles, when he was asked by a student “If you could have dinner with anyone, dead or alive, who could it 
be?” he answered “Well, dead or alive, that is pretty big list. You know, I think it might be Gandhi, who is a 
real hero of mine”. Aung San Suu Kyi, one more recent known personality, Nobel Peace Prize winner is 
deeply influenced by Gandhi, who urges student to read Gandhi and try to follow his teachings. 

Nelson Mandela, South African anti-apartheid, anti-colonial leader, politician and philanthropist who 
served 27 years in prison often mentioned Gandhi as his “Greatest Teacher”. Dalai Lama, monk and exiled 
leader of Tibetan people says that he the follower of Mahatma Gandhi, while telling about his spiritual 
attachment to Gandhi he says, “I have the greatest admiration for Mahatma Gandhi. He was a great human 
Nature. His life has inspired me” British musician and member of revolutionary band, The Beatles, John 
Lennon says that Gandhi has influence on his Music who was involved in protest for non-violence and for end 
of Vietnam War.  

One cannot forget one of the greatest speech by any leader, Martin Luther King Jr., at Washington , ‘I 
Have a Dream”, when he told  his fellow people who were the part of agitation that our agitation must be on 
the grounds of non-violence and there should dignity in our behavior. The savior and the hero of Civil Rights 
of United States of America who fought for African American people’s rights said, “Chirst gave us the goals 
and Mahatma Gandhi the tactics”.  Great Scientist Albert Einstein and Gandhi are big admirers of each other.  
Albert Einstein called Gandhi as “a role model for the generations to come”. He supposed Gandhi as the most 
enlightened of all the politicians in his time. 

Nobel Prize winner George Bernard Shaw, Irish playwright said, “Impressions of Gandhi? You might 
well ask for someone’s impression of the Himalayas”. Steve Jobs, when he started with Apple after leaving 
from his previous  he stood before a giant portrait of Mahatma Gandhi and said, “Here’s to the crazy ones. 
The misfits the rebels the troublemakers…because the people who are crazy enough to think they can change 
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the world, are the ones who do.” Besides this there are ample examples in every field that have knowingly or 
unknowingly following, practicing or influenced by his principles. 
 
Conclusion  

The above information about the influence Mahatma Gandhi shows us that how Gandhi, though being 
an Indian and having Indian background to his personality, has the great influence on the people of different 
nations and from different backgrounds are influenced by his principles and philosophy. Mahatma Gandhi is 
considered as one of the most influential leader of the world, whose life inspired almost people from every 
field of life and personalities from every nook and corner of the world. His principles have significance which 
is context free and applicable anywhere, at any given time. 
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Abstract 

The Gandhian perspective of development, for analytical purposes, needs to be located in the general 
theoretical framework of humanist and moralist social philosophy which Gandhiji not only spoke about but also 
practiced. 

His points of view are rooted in his faith in truth and non-violence. Before considering Gandhiji’s approach to 
economic development, we must keep in mind the fact that Gandhiji’s, while proposing his model of development of the 
country, was emotionally charged with a purpose of creating nationalist fervour and, therefore, his approach to 
development was more humanist and nationalist than purely economic. Therefore, Gandhiji’s views may dis-appoint 
those who have only rational economic laws in mind. 
Keyword: Gandhian,Philosophy,perspective, Inspiration and Leaders  
 
Introduction 

Gandhiji had a very different perspective to rural development, he believed in Gram swaraj. In simple 
words he believed that each village in India should act as a separate republic, independent of its neighbours 
for its own vital wants and yet interdependent for many others in which dependence are necessary. Each 
village should be basically self-reliant, making provision for all necessities of life - food, clothing, clean 
water, sanitation, housing, education and so on, including government and self-defence, and all socially useful 
amenities. He believed that each of these republics would be in a better position to identify its position with 
respect to the both the resources and problems it possess and work towards development on the basis of its 
own strength. 

This concept is still revolutionary and has its own pros and cons. This would mean that each village 
would be forced to identify its problem and sort it out on its own, building capacity at the lowest level to work 
for itself. Solutions brought about by the people themselves, would definitely be sustainable and more 
effective. But considering the feudal nature of Indian society then (partially even today) and the immense 
diversity we possessed, it could have resulted no to little change in Indian society on one hand and it would 
have become very difficult to utilize India’s natural resource concentrated in different regions of the country 
for the overall development of India. 

Gandhi is often tagged as "anti- modernist" he was against Industrialization of the country and 
favoured village cottage industry."God forbid if India should ever take industrialism after the manner of west 
keeping the world in chains...if ( our nation ) took to similar economic exploitation it would strip the world 
bare like locusts" this exemplifies his views on modernity .He dream of an India dependent on self-sustaining 
village economies, an ardent supporter of Decentralization of power to the villages. Which he encapsulates in 
his idea of "oceanic circles" where state derives power from the core.But this view opposed by Ambedkar, 
Bose and Fabian socialists like Nehru and this finally culminated into burying of Panchayat raj in DPSP for 
more than 4 decades till 93rd amendment. 

Mahatma Gandhi had travelled far and wide in India before taking a plunge in the Indian Politics as 
was advised by his Guru Gokhale. He being the serious follower of the truth did not mince words and actions 
and even feelings for truth. Gram as a word means a group of something. Here it’s a group of people living in 
a place called Gram or a village and referred by the policy makers as rural. 

India by design or by evolution is a collection of self-sustained units called gram. These villages are 
self-sustained for most of their economic, food, fuel, religious, law and order, health, education and social 
activities. The job of the higher administration was to provide protection from the invaders and to support 
them in case of natural calamities. 

Gandhi ji advocated strengthening such a system further. But this is not the concept of the west. Here 
the rural areas are dependent on one mega center. These probably are faster ways of development but difficult 
to sustain in the time frame that is to be considered for a nation say for 1000 years. 
Panchayat Raj was introduced with such intention and is working more as a democratic political tool than as a 
vehicle for self-sustained rural development. 
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Gandhi ji had seen that the Indian model was based on transfer of skills within the families and on 
close community living where there is love and affection amongst each other. This is even today the most 
efficient system of learning and earning. He also had seen that millions of villages must resolve their day to 
day problems within their own system and this would not burden the central admin. The feeling of governing 
one's own affairs also give a sense of freedom that will help the country like India with diverse culture to keep 
the areas and people together as a nation. 

India or abroad people will realize that this is the natural system that can self-sustain. A capital centric 
system of development has created the unmanageable metros and cosmopolitan areas suffering from 
population, traffic, pollution, law and orders, loneliness, now terror attacks, depression and life style diseases. 
The basic reason of existence i.e. happiness is deluding them in day to day life. 
 
World’s greatest leaders and thinkers of the 20th century had to say about Mahatma Gandhi 

While Winston Churchill, the man who famously dismissed Gandhi as a “half naked fakir,” may have 
been no fan of the Father of our Nation, Indians can take great pride in the fact that some of the most well-
known personalities of the 20thand 21st centuries cite the Mahatma as their role model. 

In 2009, when Barack Obama was visiting Wakefield High School in the US, a ninth grader asked the 
would-be President: “If you could have dinner with anyone, dead or alive, who would it be?” Obama chuckled 
and answered: “Well, dead or alive, that’s a pretty big list. You know, I think that it might be Gandhi, who is a 
real hero of mine.”Barack Obama 

Nobel Peace Prize winner and prominent Burmese freedom fighter Aung San SuuKyi, while 
addressing students at Columbia University in New York in 2012, said Gandhi had been one of the major 
influences in her life and she urged the students to read his works.Aung San SuuKyi 

Nelson Mandela, great leader of the South African people and another giant of the 20th century anti-
colonial struggle, often cited Mahatma Gandhi as one of his greatest teachers: “Gandhi’s ideas have played a 
vital role in South Africa’s transformation and with the help of Gandhi’s teaching, apartheid has been 
overcome.”Nelson Mandela 

His Holiness the Dalai Lama, monk and exiled leader of the Tibetan people, has always said he is a 
follower of Mahatma Gandhi. Both the leaders were representatives of the idea that political change must be 
secondary to spiritual evolution. “I have the greatest admiration for Mahatma Gandhi. He was a great human 
being with a deep understanding of human nature. His life has inspired me,”said the Dalai Lama. 

British musician and member of the revolutionary band, The Beatles, John Lennon referred to Gandhi 
as an influence on his music. John and his wife Yoko Ono protested for non-violent interactions in the world, 
and for the end of the Vietnam War.John Lennon 

“Christ gave us the goals and Mahatma Gandhi the tactics,” said Martin Luther King Jr., the beloved 
civil rights leader in the United States of America, who adopted non-violence as the weapon of choice to help 
millions of African Americans fight for their rights.Martin Luther King Jr 

Albert Einstein and Gandhi were big admirers of each other and exchanged letters frequently. Einstein 
called Gandhi “a role model for the generations to come” in a letter, writing about him. “I believe that 
Gandhi’s views were the most enlightened of all the political men in our time,” he said.Albert Einstein 

Former US Vice-President and environmentalist Al Gore acknowledges Gandhi’s influence on him, 
especially in his fight against global warming: “Mahatma Gandhi’s philosophy of satyagraha can be translated 
to mean truth force. It is this truth force which can help us to fight this battle honestly and with people’s 
participation.”Al Gore 

When Steve Jobs started his second innings at Apple in the year 1997, he stood before a giant portrait 
of Mahatma Gandhi and said these words before a packed audience: “Here’s to the crazy ones. The 
misfits.The rebels. The troublemakers…because the people who are crazy enough to think they can change the 
world, are the ones who do.” It is believed that Mahatma Gandhi inspired these words. Steve Jobs 

Rabindranath Tagore and Gandhi had some sharp differences, the former was the first notable 
contemporary to refer to the latter as Mahatma. “Mahatma Gandhi came and stood at the door of India’s 
destitute millions…who else has so unreservedly accepted the vast masses of the Indian people as his flesh 
and blood…Truth awakened Truth,” he said. Rabindranath Tagore 

American writer and novelist, Pearl S. Buck, had this to say after the assassination of Mahatma 
Gandhi: “He was right, he knew he was right, we all knew he was right. The man who killed him knew he was 
right. However long the follies of the violent continue, they but prove that Gandhi was right. ‘Resist to the 
very end’, he said, ‘but without violence’. Of violence the world is sick. Oh, India, dare to be worthy of your 
Gandhi.”Pearl S. Buck 

The third Secretary General of the United Nations, U Thant: “Many of his principles have universal 
application and eternal validity, and I hope the passing years will show that his faith in the efficacy of 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 38 
 

nonviolent pressure as an agent for peaceful change is as justified today all over the world as it was in his time 
in India.”U Thant 

American historian, Will Durant, best known for writing The Story of Civilization, spoke some of the 
most inspirational words ever about the Mahatma: “Not since Buddha has India so revered any man. Not since 
St. Francis of Assissi has any life known to history been so marked by gentleness, disinterestedness, simplicity 
of soul and forgiveness of enemies. We have the astonishing phenomenon of a revolution led by a saint.”Will 
Durant 

Film director and producer Lord Richard Attenborough’s film Gandhi swept the Oscars in 1983. 
Speaking of his inspiration, he said: “When asked what attribute he most admired in human nature, Mahatma 
Gandhi replied, simply and immediately, ‘Courage’. ‘Nonviolence’, he said, ‘is not to be used ever as the 
shield of the coward. It is the weapon of the brave.”Richard Attenborough 

Vietnamese communist revolutionary leader, Ho Chi Minh, was also an admirer of Gandhi: “I and 
others may be revolutionaries but we are disciples of Mahatma Gandhi, directly or indirectly, nothing more 
nothing less,” he said Ho Chi Minh 

Khan Abdul Ghaffar Khan, also known as the ‘Frontier Gandhi’, was a political and spiritual leader 
known for his belief in non-violence and the methods of opposition to the British adopted by Mahatma 
Gandhi. The two remained close friends and worked with each other right up to 1947.Khan Abdul Ghaffar 
Khan 

Gandhi had a great effect on Mexican-American labor movement and civil rights leader Cesar Chavez 
and his advocacy for Latino farm workers. Chavez modeled many of his tactics, like boycotts and huger 
strikes, on Gandhi’s methods. “Not only did he talk about non-violence, he showed how non-violence works 
for justice and liberation,” said Cesar Chavez. 

Famous Jewish-American journalist Louis Fischer who penned The Life of Mahatma Gandhi, 
inspiration for Attenborough’s award-winning film Gandhi, said on Gandhi’s assassination: “Just an old man 
in a loin cloth in distant India. Yet when he died, humanity wept.”Louis Fischer 

Emperor of Ethiopia, Haile Selassie I, was a Gandhi admirer. “Mahatma Gandhi will always be 
remembered as long as free men and those who love freedom and justice live,” he said.Haile Selassie 

Nobel-prize-winning Irish playwright and passionate socialist, George Bernard Shaw: “Impressions of 
Gandhi? You might well ask for someone’s impression of the Himalayas.”George Bernard Shaw 
 
Conclusion 

Gandhian economics brings a socialist perspective of overall development and tries to redefine the 
outlook of socialism. Gandhi espoused the notion of “trusteeship” which centered on denying material 
pursuits and coveting of wealth, with practitioners acting as “trustees” of other individuals and the community 
in their management of economic resources and property. Under the Gandhian economic order, the character 
of production will be determined by social necessity and not by personal greed. The path of socialism should 
only be through non-violence and democratic method and any recourse to class-war and mutual hatred would 
prove to be unhappy. 
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Abstract  

Empowerment” has become a fashionable buzzword. It essentially means decentralization of authority and 
power. It aims at ensuring participation of the deprived section of the people in the decision making process, in other 
words, giving voice to voiceless. In Gandhian view, “empowerment may mean equal status to women and provide 
opportunity and freedom to develop them. Man should control the pleasure of senses and not to consider the women just 
a sex object. Sensual pleasures have no known bounds.” Gandhi said...“the goal of empowerment he believes, depends 
on the threefold revaluation: Firstly, to change in their lives; secondly, to create a change in their lives; and thirdly, to 
change the social structure. 

Gandhi had sought the support of women for almost all of his political movements non-cooperation, civil 
disobedience, and quit India movement. The role of educated women to impairment Gandhian programmers is unique. 
They become imamates in the ashrams and promoted simmering, khadi and other items of constructive programmers. 
Gandhi believe d that both man and women are one. Woman is the companion of man, gifted with equal mental 
capacities. She thereby has the right to participate in the very minutest details in the activities of the man 
Key Words: Buzzword, Opportunity, Non-Cooperation, Constructive, Companion   etc.    
 

            1. Introduction       
            The position of women in India has varied in different periods and different classes, religion and ethnic 
groups. Pre independence era has witnessed the exploitation of the women in and the outside of the home. The 
Gandhian period and e ve n prior to that is marked by the philosophy of the some of the brilliant social 
reforms and thinkers like Raja Ram Mohan Roy, Swami Dyanand Saraswati and so on who strived endlessly 
to bring about a change in the condition of the Indian women so that they become „better wives‟ and„ better 
mothers‟. The Mahatma said that women have been suppressed under custom and law for which man was 
responsible and in the shaping of which she had no hand. Rules of social conduct must be framed by mutual 
co-operation and consultation. Women have been taught to regard themselves as slaves of men. Women must 
realize their full status and play their part as equals of men. Wives should not be dolls and objects of 
indulgence but should be treated as honored comrades in common service. The educationally ill-disposed 
should be educated by their husbands. The customary and legal status of women is bad and demands radical 
change. Gandhi however saw women not as „objects of reforms‟ but as „self-conscious objects‟ and he 
includes the women among the „masses‟ in a most natural way. Women participate in the mass movements 
led by him and he made a great breakthrough in Indian women’s lives for time to come. It was Mahatma 
Gandhi’s revolutionary call to women to join the freedom struggle that led to the drawing of a ne w era. He 
recognized the importance of women’s participation in the freedom struggle. Gandhi apprised the women’s 
potential for Satyagraha and for the social reconstruction as higher than that of men. 
 
2. Objectives Of The Study  
To study the Gandhi on Women’s Empowerment.  

I. To study the Status of women in pre independence India. 
II. To study the Gandhi’s voice against the social evils. 

III. To study the Gandhi’s perception of women. 
IV. To study the role of women as envisaged by Gandhi. 

 
3. Methodology Of The Study 

The present study has been descriptive; the data for this study were obtained from secondary sources. 
The secondary data has been collected from various references which already existed in published form; part 
of the paper is based on literature review the method comprising of collecting all the available papers relating 
to the theme and selecting relevant papers/books for the review purpose. Selection of the paper is done on the 
basis of their relevance and contribution to the body of knowledge. The author has made an attempt to do 
primary reading of the selected papers which will constitute the core of this review study. 
 
4. Gandhi On Women’s Empowerment  

Mohandas Karamchand Gandhi popularly revered as Mahatma Gandhi was not only one of the 
greatest leaders of Indian Nationalism but a major social and political reformer, who played an important role 
in purging the Indian society of its inherent evils. In this regard, he assumed a pioneering role in attempting to 
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eradicate the social wrongs committed against the women of the country through ages. Gandhi's political 
ideologies, strongly anchored in humanitarian values, were a reflection of his spiritual self. His personal 
philosophies of life molded to a great extent his political strategies, with which he steered Indian on the path 
to freedom. For Gandhi, politics was not an exclusive category, but it was very much a part of one's holistic 
spiritual approach towards life in general. Therefore politics could not be divorced from social factors.  

To Gandhi, social emancipation was as critical as political emancipation. Gandhi throughout his life 
waged a crusade for the upliftment of the socially downtrodden, making significant contributions for the 
enhancement of the status of women in India. Women under his aegis, took a milestone step towards 
reestablishing their identity in the society. Gandhi's inspiring ideologies boosted their morale and helped them 
to rediscover their self esteem. Not only there was a general awakening among the women, but under Gandhi's 
leadership, they entered into the national mainstream, taking parts in the National Movements. In Gandhi's 
words, "To call women the weaker sex is a libel; it is man's injustice to women." Gandhi's reformist spirit 
seasoned the role that he played in uplifting the status of women in India.  
 
I. STATUS OF WOMEN IN PRE INDEPENDENCE INDIA 

To understand in depth the role that Gandhi played in improving the position of women in society, it 
is essential to look at women's status, prevalent at that time. When Gandhi emerged on to the political 
scenario, social evils like child marriage and dowry system were rampant. Indian women had an average life 
span of only twenty seven years. Death of women in labor was a common phenomenon. The percentage of 
women with basic education was as low as two percent. The patriarchal nature of the society confined women 
to the status of an inferior sex subordinate to their male counterparts. The purdah system was in full vogue in 
Northern India. Unless accompanied by their male guardians, the women were not permitted to venture out on 
their own. Only a handful few could avail of education and attend schools. It was in such a dismal milieu that 
Gandhi took the responsibility of shouldering a social crusade that led to a major reorientation of the common 
notion of women in the Indian society.  
II. GANDHI'S VOICE AGAINST THE SOCIAL EVILS  

According to the Mahatma, social reforms were essential for the restructuring of the societal values 
that had so far dominated the perception of Indian women. Although, he had great reverence for the traditions 
of the country, he also realized that certain customs and traditions of the Indian society were antithetical to the 
spirit of development of the women of the nation. To quote Gandhi, " It is good to swim in the waters of 
tradition, but to sink in them is suicide". The custom of child marriage became a target of his criticisms. In his 
opinion, child marriage is a source of physical degeneration as much as a moral evil. The system of dowry 
could not pass unnoticed from his critical eyes. He defined dowry marriages as 'heartless'. He opined that girls 
should never marry men who demand dowry, at the cost of their self respect and dignity. As Gandhi believed 
that the basis of marriage is mutual love and respect, he urged people to solemnize inter communal marriages 
between the Harijans and caste Hindus. Gandhi was extremely perturbed by the plight of the widows, 
particularly child widows. He put forth an earnest appeal to the young generation of the country to marry the 
widows. He was also quite hopeful about the immense potentials of the widows in furthering national issues. 
The system of purdah also came under Gandhi's attacks and he questioned the very foundation of this practice. 
For him, the purdah system was no less than a "vicious, brutal and barbarous" practice. The predicaments of 
the devadasis, a part of the lower, untouchable segment of the society, had an indelible effect on the sensitive 
mind of the Mahatma. The pathetic conditions of the child prostitutes disturbed him immensely. He left no 
stone unturned for rehabilitating this segment of the society, as for him guarding the honor of women was no 
less than protecting cows. According to Gandhi, one of the first tasks that need to be accomplished as soon as 
the country won freedom was to abolish the system of devzdasis or temple women and brothels.  
III. GANDHI'S PERCEPTION OF WOMEN 

There was a marked departure of Gandhi's perception of women from that of other reformers. The 
stance taken by other social reformers and leaders, prior to Gandhi created a helpless image of the Indian 
women. With the emergence of Gandhi, a new conception of women gradually gained currency. For Gandhi, 
women were not mere toys in the hands of men, neither their competitors. Men and women are essentially 
endowed with the same spirit and therefore have similar problems. Women are at par with men, one 
complementing the other. According to Gandhi, education for women was the need of the time that would 
ensure their moral development and make them capable of occupying the same platform as that of men. In 
Gandhi's views, women can never be considered to be the weaker sex. In fact, women for Gandhi were 
embodiments of virtues like knowledge, humility, tolerance, sacrifice and faith. These qualities were essential 
prerequisites for imbibing the virtue of Satyagraha. The capability of enduring endless suffering can be 
witnessed only in the women, according to the Mahatma. The doctrine of ahimsa as preached by Gandhi 
incorporates the virtue of suffering as is evident in the women. Therefore, Gandhi envisaged a critical role for 
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women in establishing non-violence. Gandhi invoked the instances of ancient role models who were epitomes 
of Indian womanhood, like Draupadi, Savitri, Sita and Damayanti, to show that Indian women could never be 
feeble. Women have equal mental abilities as that of men an an equal right to freedom. To sum up in Gandhi's 
words; "The wife is not the husband's slave but his companion and his help-mate and an equal partner in all 
his joys and sorrows - as free as the husband to choose her own path."  
IV. ROLE OF WOMEN AS ENVISAGED BY GANDHI 

According to Gandhi, the role of women in the political, economic and social emancipation of the 
country was of overriding importance. Gandhi had immense faith in the capability of women to carry on a non 
violent crusade. Under his guidance and leadership, women shouldered critical responsibilities in India's 
struggle for freedom. Women held public meetings, organized picketing of shops selling foreign alcohol and 
articles, sold Khadi and actively participated in National Movements. They bravely faced the baton of the 
police and even went behind the bars. Gandhi's urge to women to join India's struggle for independence was 
instrumental in transforming the outlook of women. Swaraj uprooted age old taboos and restrictive customs. 
Through their participation in Indian struggle for freedom, women of India broke down the shackles of 
oppression that had relegated them to a secondary position from time immemorial.  

As far as the economic emancipation of women was concerned, Gandhi felt that men and women had 
different spheres of work. In his opinion, women could take to economic activities to supplement the income 
of her families like spinning, which he believed to be a good option available to the women. In the social 
realm, Gandhi envisaged a critical role for women in doing away with the forces of communalism, caste 
system and untouchability.  

It can be said without an iota of doubt that Mahatma Gandhi was indeed one of the greatest advocates 
of women's liberty and all throughout his life toiled relentlessly to improve the status of women in his country. 
His faith in their immense capabilities found expression in his decisions to bestow leadership to them in 
various nationalistic endeavors.  

 
5. Conclusion  

 
The position of women in India has diverse in different periods and in different classes, religion, 

and ethnic group. The pre-independence era has witnessed the exploitation of women in and outside their 
home. The Gandhian period and even prior to that is marked by the philosophies of some very brilliant 
social reformers and thinkers like Raja Ram Mohan Roy, Swami Dayanand Saraswati and so on who 
strived endlessly to bring about a change in the condition of Indian women so that they become “better 
wives” and “better mothers”. 
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Abstract 

Considering the globalized reality of the world Mahatma Gandhi’s Principles are finding its 
significance in new context. Education is not exception to that. 

However  a time has come  to study his life and thoughts together  to reach and fill the gap in knowing 
Bapu and his contribution in the field of Education. 

His process of seeking truth  has proven to be more significant than anybody else of his times. 
Its like Einstein’s work and  life getting  approved  and accepted  day by day  by science community 

after all new evolutions and research in the  world. Mahatma Gandhi’s   life  and thoughts  were definitely  
significant  however  in new context its becoming  more relevant. 

 In  education Indians grumble and complain  about Lord Mc lay  and hesitate  to apply ancient 
gurukul method. A fusion of eastern & western ideas,ideologies and concept is finally leading to a simple 
conclusion. Bapu was right  in terms of priorities of nation and prospects of nation long back. Its is the 
freedom  which we blindly enjoy given by him but fail to understand  truth and importance of NayiTalim. Now 
in enitrity we need this Gandhiyan approach to remove discrimination and in equalities in Education system  
getting wrongly benchmarked as standards of the world due to colonial impact , blind following and 
conflicting double standards. Which are  all far away from truth seeking mechanism  Bapu Insisted. Its 
difficult to execute but not impossible. 

NaiTalim is a principle which states that knowledge and work are not separate. Mahatma Gandhi 
promoted an educational curriculum with the same name based on this pedagogical principle.The principal 
idea is to impart the whole education of the body, mind and soul through the handicraft that is taught to the 
children.He said. 

The three pillars of Gandhi's pedagogy were its focus on the lifelong character of education, its social 
character and its form as a holistic process. For Gandhi, education is 'the moral development of the person', a 
process that is by definition 'lifelong'.This paper is an humble attempt to express his significance and 
relevance for new generation Indiains. 
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Abstract 

Mahatma Gandhi was the primary leader of India’s independence movement and also the architect of a form of 
non-violent civil disobedience that would influence the world. He was also great philosopher His philosophy 
includeslikepeace, nonviolence, truth, love, God,an ideal society, satyagrahaetc.  

This article throws light upon the nine general philosophies or teachings of Mahatma Gandhi which are very 
helpful to not only to our various life situations but also can also be applied to business world and building businesses 
with greater success.  

Present article includes some inspirational quotes & principles of Mahatma Gandhi which will help the 
businessman or new entrepreneurs for greater success in their business. 
Key Words: Profit maximization, Decentralisation, Consumer satisfaction, Participative leadership style, 
employee empowerment & retention and E-Marketing 
 
Mohandas Karamchand Gandhi, commonly known as Mahatma Gandhi, was the well-known leader of 
Indian nationalism in British-ruled India. Employing non-violent civil disobedience, Gandhi led India to 
independence and inspired movements for non-violence, civil rights and freedom across the world. 

The son of a senior government official, Gandhi was born and raised in a Hindu Bania community in 
coastal Gujarat, and trained in law in London. Gandhi became famous by fighting for the civil rights of 
Muslim and Hindu Indians in South Africa, using new techniques of non-violent civil disobedience that he 
developed. Returning to India in 1915, he set about organizing peasants to protest excessive land-taxes. A 
lifelong opponent of "communalism" (i.e. basing politics on religion) he reached out widely to all religious 
groups. He became a leader of Muslims protesting the declining status of the Caliphate. Assuming leadership 
of the Indian National Congress in 1921, Gandhi led nationwide campaigns for easing poverty, expanding 
women's rights, building religious and ethnic amity, ending untouchability, increasing economic self-reliance, 
and above all for achieving Swaraj—the independence of India from British domination.: His spiritual teacher 
was the Jain philosopher/poet Shrimad Rajchandra1. 

The greatness of Gandhi can be ascertained from the fact that over 100 nations have planned to 
release a stamp of Mohandas K Gandhi (1869 – 1948). The revered father of the nation of the world’s largest 
democracy is an inspiration for many other leaders who have persevered for the improvement of humankind. 
His naturally charismatic leadership inspires million even after 60 years from his death. In 1947, Gandhi’s 
ideology and its application were cardinal in India’s fight for independence. He was both a transformational 
and a transactional leader which was the prime reason for his lasting impact on the struggle. For leaders and 
managers who wish to have an inspiring leadership style, Gandhi has a lot of ideas that you can emulate. 
There are several qualities, traits and ideas that leaders can learn from Gandhi, however, we have picked a few 
values which are relevant for managers in the present times2 

Mahatma Gandhi, or Bapu as we lovingly know him, has influenced our lives and thoughts in many 
ways. His teachings are very helpful to our various life situations. 

Some of his thoughts and philosophy can also be applied to business world and building businesses 
with greater success.  

Here are some inspirational quotes of Mahatma Gandhi which will help the businessman or new 
entrepreneurs for greater success in their business. 
 
1] “The future depends on what you do today.” 
Mahatma Gandhi once said: “The future depends on what you do today.” This is an important message for 
those businessman who want to be a market leader. Few business plans for their futures and make efficient 
strategy for future uncertainties. 
2] “A customer is the most important visitor on our premises. He is not dependent on us. We are 
dependent on him. He is not an interruption of our work. He is the purpose of it. He is not an outsider 
of our business. He is part of it. We are not doing him a favour by serving him. He is doing us a favour 
by giving us the opportunity to do so.” 
Consumer is the king in the market. And the business organisation depends upon the consumers. Consumer 
does not depends upon producers. Hence businessman should produce only those products which are 
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according to testes and likings of customers.The ultimate aim of the business should be ‘to attract the new 
consumers and retain the existing’. The business can be achieve the profit maximisation only through 
satisfaction of consumers. 
3] Follow the Business Code of Conduct. 
The code of business conduct means the code of ethics, depending on the types of company. It is a set of 
principles which guides the businessregarding how to conduct the business with honesty and integrity. Some 
of the examples of business code of conduct are Equal opportunity to all employees, Honesty in business 
activity, injury-free and illness-free workplace, Fair competition, No corruption, clear financial statements in 
conformity with generally accepted accounting principles. No false or misleading entries. Although it is true 
that “it is very difficult to conduct strictly honest business but this not impossible" Being transparent and 
ethical can be challenging but if achieved it will increase your reputation of business. 
4] Decentralise... The power and authority... 
Mahatma Gandhi was always in the favour of decentralisation of power and authority. Decentralisation is 
passing of authority to make decisions to the lowest possible level in the organisational hierarchy. 
Decentralisation is delegation of authority to the maximum possible extent. “Decentralisation refers to the 
systematic effort to delegate to the lowest levels all authority except that which can only be exercised at 
central points.” 
Decentralisation benefits the business in following ways:  

 Timely decisions 
 Empowerment of employees 
 Increased motivation and morale of employees 

5] “I suppose leadership at one time meant muscles; but today it means getting along with people…” 
As business leaders, we can learn much from this. Mahatma Gandhi believed more on participative leadership 
style than autocratic. Participative leadership is a managerial style that invites input from employees on all 
company decisions. The staff is given pertinent information regarding company issues, and a majority vote 
determines the course of action the company will take. Participative leadership can sometimes be a slower 
form of decision-making, but it has several advantages that may make it the right managerial method for your 
business. The benefits of participative leadership style are: 

 Increased number of opinions involved in decision-making. 
 Overall work morale can improve. 
 When the subordinates have been able to have a say in the policies, projects or processes, they are 

more likely to accept them. 
 Helpful in employee retention. 
 Satisfied employees which further helps to achieve the business goals. 

6] “Glory lies in the attempt to reach one's goal and not in reaching it…” 
Before you can achieve anything in life, you have to know what you want. You have to decide that whatever 
you’re doing is important to you, that it’s worth it. And if it isn’t, it’s time to set new, more meaningful goals. 
If you’re passionate about it, about really living out your purpose, you’ll be more likely to commit—to buckle 
down and set powerful goals. So focus on what you really want to accomplish, and it will make the journey 
that much sweeter. 
7] Trusteeship… 
Gandhi believed that people should not be masters or owners but instead they should be caretakers and 
trustees. A good social system eliminates all forms of exploitation, domination and inequality; and motivates 
the values of love, truthfulness, cooperation, and solidarity. You can apply this idea with business 
organisations of today. In a project-enriched environment, where managers are replaced with leaders, the 
worker is expected to learn and expand his/her knowledge base. Employees are empowered with more 
responsibility and accountability for their works. This will get higher feeling of pride for their work. 
8] Truth and Transparency… 
Being transparent in your business is very important in the age E-marketing. A business organisation is meant 
not only to cultivate a community of people interested in the product it offers, but to offer something that 
benefits to the entire community that contributes to or is affected by that firm’s actions. Transparency doesn’t 
just help businesses become financially sound but it makes them good citizens. And good citizens never go 
out of business. 
9] "Freedom is not worth having if it does not include the freedom to make mistakes." 
Gandhi said, “Freedom is not worth having if it does not include the freedom to make mistakes.” Don’t be 
afraid of making mistakes. Step out. Fly. Even if you get burned, you can fall back to earth and start again. 
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Create a space for experiments by subordinates. Management should always welcome new ideas and 
innovative practices by their subordinates and everyone should be the freedom to make the mistakes. Good 
Employees Make Mistakes. Great Business Leaders Allow Them To. 
 
Conclusion 

Although Gandhi is not with us but his leadership,thoughts &principles,moral standards,Non-
Violence,sense of honesty, trust etc. must be considered by every organisations today to compete in a global 
market successfully. There is a great need for India to find contemporary relevance in Gandhi's thoughts. State 
regulation is not enough. Self-regulation is the key." 
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        Mrs. S. S. Digraje 
        Associate Professor  

        G.A. College of Commerce, Sangli 
 
I) Introduction: 

Mahatma Gandhi had a great importance to the concept of Truth and non-violence: Gandhi was a 
great supporter of truth & non-violence. Truth means Satya, Ahimsa or Non-Violence are foundation of 
Gandhi’s Philosophy. According to Gandhi the word ‘Satya’ comes from the word ‘Sat’ means to exist. The 
word ‘non-violence’, is a translation of Sanskrit term ‘Ahimsa’. Gandhi said that Truth and non-violence are 
the two sides of a same coin. Gandhi identifies Truth is with God. According to many philosophers God is the 
highest reality. He said that there is no person on earth who can deny Truth. At first Gandhi used to say God is 
truth. But later on he converted Truth is God.  

Gandhi explained the term ‘Satyagraha’ from various viewpoints Satyagraha is not a weapon of the 
weak the coward, the unarmed and the helpless. It is a weapon of the morally vigilant and the active. 
Satyagraha is not the traditional resistance of evil by evil. It is a resistance of evil by its opposite.  

Satyagraha is essentially based on love. In fact according to Gandhi Satyagraha rests on a religious 
belief that there is one God behind everything. Gandhi describes Satyagraha as a force against violence and 
injustice. The aim of Satyagraha is not to embarrass the wrong doer. In fact Satygraha is based on the pre-
supposition that there are no ‘enemies’ or ‘opponent’ but that there are only wrong doers.  
According to Gandhi a ‘Satyagrahi’ must possess a number of qualities. 

1) A Satyagrahi must be basically honest and sincere. 
2) A Satyagrahi must be open-minded. 
3) He must be completely fearless. 
4) Satyagrahi must be disciplined Solider. 
5) A Satyagrahi must be prepared for the greatest possible sacrifice. 
6) A Satyagrahi must be firm in his dealings and behavior  

 
II) Ahimsa and Non-Violence:- 
 Ahimsa and Non-Violence is the central concept of ‘Gandhi’s Philosophy’. According to Gandhi 
‘Ahimsa or Non-Violence has a positive meaning also. In positive sense non-violence means ‘love’. The 
concept of Non-Violence is extended not only means to sentiment human love but love towards all creatures 
of the world. That means one should love only human being but every living being in the world. 
 When a person claims to be non-violent he is expected not to be angry unit one who has injured him. 
His will not wish him harm, he will wish him well. According to Gandhi Non-Violence is a perfect state It is a 
goal towards which all mankind moves naturally through unconsciously. He says “If we manage to apply 
Non-Violence. Successfully at home, it will in its pure form become an irresistible power in the service of the 
state Non-Violence in its dynamic condition means conscious suffering. 
 The Gandhian concept of Non-Violence is dharma in action and truth translated. According to Gandhi 
‘Ahimsa or Non-Violence’ is the means, Truth is the end. They are so intertwined that it is impossible to 
separate them. They are the two sides of a coin. 
 In the positive sense Gandhi said that ‘Ahimsa’ represents one of the basic and essential qualities of 
mankind. That does not mean that violence does not have any place in life. 
 Gandhi believed that without the practice of non-violence Truth cannot be realized. Gandhi Stated that 
God and Truth are identical. 
 
III) Gandhi’s Revolutionary Transformation in Management:- 
 Gandhian concept of Management and Philosophy played an essential role in corporate world. His 
complete thinking about management was founded on love, trust and human goodness. He emphasized that 
the whole behavior of human should be based on mutual love, trust and understanding. 
 Mahatma Gandhi represented leadership and managerial abilities in the most numorous try 
circumstances. Self management, Time management, Stress management, Wealth management, Resource 
management, Emotional Intelligence and communication all of these management disciplines are involved in 
their work and practice. 
 An example of self management, when he went to the London for future study before that he made a 
promise to his mother and uncle that he would desist from eating meat taking alcohol and engaging in 
promiscuity. He kept that promise lifelong and become a strict vegetarian. 
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 Mahatma Gandhi was very punctual with esteems to the time and used to keep a dollar watch in his 
pocket. Mahatma Gandhi never said to anybody that he is too busy. Whenever people came to meet him for 
some work or problem, he did not refuse them even he was met to all persons. 
 Gandhian Philosophy of wealth management is based on theory of trusteeship. According to Gandhi if 
a single person had an enough amount of wealth, inheritance, trade and industry he must know that all that 
prosperity did not belong to him. The excess of his prosperity belonged to the community and must be utilized 
for welfare of the society. 
 When Indian economy was not as good and the most of population sited idle and youth become 
unemployed Gandhi realized that it was a planning of the British to demolish Indian textile market. Thus 
Gandhi emphasized more on Khadi industry because he knew that it can be redeveloped as a small scale 
industry and people get maximum employment and no one can sit idle. 
 Gandhiji had a good sense of humor which he used to reduce stress. When he felt disconsolate he read 
Bhagavad Gita. He did Yoga, asanas, simple pranayam, massage drinking water through the nose etc to 
maintain his body fit & free from diseases and fatigue. Gandhi believed in Dhyan, Samadhi and Dharana its 
avoid depression and mental exhaustion. Gandhiji used remedies such as positive thinking, meditation, 
internal peace and skill of non-violent to reduce stress. 
 
IV) Conclusion: 
 

 In conclusion we can say that both Truth and Non-Violence are closely interrelated. They are the 
same sides of a same coin. Gandhian Concept of Non-Violence shows that Gandhi was not aware of the deep 
rooted aggressive instinct in man. His account of non-violence seems to be more dependent on his readings of 
religious texts than an psycho-social violence. 
 Gandhian Philosophy and his actions give to world new dimension in the field of management, his 
massive structure of truth love and non-violence given an important change not only in management but in 
human life bo. 
 If corporate world will understand the relevance of Gandhian concepts of management that helps to 
provide better platform and ethical, spiritual, valuable and moralistic environment for capitalist, labour and 
consumers. 
 In the corporate world every business expert admires Gandhian concept of management modern 
business gurus are talking about a new role model. Mahatma Gandhi a multidimensional personality. 
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        N. D. Patil Night College of Arts 

        & Commerce, RanjemiParisar,  
Timber area, Sangli - 416416  

 
Abstract 

Leadership is an important area of study and research in business schools for decades now. There 
have been numerous research findings too in the Western countries on leadership. But there is a scarcity of 
research on indigenous models of leadership in India, even though there are many excellent business schools 
in India along with skilled human talent. Shahin and Wright (2004) argue that it is necessary to exercise 
caution when attempting to apply Western leadership theories in non-Western countries, because all concepts 
may not be relevant for effective leadership in these countries. India is a fascinating and diverse country with 
many languages, cultures, castes, and religions. India has been shaped by various great leaders like Mahatma 
Gandhi, Rabindranath Tagore, Jawaharlal Nehru, Sarojini Naidu, and Ambedkar.  

An important method of leadership development is by vicarious learning, which is based on learning 
from role models. There is a scarcity of research in India on the type of leadership that can be taught and 
practiced in leadership development programs and Business Schools based on these indigenous role models. 
This study aims to study the leadership qualities of Mahatma Gandhi, the great role model of truth and non-
violence in Indian history, and the great freedom fighter and   leader from India, so that this concept can be 
taught and practiced by Indian and worldwide leaders. There are many passages in the Bible which depict the   
leadership qualities of Jesus Christ of Nazareth, who lived in the first century A.D. and taught His disciples, 
“But he who is greatest among you shall be your  ” (Matt. 23:11; New King James Version of the Holy Bible). 
Jesus modelled His teaching on   leadership by washing the feet of His disciples, including the one who was to 
betray Him. 

In the conclusion it may be stated that the personalities of these great leaders were so 
comprehensiveand path breaking that management cannot remain unaffected by them. Management being a 
socialactivity and academic discipline has to learn not only from the personalities of great leaders but 
alsofrom their contribution to nations and society. The leaders are in fact role models from whom 
evencommon man learns. They are the path finders and contributors to human evolution and have set upgreat 
ideals that continue inspire not only their societies but also humanity as a whole. Managers, management 
systems and organizations can learn and improve themselves with sense of service tohumanity. 
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egkRek xka/khtÈps óh lcyhdj.kfo”k;d fopkj - ,d vH;kl 
 

        MkW- lkS- ,p- ,- pkSxqys 
th- ,- dkWyst vkWQ dWkelZ] lkaxyh 

 
izLrkouk 

e¨gunkl djepan xka/kh gh ÁkjaHkh ,d lkekU; O;äh g¨rh- ijarq thoukP;k pØkr vusd J)k] 
vusd vMp.kh] vusd 'kadk v'kk vkorkZrwu rs d/kh jk"Vªfirk egkRek xka/kh cuys gs tk.kwu Äs.ks l¨is dke 
uôhp ukgh- xka/khtÈP;k O;fäeŸokyk vusd dax¨js g¨rs- rs R;kaP;k fpfdRld] vH;klw LoHkkokeqGs vkysys 
g¨rs- Álax N¨Vk vl¨ ok e¨Bk R;kph 'kgkfu'kk dj.ks] vkiY;k orZ.kqdhph ijh{kk dj.ks vkf.k ;s.kkÚ;k mŸkjkr 
cgqrsd osGk R;kauk vkiyhp pwd vk<Gwu ;sr vls- rh ekU; dj.ks gs R;kaP;k LoHkkokps <¨cG ewY;ekiu 
Eg.krk ;sÃy-  

xka/khtÈP;k fpfdRld LoHkkokyk oko feGsy vlsp R;kaps cgqvk;keh thou g¨rs R;keqGs R;kaps 
O;fäeRogh cgqvk;keh cuys g¨rs- ,dkp ek.klkP;k thoukr vuqHko rjh fdrh ;kosr- ijarq rs vuqHko Lor%p 
R;kaP;kdMs ;sr uOgrs- xka/khth vls vuqHko vks<owu Äsr g¨rs- R;kyk R;kapk fu"Bkoar] vÇgld] lR;Áse] 
nhukapk dGoGk] lektkps foÜys"k.k dj.;kph Áo`Ÿkh v'kk vusd x¨"Vh dkj.khHkwr g¨R;k- <xkGysY;k 
vkdk'kkr lIrjaxh baæ/kuq"; tls mBwu fnlrs R;kpÁek.ks rRdkyhu ijra= ÇgnqLFkkukr gh O;äh lok±P;kp 
eukpk Bko Äs.kkjh >kyh- gs vxnh ;¨X;p g¨rs- 
   xka/khtÈpk tUe ikjra«;kP;k dkGkr Eg.ktsp baxztkaP;k mÌke jktdkj.kkP;k dkGkr >kyk- ckyi.k 
vtk.krsi.kh xsys i.k tltls rs rk#.;kr vkf.k Á©<RokdMs okVpky d: ykxys rlr'kh R;kaph 
vU;k;kfo#) foæ¨g dj.;kph ÁoŸ̀kh ok<w ykxyh- ijarq vxnh ÁkjaHkkiklwup R;kapk Áfrdkj uSfrd gôkoj 
vk/kkfjr g¨rk- gô vkf.k tckcnkjh rs pkaxys vksG[kr vkf.k Eg.kwup vkiY;k gôklkBh rs vkxzgh g¨rs- 
ifjfLFkrhrwup R;kaph tM.kÄM.k >kyh gsp ;krwu fl) g¨rs- R;kapk thouiV ,[kk|k fo'kky lkxjklkj[kk 
vkgs- R;kr ukukfo/k vuqHkokaps rjax lnSo mBr g¨rs- vuqHkwrÈps fo"k;gh osxosxGs g¨rs- R;kaps xka/khth 
lkrR;kus Çpru djhr vkf.k vkiys fu"d"k dk<hr- ;krwup R;kaph jktdkj.kkph lektdk;kZph vkf.k 
O;fäeRokph tM.kÄM.k g¨r xsyh- lR;] vÇglk] vLrs;] vpSk;Z vkf.k czãp;Z ;koj R;kaph furkar J)k 
g¨rh- lR;kxzg gs uos vtc 'kó R;krwu fuÄkys- /kekZckcr rs vJ)gh uOgrs vkf.k vfr J)kokugh uOgrs- 
lektkcÌy R;kauk vusd ÁÜu HksMlko;kps- R;krhy Áeq[k ^f'k{k.k* gk vls-  vKkukpk ifj.kke fdrh Hk;adj 

 vlr¨ ;kph R;kauk tk.k vlY;kusp f'k{k.k lok±lkBh vlkos gh R;kaph Hkkouk g¨rh- 
 
rRdkyhu óh&thou o R;kckcr xka/khtÈps fopkj 
  lektke/;s okLrfod óh vkf.k iq#"k gs n¨u leku ÄVd g¨rs- ijarq ÁR;{kkr ek= óhyk frps LFkku 
ÁkIr g¨r uOgrs- Lokra«;iwoZdkGkr óh Lokra«;kpk fopkj Qkjlk d¢yk tkr uOgrk- frps dk;Z{ks= pwy vkf.k 
ewy ,o<sp ekuys tkr g¨rs- óhyk ^jka/kk ok<k m"Vh dk<k* gsp Áeq[k dke g¨rs- ,[kk|k u¨djkbrd¢gh Äjkr 
fryk egŸo uOgrs- brd¢ fryk x̀ghr /kjys tkr vls- fó;kacÌy lektkr vusd xSjlet g¨rs- R;krwup 
frP;koj ca/kus ykn.ks] d¨oG~;k o;kr fookg dj.ks] lrh ÁFkk v'kk x¨"Vh ÄMr-  

;kekxs fó;kae/khy vKku] va/kJ)k] lrr iq#"kh opZLokiq<s uers Äs.ks] mRié vFkok vFkkZtZukps lk/ku 
ul.ks] lektkr n[ky u Äsryh tk.ks v'kh vusd dkj.ks xka/khtÈuh gsjyh g¨rh vkf.k osG¨osGh R;kauh ;kojhy 
vkiyh  ers fuxzgkus ÁdV d¢yh g¨rh- brd¢p uOgs rj fó;kaP;k vkj¨X;] [kkuiku] fØ;k'khyrk ;kcÌy rs 
ij[kMi.ks c¨yr vlr- fó;kaP;k Lokra«;kcÌy R;kauh vkiyh ers ekaMyh- fó;kaP;k c©f)d 'kähpk fodkl 
>kyk ikfgts- fulxkZusp fryk c©f)d 'käh iq#"kkaÁek.ksp cgky d¢yh vkgs- óhtoG frps dkgh [kkl xq.k 
vkgsr tls dh d"VkGwi.kk] Álaxk'kh n¨u gkr dj.ks] l¨f'kdrk vkf.k ekrR̀o ;k x¨"Vhr rh iq#"kkyk lnSo 
ljl Bjrs- frP;k ekrR̀okeqGs vÇgld Áfrdkj dj.;kl rhp [kjh leFkZ vkgs- ijarq okLrokr frP;k ;k 
xq.kkaph d/kh dnj g¨r ukgh- d¢oG iq#"kkaph miHk¨X; oLrw Eg.kwu frP;kdMs ikfgys tkrs- fryk vyadkjkuh 
e<owu Äjkr iMnku'khu voLFksr Bso.ks gk frP;k xq.kkaoj vkÄkr vkgs- frpk fodkl d/kh >kykp ukgh- 
macjBÓkckgsj frP;k lkeF;kZpk ifjp; ÄMykp ukgh gs xka/khtÈuk lrr [kVdr g¨rs- fó;kaoj yknysyh 
xqykefxjh frP;k Lokra«;kyk vlysyk e¨Bk vMlj g¨rk- 'kkókrp v'kh opus vk<Grkr- ijarq xka/khth tjh 
vkfLrdoknh vlys] /keZfu"B vlys rjh va/kJ) eqGhp uOgrs- R;keqGsp R;kauh fó;kaoj ca/kus Äky.kkÚ;k 
'kkóopuukgh foj¨/k d¢yk vkf.k óh&Lokra«;kpk i{k cGdV dj.;kpk Á;Ru d¢yk- ijarq óhps Lor%ps vls 
Lora= O;fäeRo vkgs] frykgh iq#"kkabrdhp Lok;Ÿkrk] Lora=rk feGkyh ikfgts ;kckcr xka/khtÈuh vkxzg 
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/kjyk- cqf)eŸkk] R;kx] d"VkGwi.kk] lgu'khyrk ;kr rh iq#"kkais{kk dqBsgh deh ukgh- fryk d¢oG iq#"kkps 
[ksG.ks let.ks gk frtoj vU;k; vkgs  xka/khtÈuh fó;kauk LolkeF;kZph tk.kho d:u nsÅu R;kauk 
gôkackcr tkx:d jkg.;kpk lYyk fnyk-  

fó;kaP;k f'k{k.kkcÌy lekt fdrh udkjkRed  Hkkouk ckGxr g¨rk gk ÁÜuns[khy egkRektÈuh 
uO;kus ,sj.khoj vk.kyk- vkti;±r fó;kaP;k f'k{k.kkcÌy d¨.kkykp dnj okVr uOgrh- uOgs fó;kauk 
f'k{k.kkph xjtp dk;\ v'khp fopkj/kkjk g¨rh- myV irhph lsok] irhP;k iÜpkr lrh tk.;kph ÁFkk 
ikGyh tkr g¨rh- d¢'koiuklkj[ks funZ;h Dys'k fryk fnys tkr g¨rs- ;k ijaijkaoj xka/khtÈuh vkiyk foj¨/k 
Bkei.ks lkafxryk- fó;kaoj yknysY;k ijaijk] :<h ;kaP;k t¨[kMkrwu fó;kaph eqärk dj.;koj R;kauh  Hkj 
fnyk-  ;kckcrhr /keZxzaFkkrhy opukapkgh R;kauh R;kx d¢yk- vkf.k fó;kauk iq#"kkaÁek.ksp lkekftd LFkku] 
f'k{k.k] lgthoukpk gô feGkyk ikfgts ;klkBh rs vkxzgh jkfgys- dk;nsdkuwu gs iq#"kkauhp fuekZ.k d¢ysys 
vlY;kus R;kr d¨.kR;kgh vFkkZus fó;kaP;k eukpk] LokLF;kpk fopkjp d¢yk tkr uOgrk- myV R;kaP;koj 
ca/kus yknwu R;kapk tkLrhr tkLr d äMekjkp d¢yk tkÃ- frP;k gôkae/;s okjlkgôkyk LFkku |kos- laiŸkhr 
iq#"kkacj¨cjp frpk fgLlk vlkok brd¢p uOgs rj Lora= oŸ̀khus fryk vkiys dk;Z{ks= fuoMrk vkys ikfgts- 
fryk Äjkckgsj iMwu Lor%pk fodkl d:u Äs.;kl d¨.kkph vkMdkBh vlrk dkek u;s- ;krwup fó;kapk 
uSfrd] lkekftd] jktdh; fodkl g¨Å 'kd¢y- fó;kauk vfLFkj&papy eu¨oŸ̀khps eku.ks gk R;kaP;koj 
vU;k;p vkgs- myV R;k l¨f'kd] lko/k vlY;kus R;kauh jktdkj.kkrgh fuÜp;kus dke djkos vls er 
xka/khtÈuh ekaMys- 
 
iMnk i)rhckcr xka/khtÈps fopkj 
  iMnk i)rhcÌyns[khy xka/khtÈuh t¨jnkj foj¨/k d¢yk- iM|keqGs frps ikfrozR; pkaxys jkgrs vlk 
rkRdkyhu let g¨rk- ijarq iM|keqGs frpk lkekftd ÄMke¨MÈ'kh vftckr laca/k ;sr ulY;kus frpk 
ekufld fodkl [kqaVr¨] frph c©f)d ok< g¨r ukgh- R;keqGs lalkjkr ÁR;sd fu.kZ; iq#"kkykp ?;kok ykxr¨- 
i;kZ;kus R;kP;kojgh dkekpk rk.k jkgr¨- funku ;kdfjrk rjh óhyk ckálektk'kh ifjfpr djk;yk gos- 
,desdkaoj foÜokl gok- cGtcjh dj.ks Eg.kts vfoÜokl nk[ko.ks vkgs v'kk xka/khtÈP;k fopkjkus mPpdqyhu 
fó;k lekjaHk  vknh e/;s ;sÅ ykxY;kus gGwgGw R;kauk ckgsjP;k txkph vksG[k g¨Å ykxyh- iq<siq<s rj 
efgyk /khVi.kkus lR;kxzg vknh pGoGhe/;s lkehy g¨Å ykxY;k- 
 
ckyfookg] fo/kokfookg o vkarjtkrh; fookgkckcr xka/khtÈps fopkj 
  ckyfookgkyk R;kauh dMkMwu foj¨/k d¢ykp i.k T;k ckyfo/kok vkgsr R;kauk dqekfjdkp ek.kwu 
R;kaP;k'kh fookgklkBh r#.kkauh iq<s ;kos vls vkokgu xka/khtÈuh d¢ys- fo/kqjk Áek.ksp fo/kokapkgh iquÆookg 
Ogkok] r¨ R;kapk vf/kdkjp vkgs- ijarq R;kr läh ek= ulkoh- vkarjtkrh; fookgckcrgh xka/kÈph ers 
iqj¨xkehp g¨rh- óh Lokra«;kckcr xka/khth dkGkP;k fdrhrjh iq<s g¨rs gs vktgh ekU; djkos ykxsy- f'kok; 
gs loZ cny ÄMo.;klkBh óh f'k{k.kkph furkar xjt R;kauk okVr g¨rh- vMk.kh O;äh gh i'kq lekup vkgs- 
R;klkBh f'k{k.kkpk laLdkj vR;ar xjtspk vkgs- lqf'kf{kr e/;eoxÊ; fó;kauh ;k dk;kZr lgHkkx ?;kok v'kh 
R;kaph vis{kk g¨rh-  
 
Lokra«; pGoG o vFkkZtZukckcr xka/khtÈps fopkj 

xka/khtÈuk Lokra«; pGoGhrgh efgykauk lkehy d:u ?;k;ps g¨rs- ;klkBh iq#"kkauh fó;kauk ;k 
dk;kZr Á¨Rlkgu |kos v'kh R;kaph vis{kk g¨rh- ;k loZ vis{kk tjh Bhd vlY;k rjh óhyk Lor%ps vls 
mRiékps ó¨r ulY;kus gs loZ lkax.ks <¨y cMo.;kbrd¢p g¨rs- ;klkBh Äjdkekuarj QkoY;k osGkr 
lqrdrkÃpk O;olk; Ásfjr d¢yk- LodrZ̀RokpkBh pj[kk gs lk/ku fnys- R;keqGs R;kaP;k fØ;k'khyrsyk oko 
feGsy vkf.k R;kauk vFkkZtZu djrk ;sÃy] R;kpÁek.ks R;kapk vkRefoÜoklgh ok<sy v'kh R;kaph vVdG g¨rh- 
dqfVj¨|¨xkaP;k}kjs vusd uouohu oLrwaph fuÆerh vkf.k R;kaph foØh v'kh jpuk fó;kaP;k fodklklkBh 
xka/khtÈuh ÁR;{kkr vk.kyh- R;keqGs fó;kae/;s vkRefoÜokl fuekZ.k g¨.;kl enr >kyh-  

 R;keqGs efgykaP;k gkrh iSlk ;sÅ ykxyk- Lor% dkiM cuowu R;k R;kph foØh djhr vlr- ;krwup 
gGwgGw vusd fó;k /kkMlkus pGoGhe/;s lkehy g¨Å ykxY;k- xka/khtÈP;k óh pGoGhpk gk ,d Ádkjs 
fot;p g¨rk- R;kpcj¨cj óh gh l¨U;kph dBiqryh vkgs vls fp= lektkr g¨rs- R;kojgh R;kauh gGqokji.ks 
vk{ksi Äsrys- R;kauh lqo.kkZpk y¨Hk deh dj.;koj  Hkj fnyk-  
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fó;k o jktdkj.k 
;k loZ [kVkV¨ikpk ifj.kke Lokra«; dkGkr fó;kauk jktdkj.k Áos'kklkBh l¨ik >kyk- iq#"kkaÁek.ksp 

fó;kauk U;k¸; gô feGkys ikfgtsr vlk vkxzg R;kauh /kjyk- f'k{k.k vkf.k ekyeŸkspk gô fó;kauk feGkykp 
ikfgts ;klkBh R;kauh vkokt mBoyk- fó;kaps vkj¨X; vkf.k 'kkjhfjd LokLF; ;kphgh dqVqackus n[ky ?;koh- 
R;kauk fodklklkBh e¨dGhd feGkoh] R;kaP;koj d¨.kkph läh ulkoh vls vusdkfo/k fopkj ekaMys- R;keqGsp 
iq<s ;s.kkÚ;k 'kklu dkGkrns[khy fó;kauk ernkukpk vf/kdkj lqyHkrsus feG.;kl enr >kyh- ikÜpkŸ; 
efgykauklq)k R;klkBh laÄ"kZ djkok ykxyk g¨rk- i.k vki.k R;kckcrhr xka/khtÈP;k nwj–"VheqGs  HkkX;'kkyh 
Bjy¨- xka/khtÈP;k ;k loZ Á;¨xkrwu fó;kauk dkgh Áek.kkr Lokra«; feGkys- funku R;k fn'ksus lektkps 
fopkjÁorZu rjh g¨Å ykxys gsgh uls Fk¨Md¢! dkykarjkus ikÜpkŸ; vkf.k ,rÌs'kh; fó;k Lokra«;y<ÓkP;k 
dk;kZr vkf.k ÁR;{k y<Ókrgh lkehy >kysY;k fnlwu ;srkr- R;kps ewG xka/khtÈP;k óhfo"k;d fopkjkrwup 
fnlwu ;srs- 
 
lekjksi 

 xka/khth gs ,d foy{k.k jlk;u g¨rs- R;kauh HkkjrkP;k Lokra«; y<Ókr foy{k.k dkefxjh rj 
d¢ysyhp vkgs ijarq rRdkyhu vusd ÁÜukapk fopkj vkf.k R;kojph mŸkjsgh 'k¨/kyh vkgsr- xka/khtÈps thou 
pfj= gs ,[kk|k panukP;k [k¨MkÁek.ks vkgs- dBh.k] d.k[kj O;fäeRokus vusd ÁÜukaph v'kh mdy d¢yh dh 
R;kaph n[ky bFkY;k Áek.ksp ik’pkR; jk"Vªkrgh Äsryh xsyh vkf.k iq<hy dkGkr fó;kapk mRd"kZ g¨.;kl gs 
fopkj Qkj lgk¸;d >kys- nfyr lekt] 'ksrdjh] dkexkj oxZ v'kk Toyar ÁÜu cj¨cjp efgykapk ÁÜu gh 
R;kaP;k fopkjk/khu vl.ks gs Qkjp egŸokps vkgs vkf.k R;kps iMlkn fdrh lqanjjhrhus meVys gs vktP;k óh 
thoukrwu vk<Gwu ;srs- 
 
lanHkZ 
 

1. iafMr ufyuh] 2006 ] xka/kh] xzaFkkyh Ikzdk”ku] eqacbZ 
2. xka/kh egkRek] 2013] lR;kps iz;ksx] lkdsr Ikzdk”ku] vkSjaxkckn 
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Abstract 

Mohandas Karamchand Gandhi, as a major social and political reformer, played an important role in 
attemptingto eradicate the social wrongs committed against the women of the country through ages. He strongly believed 
that asociety can develop rapidly if takes all sections of the people together into its fold, rich and poor, high 
societypeople and low caste people and both men and women.Gandhi’s political ideologies are strongly based on 
humanitarian values, which were a reflection of his spiritualself. For him, politics could not be divorced from social 
factors. To Gandhi, social emancipation was as critical aspolitical emancipation. Gandhi, throughout his life, struggled 
very hard for the upliftment of the sociallyowntrodden, making significant contributions for the development of the status 
of women in India. Women underhis ages took a milestone to step towards re-establishing their identity in the society. 
Gandhi’s inspiring ideologiesboosted their morals and helped them to rediscover their self-esteem. Not only there was a 
general awakeningamong the women, but under Gandhi’s leadership they entered into the National mainstream, taking 
parts in theNational movements. In Gandhi’s words, “To call women the weaker sex is a libel; it is man’s injustice to 
women.” 

The views expressed by the Mahatma and the actions undertaken by him may not go entirely with the current 
timesbecause the times have irreversibly changed but the honesty of the Mahatma, the love and respect he had for 
thewomen, can never be doubted. He is truly the best friend of the women of the world. 

It can be said without an idea of doubt that Mahatma Gandhi experimented in all these three fields a century 
agoand shown the way for the empowerment of women and the improvement of the status of women in the country. 
Butpractically we can see completely an opposite picture of the empowerment of women. It is a great regret for us 
thateven today employment of women is still restricted. They are not allowed to enter into certain jobs, beyond 
doctors,nurses, teachers and clerical jobs. In the family, the women become the victim of domestic violence and in 
thesociety they are also exploited by the social evils like dowry system, prostitution, witch- hunting etc. Again twothirdsof 
the world’s illiterates are females. Of the millions of school age children not in school, the majority are girls. And today, 
HIV/AIDS is rapidly becoming a woman’s disease. In several southern African countries morethan three- quarters of all 
young people living with HIV are women. Again in many countries due to the currentworld food price crisis a significant 
percentage of women eat only once. These women are already suffering theeffects of even more several malnutrition, 
which inevitably will be their children’s fate as well. Studies show thatwhen women are supported and empowered all of 
society benefits. But even today at the beginning of the 21stcentury Gandhi’s vision remains unfulfilled. 
  
Introduction 

Mohandas Karamchand Gandhi, as a major social and political reformer, played an important role in 
attemptingto eradicate the social wrongs committed against the women of the country through ages. He 
strongly believed that asociety can develop rapidly if takes all sections of the people together into its fold, rich 
and poor, high societypeople and low caste people and both men and women.Gandhi’s political ideologies are 
strongly based on humanitarian values, which were a reflection of his spiritualself. For him, politics could not 
be divorced from social factors. To Gandhi, social emancipation was as critical aspolitical emancipation. 
Gandhi, throughout his life, struggled very hard for the upliftment of the sociallyowntrodden,making 
significant contributions for the development of the status of women in India. Women underhis ages took a 
milestone to step towards re-establishing their identity in the society. Gandhi’s inspiring ideologiesboosted 
their morals and helped them to rediscover their self-esteem. Not only there was a general awakeningamong 
the women, but under Gandhi’s leadership they entered into the National mainstream, taking parts in 
theNational movements. In Gandhi’s words, “To call women the weaker sex is a libel; it is man’s injustice to 
women.” 

The views expressed by the Mahatma and the actions undertaken by him may not go entirely with the 
current timesbecause the times have irreversibly changed but the honesty of the Mahatma, the love and respect 
he had for thewomen, can never be doubted. He is truly the best friend of the women of the world. 
 

Objectives:  
 

1. To study the women’s influence on Gandhiji 
2. To Study the roleof women as envisagedbyGandhi 
3. To study the empowermentofwomen: the Gandhi an model 
4. To study the Gandhi on Empowerment 
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Research Methodology: 
 The present study is based on secondary data. The secondary data have been collected through various 
reference books, journals newspapers, articles and related websites to Mahatma Gandhi an Women 
Empowerment.  
 
Women’s Influence On Gandhi 

In a letter written to Raj KumariAmritKaur from Wardha on 20-10-1936, Gandhi wrote: “If you 
women would only realize your dignity and privilege,and make full use of it for mankind, you will make it 
much better than it is. Butman has delighted in enslaving you and you have proved willing slaves till theslave 
and the slave holders have become one in the crime of degradinghumanity. My special function from 
childhood, you might say, has been tomake women realize her dignity. I was once slave-holder myself but 
Baproved an unwilling slave and thus “opened my eyes to my mission.Gandhiji was fully aware of the 
exploitation of women in and outsidetheir homes but he also thought that a person cannot be exploited without 
his orher will or participation. Gandhi, himself admitted that he learnt the technique ofnon- violent passive 
resistance from women, especially from his wife andmother. It was Kasturba’s passive resistance against 
Gandhi’s unreasonableactions and attitudes, both as a man and husband that compelled him to changehimself 
from a domineering husband to an understanding one; thereby realizingthe spirit of equality and acting upon 
the principle of mutual consideration. In hisautobiography, My Experiments with Truth, he has discussed at 
length about hisinner transformation from an authoritarian husband to an understandingcompanion. This, 
Gandhi admitted, did not come easily. He exercised authorityon Ba not only physically but mentally as well. 
At one point Gandhi forced Ba toclean the toilet of his visitor and Kasturba refused and there was a 
violentconflict between the two. ShyamaSinha states that Mahatma Gandhi had almostthreatened to throw Ba 
out of the house. When she admonished Bapu in “firmand measured tone”2, it brought Babu to his senses and 
he realized his fault.Thus Gandhi’s own admission on his immense faith in women’s Shakti (power)comes 
from his experience of his mother and his wife. He observed and studiedwomen in his own home and came to 
perceive women as equal partners in thehome and society, not merely as wives and mothers. 
 
Role Of Women As Envisaged By Gandhi 

Regarding the role of women, Gandhiji once said, “Womanhood is not restricted to the kitchen.” He 
opined andfelt that, “Only when the woman is liberated from the slavery of the kitchen that her true spirit may 
be discovered.”It does not mean that women shouldn’t cook, but only that household responsibilities be shared 
among men, womenand children. 

In a letter written to Raj KumariAmritKaur from Wardha on 21 October 1936, Gandhiji writes, “If 
you womenwould only realize your dignity and privilege and make full use of it for mankind, you will make it 
much better thanit is. But man has delighted in enslaving and you have proved willing slaves till the slaves 
and the slave- holdershave become one in the crime of degrading humanity. My special function from 
childhood, you might say, has beento make women realize her dignity. I was once a slave- holder myself but 
Kasturba proved an unwilling slave andthus opened my eyes to my mission. Her task was finished. Now I am 
in search of a woman who would realize hermission. Are you that woman, will you be one?” In this way, 
Gandhi was able to devote himself to such a missionand formula type views on all aspects of a woman’s life, 
political, social and domestic and even the very personal.Gandhi laid more emphasis on the role of women in 
the political, economic and social emancipation of the country.Under his guidance and leadership women 
came out from their houses and joined India’s struggle for independence.As far as the economic emancipation 
of women was concerned Gandhi felt that female folk could be engaged in thecottage and small scale 
industries of the village such as spinning, broom, basket and rope making and oil processingso that the rural 
women can supplement to the family income. Hence empowerment of women has to be the ultimategoal to 
improve the quality of the society and development of the economy. 
 
Empowerment Of Women: The Gandhian Model 

According to Gandhi, the three important factors that promote women empowerment are: 
education,employment and change in social structure. All the three components are equally important and 
mutually related.Simply development of education of the women would not automatically empower them. The 
case in point isKerala. The state has hundred percent (100%) literacy but the women folk are not even today 
free from exploitation.This is because of the fact that the traditional keralite society is yet to be reformed to 
provide equal rights to thewomen in de facto terms. 
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Gandhi on Women Empowerment:  
The position of women in India has varied in different periods and different classes, religion and 

ethnic groups. Pre independence era has witnessed the exploitation of the women in and the outside of the 
home. The Gandhian period and even prior to that is marked by the philosophy of the some of the brilliant 
social reforms and thinkers like Raja Ram Mohan Roy, Swami DyanandSaraswati and so on who strived 
endlessly to bring about a change in the condition of the Indian women so that they become „better wives‟ 
and „better mothers‟. The Mahatma said that women have been suppressed under custom and law for which 
man was responsible and in the shaping of which she had no hand. Rules of social conduct must be framed by 
mutual co-operation and consultation. Women have been taught to regard themselves as slaves of men. 
Women must realize their full status and play their part as equals of men. Wives should not be dolls and 
objects of indulgence but should be treated as honoured comrades in common service. The educationally ill-
disposed should be educated by their husbands. The customary and legal status of women is bad and demands 
radical change.  

Gandhi however saw women not as „objects of reforms‟ but as „self-conscious objects‟ and he 
includes the women among the „masses‟ in a most natural way. Women participate in the mass movements 
led by him and he made a great breakthrough in Indian women’s lives for time to come. It was Mahatma 
Gandhi’s revolutionary call to women to join the freedom struggle that led to the drawing of a new era. He 
recognized the importance of women’s participation in the freedom struggle. Gandhi 80 apprised the women’s 
potential for Satyagraha and for the social reconstruction as higher than that of men.3 Gandhi assessed rightly 
that in a long drawn political struggle, he would achieve its desired goal only when all section of people work 
shoulder to shoulder and put in their efforts in a constant and organized manner. He found that a larger section 
of our women needed a great deal of attention. „Women are sabala not abala, believed Gandhi and 
accordingly envisioned country’s freedom with their active participation. In fact, he was convinced that 
women’s involvement and participation was necessary for accomplishing the onerous task of national 
regeneration and rejuvenation.  

The Indian national movement was not only political but also a social economic movement, which 
opened for women’s liberation in a traditional society. It was Gandhi’s relentless efforts which not only paved 
the way for their participation in the nationalist movements but also inculcated the spirit of dignity, self-
respect, social equality and individual freedom among women. Gandhi had sought the support of women for 
almost all of his political movements non-cooperation, civil disobedience, and quit India movement. The role 
of educated women to impairment Gandhian programmers is unique. They become imamates in the ashrams 
and promoted simmering, khadi and other items of constructive programmers.4 Gandhi believed that both 
man and women are one. Woman is the companion of man, gifted with equal mental capacities. She thereby 
has the right to participate in the very minutes details in the activities of the manand has an equal right of 
freedom and liberty with him. But equality of the sexes does not mean equality of occupations. Women’s 
occupations are more conductive to peace than war. 
 
Conclusion 

It can be said without an idea of doubt that Mahatma Gandhi experimented in all these three fields a 
century agoand shown the way for the empowerment of women and the improvement of the status of women 
in the country. Butpractically we can see completely an opposite picture of the empowerment of women. It is 
a great regret for us thateven today employment of women is still restricted. They are not allowed to enter into 
certain jobs, beyond doctors,nurses, teachers and clerical jobs. In the family, the women become the victim of 
domestic violence and in thesociety they are also exploited by the social evils like dowry system, prostitution, 
witch- hunting etc. Again twothirdsof the world’s illiterates are females.of the millions of school age children 
not in school, the majority aregirls. And today, HIV/AIDS is rapidly becoming a woman’s disease. In several 
southern African countries morethan three- quarters of all young people living with HIV are women. Again in 
many countries due to the currentworld food price crisis a significant percentage of women eat only once. 
These women are already suffering theeffects of even more several malnutrition, which inevitably will be 
their children’s fate as well. Studies show thatwhen women are supported and empowered all of society 
benefits. But even today at the beginning of the 21stcentury Gandhi’s vision remains unfulfilled. 
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Abstract 

Gandhian Philosophy was based on the principles of truth and nonviolence. Of course, these are as old as hills. 
His ideas are inspired by the ideas of Ruskin and Tolstoy. The spirit of young people should be directed into the right 
channels, otherwise it can do harm to us. The control of society should be righteous method. Righteous method is backed 
by truth and nonviolence. India was a gold land because Indian had gold heart. The land is still the same but it has 
become desert because we are corrupt, selfish, immoral and lack of spirituality. Rich people accumulate the wealth at the 
cost of the poor. If money in the hands of good men it helps in the cultivation of land and reap the crops. The country is 
rich which nourishes, and respect the noble people. The man is rich who functions of his own life morally and influences 
others. For this Gandhiji followed the important vows. People were impressed by the unarmed principles. He emphasized 
the human life entire humanity should pursue the truth and nonviolence. Gandhiji practiced moral ideals for realization 
of truth. Gandhiji concluded that god is truth and truth is god. Truth relates to sympathy and love in the sense of 
nonviolence. The rigorous efforts should be made to follow the vows. There should be truth in thought, speech and 
action. There can be no world peace without true knowledge. By single minded devotion, honest efforts and indifference 
to all truth can be realized. The pursuit of truth leads to God and there is no place to cowards to defeat. Gandhi was a 
great follower of truth and nonviolence. His sense of duty became the base of his philosophy. The mankind has right to 
lead a life through truth and nonviolence. Welfare philosophy is inclusive philosophy which is based on the principle of 
ethics. The last is equal to first or no one is first and no one is last. This is the human happiness of index i.e. mental and 
moral growth. Eliminate the mutual hate and bias so as to bring the mankind on the right track. He directed his efforts 
with leafs and bounds for the welfare. Ethics is a normative science of conduct applied voluntarily. The way we treat the 
people is the reflection of our morality. He stressed the fact that a nation without ethics and values cannot provide 
peaceful life.  
 

Truth and Non-violence are as old as Hills: Mahatma Gandhi. 
 

Introduction 
Gandhiji’s spiritual beliefs provided the foundations for socio-economic lives. His ideas were inspired 

by the ideas of Ruskin and Tolstoy. Our young men who have received western education are full of spirit. 
This spirit should be directed into the right channels, otherwise it can do harm to us. The nation should under 
the control of good and noble persons who is not a robber himself. The man is of self-controlled who observes 
the rules of morality, does not cheat or give up a truth and does his duty for all. The control of society should 
have righteous method. Righteous method is backed by truth and nonviolence. India was a gold land because 
Indians had gold heart. The land is still the same but it has become desert because we are corrupt, selfish, 
immoral and lack of spirituality. Rich people accumulate the wealth at the cost of poor. When poor also try to 
be rich and when they fail in the effort then they will have extreme anger.  They will loose their sense and try 
to make money by force or fraud. If you amass wealth without knowledge it will be immoral. The person who 
observes ethical rules and does not give way to greed has a disciplined mind, does not stray from the right 
path, and influences other by his acts. If we behave as we chose and at the same time take our neighbours to 
task for their wrong doing, then the result can be disappointing. If money is in the hands of good men it helps 
in the cultivation of land and harvesting the crops. The country is rich which nourishes the greatest number of 
noble and respected people. The man is rich who functions of his own life morally and influence others. For 
this, Gandhiji followed important vows like truthfulness, nonviolence, celibacy, control of palate, non-
stealing, swadeshi, fearlessness, trusteeship, sarvodaya, democracy and governance. He was also influenced 
by family atmosphere, western literature, Gita, Ramayana, Bible and Quran. He never engaged with any 
serious metaphysical controversies that common to anyone. He did not profess any particular philosophical 
doctrines. Inside and outside the countries people impressed because of his unarmed principles of truth and 
nonviolence. He emphasized dignity and prestige of human life. He focused the each individual from the 
moral point of view.  He believed in the basic goodness of man because individual is the mixer of good and 
evil. Gandhiji practiced the moral ideals for realization of truth. Perusing the truth is for entire humanity. He 
believes that, duties to self, family, country and world is important. His concept of Sarvodaya stands for 
welfare of all. Gandhiji tried to remove class society and untouchables by truth and nonviolence means. He 
persuaded, Indians to be self-sufficient, least dependence on foreign goods. His philosophy of humanism was 
to international in spirit, which helps to overcome all the barriers of castes, religion and culture because it was 
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based on rationalism. Man is to be disciplined, moral, honest, and strive for well beingness of the society, 
because it is linked to social concept of sarvodaya.  
Values in the life: 

It is difficult to separate politics from values, when world is facing the violence.  Under such 
circumstances also world will become peaceful, if we follow the truth and nonviolence. Gandhiji believed that 
unarmed truth and unconditional love all the time helped the welfare of the society. Peace is the beauty of its 
sunshine. It is the smile of child, love, joy of the family. Love yourself because, love comes from inside. 
Gandhiji concluded that god is truth and vice-versa and truth relates to love and again love in the sense 
nonviolence. Truth gives happiness and true love means nonviolence.  
To understand the god is truth, it is need to watch the society. Our belief is based on experience. Those who 
make individual god must go vows like truth, purity, nonviolence and non-possession. One should impose the 
vows to experience it. The righteous method is essential to follow the vows. There should be truth in thought, 
truth in speech, and truth in action. All knowledge is included in it. And there can be no world peace without 
true knowledge. If we know how to apply this test of truth, then we come to know what is worth doing, seeing 
and reading. Realization of truth is linked with philosopher’s stone. By single minded devotion, honest efforts 
and indifference to all truth can be realized. Quest for truth involves tapas, self-suffering and even unto the 
death. Pursuit of truth is true devotion. This path leads to god and there is no place for cowardice to defeat. In 
this connection we can consider the examples of Raja Harishchandra, Prahlad, Ramchandra, Imam Hasan, 
Imam Hussain and Christen saints. True religion is also based on truth and nonviolence. Truth is god and 
nonviolence is a means to realize it. Gandhiji was staunch follower of principles of truth and nonviolence. He 
did not deviate from the principals. The path of true nonviolence requires courage to follow and it is conscious 
suffering, his sense of duty to become the base of philosophy. Gandhi was insisting for conciliation through 
strategies of truth and nonviolence. The mankind has a right to survive through the principles Gandhi was 
many times victim of arrogance, insults but he never deviated the principles. He was called as Mahatma 
because of the values which are sacrificed for the life. His principles include affection, symphathy, mercy and 
generosity. The term satyagrah means firm devotion to truth. Gandhiji’s policy treats the evil doer with love 
and respect and non-voluntarily resists his evil policies and actions. He himself undergoes by sufferings. He 
was guided Rajchandraji that soul exists, it is imperishable. God is an ideal state of soul, soul has bondage of 
karma and hence, past and future life can be predicted. He ruled out the possibility of end of the world and 
expressed the happiness of Samadhi. Gandhiji’s spiritual base of meditation evolved the principles of love, 
truth and nonviolence which became guiding path for years to come.  
Non-violence: 
  Non-violence is soul force or the power of god head within us. We can become a god and realize it by 
truth and nonviolence. It is nonviolence if we love those that love us and we love those who hate us. We know 
it is very difficult to follow, but by the grace of god it is easy to achieve and accomplish it. Gandhiji’s idea 
was based on love, truth, nonviolence and sacrifice. His ideas depend on human values like honesty, love, 
truth and nonviolence. He emphasized the welfare of mankind through trusteeship based on non-possession. 
The behavioral pattern of society is considered to be sympathetic, nonprofessional and full of contentment. 
The property owners should utilize property for the benefit of the society. Voluntarily people are responsible 
for converting exploitative class to nonprofessional attitude oriented to welfare of the society. Gandhian 
thought depends on the change the heart of the people. He believed that divine intension of a man can only 
bring the happiness. Moral and spiritual forces are the guiding principles to accomplish the welfare. Gandhi 
himself practiced these principles in his life. Gnadhiji’s ideas are based on cardinal principles which involve 
truth, nonviolence, dignity of labour and simplicity. He built a system of decentralized economy. He dreamed 
Ramrajya for the masses based on the ethics. For him real progress was moral progress and should stand for 
social justice and moral values. He was of the opinion that, planning should consist of best utilization of man 
power. He was in favour of production of masses.  
Ethics: 

Ethics is a normative science of conduct applied voluntarily. Gandhiji believed that all people should 
be equal to one another and should live together in peace. He believed that violence was not the correct way to 
bring about justice in the world. The idea of universal human brotherhood is a moral value. The way we treat 
the people is reflection of our morality. Gandhiji built his lifework around the moral values. Gandhiji believed 
in the limitation of wants i.e. Simple living and high thinking. He emphasized unity in all religions and 
brought the social significance, virtues in the personal life. Love and symphathy, devotion and dedication, 
sufferings and sacrifice are the important values in the life. He was karmayogi, political leader, social 
reformer, friend for poor, a man of god, a saint and apostle of peace and nonviolence with divine mission. 
Gandhi’s life was simple. According to him life should be oriented towards the service of humanity at large i. 
e. welfare of society. Ideal society is based on love cooperation and truth. Gandhii’s ethical and spiritual 
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values are away from material greed. Gandhiji rejected industrialization, competition, decay of SSI, 
exploitation of labour and moral degradation. The adoption of non Gandhian model pushed the society into 
poverty and created cynical elite class. Hence, the corruption and immorality increased. Gandhian thoughts 
relates to various facets of life which concerned to  religious, moral, political, economic, social, individual and 
collective life. It can be perused with unified integrated philosophy. He does not know any religion apart from 
human activity. Gandhi supported moral and spiritual life. He always stood for simpler and ascetic life. Any 
society should free from violence and exploitation.  He stressed the fact that nation without ethics and basic 
human values cannot provide a nonviolent and peaceful life to its citizens. Hence, he gave more importance to 
humanlife rather than material life. He emphasized human capital rather than money capital. He considers if 
human capital likely to grow then nations happiness will increase, because self-disciplined attitude enhances 
the happy life. It is possible through human values. The business chosen by the family should be free from 
debt and credit. The business should not be used to become rich quickly because it was considered as sin.  
Inclusive Philosophy: 

Welfare philosophy has been evolved on the goodness of human nature which involves service to man 
and application of ethics. It is a similar to love, thy neighbours as thyself. This philosophy is called inclusive 
philosophy. The last is equal to first or no one is to be first and no one is to be last.  This is the human 
happiness of mental and moral growth. Eliminate the mutual hate and bias so as to bring the mankind on the 
right track. Spiritual happiness in the life comes only when people work without any expectations. (Do you 
deed and don’t expect anything in return). In the social cooperation there will be no competition, no 
exploitation, no government and no police. Gandhiji was a man of vision and mission. He always directed his 
efforts for happiness of the society. He created a moral atmosphere. Gandhiji’s truth and nonviolence is the 
cultivation of a spirit of truth. Tolerance rooted in mutual sympathy, humility and understanding. The 
professions of  every society is that, the soldiers profession is to defend, the pastors to teach, the physicians to 
keep health, the layers to enforce justice and merchants to provide. Hence, truth and nonviolence relates to 
cooperation. For sustainable development of human beings man should live in cooperation and work for the 
common good. Cooperation should be based on truth and nonviolence. Members must be sincere and honest. 
The success of the cooperatives can be measured in the terms of virtues. It should eliminate idleness and 
poverty. If People become friends of one another then it will achieve the success. 
 
Conclusion: 

The nation should under the control of noble persons who is not a robber himself. The control should 
be in righteous method which is backed by truth and nonviolence. India was a gold land because Indians had 
gold heart. Still land is same but it has become desert because of immorality. In order to become rich as early 
as possible people loose their sense. If wealth is in the hands of noble persons it helps in the cultivation of 
land. The moral society influences others by their functions. Gandhiji adopted important vows and practiced 
the same to accomplish the goals. People were impressed because of his unarmed principles. He emphasized 
dignity and prestige in the human life. Gandhiji practiced moral ideals for realization of truth. Man is to be 
disciplined, moral, honest and strive for the welfare of the entire society. Peaceful spiritual happy life is 
possible through truth and nonviolence principles. There should be truth in thought, in speech and in action. 
Nonviolence is the soul force or power within us. It gives strength to love people who hate us. Gandhiji 
believed that divine intension can bring the happiness of man. He himself practiced moral and spiritual 
principles and applied the same to entire world. The idea of universal human brotherhood is a moral value. 
The way we treat the people is reflection of a morality. Ideal society is based on love, cooperation and truth. 
The adoption of non Gandhian model pushed the entire world into the grim, poverty and created cynical elite 
class and we become victim of system. Gandhian thoughts relates to various facets of life which concerned to 
ethics of life. The various facets can be perceived if unified integrated philosophy. He emphasized the human 
life rather than material life. If human capital is likely to grow in righteous method then the happiness index 
will multiply. Hence, Gandhian principles can be applied in any socio-economic activities to achieve the 
goals. 
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Abstract 

Mahatma Gandhi idea to develop the India society was based on his understanding of the society and hence, 
based on the village system. He further believed that India will have to live in villages, not in towns, in huts not in 
palaces. He was aware of the realities of the village life and knew the plight of half-starved masses of India. His 
understanding of the plight of the people has been extremely well brought out in his writings, identifying his emphasis on 
removal of poverty over aesthetics. He wanted to bring about rural reconstruction with sound scientific and spiritual 
values. Through his 18-point Constructive Programme, Gandhiji successfully implemented his rural reconstruction 
activities in Sevagram Centre near Wardha in 1935. Concept of Rural Reconstruction His concept of rural 
reconstruction is a comprehensive one, emphasizing on the economic, political, social, educational, ecological and 
spiritual dimensions. The decentralized village economy should provide full employment to all on the basis of voluntary 
cooperation and work for achieving self-sufficiency in it is basic requirement of food, clothing and shelter. “My idea of 
Village Swaraj is that it is a complete republic, independent of its neighbours for its own vital wants and get inter-
dependent for many others in which dependence is a necessity. 
Keyword:Gandhiji, Village Self-sustained, Development, Swaraj and Rural 

 
Introduction 

Mahatma Gandhi, was probably the first among our leaders to promote rural development in India.  
On March 30, 1946 at the Prayer meeting at Urulikanchan before leaving for Delhi for final negotiation with 
the British, Gandhiji reiterated that  we cannot retain power in Delhi without developing rural India.  His 
concept of rural development meant self reliance with least dependence on outsiders.  The Swadeshi 
Movement was launched through spinning and weaving to promote Khadi.  This also provided livelihood to 
the rural people. 

In 1934 Gandhi resigned from the Indian National Congress over his differences with other leaders on 
the purity of ends and means. He established the "All India Village Industries Association" at Wardha and 
devoted most of his time towards reorganisation of Indian villages. Gandhiji started experiments in rural life-
style such as revival of village crafts and agro processing industries, village cleanliness, diet reforms, etc., so 
that villages could be developed as ideal surroundings to live in. He concentrated on the removal of 
untouchability also. 

 Before moving to Sevagram village in April 1936, Gandhi had started experiments in various 
industries at Wardha. He trained many workers in rural reconstruction work such as making Neera from palm 
trees, jaggery, etc. and in diary, leather work, pottery, oil pressing, bee-keeping etc. He shifted the 
headquarters of All India Spinners' Association to Sevagram. 

In Sevagram Ashram Neera was served every morning. Gandhi believed that hand spinning hand 
weaving i.e. Khadi cloth was the hub around which all the village industries could prosper. With this solar like 
system, he thought he could rebuild and preserve the Indian village culture. 

When a nation would become free with its own efforts various experiments would be needed to 
prepare for the development of the economic conditions of the masses. Gandhiji anticipated this and took 
steps in that direction. Though Gandhi accepted village life, he could not tolerate ignorance, uncleanliness, 
laziness jealousy in the villages. 

Since 1936 till his last, Sevagram Ashram remained his headquarters. Gandhi had organised various 
constructive work institutions to guide the nation on the road to nonviolent reconstruction of its socio-
economic base. The man who fought the mightiest empire in the world, had also simultaneously developed 
and demonstrated a new way of constructive work for the establishment of a non-exploitative and non-violent 
social order. This was his ideal in life and a message for the mankind. 

Gandhi had launched three nationwide movements of Satyagraha. First was the Civil Disobedience in 
1921-22. It was suspended later because of breakdown of the moral discipline and eruption of violence against 
the British. Second was the Salt March in 1930. The third was the Quit India Movement of 1942. India 
became free in 1947. 

The other emphasis was curb on consumption as excessive consumption causes pressure on resources 
and adds to wastage and pollution.  His thought provoking statement, `there is  enough on this earth to meet 
the need, but not the greed' has now become a universal slogan for ensuring environmental protection and 
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sustainable development.  The Gandhian model of development can provide solutions to our rural problems 
which are linked  to the basic needs of the people, such as `Anna' (livelihood), `Akshar' (literacy), `Arogya' 
(health) and `Acharan' (moral values).  While the development programmes should aim at meeting these 
needs, it is essential to  blend these activities with `Dharam'   not any particular religion but the essence of all  
religions alongwith a focus on moral values   `Acharan'.  In the absence of moral values, particularly non 
violence, non  addiction to gambling, drugs and alcohol and marital discord, the development may shape our 
future generations as demons, instead of citizens of a civilisedsociety.  If one can insist on adopting moral 
values, it will be easy to curb one's greed and with sincere efforts, there will be no difficulty in meeting one's 
needs.   
Ideal Village: 

The village is the basic unit of the Gandhian ideal social order. Gandhi succinctly pointed out, “If the 
village perishes India will perish too…. We have to make a choice between India of the villages that is as 
ancient as herself and India of the cities which are a creation of foreign domination”. Gandhi’s ideal village 
belongs to the Pre-British period, when Indian villages were supposed to constitute the federation of self-
governing autonomous republics.According to Gandhiji, this federation will be brought about not by coercion 
or compulsion but by the voluntary offer of every village republic to join such a federation. The work of the 
central authority will only be to coordinate the work of different village republics and to supervise and 
manage things of common interest, as education, basic industries, health, currency, banking etc. 
Decentralisation: 

Gandhi firmly believes that village republics can be built only through decentralisation of social and 
political power. In such a system decision-making power will be vested in the Village Panchayat rather than in 
the State and the national capital. The representatives would be elected by all adults for a fixed period of five 
years. The elected representatives would constitute a council, called the Panchayat. 
Self-sufficiency: 

Such a decentralised polity implies a decentralised economy. It can be attained only through self-
sufficiency at the village level. The village should be self-sufficient as far as its basic needs – food, clothing, 
and other necessities – are concerned. The village has to import certain things which it cannot produce in the 
village. “We shall have to produce more of what we can, in order thereby to obtain in exchange, what we are 
unable to produce”. 
Industrialization: 

Gandhiji maintained that industrialization would help only a few and will lead to concentration of 
economic power. Industrialization leads to passive or active exploitation of the villages. It encourages 
competition. Large scale production requires marketing. Marketing means profit-seeking through an 
exploitative mechanism.Moreover, industrialization replaces manpower and hence it adds to unemployment. 
In a country like India, where millions of labourers in the villages do not get work for even six months in a 
year, industrialization will not only increase unemployment but force labourers to migrate to urban areas. This 
will ruin villages. 
Trusteeship: 

Gandhiji was not against the institution of private property. But he wanted to restrict the right of 
private property to what was necessary to yield an honourable livelihood. For the excess he prescribed the 
principle of trusteeship. Gandhiji emphasized the principle of trusteeship in social and economic affairs. He 
firmly believed that all social property should be held in trust. The capitalists would take care not only of 
themselves but also of others. Some of their surplus wealth would be used for the rest of the society. 
 
Conclusion 

Mahatma Gandhi’s concept of rural development revolves around creating model villages for 
transforming ‘swaraj’ into ‘su-raj’ His vision of an ideal village, in his own words:An ideal Indian village will 
be so constructed as to lend itself to perfect sanitation. It will have cottages with sufficient light and 
ventilation built of a material obtainable within a radius of five miles of it. 

The village lanes and streets will be free of all avoidable dust. It will have wells according to its needs 
and accessible to all. It will have houses of worship for all; also a common meeting place, a village common 
for grazing its cattle, a co-operative dairy, primary and secondary schools in which industrial education will 
be the central fact, and it will have panchayats for settling disputes. It will produce its own grains, vegetables 
and fruit, and its own khadi. This is roughly my idea of a model village. That village may be regarded as 
reformed. where the largest possible number of village industries are flourishing, in which nobody is illiterate, 
where the roads are clean, there is a fixed place for evacuation, the wells are clean, there is harmony among 
the different communities, and untouchability is completely absent, in which everybody gets cow’s milk, ghee 
etc., in moderate quantities, in which nobody is without work, and which is free from quarrels and thefts. 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 61 
 

References 
 

1. Shourie, Arun (1990). Individuals, institutions, processes: How one may strengthen the other in India today. New 
Delhi, India: Viking. ISBN 9780670837878. 

2. Swarup, Ram (1955). Gandhism and communism: Principles and technique. New Delhi: J. Prakashan. 
3. BidyutChakrabarty (2006). Social and political thought of Mahatma Gandhi. Routledge. p. 138. ISBN 978-0-415-

36096-8. Retrieved 25 January 2012. 
4. Gandhi, Mohandas Karamchand; Tolstoy, Leo (September 1987). B. Srinivasa Murthy, ed. Mahatma Gandhi and 

Leo Tolstoy letters. Long Beach Publications. 
5. Tewari, S. M. (1971). "The Concept of Democracy in the Political Thought of Mahatma Gandhi". Indian Political 

Science Review. 6 (2): 225–251. 
6. Nadkarni, M.V. (June 2015). "Gandhi's civilizational alternative and dealing with climate change" (PDF). Journal 

of Social & Economic Development: 90–103. doi:10.1007/s40847-015-0006-3. 
7. Ethics for our times : essays in gandhian perspective (2 ed.). [S.l.]: Oup India. 2014. pp. 45–54. ISBN 0-19-

945053-6. 
 
 
 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 62 
 

Mahatma Gandhi & Swachh Bharat 
 

Dr. Sanjeev Thakur  
 Assistant Professor, 

Alkesh Dinesh Mody Institute for Financial & Management Studies 
 
Abstract 

So long as you do not take the broom and the bucket in your hands, you cannot make your towns and 
cities clean                                                                …   Mahatma Gandhi 

Conservation of national sanitisation is swaraj work and it may not be postponed for a single day on 
any consideration whatsoever. Everyone must be his own scavenger. If you become your own sweeper, not 
only will you ensure perfect sanitation for yourself, but you will make your surroundings clean                                                 

- Mahatma Gandhi 
 

Mahatma Gandhi said "Sanitation is more important than independence". He made cleanliness and sanitation 
an integral part of his living. His dream was total sanitation for all. Cleanliness is most important for physical well-
being and a healthy environment. It has bearing on public and personal hygiene. It is essential for everyone to learn 
about cleanliness, hygiene, sanitation and the various diseases that are caused due to poor hygienic conditions. The 
habits learnt at a young age get embedded into one's personality. Even if we inculcate certain habits like washing hands 
before meals, regular brushing of teeth, and bathing from a young age, we are not bothered about cleanliness of public 
places. Mahatma Gandhi said, “I will not let anyone walk through my mind with their dirty feet.”His dream of Swachh 
Bharat has been fulfilled by the Prime Minister recently which has now become a Jan Andolan. 
 
The Beginning 

Mahatma Gandhi’s life, ideas and works are of crucial importance to all those who wants a better life 
for mankind.  The importance of moral and ethical issues raised byhim remain central to the futureof 
individuals and nations. Teachings of Mahatma Gandhi still inspire the present generation. In South Africa 
Gandhiji got a bitter taste of racial discrimination when he was pushed out from the first class compartment of 
the train because he was coloured. It was then he decided to fight for his rights and the concept of Satyagraha 
was evolved. His first Satyagraha in India was at Champaran in Bihar in 1917 for the rights of peasants on 
indigo plantations. In Champaran he taught the poor and illiterate people the principles of Satyagraha. 
Gandhiji and his volunteers instructed the peasants in elementary hygiene and ran schools or their children.  

To live in clean and hygienic environment is the nature of humans. Gandhiji discussed numerous 
subjects such as sanitation, cleanliness of surroundings, hygiene, purity of air and water, importance of 
sunlight etc. which were directly connected to the preservation of environment. He bestowed supreme priority 
on sanitation and cleanliness. In fact, he was deeply disturbed and pained by the unhygienic and polluting 
habits of our people. 

Gandhiji stressed the need to improve our dirty and insanitary habits. He said unless we alter the 
conditions in our cities, rid ourselves of our dirty habits and have improved latrines, swaraj can have no value 
for us. In the name of religion, we ourselves would not clean the places for fear of pollution and so, despite 
our reputation for personal cleanliness, a portion of our houses remains the dirtiest in the world, with the result 
that we grow up in an air which is laden with disease germs. We were safe so long as we kept to our villages. 
But in the cities we are ever committing suicide by reason of our insanitary habits. 
The Villages Scenario 

Gandhiji’s idea of village swaraj is that it is a complete republic, independent of its neighbours for its 
wants yet interdependent for many others in which dependence is a necessary. As far as possible every 
activity will be on the cooperative basis.However, when Gandhiji toured the country, he noted that"Indian 
villages suffer from horrible insanitation. Not attending to sanitation makes the bodies diseased and impure. 
Gandhiji pointed out that cleanliness and good habits and indicated its close relationship with good health.  
Under the title 'Our Dirty Ways' in Navajivan on 13-9-1925, Gandhiji wrote the following:  
1. Both excretory functions should be performed only at fixed places.  
2. To pass urine anywhere in a street, at any place not meant for the purpose should be regarded an offence.  
3. After passing urine at any selected place, one should cover up the spot well with dry earth.  
4. Lavatories should be kept very clean. Even the part through which the water flows should be kept clean. 
Our lavatories bring our civilization into discredit, they violate the rules of hygiene.  
5. All the night-soil should be removed to fields. If my suggestion is followed, no one would need to remove 
night-soil, the air would not become polluted and villages would remain very clean." (28:176) 
His view of the various issues relating to cleanliness, open evacuation, sanitation, etc., are given hereunder: 
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Spitting 
In some countries spitting on the road is a criminal offence. Those who spit after chewing betel leaves 

and tobacco have no consideration for the feelings of others. Spittle, mucus from the nose, etc, should also be 
covered with earth. In some cases the sputum is so harmful that the germs are carried from it and they infect 
others with tuberculosis. In some places spitting on the road is a criminal offence. Spittle, mucus from the 
nose, etc., should also be covered with earth.  
Accumulated Water 

"Near the village or dwellings, there should be no ditches in which water can collect. Mosquitoes do 
not breed where water does not stagnate. Where there are no mosquitoes, the incidence of malaria is low. At 
one time, water used to collect around Delhi. After the hollows were filled, mosquitoes were greatly reduced 
and so also was malaria. 
Lavotories and Open defacation 

Pointing out at the unhygienic habits Gandhiji strongly emphasized observing cleanliness in 
lavatories, and wrote in Navajivan on 24-5-1925: "I shall have to defend myself on one point, namely, sanitary 
conveniences. I learnt 35 years ago that a lavatory must be as clean as a drawing-room. The cause of many of 
our diseases is the condition of our lavatories and our bad habit of disposing of excreta anywhere and 
everywhere.  

If anyone wants to evacuate in the open, it must be at a distance of a mile from the village. There must 
be no habitation in its vicinity, nor any human traffic nearby. The person must dig a hole and after using it 
must cover the faces with earth. No one should spit or clean his nose on the streets.  
Clean Villages 

In a prayer meeting at Patna on 13-3-1947, he reminded people of their duty and responsibility to 
beautify the village, why should the Government do this job? Did you seek the Government's permission 
while ruining the villages? It is your responsibility to rebuild the villages. You must remove the debris and 
clean the villages. The Government will be thankful to you and will send you experts who can guide the work 
of sanitation. This is a job wherein even women and children can participate. You should help the 
Government and the Government will help you. Every corner in the village we visited was dirty. The lanes 
were very filthy and the roads were in a shabby state. He would call upon you to clean up these villages so 
that they reflect the cleanliness of your hearts. Besides contributing money one should be prepared for the 
work of sanitation. One must make your villages clean and beautiful. The lanes should be spotlessly clean. 
The roads even if they are narrow, should be so well maintained that even a blind man should be able to walk 
on them. This alone can turn the villages of India into heaven on earth. 
Cleanliness 

Gandhiji dwelt on cleanliness and good habits and pointed out its close relationship to good health. 
No one should spit or clean his nose on the streets. In some cases the sputum is so harmful that the germs 
infect others. (Navajivan dated 2 November, 1919). 
Commenting on our attitude and unhygienic habits, in Young India on 25-4-1929, Gandhiji wrote: "Any 
Municipality tackling the evil of insanitation will have tough work before it, not by way of finding money for 
carrying out the reform but in the way of fighting colossal national prejudices and habits that have become 
second nature.” We purchase that cleanliness at the expense of our neighbours. Hence our villages are a 
dungheap and streets not walkableinspite of the fact that millions go barefoot. We do believe in removing dirt 
from our rooms but we also believe in throwing it in the street without regard to the well-being of society. We 
are clean as individuals but not as members of the society or the nation of which the individual is but a tiny 
part. 
Mental Sanitation 

One must keep itself clean externally and internally. Mental sanitation too is necessary and in order to 
keep our minds pure, we must keep them engaged in some healthy activity." (Mahadev Desai, Day-to-Day 
with Gandhi, Vol-9; p.73-4)Gandhiji’sidea of developing nature cure in UruliKanchan and the villages of 
India was fast expanding. It means teaching the hygiene of the body, mind and soul of the individual and 
society.  
Drinking Water 

He said in Navajivan on 2-11-1919: "Peasants are very careless about water. The well or pond from 
which drinking and cooking water is taken must be kept clean. It should contain no leaves. No one may bathe 
there, nor should cattle or clothes be washed in it." (16:272) 
Dirty Houses 

Giving a speech at labourers' meeting at Madras on 22- 3-1925, Gandhiji spoke to them about 
cleanliness, light, and air: ". . . you should decline positively to live in dirty houses where there is no sunshine 
and where there is no air. You must keep your houses and yards absolutely clean of all dirt, of insanitation. 
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You must keep your own bodies clean by washing them properly every day, and as your bodies and 
surroundings must be absolutely clean so should your life be chaste...""Any Municipality tackling the evil of 
insanitation will have tough work before it, not by way of finding money for carrying out the reform but in the 
way of fighting colossal national prejudices and habits that have become second nature. ". . . We purchase that 
cleanliness at the expense of our neighbours. Hence our villages are a dungheap and streets not 
walkableinspite of the fact that millions go barefoot. We do believe in removing dirt from our rooms but we 
also believe in throwing it in the street without regard to the well-being of society. We are clean as individuals 
but not as members of the society or the nation of which the individual is but a tiny part. 
Untouchability 

He spoke to the Indian community on the urgent need to improve their public image on sanitation and 
untouchability.In his town, a mehtar (sweeper) called Uka did the scavenging. If Gandhi ever touched Uka, 
his mother, Putlibai, made him take a bath. Gandhi, otherwise a docile obedient son, did not like it. The 12 
years old son would argue with his mother; "Uka serves us by cleaning dirt and filth, how can his touch 
pollute me? I shall not disobey you, but the Ramayanasays that Rama embraced Guhaka, a chandal (a caste 
considered untouchable). The Ramayana cannot mislead us." Putlibai could find no answer for his 
argument.To destroy the twin evil of untouchability and insanitation became his passion. So seared was his 
soul that as a token of expiation for the treatment meted out to the outcastes, he ultimately took to scavenging, 
declaring that India’s independence could wait but not the eradication of the curse of untouchability." Writes 
Pyarelal in his biography of Gandhi. (Reference: Mahatma Gandhi Volume 
Hoi Places 

In his speech at the opening ceremony of the Benaras Hindu University on 4-2-1916, Gandhiji pointed 
out our negligence of cleanliness: "... We do not know the elementary laws of cleanliness. We spit anywhere 
on the carriage floor, irrespective of the thought that it is often used as sleeping space. We do not trouble 
ourselves as to how we use it; the result is indescribable filth in the compartment." 

Gaya is a very holy town of the Hindus and the address of the Hindu Mahasabha reminds us that it 
was at Gaya that Lord Buddha attained perfect knowledge. He was pained at the thought that the roads of that 
town which was regarded so holy were more dirty than of many places I have seen. He said that the 
responsibility for such uncleanliness lies with people residing there too. If people who live here do not do their 
duty, do not keep their houses clean, what can the Municipality do? I would not feel any inhibition in telling 
you, 'All of you please take up brooms and buckets f water and clean the streets. Don't think that that is the 
work of Bhangi alone. It is specially your business to begin the cleaning'." (Mahadev Desai, Day-to-Day with 
Gandhi, Vol. 9 p. 102-3) 
Condition in Cities 

In June, plague broke out in Bombay. Gandhiji was in Rajkot then. He was inducted in the Sanitary 
Committee of Rajkot. The Committee went on daily rounds to inspect the houses of the residents with special 
attention to latrines. It was found that the latrines of the rich were the most unclean. "They were dark and 
stinking and reeking with filth and worms.” The Committee suggested certain improvements which were 
objected by the upper class and in most cases it was not carried out."Gandhiji further records, "The committee 
had to inspect the untouchables’ quarters also. Only one member of the committee was ready to accompany 
me there. To the rest it was something preposterous to visit those quarters, still more so to inspect their 
latrines. But for me those quarters were an agreeable surprise. . . . I asked them to let us inspect their latrines. 
'Latrines for us!' they exclaimed in astonishment. 'We go out and perform our functions out in the open. 
Latrines are for you big people". Gandhiji records that the houses of the poor were clean and tidy compared to 
the houses of rich. In Rajkot people knew him as a son and a grandson of the Dewans (Prime Minister) of the 
State and yet for Gandhiji this was neither a hindrance nor a shame. 

In the year 1901 while on his second visit to India, Gandhiji attended the Congress session in 
Calcutta. He found the same indifference for sanitation. There were only a few latrines and the rush was big. 
He records, “I pointed it out to the volunteers. They said point-blank: ‘That is not our work, it is the 
scavenger’s work.’ I asked for a broom. The man stared at me in wonder. I procured one and cleaned the 
latrine." He however could not persuade others to do the same. The delegates were even using their residential 
quarters as their toilets without the latrines. The sad experience of Calcutta Congress session burnt into him. 
Later when he had taken control of the Congress, he organized a party of two thousand volunteers for doing 
scavenging work in Haripura Congress session, which had men and women from all castes, including upper 
caste. He had finally torpedoed the caste barrier at least in one area; others bastions of age old evil practices 
were to fall one by one in the years to come. (Reference: Bahuroopee Gandhi by AnuBandopadhyay page 24 
edition 1964) 

Accordingly to Gandhiji, A model town does not become so from its school, library or other 
institutions, but only from the ideal citizens living therein, and such ideal citizens never fail to strictly observe 
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hygienic rules. But every citizen-man or woman-must regard it his personal business to make it so. The town 
would attain that state when dust and refuse never meet the eye, when latrines are as clean as public libraries. 
If you want to assess the cultural value of any nation, you should inspect its latrines and gutters, or rather get 
them inspected by technical experts in sanitation.  
The first law of cleanliness is, therefore, good and solidly-built roads.A dusty road is bad in many respects. 
Not only does it harm our lungs, but it means great hardship to the beasts of burden. The town boasts of a 
cistern with water-taps but it cannot adorn the town without well-paved streets. (Mahadev Desai, Day-to-Day 
with Gandhi, Vol-5, p.279-80) 
Gandhiji segregated the garbage is of two types.  

The first is that which is suitable material for manure— such as peels and skins of vegetables, grain, 
grass etc. This should be kept in fields or at places where manure from it can be collected, and the second 
should be carried and buried at places where potholes, etc., need to be filled in. As a result of this, the village 
will remain clean and people who walk bare footed will be able to do so fearlessly. 
The other type includes bits of wood, stones and sheets of iron or tin, etc. "Now remains the heap that is not fit 
for making manure. The rubbish accumulated in it should be buried in a deep hole at a single spot or wherever 
holes have to be filled up around the village. It too must be buried every day, should be pressed down from 
above and kept clean. "If this activity is carried on for a month, villages will cease to be dunghills and become 
instead clean and beautiful. The reader must have realized that no expense is involved in this. This neither 
requires any help from the Government nor any great scientific power. All that is required is a volunteer with 
zeal. 
Swachh Bharat Abhiyan 

Swachh Bharat Abhiyan has been one of the most appreciated moves by the Hon’ble Prime 
MinisherShriNarendraModi government that aims for a cleaner and more hygienic India. The cleanliness 
drive was launched on October 2, 2014, to celebrate the 150thbirthday of Mahatma Gandhi. October 2 marks 
the birthday of the father of our nation and is commemorated as Gandhi Jayanti. The NDA government is 
celebrating Gandhi Jayanti 2017 as Swachh Bharat Diwas and it marks 3 years of PM Modi’sSwachh Bharat 
Abhiyan.  

SAP is a medium to make Swachhta as “Everyone’s Business”. Through the SAP, Ministries and 
Departments have been able to mainstream and disseminate Swachhata awareness on Pan India basis through 
various Government Institutions, organizations, attached offices, PSUs. 

SAP has seen a multi-dimensional range of activities including adopting villages, support for 
sanitation infrastructure, solid and liquid waste management, cleaner monuments, school sanitation, better 
sanitation in hospitals and iconic places etc.  
program, a separate budget head “96” has been created with the help of the Ministry of Finance, to earmark 
SAP funds and operationalize it. 
The mission has been taken as Jan Andolan and being implemented successfully. 
 
Conclusion 

Gandhiji who valued cleanliness almost as much as he valued the nation's freedom, had a concurrent 
dream of a Clean India. But it remained unfilled. The call of the Honourable Prime Minister left a mark on 
every citizen's consciousness as it inspired every section and every party, each subsequently more diligent, for 
a new mass movement for change. Hence began the noble work of spreading information, teachings and 
communication about cleanliness at every level, through all art forms and every mode.That was what Gandhiji 
had been doing all his life; 'scavenging India' of all that was not right. Gandhiji was not only cleaning latrines 
in South Africa and in India, he was cleansing humanity of prejudices, hatred and violence. His mission was 
spiritual cleansing of not only India but of the world. His was a message of peace, nonviolence, love and 
brotherhood. When he spoke for the meek and the poor, he embraced the world; for the unprivileged in the 
world have no national boundaries.  
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egkRek xka/khthaph loksZn;kph ladYiuk 
 

izk- ckGd`’.k dk: jkeVsds 
lekt”kkL= foHkkx izeq[k 

leFkZ egkfo|ky;] yk[kuh 
 

xka/khthaP;k vkn”kZ lekt vFkok jkT;kps vafre /;s; ^loksZn;* ;k “kCnkpk bfrgkl vlk vkgs dh] T;k 
iqLrdkauh xka/khthaP;k thoukr egRRoiw.kZ jpukRed ifjorZu ?kMowu vk.kys] R;kr loZJs’B jfLduOnkjs fyf[kr ]Unto 
the Last’  gk vkgs- xka/khthauh R;kps xqtjkrh vuqokn dsys vkf.k rs ^loksZn;* ;k ukokus izdkf”kr dsys- vkiY;k 
vkRedFksr xka/khth fyfgrkr dh] ^^eh loksZn;kP;k fl/nkarkyk v”kkizdkjs letrks dh] 

1 lokZaP;k lq[kkrp vkiys lq[k fufgr vkgs-  
2 odhy vkf.k Ugkoh ;k nks?kkaP;kgh dkaekph fdaer ,dlkj[khp vlyh ikfgts- dkj.k mithfodspk vf/kdkj 
lokZauk lkj[kkp vkgs- vkf.k  
3 lk/ks esgur &etqjhps vFkkZr “ksrdÚ;kps thou vkgs- ;krhy ifgyh ckc eh letr gksrks] nqljh ckc vLi’V 
Lo:ikr igkr gksrks rj frlÚ;k ckchfo’k;kh eh d/kh fopkjp dsyk ukgh- ^loksZn;* us eyk fnO;kizek.ks nk[kowu 
fnys dh] ifgY;k ckchrp nqlÚ;k nksUgh ckch lkekoysY;k vkgsr- v”kkizdkjs Li’V vkgs dh] ^loksZn;kpk* vFkZ 
lokZaP;k thoukr] loZp i{kkaph laiw.kZ izxrh gks;-  
 

lektkP;k iqujZuslaca/kh xka/khthapk n`f’Vdksu letwu ?ks.ks Eg.ktsp loksZn; fopkjl.khph vksG[k d:u ?ks.ks 
gks;- xka/khthauh ekaMysY;k ;k fopkjl.khpk fdaok rRoKkukpk fodkl dj.;kr vkpk;Z fouksck Hkkos] t;izdk”k ukjk;.k] 
vkpk;Z nknk /kekZf/kdkjh b- ph Hkwfedk izeq[k vkgs- loksZn; fopkjlj.khph vksG[k iq<hy izeq[ eqn;kaP;k vk/kkjs d:u 
?ksrk ;sbZy- 
 

loksZn;kpk vFkZ %  
       ^lokZaP;k thoukr loZp {ks=kr laiw.kZ izxrh* gk loksZn;kpk vFkZ vkgs- nqlÚ;kyk ftoar Bso.;klkBh] lq[k 
izkIr d:u ns.;klkBh izR;sdkus vkiys thou txys ikfgts rjp lokZps thou lq[h gksow “kdsy rlsp lokZapk mn; 
fdaok fodkl gksow “kdsy] vlk loksZn;kpk vk”k; vkgs- fouksckthaP;k “kCnkr] ^^loksZn; dkghapk vFkok cgqrkapk vFkok 
vf/kdre yksdkaps mRFkku visf{kr ukgh- vkEgh vf/kdrsiklwu lokZf/kd lq[kkiklwu lek/kkuh ukghr- vkEgh rj dsoG 
,dkph vkf.k lokZaph] Js’Bkph vkf.k dfu’Bkaph] lcykaph vkf.k fucZykaph] cqf/nekukaph vkf.k cqf/nghukaph v”kk 
lokZaP;k lq[kkrwu lek/kkuh gksow “kdrks- loksZn; “kCn ,d mRd’̀V vkf.k loZO;kid Hkkousyk vfHkO;Dr djrs-**  
^^ekuoh izxrhpk ykHk lektkrhy “ksoVP;k O;Drhi;Zar iksgpyk ikfgts vls ukgh] rj gk ykHk lektkrhy loZ 
O;Drhauk ,dkp osGsl feGkyk ikfgts-** vls xka/khthaps Bke er gksrs- v”kh fLFkrh fuekZ.k >kyh rjp loZ O;Drh 
lq[kh vl.kkjk loksZn;h lekt fuekZ.k gksow “kdsy vls R;kauk okVr gksrs- Eg.kwup xka/khth ,dks.kfolkO;k “krdkrhy 
mi;ksfxrkok|kaOnkjs ^ vf/kdka”k yksdkaps vf/kdre lq[k* ;k fl/nkark”kh lger ukghr- dkj.k ;k fl/nkarkpk Lohdkj 
dj.;kpk vFkZ vlk gksbZy dh] 51 VDds yksdkaP;k lq[kklkBh 49 VDds yksdkaP;k lq[kkps cfynku fnys tkow “kdrs- 
xka/khthaP;k ers] v”kk izdkjpk gk ,d gn;ghu fl/nkar vkgs] T;kus ekuorsoj vidkj dsys vkgsr- ^loksZn;* Eg.ktsp 
lokZaps vf/kdre lq[kkps fl/nkar gkp loksZRre vkgs- 
loksZn;kph mfn`’Vs % 
          ^ loksZn;* gk “kCn loZ vkf.k mn; ;k nksu “kCnkafeGwu cuyk vkgs- ;ko:u lokZapk Eg.kts laiw.kZ 
ekuotkrhpk fodkl gsp ;k fopkjlj.khps mfn`’V vkgs] gs Li’V gksrs- loksZn; v”kk oxZfojfgr] tkrhfojfgr vkf.k 
“kks’k.kfojfgr lektkph LFkkiuk  d: bfPNrs] T;ke/;s izR;sd O;Drh vkf.k lewgkyk vkiY;k lokZaxh.k fodklkps lk/ku 
vkf.k la/kh feGsy- v”kh dzkarh vfgalk vkf.k lR;kOnkjsp “kD; vkgs- loksZn; R;kpsp izfriknu djrs- cgqla[;kdkaps 
fdaok cgqtukaps dY;k.k gs loksZn;kps mfn’̀V ukgh] rlsp O;Drhps dsoG HkkSfrd dY;k.k lk/k.ks ,o<sgh e;kZfnr /;s; 
loksZn;kps ukgh- O;Drhph HkkSfrd o vk/;kfRed izxrh dj.ks vFkkZr lokZaxh.k dY;k.k lk/k.ks gs loksZn; fopkjl.khps 
mfn`’V vkgs- loksZn;h fopkjkoj vk/kkfjr vkn”kZ lektkP;k  fufeZrhlkBh iq<hy mfnn’Vkaph iwrZrk gks.ks vko”;d vkgs] 
vls xka/khthaps er vkgs- 
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izR;sd O;Drhyk vkiY;k vUu] oL=] fuokjk] euksjatu bR;knh thouko”;d fdeku xjtk iw.kZ djrk vkY;kp 
ikfgtsr] R;klkBh izR;sdkyk djrk ;sbZy ,o<s mRiUu lektkrhy izR;sd O;Drhps vlys ikfgts- R;klkBh vusd lk/kus 
mHkh d:u R;kaps okVi dj.ks gs mfn’̀V xka/khthauk vfHkizsr vkgs- lR;sps fodsfnzdj.k d:u O;Drhoj “kDrh u 
dj.kkÚ;k ygku vkdkjkaP;k laLFkkadMs lkekftd thoukps lqO;oLFkk fuekZ.k dj.;kps dk;Z lksifo.ks gs ,d loksZn;kps 
mfn`’V vkgs- loksZn;h lektkr izR;sdkyk vkRela;e ;k rRokps ikyu dj.;kckcr izf”k{k.k ns.;kps mfn`’V Bsoys 
ikghts- dkj.k fu’Bk o ,dkRersph Hkkouk ;krp vkiyk fodkl vkgs- vls let.kkjh vkRel;aeh O;Drh fuekZ.k 
dj.ks gs ,d loksZn;kps mfn`’Vs vkgs- ifjJe vFkok “kkjhfjd d’V gs ekuoh thouklkBh vko”;d vkgs- ;koj 
xka/khthapk Bkd fo”okl gksrk- R;keqGs izR;sd O;Drhyk iw.kZ dkGklkBh jkstxkj izkIr d:u ns.kkjh lk/kus fuekZ.k dj.ks 
gs ;k fopkj lj.khps ,d mfn`’Vs vkgs- R;klkBh loZizFke thouko”;d oLrq fuekZ.k dj.;koj Hkj fnyk ikghts- vls 
xka/khth Eg.kr vlr- ijkoyacukeqGs vkGl rlsp “kks’k.k ;kauk la/kh feGrs- Eg.kwu izR;sd [ksMs miHkksX; oLrw o vU; 
xks’Vhackcr Lo;aiw.kZ dj.;koj xka/khthauh Hkj fnyk gksrk- v”kkizdkjs izknsf”kd Lo;aiw.kZrk fuek.kZ dj.;koj ;k 
fopkjlj.khus Hkj fnyk vkgs- ;a=kaP;k lgk¸;kus eksB;k izek.kofjy oLrwaP;k mRiknukyk ;k fopkj lj.khpk fojks/k 
vkgs- dkj.k v”kk mRiknu i/nrhe/;s euq’; grcy o ijkRed gksrks- Eg.kwup oLrwP;k mRiknu i/nrhe/;s ekuokyk 
egRRoiw.kZ LFkku izkIr d:u ns.ks gs ;k fopkj lj.khpk mfn`’Vs vkgs- v”kh fofo/k mfǹ’Vs loksZn; fopkjlj.kh leksj 
vkgsr-  
loksZn;kps rkfRod vk/kkj % 

^vfgalk* gs loksZn; fopkjlj.khps ewG vk/kkjHkwr rRo vkgs- xka/khthaP;k ers] vfgalk gs lR;kUos’kh ek.klkps 
loZJs’B drZO; vkgs- ekuoh bfrgklkr R;kauk vfgalsP;k rRokaphp mRdzkarh fnlrs- isze o vfgalsoj vk/kkfjr v”kh 
,dhdj.kkph vFkok leUo;kph fdz;k lektkr ?kMowu vk.k.ks loksZn;kyk vfHkizsr vkgs- ^^la?k’kZ gk ekuoh LoHkkokpk 
bfrgkl ulwu rks ekuoh pqdkapk o nks’kkapk bfrgkl vkgs-** vls xka/khthaps er vkgs- izR;sdkyk fodklkph leku la/kh 
miyC/k d:u ns.ks gk loksZn;kpk rkfRod vk/kkj vkgs- O;fDrLokra«;kpk iw.kZ vkfo’dkj vfgalsP;k okrkoj.kkrp 
laHkorks- lcy&nqcZykauk leku la/kh QDr vfgalsP;kp ekxkZus feGw “kdrs- izR;sd O;Drh&ex rh dks.kR;kgh Lrjkrhy o 
tkrh /kekZph vlks] fryk ,d uSfrd ewY; loZ O;Drhaps lkj[ksp vlrs-O;Drhps gs uSfrd ewY; gk loksZn;kpk 
vk/kkjLraHk vkgs- izse] lR;] vfgalk gh ekuoh thoukph “kk”or ewY;s vkgsr- lgdk;kZph] lgthoukph izsj.kk gh 
izseke/kwup izkIr gksr vlrs vls xka/khthaps er vkgs- Eg.kwup ekuoh ewY;kaph LFkkiuk o tksikluk dj.ks gk 
loksZn;kpk rkfRod vk/kkj vkgs- 
loksZn;kph dk;Zi/nrh % 

loksZn;h lekt fuekZ.k dj.;klkBh dks.kR;k dk;Zi/nrhpk voyac dsyk tkbZy ;kps Li’Vhdj.k iq<hyizek.ks 
nsrk ;sbZy- fgalkRed mik;kaOnkjs vkfFkZd fo’kerk u’V djrk ;sow “kdrs- ijarq izse] lR;] vfgalk ;klkj[;k uSfrd 
rRokaoj loksZn; fopkjlj.kh vk/kkfjr vkgs- R;keqGs vfgald dzkarhOnkjsp loksZn;h lekt fuekZ.k dsyk ikfgts] ;koj 
xka/khth n<̀fu”p;h gksrs- oSpkfjd mnkjrk vFkok eukph fo”kkyrk gs gn;ifjorZukrwup fuekZ.k djrk ;sow “kdrs- 
Jhear&xjhc bR;knh lokZauhp lgthoukps] lgvfLrRokps egRo ekU; dj.;klkBh R;kaps gn;ifjorZu ekU; dj.ks 
vko”;d Bjrs- izR;sd O;Drhus vkiys gn;ifjorZu d:u vU; O;Drhauk leqnk;kpk o lektkpk fopkj dj.;kl 
Hkkx ikM.;klkBh R;kaps gn;ifjorZu Ogkos] Eg.kwu lR;kxzgkP;k ekxkZpk voyac dsyk rj vfgald dzkarhOnkjs loksZn;h 
lekt fuekZ.k gksbZy vlk xka/khthapk Bke fo”okl gksrk- 

xka/khthauh fyfgys vkgs dh] ^^ek>s LojkT;kps LoIu xfjckaP;k LojkT;kps vkgs- R;kaP;klkBh thoukP;k 
vko”;d oLrw r”kkp lqyHk feGkY;k ikfgtsr T;k Jhearkauk o jkT;kauk feGrkr- ;kpk vFkZ vlk ukgh dh] 
R;kP;klkBh jktklkj[ks egky vlys ikfgts- lq[kh thouklkBh egkykaph xjt ukgh- vki.k lk/kkj.k yksd R;kpk 
jLrkp Hkwywu tkow- ijarq thoukP;k lk/kkj.k lks;h Jhearkalkj[;kp loZlqyHk vlY;k ikfgtsr- eh fu%ladksp vls lkaxw 
“kdrks dh] tksi;Zar ;k lqfo/kk loZlqyHk feG.kkj ukghr rksi;Zar LojkT; iw.kZ LojkT; gks.kkj ukgh-** iw.kZ LojkT; 
/;s;kph ifjiwrhZ JfedoxZ “kks’k.keqDr gks.ks] mRiknukps /;s; uQs[kksjh,soth xjtiwrhZ gsp vl.ks] rkaf=sd fodklkrwu 
lkekftd&vkfFkZd fo’kerk ok<.kkj ukgh ;kph n{krk ?ks.ks] Jefu’Bk&thoukph izfr’Bk fVdwu jkg.ks bR;knh xks’Vh 
xka/khthauk vfHkizsr vkgsr- 

loksZn;h lekt vfgald dzakrhOnkjs fuekZ.k dj.;kph th :ijs’kk r;kj dj.;kr vkyh] R;krhy ifgyh ik;jh 

Eg.kts Hkwnku gs vkgs- loZ “ksrekydkauh vkiY;k ekydhph dsoG 
ଵ

 tehu nku Eg.kwu fnyh rjh laiw.kZ Hkkjrkrhy loZ 
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Hkwfeghukaph leL;k lqVw “kdrs- nqljh ik;jh Eg.kts xzkenku gks;- xzkenkukr [ksM;krhy loZ yksdkauh “ksrtfeuhojhy 
vkiys ekydhgDd lksMwu |k;pk- R;kuarj R;k “ksrtfeuhps uO;kus okVi djk;ph v”kh ;kstuk gksrh- uarjph ik;jh 
Eg.kts laifRrnku gks;- loksZn;h lekt gk vusd O;Drhauh lrr o vFkd ifjJe dsY;kf”kok; fuekZ.k gks.ks “kD; 
ukgh- Eg.kwu ;k dk;kZyk okgwu ?ks.;klkBh lektkrhy dkgh O;Drh iq<s ;s.ks o gsp dk;Z vk;q’;Hkj dj.ks vko”;d 
Bjrs- v”kkizdkjs thounku loksZn; lektfufeZrhph ,d egRokph ik;jh vkgs- loksZn;h lekt fuekZ.k gks.;klkBh 
rlsp ,dnk fuekZ.k >kysyk loksZn;h lekt fVdowu Bso.;klkBh fo”oLrkph egRoiw.kZ ladYiuk xka/khthauh ekaMyh vkgs- 
rh foLrkjkus vki.k leksj ikg.kkj vkgksr- 
       ;kf”kok; loksZn;kpk fo”okl jktuhrhe/;s ukgh- xka/khthaP;k ers] ^^rh yksduhrhph i{kikrh vkgs- 
jktuhrhe/;s “kklu izeq[k vkgs rj yksduhrhe/;s vuq”kklu izeq[k vkgs- jktuhrhe/;s lRrk izeq[k vkgs rj 
yksduhrhe/;s Lora=rk] jktuhrhe/;s fu;a=.k izeq[k vkgs rj yksduhrhe/;s drZO;kps ikyu egRokps vkgs- loksZn;kpk 
dze vlkp vkgs dh] “kklukdMwu vuq”kklukdMs] lRrsiklwu Lokra«;kdMs] fu;a=.kkiklwu la;ekdMs]lRrk vkf.k 
vf/kdkjkaP;k Li/ksZdMwu drZO;kP;k vkpj.kkdMs iqUgk leksj pky.ks**- xka/khthauh loksZn; lektkr lokZaph lokZaxh.k izxrh 
ghp fn”kk vkf.k vkn”kZ vlsy gs uewn dsys vkgs- 
 
loksZn;h dk;Zdze vFkok xzkeh.k lektkP;k iqujZpuslaca/khpk xka/khoknh dk;Zdze % 
       egkRek xka/khthaP;k xzkeh.k lektkP;k iqujZpusP;k dk;Zdzekpk vH;kl lekt”kkL=h; n`’Vhus egRoiw.kZ vlk 
vH;klfo’k; vkgs- dkj.k R;keqGsp xka/khoknh nf̀’Vdksukph vksG[k iw.kZ gksrs-xka/khthauh lakfxrysY;k dk;Zdzekps FkksMD;kr 
Li’Vhdj.k iq<hyizek.ks lkaxrk ;sbZy- 
1- /kkfeZd o tkrh; ,drk %  

xka/khthapk tUep /kkfeZd dqVqackr >kyk gksrk- R;kaP;k vkbZdMwu R;kaP;koj vusd /kkfeZd laLdkj >kys gksrs- 
R;keqGs R;kapk /kekZoj o bZ”ojkoj Bke fo”okl gksrk- rs fujh”ojoknh uOgrs- ijarq xka/khthauh ekuorkoknh /kekZpk iqjLdkj 
dsyk gksrk vls Eg.k.ks vf/kd la;qfDrd Bjsy- ekuorsps iqtkjh gksrs- R;kaP;k ers] loZ /kekZrhy uSfrd rRos gh lkj[khp 
vkgsr- R;kaP;k ers] jke&d`’.k&jfge gh ukos osxosxGh vlyh rjhgh ijes”oj ek= ,dp vkgs-  
2- vLi`’;rk fuokj.k % 

Xkak/khthaP;k lekt iqujZpusP;k dk;Zdzekr vLi`”;rk fuokj.kkykgh egRokps LFkku gksrs- vLi`”;rk gk fganw 
/kekZojpk dyad vkf.k ekuorsojpk xaHkhj vijk/k rj vkgsp] i.k jk’Vª,sD;kP;k vkM ;s.kkjk rks Qkj eksBk lkekftd 
vMFkGk vkgs] v”kh xka/khthaph Hkwfedk gksrh- ^vLi`”;* ;k viekuhr “kCnk,soth ^gfjtu* ;k “kCnkpk mi;ksx dj.;kl 
R;kauh lq:okr dsyh gksrh- lkekftd fo’kersrwu vLi`”;rk fuekZ.k >kyh vkgs] rsOgk rh nwj dj.;klkBh vki.k lokZauh 
iz;Ru dsys ikfgts vls R;kaps er gksrs- R;klkBh R;kauh ^gfjtu* gs orZekui=gh pkyfoys- rlsp vLi`”;rk fuokj.k 
dj.;klkBh ^gfjtu lsod la?k* ;k laLFksph LFkkiukgh dsyh gksrh- xka/khthapk jpukRed dk;Zdze fofo/k tkrh&/kekZP;k 
yksdkauk izR;{k dk;kZrwu ijLijkauk toG vk.k.;kP;k gsrwus izR;{k d:u jkcfoyk tkr gksrk- 
3- nk:canh % 

nSuafnu jktdh;&lkekftd ?kMkeksMhadMs uSfrdrsus ikg.ks “kD; vkf.k vko“;d vkgs vls xka/khthaps er gksrs- 
ns“kO;kih O;kid Lo:ikps nkSjs dsY;keqGs xzkeh.k tursojhy e|ikukP;k nq’ifj.kkekapk vpwd vankt egkRek xka/khauk vkyk 
gksrk- e|iku gs xzkeh.k tursP;k nkfjnz;kps o nq%[kkps ,d egRoiw.kZ dkj.k vkgs gs xka/khthauh gsjys gksrs- Eg.kwup 
nk:canhpk lekos“k dkWaxzsl i{kkP;k dk;Zdzekr R;kauh dsyk gksrk- ;kpk ifj.kke Eg.kwu nk:P;k nqdkukleksj gtkjks yksd 
xka/khthaP;k izsj.kseqGs fun“kZus djhr vlr- dkWaxzsl i{kkP;k gtkjks dk;ZdR;kZauh Lokra«;iwoZdkGkr yksdkaph nk:ph lo; can 
dj.;kP;k dk;kZyk okgwu ?ksrys gksrs- nk: gh xzkeh.k lektkP;k vourhyk dkj.khHkwr vlY;keqGs nk:canh gk xka/khthaP;k 
xzkeh.k lektkP;k iqujZpuk dk;Zdzekrhy egRoiw.kZ Hkkx gksrk- 
4- [kknh % 

;a=s o vkS|ksfxdhdj.k gh “kgjh lH;rsph eq[; izrhds vlwu ekuoek=kojhy rs “kki vkgsr- dkexkjkauk xqyke 
d:u ns“kkr csjkstxkj] uSfrd ?klj.k vkf.k nq%[k ;kaP;kr rs Hkj ?kkyrkr vls R;kaps er gksrs- R;kaP;k loksZn;h 
fopkjlj.khr “kkjhfjd Jekyk vfr“k; egRokps LFkku ns.;kr vkys gksrs- Lons“khpk izlkj] d’V dj.;kph lo;] 
[ksM;krhy gtkjks yksdkauk jkstxkj izkIr d:u ns.;kph {kerk bR;knh fofo/k n`f’Vdksukrwu xka/khthauk [kknhps egRo iVys 
gksrs- Eg.kwup R;kauh lwrdrkbzZ dj.;klkBh [kkl pj[kk fuekZ.k dj.;kl izksRlkgu fnys- dkWaxzsl i{kkP;k dk;ZdR;kZauh [kknhp 
okijyh ikfgts vlk R;kapk vkxzg gksrk- “kgjh vkS|ksfxd lH;rk gh v“kkizdkjs vuSfrd xzkeh.k tursfo’k;h csiokZ] 
ek.klkaps “kks’k.k] csdkjh o v/k%iru ok<fo.kkjh vlY;keqGs rh “kD; frrD;k yodj u’V Ogkoh vkf.k frP;k tkxh lk/kh] 
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ikifHk:] /keZizo.k] uSlfxZd] vYilarq’V v“kh xzkeh.k lH;rk fuekZ.k Ogkoh vls xka/khthauk okVi gksrs- R;klkBh [knhP;k 
izlkjkoj R;kauh tksj fnyk o [kknhpk izlkj dj.;klkBh R;kauh [knh xzkeks|ksx eaMGkph LFkkiuk dsyh gksrh-  
5-xzkeks|ksx % 

;a=s o vkS|ksfxdhdj.k gh “kgjh lH;rsph eq[; izrhds vlwu ekuoek=kojhy rs “kki vkgsr- dkexkjkauk xqyke 
d:u ns“kkr csjkstxkj] uSfrd ?klj.k vkf.k nq%[k ;kaP;kr rs Hkj ?kkyrkr- vtlz “kgjs] vQkV okgrqdhP;k lks;h] cGh rks 
dku fiGh] oSKkfud izxrhrwu dsoG yksHkkaph iwrhZ gh ;k ;a=laLd`rhph QyJ`rh vlrs- ;k ;a=laLd`rh,soth xka/khthauh 
xzkeks|ksxkpk iqjLdkj dsyk gksrk- izR;sd [ksMs gs Lo;aiw.kZ dj.;koj loksZn;h fopkjlj.khr xka/khthauh Hkj fnyk gksrk- dkj.k 
xzkeks|kxkauk izksRlkgu fnY;kf“kok; gtkjks xzkeh.kkaph csdkjh o nkfjnz; nwj gksow “kd.kkj ukgh] vlk xka/khthapk Bke fo“okl 
gksrk- Eg.kwup R;kauh xzkeks|ksx] dqVhj|ksx ;kauk izksRlkgu fnys gksrs- 
6- xzkelQkbZ % 

Xkak/khthauh vkiY;k loksZn;h dk;Zdzekr xzkelQkbZoj fo“ks’k Hkj fnyk gksrk- ns“kkph 72 VDds turk okLrO; 
dj.kkjh Hkkjrh; [ksMh gh ?kk.khaph vkxkjs cuyh vkgsr] gs xzkeh.k HkxkP;k nkSÚ;krwu xka/khthaP;k y{kkr vkys- R;keqGsp 
xzkeh.k Hkkxkr jksxjkbZpk QSyko gksrks- R;klkBh xzkelQkbZ fdrh egRokph vkgs gs xka/khthauh tk.kys gksrs- “kkjhfjd d’Vkpk 
dks.krkgh O;olk; vFkok dks.krsgh dk;Z gs deh izrhps ulrs] gh Hkkouk xak/khthauk tuek.klkr :tok;ph gksrh- 
7- ubZ rkfye % 

ubZ rkfye fdaok ewyks|ksx gh Lor%P;k vuqHkokrwu o iz;ksxkrwu lkdkj >kysyh f“k{k.ki/nrh vkgs- “kgjh 
vkS|ksfxd lH;rsrhy f“k{k.kO;oLFkk\ vkjksX;  o U;k;O;oLFkk xka/khthauk ifj.kken`’V;k ?kkrd okVrs- xqykeh] nkafHkdrk] 
oapuk] tulkekU;koj :ckc gh bFkY;k f“k{k.ki/nrhph QyJ`rh vkgs- MkWDVj o odhy gs ikikapk izlkj djrkr- yksdkauk 
uSlfxZd i/nrhus txw nsr ukghr- 
8- izkS<f“k{k.k% 

Xkak/khthaP;k ers] ik;kHkwr f“k{k.k lokZauk lDrhps vlys ikghts- izR;sd [ksMs ifjiw.kZ x.kjkT; gks.;klkBh] izkFkfed 
xjtkaP;k ckcrhr Lokoyach rjhgh brj [ksM;ka“kh layXu jkg.;klkBh izkS< f“k{k.k vko“;d vkgs- xzkeh.k turk gh 
fuj{kjrseqGs lkodkjkaP;k va/kJ/nkaP;k tkG;kr vMdysyh vkgsr-  
9-fL=;kaP;k fLFkrhr lq/kkj.k %  

Hkkjrh; lektkr ijaijkxr :<haeqGs dqVqackr vkf.k lektkrlq/nk yksdla[;sP;k n`’Vhus v/khZ“kDrh vl.kkÚ;k 
fL=;kaP;k lkekftd thoukoj vusd tkpd ca/kus vkgsr gh fuanuh; ckc vkgs] gs xka/khthaP;k y{kkr vkys gksrs- fL=;kae/;s 
LokfHkeku] Lokoyacu o vkRefo“okl tkx`r dj.;kps dk;Z R;kauh gkrh ?ksrys gksrs-  
10- vkjksx; lq/kkj.kk % 

xzkelQkbZ vHkkoh Hkkjrh; [ksMs ?kk.khph vkxkjs cuyh gksrh- R;kpk ifj.kke xzkeh.k vkjksX;koj >kyk gksrk- 
xzkeh.k tursP;k vkjksX;ke/;s lq/kkj.kk Ogkoh ;k mnns“kkus xzkeh.k yksdlewgkr xzkelQkbZ] “kks’k[kMMs] daiksLV[kMMs] LoPN 
gok o lw;Zizdk“k vl.kkjh ?kjs fuekZ.k dj.;koj R;kauh vkiY;k dk;Zdzekr Hkj fnyk gksrk- 
11- ekr`Hkk’kspk fodkl % 

O;Drhayk lgt voxr gks.kkjh Hkk’kk gh ekr`Hkk’kk vlrs- f“k{k.kkps ek/;e gs ekr`Hkk’kkp vlkos vls xka/khthaps 
er gksrs- 
12- jk’VªHkk’kspk izlkj % 

,d la?k Hkkjr ns“kkr fofo/k jkT;kaP;k LFkkuhd Hkk’kk osxosxG;k vlY;k rjh jk’VªHkk’kk Eg.kwu fganhpk Lohdkj 
dsY;kuarj fganh ;k jk’VªHkk’kspk izlkj laiw.kZ ns“kkr >kyk ikfgts] rsOgkp vkiyk lekt vf/kd ,dla?k gksbZy vlk R;kapk 
fo“okl gksrk-  
13- vkfFkZd fo’kerk % 

vkfFkZd fo’kerk u’V >kY;kf“kok; loksZn;h lekt fuekZ.k gks.ks “kD; ukgh ;kph xka/khthauk tk.kho gksrh- vkfFkZd 
lerk izLFkkfir gks.;klkBh HkkaMoynkj&dkexkj la?k’kZ laiyk ikghts] Jhear o xjhc ;kaP;krhy njh Hk:u fu?kkyh ikghts 
vls xka/khthauk okVr gksrs-  
 

lanHkZ xzaFklwph 
 

1 MWk- dgkMs ch- ,e-  lekt”kkL=h; fopkj twu 2010 
2- lksj oklarh & ,d folkO;k “krdkr xka/kh lIVsacj 2013 
3- nos tqxrjke & xka/khth uothou izdk”ku eafnj vgenkckn uksOgsacj 2017 
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Abstract- 
 Mohandas Karamchand Gandhi, father of our nation make path to women empowerment. Gandhiji has opinion 
that women empowerment may mean equal status to women and provide opportunity and freedom to develop women as 
human being. Gandhi’s weapon non-violence imbedded in woman that is the strongest weapon of everything. About nine 
decades ago Gandhi advocated views exhorting women to realize their potential and work as collectivity for social 
transformation. Self-esteem, self realization, selfless service is power of women empowerment. Gandhi saw women as 
self conscious object, so he includes them in national freedom movement led by him. It was Mahatma Gandhi’s 
revolutionary call to women to join freedom struggle that led to the new era. Gandhi had sought the support of women 
for almost all of his political movements, non-cooperation, civil disobedience and Quit India Movement. To begin to 
change the position and status of women, Gandhi urged them to shed ornament, saying that ornamentation they wear is 
part of men’s conspiracy. In considering the implications of Gandhian thought for women are very important for 
building up women’s solidarity and women consciousness. 

 
Need for empowerment arose due to centuries of domination and discrimination done by men over 

women; women are suppressed lot. They are the target of varied  types of violence  and discriminatory 
practices done by men all over the world. India is no different. In Indian society various types of ill practices 
,both physical and mental,against women have  become a normal since ages. For example sati pratha, practice 
of dowry, pardha pratha, wife burning, sexuel violence, sexual harrashment at work place, domestic violence 
and all other kinds of discriminatory practices. All reformers like Mahatma Jyotirao Phule, Dr. Babasaheb 
Ambedkar stresses on the need to educate men regarding women issues and inculcating a sense of respect and 
duty towards women as equals and even our nation of father played vital role in women empowerment.  
             Mohandas Karamchand Gandhi popularly referred as Mahatma Gandhi was not only one of the 
greatest leader of Indian nationalism but also a prominent social and political reformer who played important 
roles to purging out societies evils. He was influenced by his mother Putalibai who imparted in him strong 
sense personal ethics and compassion. His personal philosophies of life molded to a great extent his strategies. 
He assumed major role in attempting to predicate the social wrong committed against the women of the 
country through ages. The sexual problem is peculiarly difficult one in India throbbing with in all pervading 
oppressive and badly directed sensuality and moral resources of the nation. The obsession of the flesh weighs 
on men’s mind and is an insult to women’s dignity. 

Gandhi publishes the complaints of Hindu Women at the degrading attitude of Hindu nationalists. 
Gandhi takes women’s side .He says prove that there is another sore in India as bad as that of untouchability. 
Gandhi expects more from oppressed than the oppressors. Gandhiji calls upon women to demand and inspire 
respect by ceasing to think of themselves as the object of masculine desire only. Let them forget their bodies 
and enter into public life, assume the risks and suffer the consequences of their convictions. Women should 
not only renounce luxury and throw away or burn foreign goods, but they should also share men’s problems 
and privations. Many distinguished women have faced arrest and imprisonment in Calcutta. This shows the 
proper spirit. Instead for ashing mercy, women should view with the men in suffering. For the cause, when it 
comes to suffering women always surpass men. He says, 

“Swaraj home rule means that we must regard every inhabitant of India as our own brother or sister. 
Women is not weaker sex but the better half of the humanity, the nobler of the two, for even today, she is the 
embodiment of sacrifice, silent suffering humility, faith and knowledge. Women’s intuition has often proved 
truer than man’s arrogant assumption of knowledge.” 

In the ,Women of India, beginning with his own wife, Gandhi always found intelligent aid and 
understanding among them, he recruited some of his best disciples. Women participate in the mass movement 
led by him and he made a great brake through in Indian Women’s lives for time to come. He recognized 
importance of women to join the freedom struggle that led to drawing of new era. It was Mahatam Gandhi’s 
revolutionary call to women to come out from evil society walls. Gandhi believed women’s self esteemed 
power and convinced that women’s involvement and participation is necessary for accomplishing the task of 
national regeneration. Gandhi had sought the support of women for almost all of his political movements, 
non-cooperation, evil disobedience and quite India movement. The role of educated women to impairment 
Gandhian programmes is unique. 
            Gandhi considered, Women as Noble Sex. Gandhi said that, if she is weak in striking, she is strong in 
suffering. Gandhi describe women as the embodiment of sacrifice and ahimsa. He states that, “A daughter s 
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share must be equal to that of son. The husband earning are a join property of husband and wife as he makes 
money by her assistance.” Gandhi firmly believed that if a husband is unjust to his wife, she has right to live 
separately. The Mahatma’s view on sexual equality will not be taken kindly either by the modern man or the 
woman. He wanted to protect the institution of family and at the same time exalt women with the equal status. 
  At the opinion of Gandhi,Women are not Abla but Sabla . At all India women’s conference on 
Dec.23,1936 Gandhiji said,when women whom we called abla becomes sabla ,all those we are helpless will 
become powerful .He saw man and women are equals,complementing each other and he saw himself not as a 
visionary but as a practical idealist.If then men and women work together selflessely and sincerely as equals 
with a faith like Gandhi,they may indeed realize perfect state.Gandhi saw straightway that work assigned to 
them were due to ignorance.Women have right to learn the art of under control.A woman is companion of 
man gifted withequal mental capacities.She therefore has the right to  participate  in the very minute detail,in 
the activities of man and has an equal right to freedom and liberty with him. He said , “Iam uncompromising 
in the matter of woman,s Rights.In my opinion,she should labor under no legal disability not suffered by 
man.I should treat daughters and sons as an equal footing of perfect equality”.    
 
Conclusion:  
 

Gandhiji paves way to womens empowerment and implies ability in women with regard to their life 
and work and giving equal rights to them in all spheres like,personal,social,economic,political,legal and so 
on.In this modern society it is need to accept whatever  Gandhiji expresses their views regards women 
empowerment. Women empowerment is much talked issue todayt .It can be said that Mahatma Gandhi was 
indeed one of the greatest  advocates of women’s liberty and all throughout his life he tried to improve the 
status of women in his country.His faith in their immense capabilities  found expression in his decision to 
respect women. To have conscious and aware to feel and realize at every step of their life that they are 
builders of their nation and their peaceful world.  
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egkRek xka/khaps usr`Ro xq.k 
                                     Jh- ukjk;.k ukenso yks[kaMs 

                    th- ,- dkWyst vkWQ dkWelZ]                                                           
lkaxyh 

 

Lkkj 
        HkkjrkP;k Lokar=y<;kr xka/khthauh vlkekU; usr`Rokph Hkqfedk ikj ikMyh- gh Hkqfedk ikj ikMrkauk ekuokP;k vaxh vusd 
usr`Roxq.koSf”k’V; vlkoh ykxrkr- usr`Rokph Hkqfedk Qkj egRokph vlrss- la?kVusps ;”k ;k usr`RokP;k xq.koÙksoj voyacwu vlrs- 
pkxY;k usr`RokeqGs pkaxyh la?kVuk fuekZ.k gksrs o rh la?kVuk pkaxyh vlrs- frps dke pkxY;k fjrhus pkyrs- usr`Ro gk vlk  ,d  
ekuohxq.k vkgs dh rks ekuokph n`’Vh [kwi maphoj iksgpow “kdrkss- euq’;kph dkefxjh rs [kwi eksB;k izek.kkr mapkors vkf.k usgehP;k 
e;kZnsiyhdMs ekulkps O;fDreRo ?kMow “kdrks- ;keqGs usr`Ro gk Qkj eksBk xq.k vkgs- rks dks.kR;kgh xks’Vhps ifjorZu o fufeZrh d: 
“kdrks- fczVh”kkauh Hkkjrkoj nksu”ks o’ksZ jkT; dsys Hkkjrkyk Lokra= feGowu ns.;klkBh vusd Lokra= lsukuhauh vkiY;k ?kjkpk  R;kx 
dsyk] izk.kkaph vkgqrh fnyh v”kkp egku Lokra= lsukuhiSdh ,d Eg.kts vkiys jk’Vªfirk egkRek xka/kh- HkkjrkP;k Lokar=y<;krhy ,d 
izeq[k usrs gksrs- ,d Lokra= lSfud gksrs- R;kP;k vaxkh nwjn`’Vh] laidZ dkS”kY;] Lka?kVuk dkS”kY;] O;wgjpukps dkS”kY;] O;oLFkkiu dkS”kY;] 
Ekukpk eksBsi.kk] vkRefo”okl bR;knh usr`Ro xq.k fnlqu ;srkr- R;kauh vkiys laiw.kZ vk;q’; HkkjrkP;k Lokra=pGoGhlkBh [kpZ dsys- 
egkRek xka/khthaP;k vlkekU; usr`Ro xq.kkaph  ekfgrh ;k ys[kkr lknj dsysyh vkgs-  
 

izLrkouk 
     fczVh”kkauh Hkkjrkoj nksu”ks o’ksZ jkT; dsys Hkkjrkyk Lokra= feGowu ns.;klkBh vusd Lokra= lsukuhauh vkiY;k ?kjkpk  
R;kx dsyk] izk.kkaph vkgqrh fnyh v”kkp egku Lokra= lsukuhiSdh ,d Eg.kts vkiys jk’Vªfirk egkRek xka/kh- egkRek xka/kh 
HkkjrkP;k Lokar=y<;krhy ,d izeq[k usrs gksrs- egkRek xka/kh ,d Lokra= lSfud gksrs] R;kauh vkiys laiw.kZ vk;q’; HkkjrkP;k 
Lokra=pGoGhlkBh [kpZ dsys- egkRek xka/khps iw.kZ uko eksgunkl djepan xka/kh- R;kapk tUe 2 vWkDVkscj 1869 jksth 
xqtjkrP;k iksjcanje/khy fganw dqVawckr >kyk- R;kaps oMhy djepan xka/kh gs iksjcanj jkT;kr fnok.k Eg.kwu dke djhr gksrs-
R;kaph vkbZ iqrGhckbZ xka/kh ;kauk okpukph vkoM gksrh R;kauk xks’Vh okpk;yk vkoMr vlr- R;k xks’Vhpk R;kaP;k eukoj 
[kksyoj ifj.kke gksr vls R;kaps izkFkfed f”k{k.k jktdksVe/;s iw.kZ >kys- o;kP;k 14 O;k o’khZ egkRek xka/khps yXu 13 o’khZ; 
dLrqjck dikMh;k ;kaP;k”kh >kys] uarj R;kauk dLrqjck xka/kh Eg.kwu vksG[kys tkÅ ykxys- egkRek xka/khaP;k iRuh dLrqjck 
xka/khuhgh R;kauk fofo/k pGoGhe/;s lkFk fnyh- tsOgk egkRek xka/khth tsye/;s gksrs rsOgk pGoGhps v/;{kin lq/nk dLrqjck 
xkaa/kh ;kauh lkaHkkGys- 1988 e/;s egkRek xka/kh leynkl fo|ky;kr nk[ky >kys i.k rs egkfon;ky; lksMwu iksjcanjyk ijr 
vkys-   
jk’Vªfirk egkRek xka/kh ;kaP;k vaxh vlysys usr`Ùo xq.k iq<hyizek.ks 

1- nwjn`’Vh 
2- /kS;Z o pkfj«; 
3- laidZ dkS”kY; 
4- Lka?kVuk dkS”kY; 
5- O;wgjpukps dkS”kY; 

6- O;oLFkkiu dkS”kY; 
7- Ekukpk eksBsi.kk 
8- vkRefo”okl 
9- /keZ ns”kHkDrh o jk’Vªoknklaca/khps fopkj 

ojhyizek.ks egkRek xka/kh ;kaP;k vaxh usr`Ro xq.k fnlwu ;srkr- 
 

1- nwjn`’Vh 
     usr`Ro dj.;klkBh ifj.kkedkjd o xrheku O;fDreRo vlkos ykxrs- O;fDreRo  Eg.kts vkiY;k vuq;k;kaoj izHkko 
ikM.;kps dkS”kY;- ;k dkS”kY;kph  egkRek xka/kh okij djhr vlr- egkRek xka/kh ;kaP;k vaxh usr`Rokpk lokZr egRokpk 
?kVd Eg.kts R;kaP;k vaxh vlysyh nwjn`’Vh- ek.klkus lR;] U;k;] izse vkf.k vfgalk ;kph dkl /k#u ,dksI;kus jkgkos- 
R;kauh vfgalk gk vkiyk /keZ vkgs vkf.k fgalk gk i”kwpk vkgs- i”kwaph funzk voLFkk vlrs- R;kpk vkRek QDr “kkfjjhd 
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lkeF;Zp tkurks- ekuokP;k  vkRE;kl dk;nk ikGkok ykxrks- ;klkBh ekuokyk fgalsrwu ckgsj iM.;klkBh vfgalsP;k 
ekxkZusp fgalsrwu ckgsj iMwu Ons’kkoj fot; feGfork ;srks- 

lR; gsp ijes”oj- lR;kr “kDrh vlwu “kk”orh vlrs vf.k “kk”or d/khgh uk”k ikor ukgh-;ksX; vkgs rsp loZekU; 
vlrs- loZekU; rsp cyoku o “kfDr”kkyh vkgs-  lR;kpk usgeh fot; vlrks- U;k; vkf.k “kkarh feGfo.;klkBh lR;kpk 
ikBiqjkok djkok ykxsy- ;k ikBiqjkO;krwu ekuokl “kkarh feGsy- 

2- /kS;Z o pkfj«; 
     O;olk;kr fuekZ.k gks.kk&;k dBh.k  izlaxkuk rksaM ns.;kph {kerk Eg.kts /kS;S gks;-usr`Rokyk /kkskdk tckcnkjh 
Lohdkjkoh ykxrs- R;klkBh /kS;Z vlkos ykxrs- usR;ke/;s /kS;Z vlkos] fu;e vlkosr rjp rks lewgke/;s f”kLr fuekZ.k d# 
“kdrks- R;kpcjkscj “kq/n pkfj«; vlkos dkj.k usR;kP;k pkfj«;kpk okx.kqdhpk ifj.kke la?kVusoj gksr vlrks-xka/khth 
tUekiklwu /khV uOgrs R;kaP;k ygkui.kh rs fHk=s gksrs- rs Hkwr] pksj]lki ;kauk [kwi Hkhr vlr- ;klkBh R;kaP;k  tquh 
uksdjkauhdMwu jkeukekpk ti dj.;kpk lYyk R;kauk fnysyk gksrk- rs ‘kkGsr izR;sd [ksGkP;k vusd midzekr  Hkkx ?ksr 
vlr o dkghosGk rs iap Eg.kwu dke djhr vlr ijarq gk R;kapk vkRefo’okl dsoG vksG[khP;k yksdkaiqjrk e;kZnhr 
gksrk- T;kosGsl xka/khth i{kdkjkaP;k cktwus ifgY;kank dsl y<.;kl mHkk jkghys rsOgk R;kaPks Mksds xjx# ykxys- U;k;ky; 
R;kaP;kHkksorh fQ# ykxys R;kaP;k ‘kfjjkrhy ‘kDrh ukgh’kh >kyh rs [kkyh clys o R;kauh i{kdkjkyk eh dsl y<ow ‘kd.kkj 
ukgh vls lkaxhrys vkf.k U;k;ky;krwu ckgsj iMys- R;kph R;kauk ykt okVyh vkf.k dsl ekaM.;kps /kS;Z vaxkr ;sbZi;Zar 
dks.krhgh dsl Lohdkjk;ph ukgh vls R;kauh Bjfoys- nf{k.k vfQzdsyk tkbZi;Zar R;kauh iqUgk U;k;ky;kr ikmqy Vkdys 
ukgh- 

3- laidZ dkS”kY; 
     egkRek xka/khP;k izkFkZuk vkJekr rlsp lkoZtfud fBdk.kh HkjfoY;k tkr vlr- ;klkoZtfud lHkkauk gtkjks yksd 
;sr vlr-R;kaP;k dksydR;krhy izkFkZuklHksyk yk[kakoj yksd mifLFkr jkgwu l/;kP;k pkyw ?kMkeksMhoj Hkk’; djhr vlr-
;keqGs R;kapk lans”k Hkkjrkrp uOgs rj ijns”kkrlq/nk y{kko/kh yksdkai;Zar iksgpr vls-usg# Eg.krkr xka/khthpk vkokt 
“kkar o [kkyP;k iêhpk gksrk- rlsp brjkaP;k is{kk fujkGk gksrk- rks uje vkf.k dksey gksrk R;keqGs  xnhZP;k fBdk.kh 
vkjM;kvksjM;krwu ,sdw ;sr vls-R;kr iksyknkph “kDrh yiysyh gksrh- 

4- Lka?kVuk dkS”kY; 
     Lak?kVu dkS”kY; Eg.kts  vusd yksdkauk ,d= vk.k.ks o R;kaps iz;Ru mfn’Vs lk/;   dj.;klkBh ,d= dj.ks gks;- 
usr`RoklkBh lewg vko”;d vlrks- vlk xV fdaok lewg fof”k’V mnns”kkus ,d= vk.k.;kph {kerk usr`RoktoG vlkoh 
ykxrs- Hkkjrh; jk’Vªzh; dWkxzslph iwuZcka/k.kh la?kVu dkS”kY; oki#u dsys- T;kosGh egkRek xka/khuh izos”k dsyk rsOgk tso<h 
yskdla[;k gksrh R;k yksdla[;sP;k ,d VDd;kis{kk deh baxzth Hkk’kk cksyr vlys rjh ;k Hkkjrh; jk’Vzh; dWkxzslps 
dkedkt baxzth Hkk’ksrwu gksr gksrs- tjh gh la?kVuk fganw o ojh’B tkrhph vlyh rjh R;kps lnL; gs dskydRrk] eqacbZ o 
enzkl ;k “kgjke/khy gksrs ijarq dk;Zdkjh ;a=.ksph m.kho gskrh-  

5- O;wgjpukps dkS”kY; 
     Lak?kVusP;k cka/k.khlkBh dq”ky usr`Ro o mRre O;wgjpuk vk[k.;klkBh mRre dkS”kY;kph xjt vlrs ;klkBh R;kauh 
lR; vfaglk o vkReDys”k ;kaP;k la;ksxkrwu ufou /kksj.k vk[kys- xka/khthaP;k vaxh O;wgjpukps dkS”kY; gksrs- fczVh”k 
dk;n;kuqlkj fganqLrkuh ns”kkrhy yksdkauk ehB cufo.;kph ijokuxh uOgrh- ;k dk;n;kyk fu”kL= fojks/k d:u vki.k 
dk;|kyk tqekur ulysps tursus nk[kowu fnys- fganqLrkuP;k leqnzfduk&;koj eksB;k izek.kkr ehB miyC/k vlwugh 
vkiY;k ns”kkrhy xjhc yksdkaph ehB gh xjtsph oLrw vlrkuklq/nk ehB cufo.;kph ijokuxh uOgrh- fczVh”k ljdkj rs 
cuowu fodr vlr vkf.k ;k fofdzzdjkrwu R;kaps mRiUu feGr vls- R;klkBh xka/khthauh lR;kxzg dsyk- lR;kxzgkr gtkjks 
yksdkauh lgHkkx /ksryk- ;k lR;kxzgkr xka/khth o gtkjks yksdkauh ehB cufo.;kl lqjokr dsyh- xka/khth o gtkjks 
yksdkaizek.ksp “kgjkrhy o [ksM;krhy yksdkauh ehB cufo.;kl lqjokr dsyh- xka/khthauh fojks/k d:u yksdkauk ,dla?k d:u  
vki.k o tursus dk;|kyk tqekur ulysps nk[kowu fnys- xka/khthauh vusd yksdkauk ,d= vk.kys- mfn~’V lk/; 
dj.;klkBh lR;kxzg dsyk-  ;ko:u R;kaps O;wgjpusps izHkkoh dkS”kY; fnlwu ;srs- 

6- O;oLFkkiu dkS”kY; 
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     egkRek xka/kh ;kaP;k vaxh vlysys dkS”kY; Eg.kts mÙke O;oLFkkiu- lR;kxzg] miks’k.k] in;k=k rlsp fczfV”k 
jkT;drsZ ;kapss cjkscj okVk?kVhP;k osGh vkiys /ks; lk/; dj.;klkBh ikjn”kZdrk] ekuorkoknkpk fopkj fnlwu ;srs- 
,[kkn;k in;k=sps vk;kstu djrkuk R;k eksfgeslkBh ts ik;kHkwr fu;ekaps ikyu d:u T;kP;k fojks/kkr la?k’kZ djko;kpk 
vkgs R;kauk R;k la/k’kkZckcrps lR;kps egRo iVowu okVk?kVhl r;kj dj.ks- ;klkBh ykx.kkjh laiw.kZ [kcjnkjh ?ksowu 
izfrLi/kZdkl okVk?kVhl r;kj d:u nks?kaukgh loZekU; vlk rksMxk dk<wu R;kps dkVsdksji.ks ikyu dsys tkr vls- 

7- Ekukpk eksBsi.kk 
     egkRek xka/kh ;kaPkk T;kauh Ons’k dsyk] fuank dsyh] R;kapsoj gYys dsys R;k lokaZuk xka/khthauh {kek dsyh- xka/khthoj 
T;kosGh gYys dsys R;kosGh xka/khthauh gYys[kksjkfojks/k dks.kR;kgh izdkjps xqUgs nk[ky dsys ukghr- R;kauh gYys[kksjkauk ekQ 
dsys-;ko:u R;kaP;k Ekukpk eksBsi.kk fnlwu ;srks- tksgkUlcxZ ;sFks R;kaP;koj gYYkk >kY;kuarj gYys[kksjkyk vVd dj.;kr 
vkyh R;kosGh R;kaph izfrfdz;k iq<hyizek.ks gksrh ^^R;kaph lqVdk dj.;kr ;koh] R;kaP;k Ekrs rs ;ksX; rsp djr gksrs vkf.k 
R;kaP;k fo#/n xqUgknk[ky dj.;kph ek>h bPNk ukgh-** ;ko#u xka/khthaP;k eukpk eksBsi.kk fnlwu ;srks- 

8- vkRefo”okl 
egkRek xka/kh ;kaP;ke/;s fouksn cq/nh ek.kfld LFkS;Z vkf.k Hkjiwj vkRefo”okl gksrk ;k vkRefo”oklkP;k tksjkoj 

R;kaP;koj brj dks.kh vkGk ?ksrY;kl rs eukpk lerksy <Gw  nsr ulr- egkRek xka/kh ;kaP;k jktdh; fuandke/;s ns”kkrhy 
o ijns”kkrhy yksd gksrs- R;kaP;koj izkeq[;kus vkacsMdj] pfpZy o ftuk gs fuank dj.;kr izeq[k gskrs ijarq R;kauh dsysyh 
fuank dks.kR;kgh izdkjs vkiY;k eukoj u ?ksrk fouksnh cq/nhus ekxZ dk<hr vlr- o dks.kR;kgh izdkjs R;k xks’Vhoj okbZV 
cksyr ulr- ;ko#u R;kapk Lor%P;k Bke vkRefo”okl fnlwu ;srks-  

9- /keZ ns”kHkDrh o jk’Vªoknklaca/khps fopkj 
 egkRek xka/khth ;kapk /keZfo’k;d n`’Vhdksu Eg.kts QDr ekuokus izkFkZuk u djrk yksdkaph lsok djkoh-  rs ;k lsosl 
vf/kd ifo= ekur gksrs- ^^Ekk÷;k LoIukrhy Lokra=«; fganwLFkkukr loZ /kekZps yksd eS=hiw.kZ jhrhus jkgr vlrhy--- nsokus 
Js’B vkf.k dfu’B HksnHkko d#u ekuokph fufeZrh dsysyh ukgh T;k /keZxzaFkkr dq.kkgh ekuokl R;kP;k tUeko#u dfu’B 
fdaok vLi`”; ekuys vlsy rj] v”kk xzaFkkps vkEgh ikyu dj.kkj ukgh- vls dj.ks Eg.kts bZ”ojkyk vkf.k bZ”ojkizek.ks 
vl.kk&;k lR;kyk ukdkj.;klkj[ks vkgs-** vls R;kaps er gksrs jk’Vªfo’k;d xka/khth Eg.krkr jk’Vªoknkr brjkauk vkiY;kr 
lkekowu u ?ks.ks gs jk’VªkzP;k uk”kkph okbZV dkj.ks vkgsr izR;sdkyk Lor%pk Qk;nk d#u nql&;kpk uk”k djk;pk vkgs-
xka/khth ns”kHkDrh fo’k;d Eg.krkr ]ek>kh ns”kHkDrh QDr fuoMd yksdkalkBh jk[kho ukgh- ;kpk Qk;nk lokZauk feGk;yk 
gok- rs QDr fganqLFkku ;k jk’Vzkpk fopkj u djrk fganqLFkkuP;k eqDrhcjkscjp txkrhy loZ nqcZy ?kVdkauk eqDrh feGowu 
ns.ks gsp ek÷;klkBh ns”kHkDrh o ekuork vkgs 

 

lekjksi  
        vlkekU; usr`Ro xq.k vlysys egkRek xka/kh yksdkaps egku usrs gksrs- vkiY;k xq.koSf”k’V;keqGs  txkrhy nqcZy 
?kVdkrhy yksdkauk eqDrh feGowu fnyh- rlsp cyk<; lkezkT; usLrukcwr dj.;klkBh vfgalkRed lR;kxzgkps lk/ku oki#u ;k 
lk/kukps egRo txkleksj iVfoys ;k lk/kukeqGs vusd yksdkauk izsj.kk feGkyh- 
 

lanHkZ  

1 uk>jsFk ikLdy vWyu] ¼2014½ ] xka/khthps vlkekU; usr`Ro] jktgal izdk”ku] iw.ks- 
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xzke LojkT; vkf.k xzkeks|ksxkackcr egkRek xka/khthaps fopkj 
        

izk- lkS- uwru lR;oku ikVhy 
       dyk] okf.kT; o foKku  

       egkfo|ky;] iywl] ft- lkaxyh 
        

izLrkouk 
 Lora= HkkjrkP;k vkfFkZd bfrgklkr egkRek xka/kh ;kaps ;ksxnku [kwip egRokps vkgs- R;kaps LFkku Hkkjrkrp uOgs] rj 
txke/;s vf}rh; vls gksrs- rs ,d vkn'kZoknh o ;qxizorZd usrs gksrs- lk/kh jkg.kh] mPp fopkjl.kh] lR;] vfgalk Lons'khpk 
/;kl] uezrk] lR;kxzg] miks"k.k bR;knh vykSfdd xq.kkaeqGs xka/khth ^egkRek^ cuys- /keZ vkf.k jktdkj.k ;kapk lqanj leUo; 
lk/kwu R;kauh jktdkj.k] vFkZdkj.k o lekt dkj.kkyk O;kogkfjd v'kh uoh n`"Vh fnyh- ekuork gk R;kaP;k fopkjkapk dsanzfcanw 
gksrk- vU;k;kpk izfrdkj lR;] vfgalk o lR;kxzgkP;k ekxkZus djrk ;srks] gs R;kauh txkyk nk[kowu fnys-  
 
'kks/kfuca/kkph mfn"Vîs  

1½ egkRek xka/khthapk thou ifjp; tk.kwu ?ks.ks 
2½ egkRek xka/khthapk dk;Zo`Rrkar letkowu ?ks.ks 
3½ egkRek xka/khthaps vkfFkZd fopkj vH;kl.ks 
4½ vktP;k ifjfLFkrhr egkRek xka/khthaP;k fopkjkaps egRo vH;kl.ks 

'kks/kfuca/kkph vH;kli)rh 
 izLrqr 'kks/kfuca/k gk xka/khthph xzkeLojkT;kph ladYiuk vkf.k xzkeh.k m|ksxkackcrpk n`"Vhdksu ;kapk vH;kl 
dj.;kP;k mís'kkus r;kj dsysyk vkgs- izLrwr 'kks/kfuca/k gk nq¸;e lk/ku lkeqxzhoj vk/kkjysyk vlwu R;klkBh lanHkZ izLrds] 
ekflds] orZekui=s] 'kks/kif=dk ;ke/kwu ekfgrh xksGk dsysyh vkgs- 
 
thou ifjp; 
 egkRek xka/kh ;kaps iw.kZ uko eksgunkl djepan xka/kh vls gksrs- R;kauk jk"Vªfirk ;k ukokus vksG[kys tkrs- xka/khthapk 
tUe xqtjkre/khy iksjcanj ;kfBdk.kh 2 vkWDVksacj] 1869 jksth >kkyk- xka/khthaps ckyi.k o 'kkys; f'k{k.k iksjcanj ;sFks >kys- 
eWfVªdph ifj{kk ikl >kkY;kuarj rs baXyaMyk dk;+|kpk vH;kl dj.;klkBh xsys- lu 1891 e/;s o;kP;k ckfolkO;k o"khZ 
R;kauk cWfjLVj gh inoh feGkyh- cWfjLVj >kY;kuarj rs Hkkjrkr vkys- dkgh fnol R;kauh Hkkjrkr ofdyh lq# dsyh- lu 
1893 e/;s ,dk [kVY;kP;k fufeRrkus rs nf{k.k vfQzdsr xsys- nf{k.k vkfQzdsr o.kZHksnkeqGs xksÚ;k yksdkadMwu dkGîk yksdkaph 
fiGo.kwd gksr gksrh- rh Fkkacfo.;klkBh lu 1894 e/;s bafM;u uW'kuy dkWaxzslph LFkkiuk dsyh- toGtoG 20 o"ksZ vkfQzdsr 
jkgwu vfgalkRed ekxkZus rsFkhy fganw yksdkauk U;k; feGowu fnyk-  
 Hkkjrkr ijr vkY;kuarj R;kauh lu 1914 e/;s jktdkj.kkr izos'k dsyk- jktdkj.kkr izos'k dsY;kuarj R;kauh ts 
fopkj ekaMys] rs vkfFkZd] jktfd; o lkekftd n`"Vhus [kwip egRoiw.kZ vls gksrs- vlgdkj pGoG] f[kykQr pGoG] 
lfou; dk;nsHkaxkph pGoG] xka/kh vk;foZu djkj] nkaMh ;k=k] feBkpk lR;kxzg] iq.ks djkj] xksyest ifj"kn] lu 1942 ph 
pystko pGoG v'kk vusd pGoGhaeqGs fczVh'k lRrk MGeGhr >kyh o lu 1947 e/;s Hkkjr Lora= >kyk- ,danjhr lu 
1921 rs 1947 gk dky[kaM Eg.kts Hkkjrkrhy xka/kh;qx Eg.kwu vksG[kys tkrs- R;kaP;k ,dw.k vk;q";ke/;s R;kauh ts dkgh 
vkfFkZd fopkj ekaMys rs HkkjrklkBh vfr'k; ekSY;oku Bjys vkgsr-  
 

egkRek xka/khthaps vkfFkZd fopkj 
 egkRek xka/khth gs #< vFkkZus vFkZ'kkL=K uOgrs fdaok R;kauh vFkZ'kkL=kpk vH;klgh dsysyk uOgrk- xka/khthauh 
Lora=i.ks vkiys vkfFkZd fopkj ekaMysys ulys rjh R;kaP;k fy[kk.kkrwu fBdfBdk.kh R;kaps vkfFkZd fopkj fnlwu ;srkr- R;krwup 
^xka/khoknh vFkZ'kkL=^ r;kj >kysys vkgs- 
 egkRek xka/khthaP;koj vusd Fkksj fopkjoarkapk izHkko iMysyk gksrk- xksikG d`".k xks[kysauk rs vkiys xq# ekur 
vlr- rlsp tkWu jfLdu] VkWyLVkW;] Fkksjks v'kk fopkjoarkP;k fopkjkauh izsfjr gksÅu lR;] vfgalk] loksZn;] xzkeks|ksx] 
xzkeLojkT;] fo'oLri.kk] Lons'khph ladYiuk ;kckcr R;kauh vkiys fopkj ekaMys-  
xzke LojkT;kph ladYiuk 
 xzkeLojkT; vkf.k Lokoyacu ;k nksu xks"Vh xka/khthaP;k vFkZ'kkL=krhy eq[; Hkkx gksR;k- xka/khthaP;k ers] Hkkjr gk 
[ksMîkapk ns'k vkgs- tj Hkkjrkpk [kÚ;k vFkkZus fodkl djko;kpk vlsy rj loZizFke Hkkjrkrhy [ksMîkapk fodkl >kyk 
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ikfgts- egkRek xka/khthauh Hkkjrkrhy [ksMîkaps iqu%#Tthou ?kMowu vk.k.;klkBh th ladYiuk ekaMyh frykp xzke LojkT;kph 
ladYiuk vls Eg.krkr- ;ke/;s izkphu Hkkjrkrhy vkiyh [ksMh t'kh gksrh] r'khp iqUgk fuekZ.k dj.;kph dYiuk gksrh- izkphu 
dkGkr Hkkjrkrhy [ksMh gh Lo;aiw.kZ o vkfFkZdn`"Vîk Lora= gksrh- dks.krsgh [ksMs 'kstkjP;k [ksMîkoj voyacwu uOgrs- izR;sd 
[ksMîkr mRiknu] miHkksx o foHkktu ;k rhu xks"Vh ?kMr vlY;kus [ksMîkrhy yksdkaP;k xjtk [ksMîkrp iw.kZ gksr vlr- ijarw 
vk/kqfud dkGkr Hkkjrkrhy [ksMîkaps fp= [kwip cnyysys vkgs- 
 xka/khth usgeh Eg.kr vlr dh] [kjk Hkkjr gk [ksMîkr igk;yk feGrks- R;keqGs Hkkjrkpk [kjk fodkl gk [ksMîkaP;k 
fodklkr yiysyk vkgs- R;klkBh izR;sd [ksMs Lo;aiw.kZ >kys ikfgts- izR;sd [ksMîkr xzkeks|ksx lq# >kys ikfgtsr- [ksMîkrhy 
izR;sd O;Drhus jkT;dkjHkkjkr Hkkx ?ksryk ikfgts- xzkeiapk;rh ekQZr yksdkaps iz'u lksMfoys ikfgtsr- xka/khthauh xzke Lojktkph 
Eg.ktsp vkn'kZ [ksMîkaph ladYiuk ekaMrkuk jkejkT;kps mnkgj.k lkafxrysys vkgs- R;kaP;k ers] [ksMîkr fodsanzhr m|ksx 
vlkosr] [ksMîkrhy mRiknu] LFkkfud cktkj isBslkBh Ogkos] lgdkjh la?kVuk vlkO;kr] izR;sd [ksMs iztklRrkd vlkos] rlsp 
izkS< f'k{k.k] Je izfr"Bk] lk{kjrk] L=h lcyhdj.k] vkfFkZd lekurk] vLi`';rk fuokj.k ;k xks"Vhaojgh Hkj fnyk- xka/khthaph 
vkn'kZ [ksMîkaph dkgh oSf’k"Vîs iq<hyizek.ks lkafxryh vkgsr- 

1½ [ksMîkaph jpuk uhVusVdh vlkoh 
2½ [ksMîkr /keZ'kkGk o NksVk nok[kkuk vlkok- 
3½ vUu o oL=kckcr [ksMs Lo;aiw.kZ vlkos-  
4½ izkFkZukLFkGs LoPN o lqanj Bsokohr- 
5½ jLR;kyxr xVkjs vlkohr-  
6½izR;sd [ksMîkr iqjslk o LoPN ik.khiqjoBk vlkok- 

7½ dje.kqdhP;k lks;h o [ksGkps eSnku vlkos- 
8½ ewyHkwr f'k{k.kkP;k lks;h vlkO;kr- 
9½ iapk;rhyk dk;ns dj.;kps o U;k;nkukps vf/kdkj 
vlkosr- 
10½ laj{k.k O;oLFkk HkDde vlkoh- 
11½ tkrhO;oLFkk] /keZHksn] vLi`';rk ulkoh- 

  

vktP;k ifjfLFkrhr xka/khthaph LojkT;kaph ladYiuk fopkjkr ?ksrY;kl vls fnlwu ;srs dh] vkt Hkkjrkrhy [ksMîkaps 
fp= [kwip cnyysys vkgs- [ksMîkaps ijkoyafcRo ok<ysys vkgs- [ksMîkrhy dqfVj m|ksx can iMysys vkgsr- [ksMh Lo;aiw.kZ u 
jkgrk rh 'kgjkauk tksMyh xsysyh vkgsr- csdkjh] nkfjnzî] Hkz"Vkpkj] fiGo.kwd] vukjksX;] lRrspk xSjokij ;k dkj.kkaeqGs 
Hkkjrh; [ksMîkaph nSU;koLFkk fuekZ.k >kysyh vkgs- ;k ik'oZHkwehoj xka/khthaph xzke LojkT;kph ladYiuk vkt fdrh egRokph 
vkgs gs Li"V gksrs- 
[kknh o xzkeks|ksx 
 xka/khthaP;k ers] Hkkjr gk [ksMîkr jkgrks- R;keqGs Hkkjrkpk fodkl djko;kpk vlsy rj Hkkjrkrhy [ksMîkadMs o 
rsFkhy m|ksxkadMs y{k fnys ikfgts- R;kaP;k ers] Hkkjrkr Je'kDrh eksBîk izek.kkr vkgs vkf.k HkkaMoykph derjrk vkgs- 
Eg.kwu ns'kkrhy xzkeks|ksx o dqfVjks|ksxkaoj Hkj fnyk ikfgts- rlsp ;k m|ksxkauk laj{k.k fnys ikfgts- tj ;k m|ksxkapk fodkl 
?kMwu vkyk rj xzkeh.k csdkjh nkfjnzî] miklekj] vukjksX;] fuj{kjrk gs iz'u lksMfork nsrhy- xzkeh.k m|ksxkrwu [ksMîkaph 
Lo;aiw.kZrk lk/; djrk ;sbZy- xzkeh.k Hkkxkrhy dqfVjks|ksx gs xzkeh.k thouk'kh o rsFkhy lk/kulkexzh'kh feGrs tqGrs vlkosr- 
rlsp 'ksrhyk iwjd vlkosr- 
 [kknh m|ksx gk xzkeks|ksx vlwu xka/khthauh [kknhyk vfgalsph izfrek ekuys- rj pj[;kyk lw;Zekysrhy lw;kZps LFkku 
fnys- Eg.ktsp pj[kk gk loZ xzkeks|ksxkapk dsanzfcanw vkgs vls ekuys- brj xzkeks|ksxke/;s xwG r;kj dj.ks] VksiY;k] pVbZ] 
nks[kaM] dsjlq.;k] dkMsisVh] lkc.k o dkxn r;kj dj.ks] nG.k dkaM.k dj.ks ;kapk lekos'k gksrks- vls m|ksx [ksMîkrwu lq# 
>kys rj rsFkhy yksdkauk jkstxkj miyC/k gksbZy] yksdkaP;k mRiUukr ok< gksbZy] [ksMîkrhy yksdkaP;k xjtk [ksMîkrp iw.kZ 
gksrhy] yksdkaps nkfjnzî deh gksbZy- ;klkBh xzkeks|ksx egRokps vkgsr] vls xka/khthaps er gksrs- 
lkjka’k 
 Hkkjrkr ufou vkfFkZd lq/kkj.kkapk dk;Zdze fLodkjY;kuarj vusd egRoiw.kZ cny Hkkjrh; vFkZO;oLFksr ?kMwu ;sr 
vkgsr- tkxfrdhdj.kkP;k izokgkr eqDr O;kikjkps /kksj.k fLodkjkos ykxys- vks?kkusp cgqjk"Vªh; daiU;k] ijdh; HkkaMoy o 
ijdh; oLrwaps vkdze.k iqUgk ,dnk Hkkjrkoj gksr vkgs- HkkaMoyiz/kku mRiknu ra=kyk egRo izkIr >kY;kus csdkjh o nkfjnzî 
ok<r vkgs- v'kk ifjfLFkrhr Lons'kh m|ksxkauk laj{k.k feG.kslkBh o Lons'kh m|ksxkaph Li/kkZ'kDrh ok<fo.kslkBh] [ksMh Lo;aiw.kZ 
gks.kslkBh o Jekyk izfr"Bk feG.kslkBh xka/khthaps fopkj egRokps Bjr vkgsr- 
 
lanHkZlwph 
 
1½ MkW- ts- ,Q- ikVhy % vkfFkZd fopkjkapk bfrgkl 
2½ izk- ch- ch- ikVhy  % Hkkjrh; jktfd; fopkjoar 
3½ Hkkslys] dkVs  % vkfFkZd fopkjkapk fodkl 
4½ egkRek xka/kh  % ek>s lR;kps iz;ksx 

5½ ,u- vkj- vH;adj % jk"Vªfirk egkRek xka/kh 
6½ MkW- fot; dfoeaMy % vkfFkZd fopkjkapk bfrgkl 
7½ lkIrkfgd lk/kuk 
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Lokra«;ksRrj Hkkjrh; f’k{kk O;oLFkk ij egkRek xka/kh dk izHkko 
                                                

Jh-larks"kdqekj ikaMqjax tk/ko 
                                                   th-,-dkWyst vkWQ dkWelZ] lkaxyh 

 
egkRek xka/kh ds thou n’kZu ls fo’o dks ,d ekSfyd] iw.kZr% uohu thou n’kZu dh izkfIr gqbZA 

egkRek xka/kh dh [;kfr ewyr%,d jktuhfrK ds :i esa gSaA ijUrq okLro esa os ,d lekt lq/kkjd Hkh FksA 
egkRek xka/kh dk ekuuk Fkk fd lekt dk lq/kkj djus ds fy;s O;fDr dk lq/kkj djuk gksxk] ,oa lekt dks 
lq[kh cukus ds fy;s O;fDr dks lq[kh cukuk gksxkA okLrfodrk esa rks Lo;a xka/kh th us Hkh ;gh dgk fd 
jktuhfrd mUufr dh vis{kk lkekftd mUufr vf/kd t:jh gSaA D;ksafd tc rd lekt nwf"kr jgsxk rc 
rd mlesa vkn’kZ jkT; dh dYiuk ugha dh tk ldrhA lekt esa 'kqf/n rHkh ykbZ tk ldrh gS tc laiw.kZ 
jk"Vª f’kf{kr gksA mudh izkjfEHkd f’k{kk ;kstuk okLro esa muds f’k{kk n’kZu dk gh ewrZ :i FkhA bl f’k{kk 
n’kZuds vk/kkj ij mUgksaus gj Hkkjrh; ds ân; rFkk eu dks ifo= djds ,d 'kks"kd foghu lekt dh 
LFkkiuk dk LoIu ns[kk FkkA  

egkRek xka/kh ds vuqlkj ^^lk{kjrk u rks f’k{kk dk var gS vkSj u vkjaHkA ;g dsoy ,d lk/ku gS 
ftlds Onkjk iq:"k rFkk L=h dks f’kf{kr fd;k tk ldrk gSA** ^^okLro esa xka/kh th ,d laLFkk Fks tks fopkjksa 
ds uhfr’kkL= ij vk/kkfjr FkhA egkRek xka/kh ds fopkjksa ,oa dk;ksZ us mUgsa ,d loZdkfyd vej O;fDr cuk 
fn;kA egkRek xka/kh ds loZdkfyd lR; fopkjksa dk gh ifj.kke Fkk fd mudh èR;q ds mijkar fu/kkZfjr dh 
xbZ Hkkjrh; f’k{kk O;oLFkk ij muds fopkjksa dh Nki Li"V :i ls fn[kkbZ nsrh gSA 

Lora=rk ds mijkar le; ij fofHkUu mí’;ksa ls Hkkjr esa fofHkUu f’k{kk uhfr;ka ykxw dh xbZA bu 
uhfr;ksa esa egkRek xka/kh ds 'kSf{kd fopkjksa dh Nki gesa Li"V :i esa fn[kkbZ nsrh gSA egkRek xka/kh dh csfld 
f’k{kk ;kstuk dks Li"V djrs gq;s MkW- tkfdj gqlSu dk fopkj Fkk fd& ubZ ;kstuk Hkkoh ukxfjd dks 
O;fDrxr ewY; dh ,d rhoz laosnuk] lEeku vkSj dq’kyrk dh Hkkouk mRiUu djus dk y{; j[ksxh vkSj 
mlesa ,d lg;ksxh leqnk; esa lekt f’k{kk] vkRe fodkl vkSj vkRefHkO;fDr dh of̀/n djsxhA**  

xka/khth th ds bu fopkjksa dh Nki 1964 dh f’k{kk vk;ksx dh fjiksVZ esa Hkh gesa fn[kkbZ nsrh gSA 
vk;ksx ds vuqlkj f’k{kk esa lcls egRoiw.kZ ,oa vko’;d lq/kkj ;g gSa fd bldks bl izdkj ifjofrZr djus 
dk iz;kl fd;k tk; fd bldk O;fDr;ksa ds thou vko’;drkvksa ,oa vkdka{kkvksa ls laca/k LFkkfir gks tk;A 
bl izdkj f’k{kk dks ml lkekftd] vkfFkZd ,oa lkaLdf̀rd ifjorZuksa dk 'kfDr’kkyh lk/ku cuk;k tk;] rks 
jk"Vªh; y{;ksa dh izkfIr ds fy, vko’;d gSA egkRek xka/kh dk Hkh ;gh dguk Fkk f dog f’k{kk nks"kiw.kZ gS 
tks dsoy O;fDrxr fgr ds fy, gksA f’k{kk esa ekuo&ekuo ds izfr is~jse gks] R;kx dh Hkkouk] lg;ksx vkSj 
lfg".kqrk gksuh pkfg,sA og f’k{kk fdl dke dh] ftlesa ekuo Lo;a vius fy;s thrk gksA egkRek xka/kh us 
lkr ls pSng o"kZ rd ds ckyd vkSj ckfydkvksa ds fy, o/kkZ f’k{kk ;kstuk esa fd;k FkkA 1964 ds dkBkjh 
f’k{kk vk;ksx us Hkh viuh fjiksVZ esa bl fopkj dk ;Fkkor txg iznku FkhA  

1986 dh jk"Vªh; f’k{kk ufr esa Hkh bl rF; dks izeq[krk nh xbZ fd jk"Vªh; f’k{kk iz.kkyh dh ewy ea= 
;g gS fd ,d fuf’pr Lrj rd izR;sd fo|kFkhZ dks fcuk fdlh tkfr&ikWr] /keZ] LFkku ;k fyax Hksn ds] 
yxHkx ,d tSlh vPNh f’k{kk miyC/k gksA 2010 es Hkh Hkkjr ljdkj us viuh f’k{kk uhfr esa 6&14 vk;q oxZ 
ds ckyd&ckfydkvksa ds fy;s leku :i ls fu%’kqYd f’k{kk dh O;oLFkk dh gSA bl fu%’kqYd o vfuok;Z 
f’k{kk ds vf/kdkj* uke ls vf/kd izkFkfedrk iznku dh xbZ gSA  

f'k{kk ds ek/;e ds :i xka/kh th us lnSo ekrH̀kk"kk dks izeq[krk nhA mudk fopkj Fkk fd ^^ekrH̀kk"kk 
euq"; ds ekufld fodkl ds fy, mlh izdkj LokHkkfod gS ftl izdkj eka dk nw/k f’k’kw ds fodkl ds fy,s 
gSaA blds vykok dksbZ vkSj ckr gks Hkh dSls dlrh gS \ f’k’kq viuk igyk ikB eka ls lh[krk gSA blfy, 
cPpksa ds ekufld fodkl ds fy, muds Åij ekrH̀kk"kk ds vykok dksbZ vkSj Hkk"kk Fkksiuk eSa ekrH̀kwfe ds izfr 
ikikpkj le>rk gwWaA Hkkjrh; lafo/kku ds Onkjk lHkh ukxfjdksa dks leku :i ls ,d leku f’k{kk iznku 
djus dh O;oLFkk dh xbZ gSA f’kYi vkSj m|ksx dks f’k{kk ls fHkUu ekuus dh ctk; eSa mUgsa f’k{kk dk ek/;e 
ekurk gwWA ubZ rkyhe 'kq: ls gh thou dks lè/n cukrh gSA ;g jk"Vª dks jkstxkj <wW<us ds >a>V ls eqfDr 
fnykrh gSA 

vr% egkRek xka/kh dh csfld f’k{kk uhfr esa f’k{kk ,oa O;olk; lh/ks&lh/ks ,d nwljs ls lacaf/kr FksA 
izkjafHkd Lrj ls gh ckyd dh Hkkoh f’k{kk o thou dh uhao rS;kj dh tkrh FkhA ftldh Nki gesa 1964 ds 
dksBkjh deh’ku dh fjiksVZ esa Hkh izkIr gksrh gSA vk;ksx us O;kolkf;d f’k{kk dks egRoiw.kZ ekukA ^^ ek/;fed 
f’k{kk ds Lrj ij f’k{kk dk O;olk;hdja.k djds] f’k{kk vkSj mRiknu esa laca/k LFkkfir fd;k tk ldrk gSA** 
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ek/;fed f’k{kk dks O;kolkf;d cukus ij gh m|ksx txr esa izf’kf{kr O;fRd;ksa dh ekax dks iwjk fd;k tk 
ldsxkA 

1986 dh f’k{kk uhfr esa Hkh O;kolkf;d ikB~;Øeksa ij cy] fofHkUu f’kYiksa dks c<kok] yfyr dykvksa] 
laxzgky; foKku ij cy] yksd lkfgR; vkfn ij fo’ks"k cy fn;k x;kA 

Hkkjrh; f’k{kk O;oLFkk esa vaxzsth Hkk"kk dks fo’ks"k LFkku iznku fd;k gSA egkRek xka/kh dk ekuuk Fkk 
fd f’k{kk dh rRdkyhu i/nfr ¼vaxzsth f’k{kk i/nfr ;k ijaijkxr f’k{kk i/nfr½ ds vk/kkj ij Hkkjrh; 
tuekul dks f’kf{kr ugha fd;k tk ldrk A ;g f’k{kk i/nfr Hkkjr dks vius fu/kkZfjr y{;ksa dh izkfIr esa 
lgk;d ugha gksxhA blls fo|kfFkZ;ksa dk uSfrd mRFkku laHko ugha gSaA blesa fons’kh Hkk"kk dks egRo fn;k x;k 
gS vkSj ekrH̀kk"kk dk LFkku xkS.k gSaA ftl jk"Vª esa ekrH̀kk"kk dk LFkku xkS.k gks og jk"Vª mUufr ds iFk ij 
xfr gkfly ugha dj ldrkA vr% ekrH̀kk"kk jk"Vª dh mUufr ds iFk esa lcls Åij dk LFkku j[krh gSA 
izR;sd jk"Vª dks ekrH̀kk"kk dks loksZifj LFkku ij j[kuk pkfg,sA ijarq Hkkjrh; f’k{kk O;oLFkk esa vkt Hkh 
ekrH̀kk"kk dks fOnrh; LFkku feyk gqvk gSA okLrfodrk ;gh gS fd gekjh ekrH̀kk"kk,sa f’k{kk O;oLFkk esa fOnrh;d 
ntkZ j[krh gSaA vr%;g furkar vko’;d gS fd ekrH̀kk"kk dks vknj o izkFkfedrk nsrs gq, loksZifj LFkku fn;k 
tk;sA  

rRdkyhu f’k{kk i/nfr iqLrd iz/kku Fkh ftlesa ckSf/nd o lkfgfR;d rRo dh iz/kkurk FkhA ,slh 
f’k{kk O;oLFkk esa iz;ksxksa dks Hkh jVus ij tksj fn;k tkrk gSA vr%,slh f’k{kk i/nfr okLrfodrk ls dkQh nwj 
,oa df̀=erk ij vk/kkfjr gksrh gSA okLrfod f’k{kk O;oLFkk og gS tks ek= ekSf[kd Kku ij vk/kkfjr u 
gksdj okLrfodrk ij vk/kkfjr gksA ftlesa fo"k; dk ek= ekSf[kd o.kZu u gks vfirq okLrfod oLrq ;k 
izR;{k iz;ksx vk/kkfjr f’k{kk ckyd ds fy;s lgh :i esa ykHkizn gksxhA vkaXy f’k{kk iz/kku O;oLFkk 
O;kogkfjd dq’kyrk o lkekftd fuiq.krk ls dkslksa nwj gSA blesa fo|kFkhZ ek= fuf"Ø; lzksrk cuk jgrk gSA 
f’k{kk i/nfr ds fo"k; ,d nwljs ls i`Fkd&iF̀kd gSA bu lHkh fo"k;ksa dk vkil esa xqafQr gksuk furkar 
vko’;d gSA  

lgh f’k{kk O;oLFkk rks og gS tks f’k{kk izkIr djrs gh ckyd dks vkthfodk vtZu esa l{ke cuk,sA 
blesa leqfpr mRiknu’khyrk dk vHkko gSA og f’k{kk O;oLFkk ftlesa 'kkjhfjd Je dks gs; nf̀"V ls ns[kk 
tkrk gks og csdkjh dh leL;k dks gy djus esa l{ke ugha gks ldrhA Hkkjr tsls df̀"k iz/kku jk"Vª esa 
'kkfjjhd Je dks gs; nf̀"V ls ns[kus okyh O;oLFkk mRikndrk o/kZu esa lgk;d ugha gksxh vr%,slh ugha gksxh 
vr%,slh f’k{kk O;oLFkk Hkh Hkkjr esa lQyrk izkIr ugha dj ldrhA ;gh dkj.k gS fd vkt Hkkjr tSls df̀"k 
iz/kku o izxfr’khy jk"Vª ds lEeq[k csdkjh dh leL;k lqj{kk dh rjg eqag [kksys [kMh gSA dq’ky izf’kf{kr 
¼Bksillfull½ O;fDr;ksa dk fu;ksDrkvksa ds ikl vHkko gSA mi;qDr mEehnokjksa ds vHkko esa vusd in dbZ 
ckj [kkyh jg tkrs gSaA ;g gekjh f’k{kk O;oLFkk dh nqcZyrk gS fd f’kf{kr gksus ds mijkar Nk= izf’kf{kr 
gksus ds ckjs esa fopkj djrk gSA vU;Fkk xka/kh th us rks izkFkfed Lrj ls gh izf’k{k.k ¼fdlh ,d ;k vf/kd 
dkS’ky esa½ ij vk/kkfjr f’k{kk O;oLFkk ij cy fn;k FkkA ftlesa f’k{kk iwjh gksus rd ckyd Lo;a gh izf’kf{kr 
gks tkrk lkFk gh mls vkthfodk ds fo"k; esa fpafrr gksus ds Hkkj ls eqfDr izkIr gks tkrh ijarq bl fn’kk esa 
xka/kh th ds fopkjksa ij vkaf’kd dk;Z gh fd;k tk ldkA  
 
lanHkZ  
 

1. To report on Indian university education and suggest improvements and extensions that 
may be desirable to suit present and future requirements of the country” ;wfuoflZVh ,twds’ku 
deh’ku] i`- 1 

2. Resolution of the government of India, setting up the educating commission, dated the 14th 
of July,1964. 

3. MkW- vk’kkjkuh] xka/kh;u ukuok;ysal ,aM bafM;kt QzhMe LVªxy] ubZ fnYyh, 1981] i`- 51 
4. ds- jrue~ bfFkDl vkWQ xkaf/k;u ewoesaV~l] cjsyh- 1991] i`- 1 
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egkRek xk¡/kh dk “kkafr vkSj lek/kku fo’k;d n`f’Vdksu 
  

MkW- Hkkjr lqjs”kjko dMcs 
Lkkgk¸;d izk/;kid] 

MkW- vkacsMdj fopkj/kkjk 
dof;«kh cfg.kkckbZ pkS/kjh 

mÙkj egkjk’Vª fo|kihB] tyxk¡o- 
 
izLrkouk %&  

Xkk¡/khth ds vuqlkj “kkarh oS;fDrd dY;k.k rFkk lkekftd LokLF; ds fy, egÙoiw.kZ gSA “kkarh ds vHkko ls 
O;fDr dk thou cqjh rjg ls izHkkfor gksrk gSA “kkarh ds vHkko ls O;fDr dh {kerk esa lansg c<+rk gS rFkk mlds 
lkekftd laca/k vlqj{kk dh Hkkouk ls izHkkfor gksrs gSA blh dkj.k izR;sd O;fDRk futh thou esa “kkafr ds fy, izkFkZuk 
djrk gS rFkk vke rkSj ij ;q) ds ckn “kkafr dh okilh ds fy, yksx dkeuk djrs gSA tgk “kkafr jgrh gS ogk 
O;fDr dk thou le`) gksrk gSA ,sfrgkfld ys[ku esa O;fDr “kkldks dk mRFkku & iru] ;q) ,oa la?k’kZ] fgalk dk 
mPp Lrj vknh dk o.kZu vkrk gS] ;q) O;fDr ds thou dks rFkk lekt dks foié dj nsrk gS vkSj izkÑfrd 
lalk/kuksa dks u’V dj nsrk gSA blh dkj.k O;fDr dks ^”ok”or “kkafr* ds fy, ugh rks nh?kZdkyhu ,oa LokLF;o/kZd 
“kkafr ds fy, iz;Rujr jguk pkfg,A “kkafr thou es lQyrk ds fy, vkn”kZ rÙo gSA 
 lkS o’kZ iwoZ ^”kkafr* lS)kafrd foospu ds :i es vfLrRo esa ugh FkhA ”kkafr dks ,d fLFkrh letk tkrk Fkk] 
tks ,d ;q) ds ckn esa vkfr gSA ”kkafr ds v/;;u dk bfrgkl tknk iqjkuk ugh gSA bulk;DyksihfM;k fczVkfudk ls 
Li’V gksrk gS dh] vkarjjk’Vªh; dkuwu esa ;q) ds eq[; fo’k; ds varxZr ,d mifo’k; ds :i esa ”kkafr v/;;u dk 
lekos’k gqvk gSA ”kkafr dh loZlEer ifjHkk’kk ugh gSA eksVs rkSj ij bls nks Hkkxksa esa ifjHkkf’kr fd;k x;k gSA ”kkafr 
dks v”kkafr ds u gksus leku crkuk] tSls ;q) ls NqVdkjk] vO;oLFkk ls eqfDRk] mÙkstuk ls jkgr vkfn ds :i esa 
ifjHkkf’kr fd;k x;k gSA ”kkafr “kCn ds lkFk tqM+h gqbZ vusd ifjHkk’kkvksa ls ges okLro esa ”kkafr ds O;kogkfjd vFkZ 
dk irk ugh pyrk] ”kkafr ,d ewY;cks/kh “kCn gSA yksx ”kkafr “kCn esa fofHké le;ks es vyx & vyx vk”k; <qa<rs 
gSA  

nqljk Hkkx ”kkafr dh ifjHkk’kk ds fy, ldkjkRed n`f’Vdksu dk Hkh fopkj gksrk gSA ;q) u gksus dh fLFkrh dk 
vFkZ fgalk dk vHkko le>uk pkfg,A 
 ”kkafr vkSj vfgalk ij cy ls dHkh & dHkh ;g irk ugh pyrk dh] mudk vafre y{; D;k gSA fgalk ds 
vfLOkdkj dk y{; vfuf”Pkr cuk jgrk gSA “kkafr dh i{k/kjrk laxfBr dk;Z ij cy nsrh gS tks “kkafr dh fLFkrh ds 
fy, mi;ksxh gksA “kkafr fLFkj gks rks ml oDr “kkafr neu dk ra= u cu tk, blds mij /;ku nsuk t:jh gSA LFkkbZ 
lekt dh izkFkfedrk ifjorZu dks udkj nsrh gSA ifjorZu euq’; thou ds fy, LokfeRo ds vuq:i t:jh gS] ,Slh 
fLFkrh la?k’kZ dks tUe nsrh gSA /;ku j[ksa dh “kkafr dks neudkjh u cuusa nsA mlls ;q) dh LkaHkkouk Hkh c< tkfr gSA 
bldk vFkZ LFkkbZ fLFkrh dks cukdj bldk fu;a=.k djuk pkfg,A jpukRed “kkafr ds ek/;e ls “kkafr esa larqyu dh 
izfdz;k Lohdkj gksuk pkfg,A blh dkj.k irk pyrk gS dh] “kkafr dksbZ fLFkj rÙo ugh gS] og xfr esa larqyu j[kus 
dk egÙoiw.kZ ek/;e gS] og ,d xfr”khy]pht gS tks O;fDr ds fujarj fodkl ds fy, egÙoiw.kZ gSA 
“kkafr ds izdkj ,oa Lrj %& 
 la?k’kZ dks udkjus gsrw fgalk vkSj ;q) dks neu dh dk;Zfurh ds :i esa ekudj mls izfrcaf/kr dj fn;k 
tk,A “kkafr ds iz”u dks udkjkRed vkSj ldkjkREkd ifjizs{k esa ns[kuk pkfg,A ^xyVax* ds n`’Vh ls udkjkRed “kkafr 
dk rkRi;Z ekuo lewg ds chp laxfBr fgalk dk vHkko gS] rFkk ldkjkRed “kkafr izeq[k ekuo lewgksa ds chp lg;ksx 
vkSj ,dkfu’Brk dh izo`Ùkh dks js[kkafdr djrh gSA blfy, la?k’kZ vkSj mlds lek/kku ds chp laca/kks dks ekuo lewg 
esa pkj Hkkxkas esa ck¡Vk tk ldrk gSA ;q) ;g laxfBr lewg fgalk gS] fu’ks/kkRed “kkafr fgalk ugh ysdhu lg;ksx Hkh 
ughA ldkjkRed “kkafr esa fgalk dh ?kVuk ds chp lg;ksx dk Hkko Hkh cuk jgrk gSA laiw.kZ “kkafr esa fgalk dk vHkko 
lg;ksx ds xgjs vVwV Hkko ls tqM+k gksrk gSA 
 izkFkfed Lrj ij ns[kk tk, rks gj O;fDr viuh vfLrRo dh j{kk gsrw rFkkfi HkkSfrd :i ls vius thou 
dks vkjkenk;d cukus ds fy, ,d lewg esa jgrk gSA ;gk lewg dk vkdkj fHké gksrk gS] og ,dy ifjokj ls 
laiw.kZ fo”o rd gks ldrk gSA ekuo lewg ds rhu Lrj dks ns[kk tk ldrk gSA igyk Lrj fdlku] nfyr vkSj lsuk 
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dk LrjA ^xyVax* ds vuqlkj fo”o jkT; ds c<rs Lrj gks ldrs gSA O;fDrxr Lrj ls mPp Lrj rd “kkafr dk 
ges”kk cus jguk t:jh gSA izR;sd jkT; viuh lhekvksa ds Hkhrj uLy] Hkk’kk] /keZ] lkekftd] vkfFkZd fLFkrh vknh ds 
vk/kkj ij foHkDr lewg dh cgqyrk dks vkJ; iznku djrk gSA nqljh ckr tks fofo/krk gS tks lHkh lekt dh 
fo”ks’kRk% gSA jk’Vªh; lektks ds ekeys esa “kkafr dh ck/kk mUgh yksxks dks cM+s Lrj ij izHkkfor djrh gS tks mudh 
flekvks esa jgrsa gSA Hkkjrh; ijaijk eas fgalk ds mn~xe dks ^/keZ* rFkk ^{kk=* ds :i esa ns[kk x;k gSA vk/kqfud dky 
esa “kDrh dk vFkZ nqljks dks viuh bPNk ds vuq:i eksaM nsuk gSA vk/kqfud dky esa izR;sd jk’Vª dks Lolgk;rk ds 
fy, flekvksa ds foLrkj ds }kjk lalk/kuksa dh o)h ds fy, laxBu vkSj foLrkj vko”;d gSA lSU; “kDrh vk/kqfud 
mRiknd “kfDr dks c<+kus ds fy, egÙoiw.kZ dkjd jgk gSA nks fo”o ;q) blh ds ifj.kke gSA orZeku ;qx esa ijek.kq 
gkfFk;kjksa ds fodkl ls mRié “kfDr esa larqyu us ;q) ds [krjs dks de fd;k gS rFkkfi vkfFkZd xfrfo/kh;ksa ds dkj.k 
fofHké ns”kksa dks ,d&nqljs ds lfei yk fn;k gS rFkk mudsa chp ds vkarjlaca/k cgqr xgjs gks x, gSA vkt fo”o ds 
fdlh Hkkx esa dksbZ ?kVuk gksrh gS rks bldk izHkko nqljs Hkkxksa ij fn[krk gSA 
“kkafr fuekZ.k rFkk mls dk;e djus ds ekxZ %& 
 O;fDr dks vius lkekU; thou izokg dks cuk, j[kus esa “kkafr dk gksuk cgqr vko”;d gSA ;nh fdlh O;fDr 
dh ekufld fLFkrh [kRe gksrh gS rks mlds izHkko esa jgus okys yksx Hkh izHkkfor gksrs gSA tc laxfBr fgalk fo”o esa 
QSy tkfr gS rks fo”o ds pkjksa vkSj ds yksxksa dk thou izHkkfor gksrk gSA tc “kkafr Hkax gksrh gS] rks la?k’kZ dh Hkkouk 
fn[kkbZ nsrh gSA euo dY;k.k ds fy, “kkafr LFkkfir djusa ds fy, laLFkkxr mik; djusa pkfg,A O;fDr ds fy, /keZ 
dk egÙo loksZPp gS blfy, /keZ ds ek/;e ls O;fDr dks “kkafr ds ekxZ lsa ck¡/k dj j[kk tk ldrk gSA fdlh fnO; 
“kfDr esa fo”okl dks la?kVu ds fy, vko”;d gksrk gSA vfLerk] ewY;] fo”okl gSA orZeku esa /kEkZ dh Hkwfedk ,d 
,slh O;oLFkk cu xbZ gS tks lekt O;oLFkk ds vkn”kZ i{k dks iznf”kZr djsaA vkn”kkZRed vuqikyu dk eryc 
vkKkikyu dh vkarfjd bPNk dk gksuk gSA “kkafr LFkkiuk ds fy, fof/kd ;k cyiz;ksx dh t:jr gksrh gSA dkuwu dk 
eryc erHksanksa dks lqy>kdj fgalk dks nwj djuk gS] bldk okLrfod ifj.kke cy iz;ksx esa gksrk gSA  
 O;kikj ds ek/;e ls Hkh yksaxks esa ,dtqVrk c<+rh gSA lafonkijd laca/k izfrdkj ij vk/kkfjr gksrs gS] blds 
dkj.k bZekunkjh] lfg’.kqrk vkSj fouezrk ds xq.kksa dks mRié gksrs gS ftlls vfgalk dk fuekZ.k gksrk gSA fdlh lekt 
esa vkKkikyu dks lqfuf”pr djusa ds fy, O;kid :i ls ;gh ek/;e mi;ksx esa yk;s tkrsa gSA jk’Vªksa jk’Vªksa ds chp 
“kkafr dks c<kok nsus ds fy, “kfDr larqyu opZLo fujL=hdj.k vkSj fo”o laxBu ij /;ku fn;k tkrk gSA ;g 
larqyu jk’Vªksa ds iz;klksa }kjk dk;e fd;k tkrk gS ftls cM+h “kfDr  }kjk vkdze.k dh fLFkrh esa detksj jk’Vªksa }kjk 
laxBu ds ek/;e lsa mldk izfrdkj fd;k tk ldrk gSA ,d la;kstd dh rjg “kkafr jk’Vª ds fy, ykHknk;h gksrh gSA 
mlh izdkj “kkafr Hkax dks jksdus dk ,d ekxZ fu”kL=hdj.k gksrk gSA orZeku esa vkarjjk’Vªh; Lrj ij fujL=hdj.k ds 
fy, xaHkhj iz;kl gks jgsa gSA bl izdkj “kkafr fuekZ.k rFkk mls dk;e djusa ds lk/kuks dk fodkl gks jgk gSA 

“kkafr] dY;k.k vkSj U;k; ds chp laca/kks dks ;qusLdks us Hkh ekU;rk nh gSA ekuo fodkl ds fy, “kkafr 
egÙoiw.kZ gSA “kkafr ds fcuk thou lrr la?k’kZ dh Hkweh cu tkrk gSA blfy, “kkafr esa ck/kk vkus ls Hkfo’; dh 
laHkkouk [kRe gks tkrh gSA ;qusLdks ds ^dYpj vkWQ ihl* izksxzke ls irk pyrk gS dh “kkafr ds laj{k.k ds fy, 
vkfFkZd lk/kuksa dk leku forj.k vfuok;Z gSA ldkjkRed “kkafr ekuo dY;k.k ds fy, vkSj U;k; ds fy, vko”;d 
gSA “kkafr] dY;k.k vkSj U;k; ds chp ds laca/kks dks le>us ls igys gesa muds vFkZ dksa tku ysuk egÙoiw.kZ gSA “kkafr 
dk vFkZ laxfBr fgalk dk vHkko ;g yxk;k tkrk gSA “kkafr “kCn dk iz;ksx O;fDr] lewg vkSj lekt ds lanHkZ esa 
fd;k tkrk gSA “kkafr dks fLFkj vkSj xR;kRed :i esa ns[kk tkrk gS] fLFkj “kkafr dk vfHkizk; ,Slh lkekftd fLFkrh 
gksrk gS] tgk erHksanks ds mRié gksusa ij mUgs lqy>kus ds fy, fgalk dk iz;ksx ugh fd;k tkrkA lØh; “kkafr esa 
erHksanks dk fujk%dj.k vfgald rfjds ls gksrk gSA “kk”or “kkafr dHkh ugh gks ldrh ysdhu “kkafriw.kZ lektksa dk 
vfLRkRo fgalk ls ijgst vkSj fooknksa dks lqy>kus ds fy, laLFkkxr mik;ksa dk gksuk vko”;d gSA fookn mRié gksus ds 
dkj.kksa esa dksbZ lkekftd O;oLFkk vU;k;iw.kZ vuqfpr gksrh gS] mlds ifjorZu dh ek¡x gksrh gSA ifjorZu dk fojks/k 
fgalk dks c<kok nsrk gS vkSj mlls larqyu fcxM+us dh fLFkrh gksrh gSA lØh; “kkafr dk ;gh mÌs”k ;gh gS dh xfr esa 
larqyu dh c<+ksrjh djukA  

dY;k.k “kCn ds vusd vFkZ yxk, tkrs gSa orZeku ifjizs{; esa laEifr] “kfDr vkSj izfr’Bk dh izkIrh dks 
egÙoiw.kZ pht le>k tkrk gS] ftlds ek/;e ls O;fDr [kq”k jg ldrk gS] pkgs og larq’B gks vFkok ughA ,slk Hkh 
ekuk tkrk gS dh] HkkSfrd vko”;drkvksa dh iwrhZ vkSj larqf’V ds] }kjk lkekftdrk ugh rks uSfrdrk dks mRié djus 
dk jkLrk [kqyrk gSA HkkSfrd vko”;drk dh iwrhZ ds fy, O;fDr dks izkS|kSfxdh dh lgk;rk ls izÑrh ls varfØ;k 
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djuh iM+rh gSA vFkZO;oLFkk ds c<+us ls O;fDr ds vko”;drkvksa esa Hkh c<+ksrjh gksrh gSA vko”;drk rduhdh] 
fodkl vkSj izÑfr dks og viuh Nhih {kerk ds :i esa ns[krk gSA blls og dY;k.k ds varxZRk vkus okyh /kkj.kkvksa 
dks le>k ysrk gSA ekuo lekt ds fy, bl O;oLFkk dk vFkZ ;g gksrk gS dh] tc fofHké O;fDr;ks dk lewg iw.kZ 
larqf’V izkIr djrk gS vkSj og ,d nqljs ds lkaeatL; es gksrs gSA euq’; “kjhj vkSj eu dk la;ksx ekuk tkrk gS] 
mlh izdkj mls cãkaM dk lnL; Hkh le>k tkrk gSA czãkaM dk ltZd vn`”; vkSj fnO; “kfDr ekuk tkrk gSA bldk 
vuqHko vo.kZuh; gksrk gS vkSj ;g vuqHko gh euq’; ds vartZxr ds fuekZ.k dk L«kksr cu tkrk gSA ;nh O;fDr 
viuh okluk dks fu;af=r djs rks og lgh xyr dks le> ikrk gSA O;fDr dks izÑrh ds izfr Hkh ldkjkRed 
n`f’Vdksu j[kuk pkfg,A blls ;g izfrr gksrk gS dh] dY;k.k dk ewy vFkZ mlls iw.kZr% fHké gS] euq’;] lekt vkSj 
izÑrh ds chp LoLFk larqyu dks dY;k.k dgk tkrk gSA mÌs”k izkfIr ds fy, izÑrh vkSj lekt dk l{k ek/;e es 
mi;ksx djuk pkfg,A ,d LoLFk O;fDr gh Lo;a rFkk lekt vkSj izÑrh ds dY;k.k es l{ke gksrk gSA ^U;k;* “kCn ds 
Hkh vusd vFkZ yxk, tkrs gSA IysVks us vius ^fjifCyd* esa U;k; dks ,d eq[; xq.k ekuk gSA U;k; rHkh fgrdkjh 
gksrk gS] tc lekt dk gj O;fDRk viuk deZ fBd izdkj ls djsaA U;k; dh Hkkouk esa izfØ;k dk lgh gksuk Hkh 
egÙoiw.kZ gSA fcloh “krkCnh esa U;k; ds fy, dkuwu dh izfØ;k ls lkekftd] vkfFkZd vkSj fopkj/kkjkRed “kfDr;ksa ds 
chp ,d larqyu cuk jgrk gSA vjLrw us forj.kkRed U;k; vkSj lq/kkjkRed U;k; ds chp ds varj dh;k gS] igys 
dk laca/k lEeku] laiÙkh vkSj lkekftd oLrqvksa ds lekurk ds rkSj ij j[kuk pkfg,A xq.kkRed U;k; esa nks O;fDr 
fdlh oLrw dks ysdj vnkyr esa fdlh fookn esa iM tkrs gSA vjsLrw us U;k; dks ldkjkRed dkuwu esa loZO;kih ekuk 
gSA 
“kkafr] dY;k.k] U;k; ij fo”on’̀Vh %& 
 Lkekftd oLrwvksa dk vko”;drk vkSj] ;ksX;rk ds vk/kkj ij forj.k ds ekxZ fuf”pr ugh gSA blhfy, 
vko”;drk vkSj U;k; dk laca/k fo”on`’Vh ls tksMdj ns[kuk pkfg,A lekt vius lnL;ksa dh igpku vkn”kZ vf/kdkj 
vkSj drZO; dh psruk dks cukus vkSj dk;e j[kusa esa l{ke gksrk gSA mlh izdkj izR;sd lekt dk ,d izfrdkRed 
i{k gksrk gS] tks lekt ds lkekftd ;FkkFkZ dk vfoHkkT; vax gksrk gSA  
 lHkh ijaijkxr lektksa eas “kkafr] dY;k.k vkSj U;k; dh vfHkO;fDr gqbZ gSA vk/kqfud lekt esa fofHké lektksa 
us czãkaM ds laca/k ls viuk eq¡g eksMk gS] blds ifj.kkeLo:Ik euq’; ,d /keZfujis{k izk.kh ds :Ik esa lkeus vk;k gSA 
méhloh “krkCnh eas ^Qk;jok[k* us viuh jpuk ‘Psychology of Projection’ esa ekuk gS dh] izR;sd /kkfeZd 
fopkj bZ”oj dh vo/kkj.kk ekuo eu dh Hkkouk ds :Ik esa vfHkO;Dr gSA tc ge ekDlZ dk fopkj djrs gS rks gesa 
irk pyrk gS dh euq’; fnO;rk dh dks[k rFkk bZ”oj dk ltZd yxrk gSA izpfyr fo”oǹ’Vh es i`Foh ij LoxZ ds 
vuqHko dk jktekxZ [kksy nsus dk nkok fd;k gS tks Lo.kZ leku gksA dY;k.k dk ;g n`f’Vdksu euq’; vius lkekU; 
thou dh] vko”;drkvksa dks iw.kZ djusa esa l{ke gSa ;g diksy dYiuk yxrh gSA izR;sd O;fDr dh {kerk vkSj izfrHkk 
leku ugh gksrh] blh dkj.k nks O;fDr;ksa dh dk;Z{kerk vkSj izHkkokRedrk esa cgqr varj vkrk gSA blh dkj.k 
lkekftd laink ds forj.k esa varj vkrk gS vkSj oLrwvksa ij vf/kdkj esa vlekurk gks tkrh gSA lkekftd 
lkeatL; ds fo?kVu ds vfrfjDr U;k; dh Hkkouk dks izHkkfor gksus dh laHkkouk gksrh gSA lkalkfjd oLrwvksa dh dsanzh; 
Hkkouk izR;sd O;fDr dks lkewfgd lalk/ku es ,d fuf”pr fgLlk ysus gsrw nkosnkj cuk nsrh gS] pkgs og mls ikus dk 
gdnkj gS ;k ughA lkekftd foKku esa mls ^gd dk nkok* dgk tkrk gS vkSj dqN vk/kkjksa ij ;g nkos lgh Bgjk;s 
tkrs gS ;k ughA blh dkj.k ;ksX;rk vkSj iqjLdkj ds chp ,d cM+h [kkbZ mRié gksrh gS] tks U;k; dks etkd cuk 
nsrh gSA  
 ikjEifjd fo”on`’Vh esa “kkafr dh LFkkiuk] dY;k.k dk lao/kZu vkSj U;k; dk laj{k.k djusa esa lgk;rk fey 
ldrh gSA ikjEifjd fo”on``’Vh es ekuo psruk vk”k; vkSj mÌs”k fuf”pr fn”kk izkIr djrs gSaA ,sls lekt esa O;fDr 
thou dks flQZ thrk  ugh og thou dks mPprj mÌs”k dh iwrhZ ds fy, ;ksX; cukrk gSA ,sls lekt O;oLFkk dks 
lg;ksxkRed vkSj lkSgknkZRed laca/kks dh O;oLFkk ds :Ik esa tkuk tkrk gSA ,sls lektksa es dY;k.k dk vFkZ ,d ds 
ckn nqljh bPNk dh iwfrZ esa fufgr ugh gSA ,sls lekt esa ;nh O;fDr thou dh nkSM esa vxj ihNs jgrk gS rks larks’k 
gh mldk izeq[k xq.k cu tkrk gSA tc lekt lg;ksx vkSj lkSnkgZ dh ,d O;oLFkk ds :Ik esa ifj.kr gks tkrk gS rc 
U;k; izR;sd O;fDr ds fy, iznÙk dk;Z djusa gsrq fufgr gks tkrk gSA 
 bl izdkj tc dY;k.k vkSj U;k; dh LFkkiuk gksrh gS rks “kkafr Hkh LFkkbZ gks tkrh gSA tc dY;k.k vkSj 
U;k; gksrk gS rks “kkafr Hkh fuf”pr gksrh gSA bl izdkj “kkafr] dY;k.k vkSj U;k; ;g ewY; ,d&nqljs ls tqMs gSA 
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yksdvnkyr vkSj “kkafr %& 
 Hkkjr esa vaxzstks ds vkus ds igys ls gh dky izokg esa tk¡ph ij[kh U;k; dh i)rh FkhA fooknks dks lqy>kus 
dk ,d vyx rfjdk FkkA vaxzastks }kjk lÙkk izkIr djus ds ckn ,d ubZ dkuwu O;oLFkk ;gk¡ LFkkfir dh xbZA 
vnkyrks ds c<+rs dkedkt ls ljdkj dks oSdfYid fookn lek/kku dh O;oLFkk “kq: djusa ds fy, ck/; dj fn;k 
x;kA “kq:vkr esa odhy oxZ blls uk[kq”k Fkk ijarqq ckn esa oSdfYid fookn ds dkedkt dh iz”kalk gksus yxhA Hkkjr 
esa tula[;k vkSj U;k;k/kh”k ds chp vuqikr 105 U;k;kf/k”k izfr ,d djksM dh vkcknh ij gSA tc oSdfYid fookn 
lek/kku ykxw fd;k x;k rcls gtkjksa eqdneksa dk fuiVkjk fn;k x;k ftl ij fdlh Hkh i{k ls dksbZ vkiÙkh ugh dh 
xbZA ;g iz;ksx dkuwuh lsok izkf/kdkj vf/kfu;e] 1987 ds ikfjr gksus ds ckn “kq: fd;k x;k ftlesa le;&le; ij 
la”kks/ku Hkh fd, x,A 2002 esa flfoy izØh;k lafgrk ds [kaM 89 dks la”kksf/kr dj mlesa e/;LFkrk rFkk lquokbZ iwoZ 
lek/kku dh i)fr;ksa dks “kkfey djds fookanks dk Rojhr vkSj de [kpZ esa lek/kku <¡w<k tk ldrk gSA 
 yksd vnkyr dh egÙoiw.kZ fo”ks’krkvksa dk mYys[k bl izdkj fd;k tkrk gSa yksd vnkyrsa U;k; ds fy, 
izkekf.kd vkSj dkuwuh eap gSA yksd vnkyrksa dk xBu le;&le; ij gksrk gSA ftlls fu;fer vnkyrksa ds le{k 
yafcr vusd ekeyksa dks lqy>k;k tk ldsaA ty] fo|qr] c¡d] isa”ku] ;krk;kr vknh ls lacaf/kr ekeyksa dks ysdj 
yksdvnkyrs gks ldrh gSA yksdvnkyr dh v/;{krk ,d dk;Zjr vFkok lsokfuoÙ̀k U;k;kf/k”k djrk gSA ftles 
lkekftd dk;ZdrkZ vkSj odhy Hkh “kkfey gksrs gSA ek¡x gksus dh fLFkrh es fu;fer vnkyrksa es ekeys LFkkukarfjr 
fd, tkrs gSA yksd vnkyrks es fdlh izdkj dh U;kf;d “kqYd nsaus dh vko”;drk ugh gksrhA ;nh fu;fer vnkyrksa 
eas Qhl nsa nh xbZ gks  vkSj ekeyk yksd vnkyr esa LFkkukarfjr dj fn;k tkrk gS rks ekeyk lqy> tkus dh fLFkrh 
esa igys tek dh gqbZ Qhl okfil fey tkrh gSA yksd vnkyr es odhy dh lgk;rk dh t:jr ugh gksrh] vxj og 
O;fDRk [kwn dh lgk;rk djs rksaA 
 yksd vnkyr esa n`<rk dk ikyu ugh gksrk gSA yphyk vkSj mnkj n`f’Vdksu viuk;k tkrk gSA fookn ls tqMs 
gq, i{k U;k;k/kh”k ls lgtrk ls ckrphr dj ldrs gSA fu;fer vnkyr es ;g laHko ughA ;nh yksd vnkyr es 
fookfnr i{k fdlh le>kSrs ds fy, rS;kj gksrk gS rks rc ekeyk lqy>k gqvk ekuk tkrk gSA ftlesa mijh vnkyr esa 
vihy dh dksbZ laHkkouk ugh gksrh] D;ksadh ;g laerh ls fd;k gqvk QSlyk gksrk gSA lkoZtfud {ks=ksa es yksdvnkyrksa 
ds ;”kLohrk ds ckn futh laxBuksa esa ;g ekWMy dks viuk fy;k gSA dHkh&dHkh bls yksdiky Hkh dgk tkrk gSA 
yksdvnkyr dh bl vo/kkj.kk dk mÌs”k yksaxks dh lsok djuk ;gh gksrk gSA bl izdkj fdlh ukxfjd lekt esa la?k’kZ 
ds “kkafriw.kZ lek/kku dk ;g ,d vfuok;Z laosnu”khy RkFkk O;kogkfjd O;oLFkk ;g yksd&vnkyr gSA 
“kkafr dh laLÑrh %& 
 “kkafr dh laLÑrh okaNuh; gksrh gS] fdarw bls dSls gkfly fd;k tk, ,l iz”u dk mÙkj [kkstuk t:jh gSA 
gj lekt esa O;ogkj ds dqN vkn”kZ gksrs gSA ftlesa “kkafriw.kZ O;ogkj esa cy fn;k tkrk gSA “kkafr dh laLÑrh esa 
vuqikyu ds cká mik;ksa dks /khjs&/khjs gVkdj vkarfjd mik;kssa dks viuk fy;k tkrk gSA rc fdlh lekt dks 
“kkafriw.kZ dgk tkrk gSA tc yksx erHksanks dks vfgald ekxZ ds }kjk lqy>kuk lh[k tk,saxs vkSj mlds vuq:Ik dke 
djsaxs rc “kkafr dh laLÑrh LFkkbZ gks ik,sxhA “kkafr dh laLÑrh dk eryc fnekx dh fgalk ls NqVdkjk ikuk gh ugh 
cYdh f”kf{kr yksaxks ds eu esa laLÑrh ds fodkl ds fy, tks cgqr t:jh ckr gSA og ,slh ekufldrk gS tks erHksanks 
dks Vdjko u le>s vkSj mls lg;ksxkRed <a+x ls lqy>k,A lg;ksxkRed “kCn dk vFkZ ml O;kid lewg dks “kkfey 
djuk gS nksauks izfr;ksxh ftlds fgLls gSA bldk vFkZ “kkafre;rk dk vkarfjd n`f’Vdksu lekt dh cká laLFkkxr 
O;oLFkk ds lg;ksx ls gh vkxs c< ldrk gSA blls “kkafr dh laLÑrh O;kid vkSj ftoar cuh jgsxhA 
 “kkafr dh laLÑrh dk l`tu yksxksa ds fnekx es gksrk gSA “kkafr dk laca/k ukxfjd lekt ls gksrk gSA og nks 
rF;ksa ij fuHkZj gSA vkRe ifj’dkj tks ewY;ksa ds vkfRedj.k dks “kkafriw.kZr% ds fy, lgk;d cukrk gSA vkSj dkS”kY; 
jpuk vkSj O;ogkj ewY;ksa dks c<+kok nsrk gSA lu 1995 esa ;qusLdks }kjk “kkafr dh LkaqLÑrh c<kus gsarw “kkafr dk;ZØe 
“kq: fd;k x;k gSA ;qusLdks }kjk “kkafr izLFkkfir djus gsrw N% dkjd crk;s x, gSA ftlds ikyu djus ls “kkafr dh 
laLÑrh dk fodkl laHko gSA “kkafr dh j{kk djus dk tUe izFke fnekx esa gksrk gS] vkSj fnekx igys ifjokj esa vkSj 
ckn es lekt esa cnyrk gSA lkekftd thou vkSj laca/k fo”oǹ’Vh ls fufeZr vkSj lapfyr gksrs gSA “kkafr dh laLÑrh 
ds izfr vk”kadk vkSj iz”kalk nksuksa gh Hkko O;Dr djusa ds fy, ml fo”on`’Vh dh igpku djuk gSa tks vfgalk i)rh 
ls dk;Z djus dh ekufldrk fufeZr djrh gSA 
 “kkafr dh laLÑrh vkSj mldh fujarjrk ds fy, t:jh egÙoiw.kZ rjhdk laLÑrh ds vkfRedj.k dh izfØ;k 
ftldk izkFkfed {ks= ifjokj gksrk gSA fo”on’̀Vh vkSj fo”okl O;oLFkk ls gh “kkafr dh LkaLÑrh dk fodkl gksrk gSa 
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laLÑrh ds vkfRedj.k ds fy, izkphu fo”on`’Vh esa fodkl t:jh gSA mlh izdkj “kkafr dh laLÑrh dk fodkl djusa 
gsrw f”k{kk ;g egÙoiw.kZ dkjd gksrk gSA Ldwy] dkWyst vkSj fo”ofo|ky;ksa esa vkSipkfjd f”k{kk  ds ek/;e ls mldk 
fodkl gksrk gSA laLFkkxr mik;ksa ls Hkh “kkafr dh laLÑrh dk fodkl laHko gSA bl izdkj “kkafr dh laLÑrh lekt dks 
fgalkeqDr cukus esa egÙoiw.kZ jgh gSA “kkafr dh laLÑrh esa fnekx dks bl rjg izf”kf{kr djuk “kkfey gS ftlls 
O;fDr fgalk ls nwj jgrk gSaA “kkafr dh laLÑrh yksxks ds fnekx esa iSnk gksrh gS] vkSj mls lqfuf”pr djus ds fy, 
lekt ds dqN ?kVdksa dh t:jr gksrh gSA blh ifjizs{k esa xk¡/khth ds fopkjks dk egRo gS] og fo”o esa “kkafr gksus gsrw 
cgqr vk”kkoknh gSA 
 
Lkkjka”k %& 
 vkt ds orZeku ifjizs{; es lekt esa v”kkarh dk ekgksy cuk gqvk gSA ifjokj ls ysdj lekt esa 
vlkek/kku dk izHkko cuk gqvk gSA vkt gesa ns”k] lekt vkSj ifjokj ds fodkl gsrw “kkarh vkSj lek/kku dh t:jr 
gSA rFkkxr cq) us 2500 lky iwoZ lekt ds dY;k.k gsrw tks ekxZ crk,s Fks] mlh ekxZ dk vk/kqfud :Ik vkt gEksa 
xk¡/khokn esa fn[kkbZ nsrk gSA ,d izdkj ls xk¡/kh }kjk rFkkxRk cq) ds fopkjksa dks iqé:fTtohr fd;k x;k gSA orZeku 
esa gekjs fofo/krk ls Hkjs ns”k es lkekftd lkSnkgZ cukus gsrw xk¡/khokn ,d egÙoiw.kZ ekxZ gSA bl izdkj izR;sd {ks«k esa 
fodkl ds fy, “kkafr vkSj lek/kku dk gksuk egÙkiw.kZ gSA vkSj ;g fn”kk gesa xk¡/kh vkSj muds fopkjksa ls izkIr gksrh 
gSA 
 
lanHkZ %&  

1. vkj- ds- izHkq] ,oa jko ;w- ds- & nh ekbaM vkWQ egkRek xk¡/kh] uothou izsl vgeknkckn 1967- 
2. ,l- lh- xaxy] xk¡/kh;u FkkWVl ,aM VSDuhdl bu n ekMuZ oYMZ DjkbVsfjeu ifCyds”ku] 1988- 
3. xzsx fjpMZ ch- & n ikWoj vkWQ ukWu & ok;ysal- uothou ifCyf”kax gkml] vgenkckn] 1938 
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Swachh Bharat of Mahatma Gandhi 
Pravin Bhupal Nandgave  

 

 
Abstract:  

Swachh Bharat mission is a conscious reminder of Mahatma Gandhi's clarion call that sanitation is more 
important than independence. It was Mahatma Gandhi's idea to influence and communicate this idea of cleanliness to the 
nation. He wanted to connect the society through cleanliness and knew that it is important to connect with the masses 
and he did it through his unending work on cleanliness. 

Prime Minister Narendra Modi launched a nationwide cleaning campaign on 2nd October 2014 
commemorating the birth anniversary of Mahatma Gandhi, the father of the nation. The concept behind his Swachh 
Bharat mission is to provide sanitation facilities to every family, including toilets, solid and liquid waste disposal 
systems, village cleanliness, and safe and adequate drinking water supply (Source: “https://www.timesnownews.com/ 
india/article/ mahatma- gandhi-swacch- bharat-gandhian-philosophy-jawaharlal-nehru-narendra-modi-swacch-bharat-
swachh-bharat-mission/293032”). 
 
Introduction 

Swachh Bharat Abhiyan is a national campaign launched  by our Hon. Prime Minister, Shri Narendra 
Modi on October 2, 2014 to have clean streets, roads and infrastructure in the country. Sanitation has been 
identified as one of the important determinants of the  health since ages. Father of the nation M.K Gandhi 
stated that “Sanitation is more important than Independence”and dreamt about clean India.1In India, 53% of 
households or 600 million people defecate in open, out of which 69.3% belongs to rural areas and 18.6% 
belongs to urban areas.2 This unhygienic practice was one of the reasons for high prevalence of diarrhoeal 
diseases and helminthic diseases in the country. Addressing sanitation issue is the need of the hour which not 
only helps in reducing the burden of the communicable diseases like diarrhoea but also provides the scope for 
Gross Domestic Product growth, reduction in health care costs, and a source of employment.  Many voices 
were heard after the Prime Minister of India in his extempore speech on the 15th August 2014 on 
Independence Day spoke of 'Swachh Bharat'. Independence Day speech of the Prime Minister of India carries 
a message not only for the countrymen but is also a statement to the international community too, being 
widely reported across the world. The message in the speech was loud and clear. On Mahatma Gandhi's 
birthday i.e. 2nd October 2014, the campaign was launched with much fanfare. Mahatma Gandhi whom the 
nation had relegated to archives, came alive on his birthday this year. 

Many have appeared on the print and electronic media, holding a broom for a few minutes shown 
sweeping the already sanitized streets in ’swachh uniforms'. These swachh uniforms remained spotlessly 
swachh after the ritual was over. The 'elite sweepers' were smilingly sweeping in the company of dozens of 
other men and women, when photographed. Sweeping public places is a very tedious and back breaking 
business; it is no smiling business, since sweeping public places brings forth dust allergy, running nose, 
watery eyes and smelling uniforms. And why our public spirited men and women should sweep only 
’symbolically’; why not as a daily routine, if they took the pledge to clean India in earnest and with 
conviction. 
              Swachh Bharat scheme is launched with Mahatma Gandhi as its inspiration. I wonder, how many 
people have read what Gandhi has to say on the subject? This brief write up below is but a glimpse of some of 
Gandhi's views on cleanliness and how he personally went about doing it with no camera in attendance. 
This essay contains several thoughts and anecdotes from Gandhi’s life, extracted from several books, 
including his Autobiography. This write up may work as a refresher on the subject topic. 
The first glimpse of Gandhi’s rejection of Hindu orthodoxy finds mention in his Autobiography, when he 
questions his mother, who forbade him to touch an 'untouchable'. He was instructed to have a bath if he had 
touched an untouchable in his school or seek out a Muslim and touch him, for two 'untouchables' cancel each 
other in impurity. Once, a scavenger by name Uka, whose duty included clearing out night soil of the house 
hold and clean the court yard came in physical contact with him, which his mother saw from a window. He 
was asked to go through the ritual of cleansing himself. Young Mohandas remonstrated and argued and 
quoted passages from scriptures stating that the sacred scriptures did not approve of treating some human 
beings as untouchables. Though he would have to obediently comply with the orders of his mother or other 
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elders, his inner being never accepted their logic of some being treated as 'untouchables'. He would argue with 
his elders but he would do their bidding, reluctantly. The rebellious spirit would grow stronger with the 
advancing years, till it became the voice of his conscience, transforming itself as the voice of the nation. 
(Reference: Speech at Suppressed Classes Conference, Ahmedabad, Young India (27.4.1921 and 4.5.1921) 
CWMG 19:570 

In South Africa, he took up the cause of the Indians against racial discrimination. He however 
observed that while the Indian merchants and other free Indians felt humiliated at their ill treatment by the 
White Europeans, they as a class were no better in their relationship with the illiterate Indian indentured 
labourers, who were working in semi slavery conditions in the Natal plantations. When Gandhiji took up the 
Indian cause, he was painfully made aware by the Europeans of the unclean habitats in which the Indians lived 
and their shabby treatment of their own illiterate brethren. 

While defending Indians against false propaganda, he accepted such criticisms, which in his opinion 
were true. He spoke to the Indian community on the urgent need to improve their public image on sanitation 
and untouchability. It was further alleged that the indentured Indians who had migrated and settled in Natal 
were pariahs in their own country; the poor, the downtrodden and of low caste. If their own countrymen 
treated them as pariahs, why they should seek parity in an alien country? “The truth burst upon his mind with 
the force of revelation that so long as India allowed a section of her people to be treated as pariahs, so long 
must be her sons prepared to be treated as pariahs abroad. To destroy the twin evil of untouchability and 
insanitation became his passion. So seared was his soul that as a token of expiation for the treatment meted 
out to the outcastes, he ultimately took to scavenging, declaring that India’s independence could wait but not 
the eradication of the curse of untouchability." Writes Pyarelal in his biography of Gandhi. (Reference: 
Mahatma Gandhi Volume 1 Page 478) 

Gandhiji records, "The charge had often been made that the Indian was slovenly in his habits and did 
not keep his house and surroundings clean. . . . But I had some bitter experiences. I saw that I could not so 
easily count on the help of the community in getting it to do its own duty, as I could in claiming for it rights. 
At some places I met with insults, at other with polite indifference. It was too much for people to bestir 
themselves to keep their surroundings clean. To expect them to find money for the work was out of the 
question. These experiences taught me, better than ever before, that without infinite patience it was impossible 
to get the people to do any work. It is the reformer who is anxious for the reform, and not society, from which 
he should expect nothing better than opposition, abhorrence and even mortal persecution." (Reference Chapter 
XI of Part 3 of Autobiography) 

When plague broke out in Johannesburg in the Indian settlement, the municipal authorities were 
furious and in panic. It was no ordinary plague; it was the deadliest plague known then, the Black or 
pneumonic plague. The twenty three affected Indians were moved to a vacant house by an Indian worker. He 
informed Gandhi of the outbreak of plague. Gandhiji on hearing cycled to the location and took charge of the 
patients. A European nurse who was attending the patients recalls," ...in the evening, a small figure appeared 
at the door. She shouted, Get out. This is plague. But the man (Gandhi) quietly replied, "It is alright. I have 
come to help." 

Gandhiji along with his associates nursed the patients risking their lives. The severity of the plague 
could be gauged by the fact that all but two died in a couple of days. Two could be saved who were treated by 
Gandhiji on mud therapy. Seeing his fearlessness and devotion some Europeans also joined with Gandhi for 
nursing the patients, being fully aware that their lives were in real danger. The cause of the plague was 
attributed to the neglect of sanitation by the Indians but in this case heavy responsibility lay at the doorstep of 
the Municipality too. 

Gandhiji did not seek any publicity for the public works that he undertook in his life; for him 'service 
to humanity was service to God'. 

Gandhiji visited India in 1896 after three years stay in South Africa. In June, plague broke out in 
Bombay. Gandhiji was in Rajkot then. He was inducted in the Sanitary Committee of Rajkot. The committee 
went on daily rounds to inspect the houses of the residents with special attention to latrines. It was found that 
the latrines of the rich were the most unclean. "They were dark and stinking and reeking with filth and 
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worms.” To improvements suggested by the Committee, “The upper classes raised numerous objections . . . . 
And in most cases it was not carried out." 

Gandhiji further records, "The committee had to inspect the untouchables’ quarters also. Only one 
member of the committee was ready to accompany me there. To the rest it was something preposterous to visit 
those quarters, still more so to inspect their latrines. But for me those quarters were an agreeable surprise. . . . I 
asked them to let us inspect their latrines. 'Latrines for us!' they exclaimed in astonishment. 'We go out and 
perform our functions out in the open. Latrines are for you big people". Gandhiji records that the houses of the 
poor were clean and tidy compared to the houses of rich. In Rajkot people knew him as a son and a grandson 
of the Dewans (Prime Minister) of the State and yet for Gandhiji this was neither a hindrance nor a shame. 
In the year 1901 while on his second visit to India, Gandhiji attended the Congress session in Calcutta. He 
found the same indifference for sanitation. There were only a few latrines and the rush was big. He records, “I 
pointed it out to the volunteers. They said point-blank: ‘That is not our work, it is the scavenger’s work.’ I 
asked for a broom. The man stared at me in wonder. I procured one and cleaned the latrine." He however 
could not persuade others to do the same. The delegates were even using their residential quarters as their 
toilets without the latrines. The sad experience of Calcutta Congress session burnt into him. Later when he had 
taken control of the Congress, he organized a party of two thousand volunteers for doing scavenging work in 
Haripura Congress session, which had men and women from all castes, including upper caste. He had finally 
torpedoed the caste barrier at least in one area; others bastions of age old evil practices were to fall one by one 
in the years to come. (Reference: Bahuroopee Gandhi by Anu Bandopadhyay page 24 edition 1964) 
In 1915, Gandhiji had returned to India for good. He visited Shantiniketan of Rabindranath Tagore in 
February and March 1915. Below is an extract of an interview given by Rabindranath Tagore to Shri SK Roy 
in 1920 explaining the impact of Gandhiji on the inmates of Shantiniketan. Rabindranath Tagore says, 
“What I could not accomplish in years, he did in a few days. 

I always held that the boys of my school should themselves clean their rooms, make their own beds, 
cook their meals and wash their dishes. But our boys came from such families that I could not make them do 
these things. The trouble was that I did not clean my own room, nor make my own bed, nor cook my own 
means, nor wash my own dishes. Consequently the boys did not care to take me seriously. I simply lectured; 
so the boys just listened." 

“But when Gandhiji came he at once won the hearts of our boys. He mixed with them as one of them. 
He told them that it was improper to have servants do the work they themselves should be doing. And he 
himself cleaned his own room, made his own bed, washed his own dishes and he even washed his own 
clothes." 
“The boys were ashamed of themselves; and they at once began doing all these tasks most joyously. I at once 
knew how Gandhi won the hearts of the students." 

“In the meantime Gandhi asked the scavengers not to do any work for a few days. The high caste boys 
could never think of doing the work of untouchable scavengers .Life in the school became almost impossible 
with the odour of night soil." 

“Then Gandhi himself carried the pots on his own head to distant fields and buried their contents 
underground. This superman act was contagious. Soon the boys of the highest castes and rich families were 
vying with one another to have the honour of doing the work of the outcaste scavengers." 
“And I was speechless with wonder and admiration for this great man from Bombay. I bowed to him in 
humility and with the utmost reverence my heart and mind could command. And I saw in this almost 
unknown man the making of a truly great man of major importance. I am most happy that all India now calls 
him Mahatma (Great-Souled-One). If anyone ever deserved this title, he does. And it should be known that 
this title is the spontaneous gift to Gandhi from the hearts of our people.” 

“He came to our school at Bolapur and lived there for some time. His power of sacrifice becomes all 
the more irresistible, because it is wedded with him with paramount fearlessness. 
“Emperors and Maharajas, guns and bayonets, imprisonments and tortures, insults and injuries, even death 
itself, can never daunt the spirit of Gandhi. 

“He is a `Jivanmukta’, in other words, his is a liberated soul. If anyone strangles me, I shall be crying 
for help; but if Gandhi were strangled, I am sure he would not cry. He may laugh at his strangler; and if at all 
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he has to die, he will die smiling." (Reference: This was Bapu compiled by R K Prabhu Page 135 -138 
edition 1959) 

In one small interview the poet had summed up the enormous influence Gandhiji could exert on his 
fellow beings. 

Remember, the barrister M K Gandhi who had made such a fuss on travelling in First Class on his 
arrival in Natal in 1893, which led him being forcibly thrown off the carriage by a police constable. This 
incident at the Martizburg Railway Station started a chain of events, which we are all aware of. Now as the 
Mahatma, he would travel on his own volition in third class railway compartments in India. He shed all that 
separated him from the common masses; he had completely identified himself with the teeming millions of 
Indian population. 

On his second visit to India he spent about a month in the company of Gopal Krishna Gokhale, a 
much respected leader of India. Despite Gokhale's dissuasion, he decided to travel in India in third class in 
the railways, in order to be associated with the common people of India. This was in 1902, a still four years 
before the advent of Satyagraha in South Africa. In Natal he had visualised that his next 'karma bhoomi' 
would be in India. It was essential that he must have a firsthand acquaintance with the masses of India. He 
wanted to experience India not in the fashionable society of Calcutta or Bombay but in the small towns and 
villages of India, where the real India resided. 

Here is how he describes the travel in a third class railway compartment in India. “The third-class 
compartments are practically as dirty and the closet arrangements as bad, today as they were then. . . . . 
Third-class passengers are treated like sheep and their comforts are sheep's comforts. . . . These unpleasant 
habits commonly include throwing of rubbish on the floor of the compartment, smoking at all hours and in 
all places, betel and tobacco chewing, converting of the whole carriage into a spittoon, shouting and yelling 
and using foul language, regardless of the convenience or comfort of fellow-passengers. . . . I can think of 
only one remedy of this awful state of things that educated men should make a point of travelling third class 
and reforming the habits of people ...." 

At another place Gandhiji writes, "The woes of third-class passengers are undoubtedly due to the 
high-handedness of railway authorities. But the rudeness, dirty habits, selfishness, and ignorance of the 
passengers themselves are no less to blame. . . . The pity is that they often do not realize that they are 
behaving ill, dirtily or selfishly." Gandhiji suffered but did not give up travelling third class. Once he was 
asked why he travels third class. Smilingly he replied, "Because there is no fourth class." 
Gandhiji travelling in third class was not a onetime affair. It became a religion for him. He was probably the 
most travelled amidst leaders of those times, travelling the length and breadth of the country, delivering 
messages to his countrymen. Many leaders attempted to follow his example but gave up intermittently; the 
hardships of third class travel were unbearable. There were times when Gandhiji would be travelling in third 
class, while some others of his party would be travelling in a higher class in the same train. Gandhiji would 
send someone from his compartment to enquire into the comforts and conveniences of those travelling in 
higher classes. It was his belief that the leaders must live the life of the men and women they wish to lead 
and cheerfully accept their sufferings as their own. The public men and women of today might like to take a 
leaf from Gandhiji in simplicity and frugal spending of national resources when discharging public duties. 
Gandhiji records two visits to holy places in India. In 1902 he visited Kashi Vishwanath temple in Kashi. 
Here is a graphic description by Gandhiji in his autobiography, "The approach [to the temple was through a 
narrow and slippery lane. Quiet there was none. The swarming flies and the noise made by the shopkeepers 
and pilgrims were perfectly insufferable. . . The authorities should be responsible for creating and 
maintaining about the temple a pure, sweet and serene atmosphere, physical as well as moral. Instead of this I 
found a bazaar where cunning shopkeepers were selling sweets and toys of the latest fashion. . . . I went near 
the Jnana-vapi (well of knowledge). I searched here for God but failed to find Him. . . If anyone doubts the 
infinite mercy of God, let him have a look at these sacred places. How much hypocrisy and irreligion does 
the Prince of Yogis suffer to be perpetrated in His holy name?" He found greedy pandas everywhere, who 
shamelessly extracted money from the devout pilgrims. The ungodliness of the practices in Kashi touched 
him deeply, which got reflected in his writings and his reforms at a later stage. He simplified religion in his 
Ashrams and elsewhere, where singing of devotional songs / hymns of all religions and simple Aarti would 
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substitute the elaborate Hindu rituals performed by the pujaris and pandas. 
His next visit to a Hindu holy place was to Kumbh Mela. This was in 1915. Nothing much had changed as 
far as Railways were concerned. The passengers at times were huddled in the goods or cattle carriages which 
had no roof and they travelled in the blazing sun on their head. Thirsty they were but would not accept water 
unless it was a 'Hindu Water'. Gandhiji writes, “These very Hindus, let it be noted, do not so much as hesitate 
or inquire when during illness the doctor administers them wine or prescribes beef tea or a Mussalman or 
Christian compounder gives them water." Here also Gandhiji with his party who had arrived from South 
Africa volunteered to do the scavengers job in the camp area where the tents of volunteers were pitched. The 
volunteers had assigned themselves such jobs as fitted their status; covering up the excreta was not one of 
them. That was left for Gandhiji and his party. 

Gandhiji would live in a sweeper’s colony when in Delhi while Jinnah stayed in one of the fine 
sprawling bungalows in Lutyen's Delhi. Jinnah would not visit Gandhiji in the sweeper’s colony while it is 
recorded that Lord Mountbatten did visit Gandhiji in the sweeper’s colony on June 4, 1947. He was given a 
chair to sit, while Gandhiji continued to sit on the mud floor to discuss state matters. Gandhiji was at home in 
his half dhoti with the King Emperor George V ,while visiting him in Buckingham Palace in London in 1932 
as was he with the Viceroy Mountbatten in his mud hut in sweepers colony in 1947. To be and live the life of 
the poorest of the poor of India was a matter of deep conviction with him; there was no shame to it. The public 
men of today live in sprawling bungalows with a large retinue of servants allotted to them for the upkeep of 
their official bungalows. They would not vacate the official residences for years, even after they ceased to be 
public servants. Gandhiji had advised that all government bungalows should be converted into public offices 
after independence. His advice was ignored. 

In 1946 Gandhiji visited Noakhali (now in Bangladesh) to bring peace in the communal strife district. 
He would walk from one village to another on his mission. An incident is recorded of one of his tours by his 
biographer Pyarelal .In the words of Pyarelal: 

“The footpath was narrow so that the (Gandhiji's) party could walk on it only in single file. All of a 
sudden the column came to a dead stop. Gandhiji was removing the excreta from the footpath with the help of 
some dry leaves! 

“The footpath had again been dirtied by some Muslim urchins. 
' Why did you not let me do it? Why you put us to shame like this?' Manu asked. Gandhiji laughed: ' 

you little know the joy it gives me to do such things.' Lots of village people had stood complacently by while 
Gandhiji was engaged in cleaning the footpath. .........If the path is still dirty (tomorrow), I shall clean it 
myself. Cleaning up, in the widest sense of the term is my profession." 

 

" Before setting out the next day, Manu remembered Gandhiji's directions and went back to inspect 
the path which Gandhiji had cleaned on the previous day. It was dirty as ever. She cleaned it herself. Other 
people seeing her do so joined and the whole thing was finished in less than fifteen minutes." As Pyarelal 
records, an object lesson was given to the villagers. They would see that scavenging is not derogatory. 
(Reference: Mahatma Gandhi, Volume IX Book Two Page 152 -153. Edition 1956) 

Gandhiji was once asked by a foreign correspondent in 1946 that if he were to be the Viceroy of India 
for one day, what he would do. He replied that he would spend the day cleaning the Augean stables of the 
scavengers near the Viceroy's House, and that he would do the same the next day and then on the next day. 
(Reference: Bahuroopee Gandhi by Anu Bandopadyaya page 29)  

Well, that was what he had been doing all his life ; 'scavenging India' of all that was not right.  
Gandhiji was not only cleaning latrines in South Africa and in India, he was cleansing humanity of prejudices, 
hatred and violence. His mission was spiritual cleansing of not only India but of the world. His was a message 
of peace, nonviolence, love and brotherhood. When he spoke for the meek and the poor, he embraced the 
world; for the unprivileged in the world have no national boundaries. His presence was hailed by some as the 
second coming of Jesus. His fight for the oppressed was without bitterness, unlike the class war. In his war, 
the adversary was disarmed without a duel. 

Returning back to the subject; Gandhiji being chosen as an inspiration to Swachh Bharat, we have 
once again reaffirmed our faith in the legacy of the Father of the Nation. But do we have to invoke him for 
simple acts of cleanliness only. He was a revolutionary par excellence in every way, without the tempest that a 
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revolutionary likes to be associated with. Every act of Gandhiji was a rebellion against unsustainable age old 
practices yet his methods were gentle, persuasive and patient. His simple advices were rooted in truth - the 
truth that is eternal and does not change with the change in the government. 
 
Conclusion 

On Mahatma Gandhi’s birth anniversary, i.e., on October 2, 2018, Prime Minister Narendra Modi has 
said that Gandhi’s life inspired and guided him to launch Swachh Bharat. “I must admit that if I had not 
understood Gandhi’s philosophy so deeply, the programmed would have not been a part of my government’s 
priorities,” he said, addressing the concluding session of the Mahatma Gandhi International Sanitation 
Convention in New Delhi on Tuesday. 

He said political leadership, public funding, partnerships and people’s participation were important in 
making the world clean. The convention brought together sanitation ministers from across the world.  
            During the fight for Independence, Gandhi had once said that he would give priority to cleanliness 
over independence, Modi claimed. “An unclean environment, if not cleaned, leads to a situation where one 
starts accepting circumstances. On the contrary, if one cleans up dirt in the surroundings he gets energized and 
then does not resign himself to existing adverse circumstances,” Modi quoted Gandhi.  He said Swachh 
Bharat Mission had become the world’s biggest people’s movement. “Rural sanitation, which stood at 38% in 
2014, has reached 94%. More than 5 lakh villages and 25 states have declared themselves free from open 
defecation,” the PM said, expressing satisfaction at the changing hygiene habits. The PM said those four years 
ago, 60% people who defecated in the open lived in India but it has dropped to less than 20% now. “90% of 
toilets that have been built are being used,” he said. The PM said he felt satisfied when he learnt that disease 
outbreak in villages and medical expenses of people have gone down due to Swachh Bharat. The concept of 
Swachh Bharat was introduced by the Father of Nation Mahatma Gandhi during his life.  

(Source: “https://economictimes .indiatimes. com/ articleshow/ 66045561.cms? utm_source= 
contentofinterest&utm_medium=text&utm_campaign=cppst”). 
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Introduction  
         Mohandas Karamchand Gandhi was a great educationist, a practical philosopher, and an educational 
thinker of great repute. He wanted to establish a free and casteless society with no exploitation and racial 
discrimination. His philosophy of education was the outcome of his long experiences of political, social and 
economic life of country. According to Gandhi, the meaning of education is to promote the physical, mental 
and spiritual development of an individual. Reading and writing is only a means of education, and it is not all. 
The main aim of basic education was to purify the heart and mind of all people and create a society free from 
all exploitation and aggression. Gandhi’s contribution to education is unique. He was the first Indian, who 
advocated a scheme of education based upon the essential values of Indian culture and civilization. At heart he 
was devoted to idealism. Gandhi advocated the ideals truth, non- violence and moral values to achieve the 
ultimate truth of self realization. 
     Education is one of the most defining features in the life of an individual. It enables on to acquire 
literacy, analayise the situations with logic and wisdom and also use it greatly for individual as well as social 
development. Education, in this context, is more, a way of life, a crucial instrument in character building, 
which enables us to determine the course of our thoughts and actions and also achieve goals and ideals of life. 
It is this logic to which Gandhi attached greater importance. He was undeniable. One of the greatest 
proponents of modern education sought to further the moral, individual, social, political and economic 
progress of man. His scheme of education aimed at the truthful and non-violent way of life and ultimate goal 
of self -realization. His methods were simple and practical and this was evident in his scheme of education.  
 
Aims and Objectives 

1] To study the Gandhi’s philosophy and aim of education.                                                                                                                                                                                                
2] To study Gandhi’s efforts towards imparting basic and higher education 
3] To study the relevance attached to moral and spiritual development. 
4] To study the importance of education for different sections in the society. 

 
Methodology of the study 
This research paper is purely based on secondary data  
 
Gandhi’s Philosophy And Aim Of Education 
            He was a firm believer, because of his strong faith on truth and non- violence. He can lead a 
disciplined life and we can see morals in all his actions. He dreamt a society which will be free from 
exploitation and injustice. He stuck with his principles in any adverse circumstances also. Gandhi evolved an 
educational system as a dynamic side of his philosophy. 
          In British time, the education system in the villages that ran public institutions like temples, 
monasteries, hospitals and schools were replaced with British education. It gave  a way to accept English 
language and it destroyed culture. Gandhi’s theory of education is against this education .According to Gandhi 
education means, an all round drawing out of the best in child and man body, mind and spirit. Literacy is not 
the end of education nor even the beginning. It is means whereby man and women can be educated. Education 
is also an ‘awakening of the soul’ and ‘strengthening’ the inner voice’. True education brings about 
harmonious functioning of the body, heart, mind and soul. 
         Gandhi disapproved of the education system in India because it was harmful unethical and artificial 
children pick up evil habits, affected by urban ways for these children Gandhi suggests prescribed vocational 
and manual training. It is the best education for them. Through vocational education they learnt about 
productive work and proficiency in the method. Manual training is means of literacy and intellectual training. 
In short Gandhi’s thought about education is that it is put to use to acquire basic necessities of life. He gave 
more importance for self-supporting system. 
      He also emphasized on cultural aspect of education. Cultural aspect means related to soul. So it has no 
room for pride, prejudice, vanity or falsehood. It is pure. This education made children self reliant. Because he 
emphasized on hand, heart and head. 
      True education also focuses on social welfare. He was in favour of the youth serving the villages and 
attaining ‘sarvodaya’ means development of all. Social service was a part and parcel of education. If any 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 91 
 

student can get a chance of social service, which includes holy perspective of the well-being, then they should 
take it as an opportunity and do it. 
          So in short according to Gandhi, education means self realization, good realization, truth, non-
violence, physical training, to treat all living beings  with respect humility and love. 
  
Education And Personality Development 
       The ultimate aim of education is character development. For character development purity of personal 
life is essential. Vedas, Sanskrit, Latin or Greek philosophy is important to make pure heart. The end of all 
knowledge according to him must be character building. Gandhi’s concept of personality is a holistic 
personality in which every aspect, attitude and aptitude is given a balanced development. 
Character- Building 
          It is the education that guides and enables an individual to develop into a better human being .There are 
other factors also which develops character but education is most important, and it is the right medium in 
directing the formation of character. He focused on the inner development. The concept of social service 
means to help the needy and deprived sections. It is  the part of character building. 
          Love, humanness, non-violence, truth etc are important for cultivating purity of heart and essential for 
service to the society. According to him ‘your education should be built on the foundation of truth and love. 
Unless this is done, your education will be rendered useless.’ 
Moral and Spiritual Development  
          According to Gandhi, education means developing balanced personality through morality and 
spirituality. He advocated faith in God as the first step towards the right education. He gave training with the 
help of religious books and acquainted the students with a general knowledge of the scriptures. He trained the 
young minds through the recitation of hymns and verses from various scriptures and gave moral training. He 
focused on ideas which devote people to the service for needy.  
           These principles means truth, non-violence, service etc are also important for teachers without them 
they can’t guide their pupils in right way. He disapproved the reading of erotic literature because it indulged 
students in sensuous pleasure. He gave equal importance to all religion. Prayer was an essential part of 
Gandhi’s scheme of education. 
Wardha Conference on Basic Education 
             Gandhi’s ideas on education called the Basic National Education scheme, which he had been voicing 
in ‘Harijan’ for many years, have been put forward in the All India National Education Conference in warda 
on 22nd and 23rd oct. 1937. His questions revealed the concern he had regarding the education system. 

1] English was the medium of instruction, creating huge gap between the highly educated and the many 
uneducated. Emphasis should be laid on mother- tongue as medium of instruction . 

2] Absence of vocational training and manual training. 
3] Wasteful expenditure on primary education with little or no result. Gandhi proposed the extension of 

primary education for at least seven years, introducing of profit-yielding vocation, introduction of 
spinning, carding, tailoring, toy -making, book binding and paper making etc.               

A committee look into the concerns and address the solutions. The committee submitted a report, some of 
features of that report are  

1] free compulsory education for all boys and girls up to fourteen years  
2] education through mother tongue  
3] education through craft and productive work, with systematic method  
4] making the students understand their rights, duties and obligations as members of civilized 

communities. 
5] introducing the idea of co-operative community with social service as the dominating motive. 

New Education / Nai Talim 
             Gandhi’s keen observation in the education pattern leads to some implementations in it. He realized 
the importance of literacy training through vocational training .He didn’t believe on giving primary 
importance to English language  but gave importance on learning one’s own language first. According to him 
to give millions knowledge of English is to enslave them. The concept of basic education as told by Gandhi is 
rooted in the Indian culture and therefore, has its direct source from the prevalent conditions in India. Gandhi 
was concerned about ignorance and poverty of masses and wanted to do something for their miserable 
condition through the medium of a foreign language and so they neglect their own culture. So Gandhi 
discussed this and revives the manual labour that would ensure a sure means of income and also upheld the 
dignity of labour. Gandhi highlighted as the aim of basic education.  
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Experiments in Education 
          Gandhi’s experiments with education began during his stay in South Africa. John Ruskin’s ‘Unto This 
Last’ made a great impact on Gandhi. He was deeply impressed by the concepts of the good of all and that the 
life of a labour is the life worth living. Gandhi himself took up the training and educating to the boys and girls 
who belonged to different communities. He carried out his experiments with true character formation as sole 
aim. His Ashrams are also exemplary models of self discipline and high moral values. 
Champaran Schools 

Champaran, presented the dismal state of living and object poverty and ignorance. The worker and 
their children’s conditions was very pathetic and they were living unhealthy and unhygienic conditions. He 
opened primary schools in six villages and instructed the teachers to give lessons on hygiene and health, moral 
habits and good manners, apart from teaching of language and numerals.  
National Schools 
           Gandhi’s vision for national schools consisted communal unity, significance of charkha and destroyed 
the curse of untouchability. He wanted to introduce spinning and craft, making as methods of education and 
this kind of education imparted through mother tongue. 
Gujarat Vidyapith   
         The ‘National University of Gujarat’ or Gujarat Vidyapith, as is popularly known, was established in 
1920 and serves as a perfect example of a national University as visualized as Gandhi. It was a protest against 
British injustice. The university becomes the centre of Indian Vedic culture and education. 
 
Summary 
             Gandhi’s concept of education is highly relevant to present education in India. He had clearly voiced 
the concerns of the deteriorating education system, about the necessity of craft- centered training, building up 
to character, issues of unemployment. He gave importance to spiritual and culture and manual education.  
Education is continues process. It has no end. Not only people learn of gain knowledge through education but 
they can take practical or day today knowledge through their own experiences.  
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egkRek xka/khth ;kaps vkfFkZd fopkj 
izk-MkW-t;Jh pOgk.k 

vFkZ”kkL= foHkkx izeq[k] 
Jhear HkS;klkgsc jktsekus egkfo|ky;] 

EgloM]rk-ek.k]ft-lkrkjk 
 
xks’kokjk 

Hkkjrh; Lokraj;kps f”kYidkj vls egkRek xka/kh ;kauk Eg.krk ;sbZYk- Eg.kwup R;kauk jk’VÅfirk vlk ntkZ ns.;kr 
vkyk vkgs- vkiY;k vfgalkRed vkanksyukP;k ek/;ekrwu ;k ns”kkyk Lokraj; feGowu ns.kk;k egkRek xka/khthapk tUe 2 
vkWDVkscj 1869 jksth xqtjkr e/khy iksjcanj ;sFks >kyk-vfgalkRed vlgdkj vkanksyukauh xka/khthauh Hkkjrkyk Lokraj; feGowu 
fnys- xka/khth dsoG vV~VYk jktdkj.khp uOgrs rj ftoukP;k fofo/k iSywaoj R;kapk pkaxykp izHkko gksrk- rs pkaxys 
lektlq/kkjd]dq”ky vFkZrK gksrsp- xzkeLojkT; vklks dh xzkeksn;ksx] O;Drhxr vkpj.k vlks dh jkg.kheku]Ik;kZoj.k] vkjksX; 
loZ/keZ leHkko],d uOgs rj vusd fo’k;koj R;kuh ekaMysyh ers vktP;k cnyR;k dkGkr lqlaxr vlY;kps fnlwu ;srs- 
 Jhear vkf.k xjhc] cq/nhthoh vkf.k Jethoh ;kaP;krhy vkfFkZd fo’kerk R;kauk vuFkZdkjd okVr gksrh- fo’kersoj 
vk/kkjysyk lekt d/khgh vfgald jkgw “kdr ukgh v”kh R;kaph /kkj.kk vlY;kps fnlwu ;srs-R;klkBh R;kauh vkfFkZd fo’kerk 
deh dj.;koj R;kauh Hkj fnyk- ^[ksM;kadMs pyk* vlk lans”k ns.;kcjkscjp d`’kh laca/khr Jeiz/kku mn;ksxkaps egRo xka/khthauh 
lkafxrys vkgs-ek= vktns[khy ns”kkrhy izR;sd “kgjkr ok<r tk.kkjk jkstxkjkpk iz”u] ok<rh xnhZ] xqUgsxkjh ;keqGs xka/khthapk 
[ksM;kadMs pyk lans”k vktgh ;k vkfFkZd leL;sps fujkdj.k dj.;kpk ekxZ lqporks-d`’kh vk/kkjhr Jeiz/kku mn;ksxkaps egRo 
R;kauh vksG[kysys gksrs-^pj[kk *gs dqVhjksn;ksxksps izfrd vkgs vls xka/khth Eg.kr vlr- Lons”khph <kscG ifjHkk’kk gh vkgs dh 
ns”kh mn;ksxkauk laj{k.k ns.;kdfjrk fons”kh oLrqapk R;kx d:u ns”kh oLrq okij.ks-Lons”kh Eg.kts ns”kkph Lo;aiq.kZrk * vlk ea= 
fnyk vkgs-;krwu R;kauh ns”kkrhy ckY;koLFksrhy mn;ksxkaps laj{k.kkps rRo mpywu /kjysys fnlwu ;srs- f”k{k.k fo’k;h R;kaps fopkj 
y{kkr ?ksrk R;kauk Lo;aHkw f”k{k.k fopkj fodlhr djk;pk gksrk-R;kapk f”k{k.k fo’k;h fopkj gk d`rh fopkjkoj vk/kkjhr gksrk- gs 
y{kkr ;srs-vLi`”;rk fuokj.kkP;k dk;kZl xka/khthauh R;kaP;k vk;q’;kr egRokps LFkku fnysys fnlwu ;srs-lk;k txkyk vkn”kkZph 
izsj.kk ns.kk;k xka/khthauh Hkkjrkrgh Jenkukpk uok v/;k; vkiY;k d`rhf”ky dk;kZus Lor% >kMw ?ksowu LoPNrsps egRo iVowu 
nsrkuk R;ke/;s loZ tursl lgHkkxh d#u ?ksrysys fnlwu ;srs- 
 
izLrkouk& 

eksgunkl djepan xka/kh gs HkkjrkP;k Lokra«; laxzkekrhy izeq[k usrs vkf.k rRoK gksrs- egkRek xka/kh ;k ukokus rs 
vksG[kys tkrkr- vfgalkRed vlgdkj vkanksyukauh xka/khthauh Hkkjrkyk Lokra«;feGowu fnys- xka/khth dsoG vV~VYk 
jktdkj.khp uOgrs rj thoukP;k fofo/k iSywaoj R;kapk pkaxykp izHkko gksrk- rs pkaxys lektlq/kkjd]dq”ky vFkZrK gksrsp] 
;kcjkscjp R;kapk mRd`’V tulaidZ gksrk- T;kosGh eqnz.k ek/;e baxztkaP;k vkf/kiR;k[kkyh gksrs v”kkosGh xka/khthauh vkiY;k 
fopkjkaph ykV xkokxkokr vkf.k “kgjk”kgjkr iksgpoyh- R;kaP;k ljG]lk/;k o lksI;k Hkk’kspk izHkko yk[kks yksdkaoj iMr vls- 
rs lfou; lR;kxzgkP;k dYiusps tud gksrs- xzkeLojkT; vlks dh xzkeksn;ksx] O;Drhxr vkpj.k vlks dh jkg.kheku]Ik;kZoj.k] 
vkjksX; loZ/keZleHkko],d uOgs rj vusd fo’k;koj R;kuh ekaMysyh ers vktP;k cnyR;k dkGkr lqlaxr vlY;kps fnlwu 
;srs- 
 Hkkjrh; Lokra«;kps f”kYidkj vls egkRek xka/kh ;kauk Eg.krk ;sbZYk- Eg.kwup R;kauk jk’Vªfirk vlk ntkZ ns.;kr vkyk 
vkgs- vkiY;k vfgalkRed vkanksyukP;k ek/;ekrwu ;k ns”kkyk Lokra«;feGowu ns.kk;k egkRek xka/khthapk tUe 2 vkWDVkscj 
1869 jksth xqtjkr e/khy iksjcanj ;sFks >kyk-  
 EkgkRek xka/khthaps vkfFkZd fopkj lkekftd o jktfd; {ks=krhy R;kaP;k vk/;kRefu’B ekuorkoknk”kh lqlaxr vlsp 
vkgsr- Hkkjrkrhy jktdkj.kkr izos”k dsY;kuarj ;sFkhy [ksM;ka”kh R;kapk toGwu laca/k vkyk- [ksM;krhy Lo;aiw.kZ] xzkelaLFkk 
uO;k fodsafnzr vFkZO;oLFksyk ik;kHkwr cuw “kdsy v”kh vk”kk R;kauh euk”kh ckGxyh vkf.k R;k n`’Vhus vkiY;k fo/kk;d 
dk;Zdzekph R;kauh vk[k.kh dsyh- xka/khthaps vkfFkZd fopkj [kkyhy vuq”kaxkus lkaxrk ;srhy- izLrqr “kks/kfuca/kkr egkRek 
xka/khthaP;k vkfFkZd lekurk] csjkstxkjhps fuokj.k] Lons”kh mn;ksxkaps leFkZu] Ik;kZoj.kkfo’k;h R;kaps fopkj] f”k{k.k fo’k;h fopkj] 
vLIk`”;rk fuokj.k] LoPNrsps egRo bR;knh fopkjkaps v/;;u dsys vkgs- 
 
Lak”kks/ku in~/krh& 

izLrqr “kks/kfuca/k gk izkeq[;kus nwª;e lk/kulkexzhoj vk/kkjhr vlwu R;klkBh fofo/k nwª;e L=ksrkapk okij dsyk vkgs- 
T;ke/;s iqLrds] fofo/k ekflds o “kklfd; ladsr LFkGkaP;k lgkª;kus izLrqr “kks/kfuca/kkdjhrk rF; ladyu dsys vkgs- 
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vkfFkZd fopkj & 
egkRek xka/kh ;akuh vFkZ”kkL=kP;k ifjHkk’ksr vFkZ”kkL= lkafxrys ukgh- vkfFkZd fodklkis{kk mPp lkekftd vkf.k 

oS;fDrd ewY;s LFkkfir dj.;koj R;kauh vf/kd Hkj fnyk- ek= R;krwu vkfFkZd iz”ukaph mRrjs uDdh feGrkr- R;kaps vFkZ”kkL= 
gs uSfrd vkf.k lkekftd vlwu R;kaP;krwu loZ Hkkjrh;kauk eksBk lans”k feGrks- vFkZ”kkL=kP;k ifjHkk’ksr EkkaMys ulys rjh 
thou O;ogkjk”kh laca/khr vls fopkj egkRek xka/khuh ekaMys vkgsr- 
vkfFkZd lekurk& 

xka/khthauk dsoG /kkfEkZd vkf.k lkekftd lerkp visf{kr gksrh vls ukgh rj vkfFkZd lersfo’k;h lq/nk R;kauh fopkj 
dsyk gksrk- Jhear vkf.k xjhc] cq/nhthoh vkf.k Jethoh ;kaP;krhy vkfFkZd fo’kerk R;kauk vuFkZdkjd okVr gksrh- fo’kersoj 
vk/kkjysyk lekt d/khgh vfgald jkgw “kdr ukgh v”kh R;kaph /kkj.kk gksrh- Eg.kwu vkfFkZd fo’kerk deh dj.;koj R;kauh Hkj 
fnyk- Hkkjrkr loZ /kekZrhy o tkfrrhy Hksn nwj dj.;kps R;kaps LoIu gksrsp- ijarq ns”kkr lokZauk leku vfFkZd Lokra«;vlkos 
vlkgh R;kapk vxzg gksrk- xka/khth Eg.krkr] vkfFkZd lerspk ek>k vFkZ loZ ek.klkatoG vxnh lkj[kk iSlk vlkok vlk 
ukgh] ;kpk vFkZ izR;sd O;DrhtoG vkiY;k xjts,o<kp iSlk vlyk ikfgts- 
csjkstxkjh fuokj.k( pj[kk & 

^[ksM;kadMs pyk * vlk lans”k ns.;kcjkscjp d`’kh laca/khr Jeiz/kku mn;ksxkaps egRo xka/khthauh lkafxrys vkgs- xzkfe.k 
Hkkxkrhy tursyk LOk;aiw.kZ dj.;klkBh xka/khthauh dqVhjmn;ksxkaps egRo iVowu fnys vkgs- pj[kkgs R;kps mRre mnkgj.k R;kauh 
lokZaleksj Bsoys- “ksrd;kps fjdkE;k osGsrhy mRiknukps ,d lk/ku Eg.kwu R;kauh pj[;kph Js’Brk o.kZu dsys vkgs- pj[kk 
pkyok;yk lksik vkf.k vR;ar deh [kpkZr r;kj gks.kkjk vkgs- deh HkkaMoykP;k vkf.k tkLrhr tkLr jkstxkj ns.kk;k ygku 
mn;ksxkaph LFkkiuk d:u xzkeh.k fodklkpk ea= ;krwu R;kauh fnysyk vkgs- vktP;kizek.ksp R;kosGh ns[khy xzkeh.k vFkZO;oLFkk 
egRokph gksrh- ek= vktns[khy ns”kkrhy izR;sd “kgjkr ok<r tk.kkjk jkstxkjkpk iz”u] ok<rh xnhZ] xqUgsxkjh ;keqGs xka/khthapk 
^[ksM;kadMs pyk* lans”k vktgh ;k vkfFkZd leL;sps fujkdj.k dj.;kpk ekxZ lqporks-ns”kkrhy cgqla[; turk izR;{k vizR;{k 
fjrhus xzkeh.k vFkZO;oLFksoj voyacwu vkgs-ns”kkph vkfFkZd izxrh d`’kh fodklkoj voyacwu vkgs-d`’kh xzkeh.k {ks=krhy 
mRikndrk]xqaro.kwd]jkstxkj fufeZrhps egRo ;k lans”kkrwu xka/khthauh v/kksjs[khr dsysys fnlwu ;srs-R;kaP;k dYiusizek.ks tj izR;sd 
xako Lo;aiw.kZ >kys rj Hkkjrkyk Qkj eksBk vkfFkZd fodkl lk/k.ks “kD; gksbZy-“kgjh Hkkxkrhy fodklkph xaxk xzkeh.k Hkkxki;Zar 
iksgp.;klkBh vki.k [ksM;kdMs xsys ikfgts-xzkeh.k fodklklkBh tk.khoiwoZd iz;Ru dj.;kps egRo R;kauh Lokaraj;kiwohZp 
lkafxrys gksrs-[ksM;krhy “ksrd;kauk miklekjhP;k voLFksrwu ckgsj dk<ko;kps vlsy rj R;kaP;kr f”k{k.kkpk o brj mi;ksxh 
ekfgrhpk izlkj djkok ykxsy vls R;kaps er gksrs-d`’kh vk/kkjhr Jeiz/kku mn;ksxkaps egRo R;kauh vksG[kysys gksrs-;k lw=kP;k 
vk/kkjs vktgh d`’kh xzkeh.k {ks=kpk fodkl d:u vki.k cgqla[; tursps nkfjnz; u’V d: “kdrks-^pj[kk *gs dqVhjksn;ksxksps 
izfrd vkgs vls xka/khth Eg.kr vlr-  
Lons”kh mn;ksxkaps leFkZu& 
 jk’Vªh; fgrlaca/kkph ti.kwd dj.ks gs xka/khthauk vkiys drZO; okVr gksrs-Lons”khpk Qkj O;kid vkf.k ns”kkP;k 
izxrhlkBh leiZd vFkZ xka/khthauh vkiY;k leksj Bsoyk-^Lons”kh Eg.kts ns”kkph Lo;aiw.kZrk * vlk ea= fnyk vkgs-Lons”khph 
<kscG ifjHkk’kk gh vkgs dh ns”kh mn;ksxkauk laj{k.k ns.;kdfjrk fons”kh oLrwapk R;kx d:u ns”kh oLrq okij.ks-ijns”kh oLrwapk 
okij dsY;kus vkiys pyu ijns”kkr [kpZ djkos ykxrs-f”kok; ns”kkr r;kj >kysys mRiknu [kir ukgh o R;keqGs ns”kkr eanhps 
vkfj’V ;sow “kdrs-Eg.kwu Lons”khP;k uk;krwu R;kauh ns”kkrhy ckY;koLFksrhy mn;ksx/kan;kaP;k laj{k.kkps rRo mpywu /kjysys 
fnlwu ;srs-  
xka/khth vkn; i;kZoj.koknh& 
 lR; vfgalsph vuqHkwrh [ksM;krhy thoukrwu feGw “kdrs vls R;kaps er gksrs- i.k vkt [ksMh vksl iMwu “kgjkr xnhZ 
ok<w ykxyh R;kpk ijh.kke ik.kh iqjoBk] LoPNrk vkf.k i;kZ;kus i;kZoj.kkojgh gksbZy- R;krwu iznw’k.kgh ok<sy gs VkG.;klkBh 
xka/khthauh dqVhjksn;ksx] xzkeksn;ksxkyk izksRlkgu nsowu xzkeh.k vFkZO;oLFkk le`/n dj.;koj Hkj fnyk gksrk- R;keqGs xka/khth gs 
vkn; i;kZoj.koknh gksrs- vls Eg.krk ;sbZy-  
xka/khthaps f”k{k.kfo’k;d fopkj& 

egkRek xka/khthauh ^fgan LojkT;^ ;k xzaFkke/;s vk/kqfud HkkjrkP;k uofufeZrhpk fopkj ekaMyk vkgs- jk’Vª thoukP;k 
fofo/k {ks=kr d`’kh] mn;ksx vkf.k f”k{k.k ;k {ks=krhy Hkkjrh; n`’Vhdks.k ekaMyk 1936 e/;s fygysY;k ^u;h rkyhe^ ;k 
iqLrdke/;s R;kauh f”k{k.k fo’k;d fopkj ekaMys R;ke/;s Lokoyacu] vkRelUeku vkf.k Jeizfr’Bk gh rhu ewY;s :tfo.;kpk 
iz;Ru dsyk vkgs- R;kauk Lo;aHkw f”k{k.k fopkj fodlhr djk;pk gksrk- R;klkBh R;kauk izR;sd fo|kF;kZayk Lokoyach] vkRefuHkZaj 
djko;kps gksrs- R;kaps gs fopkj eu] esanw] o gkr ;kauk tksM.kkjk gksrk- R;kaP;k ers] cq/nhP;k foosdkus jk’Vª thou mtGwu 
Vkdrk vkys ikfgts vls Lokoyach vkstLoh f”k{k.k R;kauk vfHkizsr gksrs- olkgroknh f”k{k.kk ,soth jk’Vªh; f”k{k.kkpk fopkj 
R;kauk fodlhr djk;pk gksrk- f”k{k.kkps vk/;kRehdj.k Ogkos Eg.kwu “kkGk o egkfo|kyk;kauk rs ^VsaEiy vkWQ ukWyst* Eg.ktsp 
Kku eanhjs ekur- f”k{k.k gs LokuqHkokojvk/kkjhr vlkos- ;ko:u R;kapk f”k{k.kfo’k;h fopkj gk d`rh fopkjkoj vk/kkjhr gksrk- 
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gs y{kkr ;srs- FkksMD;kr xka/khthauh uO;k jk’Vªkph fdaok lektkph mHkkj.kh dj.;klkBh f”k{k.kkyk ,d mPp ntkZaph uSrhd o 
v/;kRehd cSBd izkIr d:u ns.;kpk iz;Ru dsyk vkgs-  
vLi`”;rk fuokj.k& 

vLi`”;rk fuokj.kkP;k dk;kZl xka/khthauh R;kaP;k vk;q’;kr egRokps LFkku fnys gksrs- ,dk O;Drhus nql&;k O;Drhyk 
Li”kZ dj.;klgh vik= Bjokos gk vekuq’ki.kk vkgs vLi`”;rk gk fganw /kekZojhy dyad vkgs- rks jksx nwj >kyk ikfgts vls 
xka/khth okjaokj Eg.kr vLi`”k ;k rqPNrkn'kZd 'kCnk,soth R;kauh ^gfjtu* gk “kCn :< dsyk- vLi`”;rsP;k :<hyk /keZ 
“kkL=kpk ikfBack vl.;kph “kD;rkp ukgh vls R;kaps er gksrs- vLi`”kkauk eanhj izos”k ukgh] R;kauk f'k{k.kkpk vk/kkj ukgh] 
fganw”kh R;kauk eksdGsi.kkus felGrk ;sr ukgh- dkgh O;olk; R;kauk dk;eps can vkgsr- bR;knh xks’VhaeqGs R;kapk lkaLd`rhd 
fodkl >kyk ukgh vls xka/khthauk okVr gksrs- lo.kZ fganw ,o<s R;kaukgh lkoZtfud thoukr jktdh;] lkekthd] lkaLd`rhd 
gDd feGkys ikfgtsr vls rs Eg.kr-  
xka/khthaps ^,dkn”k*& 
 egkRek xka/khath ;kauh O;DRkhxr thouklkBh ^,dkn”k* ozr fnys gksrs- izR;sdkus R;kps ikyu djkos vls R;kaps er gksrs- 
R;kr izkeq[;kus lR;] vfgalk] “kjhjJe] vkLokn] czEgp;Z] loZ/keZleHkko] Lons”kh] Li”kZ] Hkkouk vkf.k loZ= Hk; otZu vknhapk 
lekos”k vkgs gs lw= izR;sdkus ikGk;pk iz;Ru dsY;kl lektkrhy okbZV Hkkouk nwj gksrhy vls xka/khth Eg.kr-  
LOkPNrsps egRo& 

LojkT;kps lqjkT;kr :ikarj dj.;klkBh ns'kkP;k fodklkpk xzkeh.k Hkkx iw.kZi.ks Lokoyach Ogk;yk gok vlk xka/khthapk 
fopkj gksrk- lk;k txkyk vkn”kkZph izsj.kk ns.kk;k xka/khthauh Hkkjrkrgh Jenkukpk uok v/;k; vkiY;k d`rhf”ky dk;kZus 
Lor% >kMw ?ksowu vLi`”kkaP;k olkgrhr tkr vlr o jLrs LoPN djr] LoPNrsps egRo tursyk iVowu nsr- xzkeh.k Hkkxkr 
?kk.khps lkezkT; fuekZ.k gksow u;s] T;keqGs yksdkaps vkjksX; gh O;ofLFkr jkghy ;klkBh xzkelQkbZ eksghe jkcfoyh gksrh- ;k 
eksfges}kjs jLR;kaojhy lkaMik.kh okgwu us.kkjh xVkjs cka/k.ks] 'kks’k[kM~Ms] dpjk Vkd.;klkBh daiksLV [kM;kapk okij] fi.;kps 
LoPN ik.kh vls dk;Zdze jkcfoys vkf.k R;kr loZ tursl lgHkkxh d:u ?ksrys-  
Lkekjksi & 

xka/khthaps fopkj gs Hkkjrh; vFkZO;oLFksyk /k:u gksrs-R;kauh vfu;af=r HkkaMoy”kkghrhy uQs[kksjh]laiRrh lap;]vkfFkZd 
“kks’k.k v”kk loZ vfrjsdh oSf”k’V;kauk xka/khthauh fojks/k dsyk gksrk-ifj.kkeh ikf”pekR; ns”kkrhy vkfFkZd ladVklkj[;k 
/kksD;kiklwu Hkkjr nwj jkgw “kdrks-;kpcjkscj lR; vkf.k vfgalk ;k ewY;kaps egRo vktgh deh >kysys ukgh-vktP;k fMthVy 
;qxkr QDr vkiY;kyk xka/khthaP;k fopkjkaps uos lanHkZ “kks/k.;kph xjt vkgs-R;klkBh xka/khthizek.ks lR; vkf.k vfgalspk ekxZ 
izkekf.kdi.ks vafxdkjyk tk.ks xjtspk vkgs-  
 
lanHkZlwph& 
 

1- MkW- fM-fM- ikVhy izk- Mh-ch- ikVhy egkRek xka/khathaph ;qodkalkBh fopkj/kkjk vFkoZ ifCyds”ku 2011- 
2- Hkkjns ckGklkgsc xka/kh fopkj feekalk egkjk’Vª xka/kh Lekjd fu/kh izdk”ku iq.ks 1993- 
3- ofdy O;adVs”k xka/kha fopkj n”kZu vfgalk fopkj,egkjk’Vª xka/kh Lekjd fu/kh izdk”ku iq.ks 1994- 
4- dqaHkkj ukxksjko egkRek xka/kh fopkj n”kZu izcks/ku izdk”ku ykrwj 1995- 
5- /kekZf/kdkjh HkkÅ xka/kha fopkj n”kZu', /keZ fopkj [kaM 01 egkjk’Vª xka/kh Lekjd fu/kh izdk”ku iq.ks 1994- 
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Abstract – 

Gandhian economy has included their economic principles like – self-sufficiency, economic development 
through ethics, empowerment of rural sectors, non-violent rural economy, environmentalism development, etc.  It has 
also included some Gandhian economic models e.g. ideas on food shortage, investment in human capital – core factor, 
apply modern technology without decline employment, small scale production is also essential.  Some factors of Indian 
economy related to rural economic problems like poverty, unemployment, unequal distribution of income, lack of 
entrepreneurship& predominance of agriculture. Considering to present rural sector economic problems, Gandhi’s 
economic thoughts & models will be the best solution.  
Keywords –Swadeshi -Self-sufficiency- Labour intensive technology – Minimum needs – Simple living& 
high thinking – Decentralisation – Human capital. 
 
Introduction -  

Mohandas Karamchand Gandhi (2 October 1869 – 30 January 1948) was an Indian activist who was 
the leader of the Indian independence movement against British rule. Employing nonviolent civil 
disobedience, Gandhi led India to independence and inspired movements for civil rights and freedom across 
the world. In India, he is also called Bapu and Gandhi ji, and known as the Father of the Nation. Born and 
raised in a Hindu merchant caste family in coastal Gujarat, India, and trained in law at the Inner Temple, 
London, Gandhi first employed nonviolent civil disobedience as an expatriate lawyer in South Africa, in the 
resident Indian community's struggle for civil rights. After his return to India in 1915, he set about organising 
peasants, farmers, and urban labourers to protest against excessive land-tax and discrimination. Assuming 
leadership of the Indian National Congress in 1921, Gandhi led nationwide campaigns for various social 
causes and for achieving Swaraj or self-rule. 

Gandhi led Indians in challenging the British-imposed salt tax with the 400 km (250 mi) Dandi Salt 
March in 1930, and later in calling for the British to Quit India in 1942. He was imprisoned for many years, 
upon many occasions, in both South Africa and India. He lived modestly in a self-sufficient residential 
community and wore the traditional Indian dhoti and shawl, woven with yarn hand-spun on a charkha. He ate 
simple vegetarian food, and also undertook long fasts as a means of both self-purification and political protest. 
Ghandaian Economics -  

Gandhian economics is a school of economic thought based on the devotional and socio-economic 
principles expressed by Indian leader Mahatma Gandhi. It is largely characterised by exclusion of the concept 
of the human being as a deliberate actor always seeking to maximize material self-interest that underlies 
classical economic thinking. In Western economic systems were based on what he called the “repeating of 
wants,” Gandhi felt that this was both unfeasible and overwhelming to the human spirit. His model, by 
contrast, aimed at the fulfilment of needs – including the need for meaning and community. Gandhi's 
economic ideas also aim to promote spiritual development and harmony with a rejection of material.  

 Throughout his life, Gandhi desired to develop ways to fight India’s poverty, backwardness, and 
socio-economic challenges as a part of his wider involvement in the Indian independence movement. Gandhi's 
championing of Swadeshi and non-cooperation were centred on the principles of economic self-sufficiency. 
Gandhi sought to target European-made clothing and other products as not only an indication of British 
colonialism but also the source of mass unemployment and poverty, as European industrial goods had left to 
millions of India's workers, craftsmen and women without a livelihood.  

Through khadi clothing and Indian-made goods, Gandhi sought to incorporate peaceful civil 
resistance as a means of boost for national self-sufficiency. Gandhi led farmers of Champaran and Kheda in a 
satyagrahaagainst the mill owners and landlords supported by the British government in an effort to end 
oppressive taxation and other policies that forced the farmers and workers into poverty and defend their 
economic rights. 

The concept of an ashram has been compared with the commune, where it colonist  would seek to 
produce their own food, clothing and means of living, while promoting a lifestyle of self-sufficiency, personal 
and spiritual development and working for  social development.  
1.Gandhian economics and ethics  

Gandhian economics do not draw a distinction between economics and ethics. Economics that hurts 
the moral well-being of an individual or a nation is immoral, and therefore sinful.  In essence, supreme 
consideration is to be given to man rather than to money. 
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The first basic principle of Gandhi’s economic thought is a special emphasis on ‘plain living’ which 
helps in cutting down your wants and being self-reliant. Thus a distinction is to be made between 'Standard of 
Living' and 'Standard of Life', where the former merely states the material and physical standard of food, cloth 
and housing. A higher standard of life, on the other hand could be attained only if, along with material 
advancement, there was a serious attempt to imbibe cultural and spiritual values and qualities. 

The second principle of Gandhian economic thought is small scale and locally oriented production, 
using local resources and meeting local needs, so that employment opportunities are made available 
everywhere, promoting the ideal of Sarvodaya– the welfare of all, in contrast with the welfare of a few. 
Gandhian economy increases employment opportunities; it should not be labour displacing. He also 
emphasised dignity of labour, and criticised the society’s contemptuous attitude to manual labour. He insisted 
on everybody doing some ‘bread labour’. 

The third principle of Gandhian economic thought, known as trusteeship principle, is that while an 
individual or group of individuals is free not only to make a decent living through an economic enterprise but 
also to accumulate, their surplus wealth above what is necessary to meet basic needs and investment, should 
be held as a trust for the welfare of all, particularly of the poorest and most deprived. The three principles 
mentioned above, when followed, are expected to minimise economic and social inequality, and achieve 
Sarvodaya. 
2. Social justice and equality 

Gandhi has often quoted that if mankind was to progress and to realize the ideals of equality and 
brotherhood, it must act on the principle of paying the highest attention to the prime needs of the weakest 
sections of the population. Therefore, any exercise on economic planning on a national scale would be futile 
without uplifting these most vulnerable sections of the society in a direct manner.In the ultimate analysis, it is 
the quality of the human being that has to be raised, refined and consolidated. In other words, economic 
planning is for the citizen, and not the citizen for national planning. Everybody should be given the right to 
earn according to his capacity using just means. 
3. Non-violent rural economy 

Gandhian economics places importance to means of achieving the aim of development and this means 
must be non-violent, ethical and truthful in all economic spheres. In order to achieve this means he advocated 
trusteeship, decentralization of economic activities, labour-intensive technology and priority to weaker 
sections. It also helps in thinking of our necessities of our household in terms of rural mindedness the revival 
of the economy is made possible only when it is free from exploitation, so according to Gandhi 
industrialization on a mass-scale will lead to passive or active exploitation of the people as the problem of 
competition and marketing comes in. Gandhi believes that for an economy to be self-contained.  
4.Environmentalism  

Several of Gandhi's followers developed a theory of environmentalism. J. C. Kumarappa was the first, 
writing a number of relevant books in the 1930s and 1940s. He and Mira Behan argued against large-scale 
dam-and-irrigation projects, saying that small projects were more efficacious, that organic manure was better 
and less dangerous than man-made chemicals, and that forests should be managed with the goal of water 
conservation rather than revenue maximization. The Raj and the Nehru governments paid them little attention. 
Guha calls Kumarappa, "The Green Gandhian," portraying him as the founder of modern environmentalism in 
India.  
5. Concept of socialism 

Gandhian economics brings a socialist perspective of overall development and tries to redefine the 
outlook of socialism. Gandhi espoused the notion of “trusteeship” which centered on denying material 
pursuits and coveting of wealth, with practitioners acting as “trustees” of other individuals and the community 
in their management of economic resources and property. Under the Gandhian economic order, the character 
of production will be determined by social necessity and not by personal greed.  
6. Implementation in India 

During India's independence struggle as well as after India's independence in 1947, Gandhi's 
advocacy of homespun khadi clothing, the khadi attire (which included the Gandhi cap) developed into 
popular symbols of nationalism and patriotism. India's first prime minister, Jawaharlal Nehru totally differed 
with Gandhi.Gandhian activists such as VinobaBhave and Jayaprakash Narayan were involved in the 
Sarvodaya movement, which sought to promote self-sufficiency amidst India's rural population by 
encouraging land redistribution, socio-economic reforms and promoting cottage industries. The movement 
sought to combat the problems of class conflict, unemployment and poverty while attempting to preserve the 
lifestyle and values of rural Indians, which were eroding with industrialisation and modernisation.  
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7. Modern interpretations  
The proximity of Gandhian economic thought to socialism has also evoked criticism from the 

advocates of free-market economics. To many, Gandhian economics represent an alternative to mainstream 
economic ideologies as a way to promote economic self-sufficiency without an emphasis on material pursuits 
or compromising human development. Gandhi's emphasis on peace, "trusteeship" and co-operation has been 
touted as an alternative to competition as well as conflict between different economic and income classes in 
societies. Gandhian focus on human development is also seen as an effective emphasis on the eradication of 
poverty, social conflict and backwardness in developing nations. 
 
Gandhian Economic Models:  
1. Consumption – Gandhiji was explained the peoples limitation of wants. Now a days the entire world 
struggle for acquire of goods & services, for fulfilling different type of needs. But in current scenario people’s 
needs are unlimited & resources are limited. So Gandhiji demanded that each man shall have wherewithal to 
supply all his natural wants & no more. 
2. Technology – In today’s globalisation era technology has constantly changes. But as per Gandhiji’s opinion 
only those technologies has admitted which has unavoidable. It should not destroy village crafts, not displace 
manual labour. He was given importance not only to big industries but also to village industries. Applied 
technologies at limited level & given priority to manpower.  
3. Scale of production – Large scale technology has promoted to scale of production but small scale 
production is the norm of economic organization. Gandhiji was advocated that only use large scale production 
where it necessary. 
4. Decentralisation –  Large scale production & technology has tend to centralise power everywhere. But 
Gandhiji recommended to decentralisation, in few fields’ state ownership is needed. Rich mans will left the 
possession of his wealth & will act as a trustees for the remainder to be used for the society.  
5. Specialisation – Gandhiji sought even to bridge gulf between physical & non-physical labour. Intellectual 
work is important but it is the nessecaty of physical work.  
6. Ideas on agriculture & food shortage – Due to the problem of food crisis Gandhiji was replied to birth 
control – it is necessary for population control. He also explained that proper land system, better agriculture 
can capable to country for facing food crisis problems.  
7. Investment in human capital – Gandhian man is the micro-unit of Gandhian socio-economic system. It 
has given importance development of human resources. Investment in human capital has contribute to overall 
development of social & economical prescriptive. Gandhian economics will include money, time & energy; 
both physical& mental. Gandhian system will close the door to conventional forms of education will be a 
peculiar investment.   
 
Nature of Indian Economy:- 
Low per capita income – 
Compared to developed countries India’s GDP has much lowered, on this basis India was among the few 
poorest countries at time of independence. Still India remain underdeveloped country in terms of per capita 
income. In 2014 India’s purchasing power parity estimates of GNP per capita was as low as $ 5630. 
Inequitable distribution of income – 
According to World development indicator 2015, share of bottom expenditure was only 3.5 per cent in 2009 
while the share of top 10 per cent was as high 30 per cent. According to economic survey 2015-16 the fast 
growing years 2000 were associated with rising inequality at the very top end of Indian income distribution.   
High incidence of poverty – 
The percentage of population below the poverty line in 1979-80 was estimated at 50.7 per cent in rural areas. 
In absolute terms, 269.8 million people below the poverty line in 2011-12. However, these estimates were 
questioned by many critics who argued the actual poverty ratio is much higher than estimates.  
Predominance of agriculture – 
Occupational distribution is not at all satisfactory and not exactly reflects economic backwardness. In 2011-12 
48.9 per cent of main workers were employed in agriculture and allied activates. This has shown that 
agriculture still remain bigger employment.  
Lack of entrepreneurs – 
The role of entrepreneurs is to reforms the production patterns or reorganising it industry. Obviously these 
activities require aptitudes that are present only in small fractionof population. 
Unemployment – 
According to NSSO survey 2011-12 10.8 million peoples were unemployed. The nature of unemployment in 
India is different from developed countries. Many of them peoples suffer from disguised unemployment.  
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Conclusion – 
Considering to above economic problems of rural & agriculture sector in India, Gandhiji’s economic 

principles & models will definitely useful to rural & agriculture economic sectors of country. Some Gandhis 
economic models will be benefited to current scenarios like- Swadeshi movement, Self- sufficiency, Equal 
income distribution, Rural skill development, employment to huge workforce, technology apply only  whether 
it  in necessity, higher weightage to small sector because it is a big employment source, consider only basic 
needs of peoples.    
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e- xka/khthP;k pys tko pGoGhrhy lkaxyhps ;ksxnku 
       izk- ch- ,- dksVyxh  

lgk- izk/;kid bfrgkl foHkkx  
,u-Mh-ikVhy ukbZV dkWyst] lkaxyh 

 
izLrkouk %&  
 egkRek xka/khthP;k t;arhps ;k o’khZ 150 o’ksZ Eg.kwu Hkkjrkcjkscjp tkxfrd Lrjkoj e- xka/khthps t;arh o’kZ lktjs 
dsys tkr vkgs- R;kpcjkscj LFkkfud ikrGhojgh fofo/k midze o dk;Zdze ;kaps vk;kstu ;k fufeRrkus dsys tkr vkgs- e- 
xka/khuh Hkkjrkyk Lokra™; feGowu ns.;klkBh vusd pGoGh o vkanksyus d:u ;kr vla[; dk;ZdR;kZauk mLQwrZi.ks lgHkkxh 
gks.;kl izksRlkgu fnys- ;k Lokra™; pGoGhr jk’Vªh; usR;kcjkscjp LFkkfud dk;ZdrsZgh eksB;k la[;sus lgHkkxh >kysys gksrs- ;k 
LFkkfud dk;ZdR;kZaps Lora= pGoGhrhy ;ksxnku vktP;k r:.k fi<hleksj izLrwr dj.ks vR;ko”;d vkgs- Eg.kwup e- xka/khuh 
lq: dsysY;k 1942 P;k pys tko pGoGhrhy lkaxyhP;k dk;sZdR;kZps ;ksxnku izLrwr “kks/kfuca/kkrwu ekaMyk vkgs- 
 
mfn~’Vs %&  

1- 1942 P;k pys tko pGoGhph ik”oZHkweh FkksMD;kr vH;kl.ks- 
2- 1942 P;k pGoGhrhy lkaxyh ifjljkrhy dkjok;kpk vk<kok ?ks.ks- 
3- 1942 P;k pGoGhe/khy dk;ZdR;kZaP;k ;ksxnkukpk vH;kl dj.ks- 
4- LFkkfud dk;ZdR;kZph lkglh o`Rrh] tkToy jk’Vªizse] /kkMlh dk;Z izLrwr dj.ks- 

 
la'kks/ku i/nrh %& 
 izLrwr “kks/k fuca/kklkBh ,sfrgkfld la”kks/ku i/nrhpk voyac dsyk vlwu izkFkfed o nq̧ ;e lk/kukapk okij dsyk 
vkgs- R;kr izkeq[;kus gkse fMikVZesaV] ikWfyfVdy fMikVZesaV] fMfLVªDV eWftLVªsVpk fjiksVZ] lkrkjps izfrljdkj xzaFk vkf.k 
LFkkfud LojkT;] orZekui= o t;fgan lkIrkfgd ;kapk okij dsyk vkgs- 
 

pys tko pGoG %& 
 e- xka/khph paikj.; lR;kxzg] vlgdkj pGoG] lfou; dk;nsHkaxkph pGoG] ehBkpk lR;kxzg ;k ek/;ekrwu 
fczfV”kkaP;k vU;k; o vR;kpkjkyk tksjnkj fojks/k dsyk- fczfV”k lRrsyk uke”ks’k dj.;klkBh v[ksjpk y<k Eg.kwu 1942 yk 
pys tko pGoG lq: dsyh ;kykp ^NksMks Hkkjr vkanksyu* vlsgh EgVys tkrs- e- xka/khuh 6 rs 14 tqyS 1942 ;k dkGkr 
o/kkZ ;sFks dkWaxzsl dk;Zdkfj.khph cSBd ?ksryh- ;k cSBdhr e- xka/khuh fczfV”kkauk Hkkjr lksMwu tk.;kfo’k;h ppkZ dsyh- R;kuqlkj 
dkWaxzsl dk;Zdkfj.khus 14 tqyS jksth ,d rMtksMhpk Bjko ikl dj.;kr vkyk- gk Bjko ^NksMks Hkkjr* Eg.kwu izfl/n dj.;kr 
vkyk-1  

e- xka/khuh ;k pGoGh laca/kh dkgh ekxZn”kZd lwpuk ekaMY;k- R;kr loZlkekU; turk vkanksyu mHks djrhy] [ksM;k 
ikM;krwu ljdkjP;k /kksj.kkpk fu’ks/k dj.;kr ;sbZy] ijns”kh diMs o nk:P;k nqdkuk leksj fun”kZus dj.;kr ;srhy] “ksrlkjk 
Hkjyk tk.kkj ukgh- fon;kF;hZ] eghyk vkf.k dkexkj] deZpkjh bR;knh fczfV”kkaP;k opZLokpk fojks/k djrhy- jsYos] VsfyQksu] 
rkjk;a=] iks’V vkWfQl bR;knh nG.koG.k ;a=.ksr vMFkGs fuekZ.k dsys tkrhy] izfrljdkj LFkkiu dj.;kr ;sbZy- v”kk 
izdkjpk dk;Zdze dk;Zokghr vk.kyk tkok vls Li’V dj.;kr vkys-2  
 8 o 9 vkWxLV 1942 jksth eqacbZr vf[ky Hkkjrh; dkWaxzsl dfeVhP;k cSBdhckcr izpaM mRlqdrk gksrh- 8 vkWxLV 
jksth e- xka/khuh eqacbZP;k xokfy;k VWad eSnkukoj ,sfrgkfld NksMks Hkkjr vkanksyukph ?kks’k.kk dsyh- e- xka/khP;k ^djsaxs ;k 
ejsaxs* ;k fuokZ.khP;k lans”kkeqGs loZ= uopSrU; fuekZ.k gksÅu fczfV”kkP;k fojks/kkrhy v[ksjpk y<k lq: >kyk- ijarq 9 vkWxLV 
1942 P;k igkVsp fczfV”k iz”kklukus e- xka/khlg vusd jk’Vªh; usR;kauk vVd dj.;kr vkyh-3 R;keqGs vkanksyukps /kksj.k 
fuf”pr >kys ukgh- ifj.kkeh dk;ZdR;kZuh vkivkiY;k ijhus ifjljkr fczfV”kkP;k fojks/kkr vkanksyu lq: dsys- 
 

pGoGhpk izlkj %& 
 eqacbZ ;sFkhy cSBdhlkBh lkaxyh ifjljkrhy vusd r:.k dk;ZdrsZ lgHkkxh >kys gksrs- 8 vkWxLV 1942 jksth 
eqacbZe/khy cfnzdkJkekr ;k dk;ZdR;kaZph xqIr cSBd >kyh R;kr ;”koarjko pOgk.k] esgkuhHkkbZ “kgk] olarnknk ikVhy] Ogh-,l- 
ikxs] Lokeh jkekuan Hkkjrh] xkSjhgj flagklus gs lgHkkxh gksrs- ;k dk;ZdzR;kZuh Hkwfexr gksÅu vkivkiY;k Hkkxkr iksgpY;koj 
fczfV”kkaP;k fojks/kkr pys tko pGoG rhoz dj.;kps Bjfoys-4 vkiY;k vkliklP;k [ksM;kaps R;kauh nkSjs d:u fczfV”k fojks/kkr 
tu vkanksyu mHkkj.;kpk iz;Ru dsyk- xqIr cSBdk] Hktu] dhrZu] izHkkr QsÚ;k] ekspsZ] pkoMh o nsoGkleksj tkghj lHkk ;k 
ek/;ekrwu tursr tkx`rh fuekZ.k dsyh- e- xka/khpk iafMrthpk] dkWaxzslpk] ekr`Hkwehpk fot; vlks- ;k ?kks’k.kkauh pGoGhr 
mRlkg fuekZ.k dsyk-5 
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lkaxyhr pGoGhl izkjaHk %& 
 eqacbZ ;sFkhy cSBdhlkBh mifLFkr vl.kkÚ;k dk;ZdR;kaZuh lkaxyhr ijrY;kuarj rkcMrksc vkiY;k dk;kZph lqjokr 
dsyh- lkaxyh ;sFkhy fyaxk;r cksMhZax o jk- /kk- nkoMk fnxacj tSu cksMhZax ;sFks vkliklP;k [ksM;krhy vusd r:.k fon;kF;hZ 
f”k{k.kklkBh jkgr gksrs] ;k fon;kF;kZae/;s lkrR;kus fofo/k jktdh; o lkekftd fo’k;koj ppkZ gksr vlr- 
 lkaxyhr dkWaxzsl lsoknykps vusd dk;ZdrsZ gksrs- 1942 ph pGoG lq: gksrkp iksyhlkauh nMi”kkghps /kksj.k Lohdkjys- 
lsok nykP;k dkgh dk;ZdR;kZauk iksfylkauh vVd dsyh- R;keqGs larkiysY;k dk;ZdR;kZauh lkaxyh gk;Ldwyoj ekspkZ vk.kwu “kkGk 
can ikMyh- R;kuarj gk ekspkZ xko Hkkxkrhy flVh gk;LdwydMs oGyk- frFks iksfylkauh dsysY;k ykBh pktZZ e/;s e/kw lk[kVs] 
vkIiklkgsc [kkMs] v..kk i=koGs] ftuiky [kksr ;klkj[ks dk;ZdrsZ t[keh >kys-6 

Hkwfexrkps dk;Z %& 
 1942 ph pys tko pGoG nMiwu Vkd.;klkBh fczfV”kkuh vVdl= lq: dsys ifj.kkeh dkgh dk;ZdrsZ Hkwfexr gksÅu 
vkivkiys xV r;kj d:u vkanksyu lq: Bsoys- lkrkjk o lkaxyh ifjljkr Hkwfexrkps uÅ xV dj.;kr vkys- R;kiSdh 
lkaxyh xVkps usr`Ro olarjko ikVhy ;kaP;kdMs gksrs- ;k xVkr ukjk;.k txnkGs] /kksaMhjke ekGh] th-Mh- ikVhy] ckcwjko 
ikpksjs] fuGdaB xqjo] olar lkoar] futke beke eqtkoj] vk..kk i=koGs] ftuiky [kksr] x.kirh dksGh] ih-ch- ikVhy] 
ek:rh vkxykos] Hkwiky dRrs] /kuiky fuyk[ks] fganwjko ikVhy] ckiw tkenkj t;jke csyoydj] fuo`Rrh ikVhy] egknso cqVkys] 
cGoar dksjs o brj dk;ZdR;kZapk lekos”k gksrk-7 ;k dk;ZdR;kZauh [ksMksikMh ^pys tko* pGoGhpk izlkj dsyk- R;keqGs vusd 
[ksM;krwu lHkk ekspsZ] Qsjh lq: >kY;k- 
 fejt toGhy Hkksls xkokr 26 vkWxLV 1942 jksth r:.kkauh xkokrwu ekspkZ dk<wu pkoMh leksj ljdkjh pjkÅ 
xorkpk fyyko can ikMyk- vkf.k tekokrhy usew lR;kIik pkSxqys ;kauh ldZy vkWfQljyk pkoMh ckgsj dk<wu R;kP;k MksD;koj 
xka/kh Vksih ?kkryh- “ksoVh lokZauh lsokny dkWaxzslps xhr xk;u d:u fczfV”k lRrspk fojks/k dj.;kpk fu”p; dsyk-8 

 Hkwfexr dk;ZdR;kZauh vkiyh xqIri.ks dk;sZ pkyw Bsoyh- fnolHkj jkukoukr] unhdkBh] eGhr] nkV >qMqikr yiwu clwu 
jk=hP;k osGh ljdkjh ;a=.ksoj gYyk dj.;klkBh dk;sZdrsZ ckgsj iMr vlr- olarnknkpk xV in~ekGs xkok ckgsjhy d`’.kk unh 
dkBh ,dk eGhr vkJ; ?ksryk gksrk- fczfV”k “kklukpk fu’ks/k Eg.kwu jsYos LVs”ku] iks’V vkWfQls] ljdkjh dpsjh] bekjrh] unh] 
vks<;kojhy iwy ;koj dk;ZdR;kZauh gYyk d:u fczfV”k ;a=.kk f[kGf[kGh dj.;kpk iz;Ru dsyk- 
jsYos LVs”kuojhy gYys %& 
 lkaxyh laLFkkuP;k gíhrhy foJkeckx jsYos LVs”kuoj 18 uksOgsacj jksth igkVs lk/kkj.k vMhpP;k lqekjkl gYyk 
d:u vkx yko.;kr vkyh- ;kr thfor gkuh VkGyh ek= vkfFkZd gkuh dj.;kr vkyh- ;k gYY;kr olarjko ikVhy] 
/kksaMhjke ekGh] ckcwyky “kgk] ukjk;.k txnkGs] ckiwlks tkenkj lgHkkxh >kys gksrs-9  
 fn- 25 uksOgsacj 1942 jksth jk=h ,dP;k lqekjkl olarnknk ikVhy] jaxjko ikVhy] bZ”ojk xqjo] ckcwjko ikpksjs] 
“kkexksaMk ikVhy] th-Mh- ikVhy o brj dkgh dk;ZdR;kZauh ukanzs jsYos LVs”kuoj gYyk p<foyk- R;kr LVs”kue/khy dkWby ckWDl] 
CykWd gR;kjs] nLr,sot] QfuZpj] VsfyQksu oxSjsoj jkWdsy vksrwu isVfoys- njE;ku ekyxkMh uacj 396 LVs”kudMs ;srkuk 
fnlrkp dk;ZdR;kZauh iG dk<yk- rkcMrksc vkx fo>foY;keqGs lkfgR;kps fdjdksG uqdlku >kys-10 
 dqaMy vkf.k lkaxyh xVkrhy dk;ZdR;kZauh ,df=r ;sÅu Qsczqokjh 1943 e/;s fejt rs ck”khZ ekxkZojhy jsYos LVs”ku 
tkG.;kpk fu.kZ; ?ksryk- R;kuqlkj lkaxyh xVkus csMx] vkjx] lyxjs] vxz.kh /kqGxkao ;k jsYos LVs”kukauk vkx yko.;kph 
tckcnkjh Lohdkjyh- olarnknk ikVhy] /kksaMhjke ekGh] eksgujko f”kans] ukjk;.k txnkGs ;kauh csMx] vkjx vkf.k th-Mh- 
ikVhy] ckiw tkenkj] egknso cqVkys o brj dk;ZdR;kZauh lyxjs o vxz.kh /kqGxko gh jsYos LVs”kus 10 QsczqokjhP;k jk=h 1 rs 
igkVs 5 ;k njE;ku TokjhP;k isa<;k ¼dMck½ Vkdwu tkG.;kr vkY;k-11 ;keqGs eksB;k izek.kkr vkfFkZd uqdlku d:u fczfV”k 
;a=.kk m/noLr dj.;kpk iz;Ru dj.;kr vkyk- 
 ;kf”kok; fofo/k fBdk.kh jsYos ekxkZoj vMFkGs fuekZ.k d:u ?kkrikrkP;k dkjok;k lkrR;kus ?kMowu vk.k.;kr vkY;k- 
ukanzs vkf.k cq/kxko jsYos LVs”kue/;s 2 lIVsacj 1943 jksth igkVs 4-30 oktrk ekyxkMh 308 MkÅu gh iwy uacj 239 toG 
:Gko:u ?kljfo.;kr vkyh- twu 1943 jk=h cq/kxko vkf.k fejt jsYos LVs”ku njE;ku dqiokM gíhr ,d baftu o 13 eky 
okg.kkÚ;k oWxYl ekxkZo:u myVfo.;kr vkY;k] ;k dk;kZr olarnknk xVkpk lgHkkx gksrk- 
esy eksVkj o jsYose/khy ywV %& 
 Hkwfexr dk;ZdR;kZauh dsoG jsYos LVs”kuoj gYys d:u u Fkkacrk jsYos ywV dj.;kph /kkMlh ;kstuk vk[kyh- fejt o 
ia<jiwj ekxkZojhy lyxjs vkf.k vFk.kh jksM jsYos LVs”ku njE;ku 29 fMlsacj 1943 jksth jsYos ekxkZoj eksBs votM nxM 
Bsowu esy Vªsu vMowu /kjyh- jsYos baftue/;s ?kqlwu Mªk;Ogj o tkGos ;kaps gkr nksjhus cka/kys- xkMZdMwu ikWdsV ?kM;kGs dk<wu 
?ksryh- dsoG ia/kjk fefuVkr Hkwfexr dk;ZdrsZ ilkj >kys- fczfV”kkauh ;k ywVhP;k riklklkBh fejtsr ,dkp osGh vusd 
fBdk.kh /kkMh ?kkrY;k- R;kosGh [kknh dk;kZy;ktoGhy Tokykxzkgh lkfgR; xMcMhr brj fBdk.kh usr vlrkuk LQksV gksÅu 
ujsanz eYykIik etrh ;k 16 o’khZ; ;qodkaP;k gkrkyk tcj t[ke >kyh-12 
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 lkaxyhP;k ikukpan lOghZlP;k esy cloj 28 uksOgsacj 1942 jksth dlcs fMxzt xkoP;k gíhr jk=h 8 P;k lqekjkl 
gYyk p<foyk- xksGhckj d:u Vk;j iaDpj dsys- xkMhr iapohl izoklh gksrs- ek= xksGh ckjkP;k vkoktkus dks.khgh gkypky 
dsyh ukgh xkMhrhy lkr esy cWxk dk<wu ?ksÅu nq/kxkao o doBsfijkuP;k fn”ksus /kwe Bksdyh-13 

laidZ ;a=.kk m/n~oLr %& 
 14 vkWxLV 1942 iklwup VsfyxzkQ o VsfyQksuP;k rkjk rksMwu Hkwfexrkuh dkjok;k lq: dsY;k- VsfyxzkQps [kkac 
miV.ks] okdfo.ks] rkjk rksM.ks vknh d`R;s dsyh tkr- iks’V lsok foLdGhr dj.;klkBh iks’V dk;kZy;koj gYys dsys tkr- iks’V 
dk;kZy;krwu iSls o uksVk vkf.k iks’V cWxk iGowu usY;k tkr] ;klkj[kh d`R;s /kkMlkus lgtfjR;k izlaxh tho /kksD;kr ?kkywugh 
dsY;k tkr- ;k d`R;krwu ljdkjyk tksjnkj vkOgku nsÅu ljdkjh laidZ ;a=.kk foLdGhr dj.;kpk tksjnkj iz;Ru gksrk- 
 v”kk izdkjs e- xka/khuh 8 vkWxLV 1942 e/;s lq: dsysY;k ^NksMks Hkkjr* vkanksyukP;k izHkkokus lkaxyh o R;kP;k 
vkliklP;k ifjljkr vusd r:.k dk;ZdR;kZauh ,df=r ;sÅu eksB;k /kkMlkus vkf.k xqIri.ks vusd dkjok;k d:u fczfV”k 
“kklu ;a=.ksyk tksjnkj fojks/k d:u vkOgku mHks dsys vkiY;k dk;kZrwu jk’Vªizse] usr`Rokizrh fu’Vk] LokFkZ R;kx] lsokHkkoho`Rrh 
;kaps n”kZu ;k LFkkfud dk;ZdR;kZauh ?kMfoys vkf.k v”kk izdkjs 1942 P;k pGoGhr lkaxyh vkf.k vkliklP;k ifjljkrhy 
dk;ZdR;kZauh egRRoiw.kZ ;ksxnku fnys- 
 
lanHkZ %& 

1- vk>kn ekSykuk vCnqy dyke] bafM;k foUl fQzMe vWu vWVksck;ksxzkQhdy uWjsfVOg 1959 iku- 73&74- 
2- pksizk ih-,u- laiknd ^DohV bafM;k eqOgsesaV* fczfV”k fldzsV fjiksVZ iku- 86- 
3- rsaMwydj ts-th- egkRek [kaM 6] iku- 216- 
4- ,u-vkj- vH;adj] jk’Vªfirk e- xka/kh ^uW”kuy cqd* bZLV uoh fnYyh 1967- iku- dz- 325- 
5- MkW- ckcklkgsc f”kans] ^lkrkjps izfrljdkj* m’kk izdk”ku] dksYgkiwj 2003 iku- dz- 98- 
6- fdRrk iku- u- 504- 
7- fdRrk iku- u- 505- 
8- fn- fMLVªhDV lqifjUVsMsV vkWQ iksyhl lkrkjk ;kauh fMLVªhDV eWftLVªsV lkrkjk ;kauk ikBfoysyk nSfud vgoky] rk- 

30@08@1942- 
9- fdRrk nSfud vgoky rk- 16@11@1942- 
10- fdRrk- rk- 25&11&1942- 
11- fdRrk- rk- 12&02&1943- 
12- QkbZy u- ,l- 1 ¼14½ 485] x`g[kkrs Lis”ku czWap ¼5½ 1943- 
13- Lkkrkjk ftYgk eWftLVªsV ;kauh iksyhl izeq[kkauh lknj dsysyk nSfud vgoky u-lh- @655 rk- 22@01@1943-        
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“By education I mean an all-round drawing out of the best in child and man-body, mind and spirit. Literacy is 
not the end of education nor even the beginning. It is one of the means whereby man and woman can be 
educated. Literacy in itself is no education.” 

- M. K. Gandhi. 
Abstract:  

According to the Father of Nation, “acquiring the right knowledge and all round development of body, mind 
and spirit should be the goal of our education.” He was against the education system introduced by British. He believes 
that Literacy or Capacity to read and write and acquiring degrees is not education, it is only a means to it. He thinks that 
the ultimate aim of education is to cultivate an element of goodness. Higher education, need to be according to the 
national requirements. The paper attempt to analyze thought of basic education, and its relevance today in Indian 
context. 
Key Words: Wardha Scheme, Basic Education, Education in British Era, round table conference 
 
Introduction:  

M. K. Gandhi (Oct. 2, 1869 – Jan. 30, 1948) was the major leader in Indian independence movement. 
He was the pioneer of Satyagraha. He also achieved mass civil disobedience through Ahimsa or Non- 
violence. He is also officially accorded the honour of Father of Nation. The 2nd Oct. Declared as “International 
Day of Non- Violence.” Gandhi ji has Rejected British Colonial Education system which had established by 
British Administration. Gandhi ji’s basic idea was to make education self supporting through craft, agriculture 
and other productive work there by by-passing potentially the need for government funding support. 
According to Gandhi education is a means to all-round progress of mankind. Without education human-
development is not possible. He believes in education draws only best from one’s body, mind and spirit. 
“Education does not mean literacy alone, it is a quest for truth and non-violence; training of body and mind 
and leading to an awakening of one's soul.” 
 
Objective:  

 To analyze the Gandhi’s thoughts on education in relevance today.  
 
Methodology: 
Paper is totally based on secondary data. It is based on both analytic and descriptive methods. 
 
Education in British Era:  

In 1929, the Hartog Committee was appointed to survey the growth of education in British Colonial 
India. The committee concluded that the education system was devoted more attention to mass education than 
Secondary and University Education. It was unsatisfied with scanty growth in literacy. It mentioned that 
pupils are leaving schools before completing the particular stage of education which makes the great waste in 
money and efforts. So, committee suggested some measures to improve the primary level education like 
fixation period of primary education for 4 years, improvement policies regarding teachers, adjustment of 
school hours as well as holidays to seasonal and local requirements, increasing the no. of Government 
inspection staff.  
Round Table Conference in London:  

In 1931, Gandhi pointed out the ineffectiveness of the of mass education system of primary education 
in India. He held the British Government responsible for low percentage of literacy among Indian people.  
Wardha Scheme: 

It is the first model of Vocationalisation of Education in India. He gave the scheme of Education for 
modern India. It is known as the first blue print of the national system of education which is job centred, value 
based and mass oriented. It provides for manual work along with intellectual exercise. The wardha Scheme is 
Basic National Education. It is also known as ‘Nai Talim’ as well as ‘basic education.’ Gandhi ji knew the 
implementation of Britishers education system is not suitable to our country so he formed this new model of 
education. “real freedom will come only when we free ourselves of the domination of western education, 
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western culture and western way of living which have been ingrained in us emancipation from this culture 
would mean real freedom for us”4 as we have seen, Gandhi had not only disallowed colonial education but 
also put forward a radical alternative. Moreover, I wish to refute Mahatma Gandhi’s attitude in 
industrialization.  
Historical Development of Basic Education: 

In 1937 the concept of Basic Education explained by Gandhi ji through a series of articles in Harijan 
magazine. After a detailed discussion in the conference at Wardha about these articles, Dr. Zakir Hussain gave 
shape to the scheme of Basic Education. The four resolutions were passed as follows: 

 Free and compulsory education should be given to all children for a period of seven years ie. 7-14 
years. 

 The mother tongue should be the medium of instruction, 
 The education process should be centred round based upon experiment, form of manual production 

work in the shape of a craft. 
 The education should be self-supporting to some extent. 

 
The Central Advisory Board of Education (CABE) set up a Committee to suggest measures to 

implementing of these resolutions to recommend action coordinating the Basic Education with higher 
education. The recommendations of Committee were approved by the CABE and it included in the Report on 
Post-war Educational Development in India. In 1944 the national and state level government accepted Basic 
Education as the national pattern.  

Philosophy of Basic Education: 
Gandhi ji was a practical educational philosopher as well as an experimentalist. His experiments with 

truth and education were the instrument for the realisation of his ideal in life. In several of he tried to translate 
his philosophy with the help of his educational experiments to achieve the reality of the evolution and 
establishment of an ideal society. The educational system introduced by him is the dynamic side of his entire 
philosophy. According to Gandhi literacy is neither the end of education nor even the beginning. Education is 
only one of the means by which people can be educated. So, he attaches value to literacy in the scheme of 
education. 
 
Important features of the scheme: 

 Free and compulsory education: 
Gandhiji feels that the education should be free and compulsory for all pupils between the ages of 7-14. 
This scheme of education was in harmony with the culture and civilisation of the Indian people. This 
would solve the problem of mass education with a practical way.  
 Craft Centred Education: 
The scheme separated education through some craft and productive work. Craft work would help the child 
to get relief from the tyranny from purely academic and theoretical instructions. This would also helpful 
to break down the barriers of prejudice between manual and intellectual work. It would be helpful to 
increase the capacity of students.  
 Self supporting aspect of the Scheme: 
In later life This Education itself will be helpful one to be self supporting. If the craft chosen is taught by 
school, it would enable them to pay the cost of salaries of teachers and at the same time the aim was to 
accord dignity of labour which ensure modest and honest livelihood for the student after leaving school. 
 Medium of instruction: 
The education should be in the mother tongue. Here later on appointed committee observed that the 
teaching in mother tongue is the foundation of all education. Without developing the capacity to read, to 
speak effectively and to write correctly, none can develop precision of thought or clarity of ideas. At the 
same time it is a means of introducing the child to the rich heritage of his people’s ideas, emotions and 
aspirations. 
 Ideal of citizenship: 
It aimed to give the citizens of the future and a keen sense of personal growth, efficiency, social services 
and dignity in a cooperative community. The new generation have an opportunity of understanding own 
rights and obligations and their problems. A totally new system is required to secure the minimum of 
education in regards to the intelligent exercise for their rights and duties. 
 Flexible Curriculum and free Environment: 
Under this scheme all teachers and students are free to whatever they want to work according to own 
interest here is no compulsion of completing a prescribed portion in fear of examinations. According to 
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situation necessary changes may be introduced in the curriculum. Also the teacher is free to organise 
necessary environment for overall development of the child. 

Merits of Basic Education: 
 Work at a central place: 
Here work at a central place in life so, the work was became an integral part of education. And the dignity 
of labour was emphasized by him. 
 A new method of teaching: 
A new method of teaching was introduced Through Basic Education by Gandhi ji. Here student can learn 
through craft which is activity oriented. Here is freedom to select the craft by choice. 
 Self-supporting and socially sound education system: 
It is based on self supporting system. Where crafts organized scientifically would give more production 
and the sale-proceeds must fetch a good income. Basic education was sound sociologically. The class-
labour and chasm difference between mental and physical labour was need to remove from society. 
 Training for Citizenship: 
Basic education was providing for training students in democratic living and practices. The basic 
education was aimed at forming positive attitudes, developing understanding, imparting skills in 
citizenship, creating interests and appreciation. It was a training citizenship. 

 
Demerits in Basic Education: 

Selection of Crafts which is suitable to fellow was the success and efficiency of Basic Education. But 
many schools followed the traditional path or stereotyped process without aware for the local conditions and 
needs. The lack of Principles of Correlation was In Basic schools. Every subject was taught through a craft. 
It was tried to be adopted in all subjects, but it was done without any sincerity or seriousness. The Idealism of 
self-sufficiency was another drawback because schools were unable to be self sufficient with the production 
by children. Marketing through products by unskilled hands were not earn adequate income. The Basic 
Schools were highly expensive than traditional schools. The Principles of Equality was in the aggravating 
situation. The Basic Education was visualized to be socially sound for removing the existing disparities. It was 
tending to meant only for the children of poor labourers and farmers. The children of affluent families were 
not going to these schools. Due to Basic Education the gulf between poor and rich classes widened. Proper 
Orientation and Understanding of knowledge of craft needed to a teacher but were lacking proper 
understanding of the Basic Education principles and desired orientation with the idealism or values 
impregnated in the system. In the basic education system the Religious Education was completely ignored. 
This kind of Education not suited in an Age of Industrialization. 
 
Causes of Failure of Basic Education:  

The scheme of basic education made good progress after the independence for about a decade but 
slowly due to some difficulties it failed to be a permanent and lasting feature of Indian educational system. 
The causes may be: 

The self supporting aspect for Basic Education received criticism in the academic circle. It was 
argued that a school turns into a centre of SSI (small scale industry). At the same time teachers had to depend 
upon the students earnings. Emphasis on craft led the neglect of liberal education. It was choice based so 
sometimes, not selecting proper craft by pupils lead dangers situation for their future.  A single craft cannot 
and should not be the basis of the entire life’s educational process. It doesn’t support liberal education and 
creates an imbalance between vocational and intellectual education. It was often meant for poor villagers and 
not useful for urban people. It couldn’t contribute in modern scientific and technological development of the 
society. Another reason of failure was Lack of finance as well as the absence of sound administrative policy. 
The sound orientation and training of teachers was core part of basic schools which was neglected.  
 
Present Condition of basic education: 

The Kothari Commission commented that the progress in its implementation was not satisfactory but 
its base was very strong and based on principles with their practical value as well as psychology and 
sociological importance. They endorsed its essential features like community living, work experience, 
citizenship training, community service, social and spiritual values, world brotherhood, and integrating 
knowledge with experience etc. In 1972,Shri. Narayan at Sevagram held a National Education conference 
where Basic Education was praised by many. A resolution was passed with consensus of all Education 
Ministers and Vice Chancellors who attended the conference, "education at all levels should be imparted 
through socially useful and productive activity, linked with economic growth and development in both rural 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 106 
 

and urban areas". The Committee chaired by Iswarbhai Patel supported most of the principles of Basic 
Education. They have suggested giving the great stress on work education or socially useful productive work.  
The UNESCO Commission Report "Learning to Be" is based on the term Basic Education for Primary 
Education. It emphasised on different forms of social and economic activities which need to be organize in the 
schools. Many renowned philosophers like Dr. Gunnar Myrdal, Prof. Castle agreed that the basic education is 
integral part of society.  

If we see our today’s Indian education system, definitely we can say that Gandhi jis philosophy of 
education has a great relevance. In India when a child completes his formal education then he was unable to 
find the job and also directionless. The mission was held the quantitative spread of education. The 
unemployment is a burning problem of education so literacy was the ultimate goal of education. To change 
these problematic challenges Gandhi jis views on education can be great support. He feels the need of result 
oriented education for India. He knew that every child has some inherent qualities and if we develop those 
then the student can be all rounder.  

Conclusion: 
Thus, we can focus that the fundamental principles of basic education are still valid. These are fruitful 

in the context of our present educational reform. We can use them as guiding principles of modern education 
system. Now it needs to reform in modern way which can brought through a silent social revolution. The basic 
education stands for a new spirit and approach to all kind of education. Gandhi ji observed that the Indian 
condition demanded a new vision which is cantered on agriculture and allied village industries. His thoughts 
are relevant for sustainable economic development and ecological balances and for conflict free, peaceful 
world society. 
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Introduction- 
            Mohandas Karamchand Gandhi was one of the most famous leaders in India. He was an intensely 
active personality. He is still inspiring the people in the century as well as abroad through  his legacy of 
greatness, idleness and noble life. He paid his great and unforgettable role for the independence of India from 
the British rule. 
          He started non-violence independence movement to fight against the injustice ofBritishers. He was 
the great supporter of Truth and Non – Violence. These are the main two tools he used in his practical life. 
According to him, truth and non-violence leads a person as pious, sympathetic and co-operative. Truth and 
Non-Violence constitute the heart of Gandhi’s philosophy. He stated that ‘Ahimsa’ means ‘The largest love, 
the greatest charity.’ Gandhi identifies Truth with God. According to Gandhi there is nothing besides truth. 
God is the highest reality. Some people don’t believe in God, they deny the existence of God but they can’t 
deny the power of Truth. According to Gandhi, the word ‘sat’,means ‘to exist’; it means which is not only 
exist but also true. Truth andNon-violence are the two sides of a same coin. Ahimsa is the means;Truth is 
God. 
 
Aim And Objectives- 

1. To focus on the relation between truth and non-violence. 
2. How Gandhi influenced by satyagraha. 
3. Identification of truth and God. 
4. It also signifies how man is related to god. 
5. To introduce socio-political significance of Gandhian concept of truth and non-violence. 
6. Gandhi’s dream about ideal state. 

 
Methodology of the study- 
This research paper is purely based on secondary data. 
1 Religious Background- Gandhi’s concept of truth and non-violence have some religious background. These 
concepts are seen in Hindu, Buddhist and Jain tradition. In vedas , we see word ‘Dharma’ means ‘ that which 
sustains or upholds.’ It is also said that whatever is attended by non-violence is the Dharma’ and one could attain 
the truth through non-violence. In Buddhism ,we see Hisma and Asatya. In Jainism, asatydefinately lead to non-
violence.Gandhi was influenced by the great religions of the world. He also believed in Geeta. The central idea of 
Geeta is that a balanced state of mind, and it can be achieved by killing all passions and desires. Non-violence has 
been leading tenet of the Jain philosophy and Buddhism laid emphasis on Ahimsa. The lesson of Ahimsa is 
presented in every religion and Gandhi was well aware of it. He said that, ‘Let a man conquer anger by love, evil by 
good, greed by liberality, lie by truth.’ 
2 Gandhi’s Concept of Truth and Non-violence- According to Gandhi, ‘ devotion to truth is the sole justification 
for our existence. All our activities  should be centered in Truth. Truth should be the very breath of our life. 
Without truth it would be impossible to observe any principles or rules in life.’ Satya is the only reality, which 
holds whole universe together. Satya is a moral virtue. For acquiring this moral virtue complete fearlessness and 
non-possession(aparigraha) are required. He thought that only a man with a selfless motive can be courageous and 
speak the truth. One should speak the truth in polite and sweet language and not harshly. 
           Gandhi himself declared that, Ahimsa is my God and Truth is also. When I look for Ahimsa ,truth says, 
‘find it through me. When I look for truth, Ahimsa says, ‘find it out through me.’ The pursuit of truth is the real 
path that leads to God. Only courageous people can pursuit the truth.  

Man is full of fear about his own safety and security. It is this desire which makes him fear everything 
other than himself. Gandhi’s attempt was to see God or Truth in everything as he believed that there was supreme 
power , which was all pervading , in which everything lived and moved. To Gandhi God was truth; God was love 
and God wads law. For living a truthful life we need purification of mind , shedding of all selfish desires, rising 
above the weaknesses, constant effort at seeing truth, realizing truth, and establishing truth through service and total 
sacrifice. In matter of finding truth , the path of spirituality, which is based on reason and morality was the real 
guide. 
3 Silence and Truth-For the spiritual development silence is necessary. It helps to seek the truth. In silence, the 
soul finds the path in a clear light. According to Gandhi, the voice within us is true. Every individual  has a divine 
element in him in the form of his soul. Silence is a part of spiritual discipline in human life, so for the spiriyual 
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development silence is important. Silence is another word for patience. He said that, ‘the path of the truth is as 
narrow as it is straight. It is like balancing oneself on the edge of the sword.’ 
4 Law of Truth- the truth should be everywhere. There should be truth in thought, truth in speech, truth in action. 
What may appear as truth to one person will often appear as untruth to another person. But it can be sought out , 
where there is honest effort ,it will be realized automatically. For the quest of truth involves self suffering, 
sometimes even till death. The pursuit of truth is true bhakti. It is the path that leads to God. There is no place for 
cowardice. He thought that untruth arises from fear. 
5 Truth and Satyagraha- Truth is soul or spirit. Therefore it is known as soul force and Satyagraha is holding on 
to truth and it means truth force. Satyagraha is not a weapon of weak. It is not meant to be used by the weak. The 
basis of satyagraha is non- violence or ahimsa. Gandhi called it as spiritual force. This force may be used by 
individuals and communities. It may be offered against one’s wife,orone;s children, against rulers, against fellow 
citizens, even against whole world. The satyagrahai must observe perfect chastity, adopt poverty, follow truth and 
cultivate fearlessness.  
       Non- violence is the true hall mark that distinguishes satyagraha as a style of action resolving conflicts between 
man and communities. Two forces can be used to resolve conflicts. Force of arms or violence, is one kind and non-
violence or ahimsa is another. Man is not brute or evil. He is a spiritual being. It is his spiritual experience that 
differentiates him from the lower species of the animal world. When he has recourse or incline towards violence he 
descends himself to the low level of the brute and loses his spiritual essence. “Non – violence is the law of our 
species as violence is the law of the brute or evil.” The non- violence comes from the strength of one’s will. 
6 Non- Violence- Ahimsa is the means to find out truth. In this regard, according to Gandhi, a good end however 
good because it was gained through good means. Truth is higher than ahimsa. Non- violence is the greatest force at 
the disposal of mankind. It is mightier than mightiest weapon. Destruction is not the law of humans. Gandhi 
practiced ahimsa as an active force and remarked it as soul force. He believed that non-violence as not super 
method but braver and superior method of resistance. Though non-violence means not killing but for Gandhi it has 
a higher meaning. It signifies avoiding injury, to anything on the earth in thought, word or deed. We should not 
offend him of harsh speech and from even thinking ill of him. Non-violence is the extreme limit of forgiveness. 
Forgiveness is the weapon of strong people not of the weak,and it can achieved through determination. 
         Gandhi distinguished three types of himsa;1KritaHimsa- violence done by one’s own self. 2-Krita Hisma- 
violence done by somebodyelse. 3 AnumoditaHIsma- watching passively some violence being done by someone 
else. Gandhi said that non-violence is related with the God.When we believe in God then automatically we have a 
belief in non- violence. It is clear that without Ahimsa it is not possible to seek and find Truth. Ahimsa is the means 
, truth is the end. If we take care of means , we are bound to reach the end sooner or later. Once we realize this 
point, final victory is in our hands. Whatever difficulties we face, whatever obstacles are there we may not give up 
the quest for truth, which alone is being God himself. Ahimsa binds us to one another and to God. Ahimsa and love 
are one and the same thing. 
7 concept of ideal state- Gandhi often used the words Ramraj and Swaraj for indicating his concepts of an ideal 
society and state. But here Ramraj means not the kingdom of Rama, son of Dasharatha but he used thename of 
Rama to describe God, “ the eternal, the unborn, the one without the second.” The ideal society for Gandhi would 
be non-violent society where individuals would enjoy perfect liberty, equality, and social justice. The basis of this 
society is moral law resulting from the practice of truth and Ahimsa. A man practicing ahimsa means he must not 
harm living beings in thought, in speech and in actionand also to show affection and love even to his enemy. 
       Gandhi knew that in a society individuals may not have the same talents and abilities .all have not the same 
capacity. Some will have ability to earn more and others less. People with talent will have more and they will 
utilize their talent for the sake of nations development. It is the part of service for nation. According to him , in a 
perfect non-violent social order men will spontaneously cooperate with each other in a spirit of true love and self 
sacrifice. 
 
Summary- 

Truth and Non- violence are closely interrelated. They are the same sides of a same coin. Gandhi used 
truth and non- violence as social and political weapons in fighting against evils and injustice.  Gandhi 
employed the moral weapons to end domestic, social, political, economical, religious and cultural problems 
and conflicts. His philosophy of truth and non- violence transcends all regional, religious and cultural barriers. 
Gandhi would have liked India to become a non-violent state of his dreams and deliver the massage of non- 
violence to the rest of mankind. 
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Introduction: 

Gandhi consistently wrote on various issues through the newspapers he edited and published because 
apart from achieving freedom, Gandhi’s goal was to awaken the people and reform the society. With the same 
objective he created three publications: Harijan in English(1933 to 1948), Harijan Bandhu in Gujrati, and 
Harijan Sevak in Hindi. Sri R V Sastry worked as editor of Harijan and the weekly was published under the 
patronage of the servants of untouchable society. The context of the Harijan was basically devoted to 
untouchability. 'Harijan' became powerful vehicle of his views on various subjects. The present paper deals 
with his weekly Harijan. It tries to bring to the light the views expressed by him in Harijan.  

In the issue of July 19, 1942, Gandhi explained that how a newspaper differs from views paper, “Let it 
be known too that Harijan is a views paper as distinguished from a newspaper. People buy and read it not for 
amusement but instructions and regulating their daily conduct. They literally take their weekly lessons in 
nonviolence” 
 
Selection of the subject: 

Today we see that not only newspaper but the whole media either carry biased views or they are 
inclined to a particular political, social or economic group and violet the basic principle of neutrality of 
journalism. They are caught in a vicious circle of commercial race. So there is need to remind them that their 
sole responsibility is to disseminate the views among the people to educate them to become good citizens. 
This paper tries to take an opportunity to raise a call for them to remind them about their duties.  
Scope of the study: 

Since Gandhi dealt with a variety of issues in his Harijan it is difficult to go through all his views in 
detail. Hence the present paper tries to focus on the points viz. Untouchability, Cast system, 
varnashramdharma, education, education of women, equality of sexes, non violence and, opposition to 
Advertisement etc.    
Methodology: 

The presenter has used issues available on Gandhi Heritage portal and other sights as primary data 
and some books and articles as secondary data. The presenter has made use of discussion, analytical, 
comparative methods. 
 
Objectives of the study: 

1) To study Gandhi’s objectives behind Hrijan newspaper 
2) To study Gandhi’s views proposed in Harijan 
3) To study Gandhi’s ethics of journalism 

 
Key terms: Harijan, Untouchability, Varnashramdharma. 
Objectives of Harijan: 

To convey his main objective behind Harijan, Gandhi in his first issue, has quoted poem by Rabindranath 
Tagore from free rendering, in Bengali, of Satyendranath Datt’s, “Scavenger”. Two lines from it are quoted 
here  

“Once Lord Shiva had saved the world from a deluge of poison, 
by taking it himself 

And you save it every day from filth with the same divine Sufferance” 
Gandhi clears in his first issue of Feb 11, 1933 that term ‘Harijan’ was not of his own coining. He 

arrived at it after the suggestions from his readers and correspondents who objected the use of word 
‘Asprishya’ in the pages of Navjivan. 
Thus from above evidences his objectives behind Harijan can be stated as follows: 

1. To awaken the people and reform the society and boost the movement towards removal of social evils 
like untouchability. 

2. The sole purpose of Harijan was to serve the society and it is in this context that there was a complete 
blackout of important political news in Harijan. 

3. Deal with various social and developmental issues through the articles in Harijan.  
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Views on removal of untouchabillity and Caste system: 
The first issue of Harijan contains Gandhi’s dialogue with Rev. Stanley Jones from America in which 

he asks Gandhi many questions about untouchability. Gandhi answes him that it is a social evil and has no 
sanction in Hindu shastras taken as a whole. They are denied even the ordinary amenities of life. Practice of 
such evil system has degraded both touchables and untouchables. Therefore it is better for the future of 
Hinduism, of India and perhaps humankind to end this evil. 

To Gandhi, one way of removing the curse of untouchability was to bring about a change in our 
everyday conduct. He also suggests some ways to change peoples’ conduct to step forward towards removal 
of this evil. For instance, Gandhi suggests, “You will begin by taking the Harijans along with you to the 
temple if you are in the habit of going to a temple. But if you discover that you will not be allowed into the 
temple along with your Harijan companions, then if you have the living belief that I have that untouchability 
is wrong, you will shun that temple as you shun a scorpion of fire. You will then believe with me that such a 
temple is not inhabited by God” (Harijan, 20 June, 1936, CWMG, Vol.LXIII). 
  While explaining about the nature of caste system in India to Rev. Staney Gandhi tells him that there 
are many castes in India rather in words of Sir William Willson Hunter these are like trade guilds making a 
social system. However in course of time, these castes are outcasted form this social system. They are hardly 
treated as human beings.  
 
Views on Varnashram Dharma: 

Further he also talks about Varnashramdharma which for him different from Cast system. According 
to him caste system has a changing nature (as some casts arise newly or some disappear)  whereas Varnas 
have always been four.  

In his view all varnas carried equal importance in every respect. ‘According to my conception 
of Varna, all inequality is ruled out of life. Inequality of intellect or in material possessions ought not to mean 
inequality of social status. I do most emphatically maintain that man is not made to choose his occupation for 
‘rising in the social scale’. He is made to serve his fellow-man and earn his daily bread by the sweat of his 
brow. And since the primary wants of all are the same, all labour should carry the same value.’ (Source: 
Harijan, March 11, 1933) 
  But for him ‘Varnashrama is not a vertical line, but that it is a horizontal plane on which all the 
children of God occupy absolutely the same status, though they may be engaged in different pursuits of life 
and though they may have different qualities and different tastes.’ (Source: Harijan, Feb 18, 1933). Thus he 
had developed a concept of Varnashramdharma which was unique in every respect and was based on equality 
and sincere performance of one’s own duty.                     
However Gandhi was very vehement in opposing the practice of varnashrama as it then was in his time. 
 
Views on Non-violence: 

According to Gandhi Non violence is the law of the human race and is infinitely greater than and 
superior to brute force. Nonviolence affords the fullest protection to one’s self-respect and sense of honour. 
He expected that Individuals and nations who would practise nonviolence must be prepared to sacrifice 
(nations to the last man) their all except honour. It is therefore inconsistent with the possession of other 
people’s countries, i.e. modern imperialism which is frankly based on force for its defense.  According to him 
nonviolence should be accompanied by fearlessness because a coward individual can not resort to 
nonviolence. 

"My faith in truth and non-violence is ever growing, and as I am ever trying to follow them in my life 
I too am growing every moment. I see new implications about them. I see them in a nerver light every day and 
read in them a newer meaning. "(Source Harijan, 1-5-1937). 
Equality of sexes: 

According to him Man and woman are of equal rank but they are not identical. They are a peerless 
pair being supplementary to one another; each help the other, so that without one the existence of the other 
cannot be conceived, and therefore it follows as a necessary corollary from these facts that anything that will 
impair the status of either of them will involve the equal ruin of them both.  

Thus what belongs to men and what belongs to women is deeply embedded in the psyche of men and 
women. The question is therefore who should complement whom. It should be matter of choice both for the 
man and the woman as husband and wife as to what vocation they should take up. It is unjust to expect the 
women to complement as a matter of an unwritten rule. To say that their functions are defined as are their 
forms is to emphasize on the sexual division of labor. The theory of sexual division of labor has been set aside 
by the developments since the departure of the Mahatma. Today men and women, compete and co-operate, 
complement and even supplant each other. However, the Mahatma’s view on women being a complement of 
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man should be looked at from the point of view of his intention. The Mahatma’s intention was honest. He 
wanted to protect the institution of family and at the same time exalt women with equal status. 
 
Views on Education: 

According to Gandhij Literacy in itself is no education. He said, “Literacy is not the end of education 
nor even the beginning” (Harijan, 31-7-1937).  He opined that “Literacy education should follow the 
education of the hand-the one gift that visibly distinguishes man from beast.” (Harijan, 8-3-1935). Education 
should be so revolutionized as to answer the wants of the poorest villager, instead of answering those of an 
imperial exploiter. (Harijan, 21-8-1937) 

He was of the opinion that true education must be accessible to all and it shoud reach to the villages. 
He wanted universities to create true servants of the people who will live and die for the country’s freedom. 
He was even aware of the need to prepare our students to carry out the responsibility of shouldering an 
independent democratic country so in the issue of March 23, 1947 he stressed that ‘What is really needed to 
make democracy function is not knowledge of facts, but right education. (Source, Harijan, 23-3-1947) 
Women's Education: 

Gandhi was in favor of promoting women education or literacy. He thought illiteracy of women as a 
curse of the human society. According to him ancient norms, customs, laws, that are imposed upon women by 
the patriarchal society are responsible for women’s illiteracy. 

“As for illiteracy among the women, its cause is not mere laziness and inertia as in the case of men. A 
more potent cause is the status of inferiority with which an immemorial tradition has, unjustly branded her. 
Man has converted her into a domestic drudge and an instrument of his pleasure, instead of regarding her as 
his helpmate and „better half‟! The result is a semi paralysis of our society. Woman has rightly been the 
mother of the race. We owe it to her and to ourselves to undo the great wrong that we have done 
her.”(Harijan, 18-2-1939) 
Education enables women to uphold their natural rights. Men and women are complementary to each other. 
Opposition to  Advertisement and focus on aim to serve society: 

Gandhi in his each newspaper opposed advertisements and so he did in Harijan.  He condemned the 
way these are used for deceiving customers. It is now an established practice with newspapers to depend for 
revenues mainly on advertisements rather than on subscriptions. The result has been deplorable. Medical 
advertisements are the largest source of revenue though they have done, and are still doing incalculable harm 
to the people. These medical advertisements almost wholly offset the services rendered by the newspapers. No 
matter at what cost or effort we must put an end to this undesirable practice or at least reform. It is the duty of 
every newspaper to exercise some restraint in the matter of advertisements. 

The sole purpose of Harijan was to serve the society and it is in this context that there was a complete 
black-out of important political news in Harijan. There was no surprise that the paper didn’t mention about the 
all important news such as, congress or the Gandhi’s retirement from politics or the Government Act of 1935. 
On the other hand, we find more and more articles on development issues, such as village cleanliness, 
nutritious food, waste management, village reconstruction work, scientific facts were made on importance of 
honey, fresh vegetables etc. Researchers published on nutrition and balanced diet. Village sanitation was the 
other important aspect, Gandhi wrote consistently. Rural development programmes of other countries were 
published to enlighten the rural people. Gandhi promoted the indigenous industries. 

During Second World War Gandhi started the ‘Quit India’ slogans asking the British Government to 
leave India. He ran this movement through ‘Harijan’ and wrote consistently and there was a passion in his 
writing. 
Conclusions and findings:  
1. Thus Harijan was basically devoted to untouchability. Gandhi used Harijan as a medium of conveying 

his thoughts on caste system, evil of untouchability, his concept of Brahmhacharya  and calling for a 
need to create an egalitarian society based horizontal status of humanbeings. 

2. Gandhi considered Harijan as his views paper rather that only a newspaper. In the issue of July 19, 1942, 
Gandhi explained that how a newspaper differs from views paper.  

3. Gandhi strongly opposed advertisements for advertisements are meant for commercial and profit purses 
those take customer in a delusive world where he is exploited by market. He also opposed political 
inclinations which misguide readers’ mind and intellect. etc. 

4. He also supported the cause of women and denounced the traditional system of patriarchy which caused 
suppression of women. He stood for equality of sexes and also for their education. According to him 
education is the means of creating able citizens. 

5. Thus he was a staunch believer in the power of the word. And wrote very continuously in his 
newspapers to mobilize public opinion. He used his newspapers to awaken the people  
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Conclusion: 

Thus Mahatma Gandhi comes out with flying colors for his views on the various Indian aspects.  
Today, when there is widespread concern over the growing influence of market forces on media, and 

regret over journalism being no longer a social service, Gandhi's views on values of journalism bring to bear 
on the profession of journalism the force of ethics and morality.  
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egkRek xka/kh ;kaps vkfFkZd fopkj & ,d voyksdu 
 

dq- lkSan;kZ jktdqekj pkVh 
ch-,- Hkkx 3] vFkZ’kkL= foHkkx] 
egkohj egkfo|ky;] dksYgkiwj- 

 
izLrkouk & 
 vk/kqfud Hkkjrh; vkfFkZd fopkjlj.khr eksgunkl djepan xka/kh ;kaps LFkku egRRokps vkgs- 1914&15 iklwu R;kauh 
vkiys loZ y{k Hkkjrh; jk’Vªh; dkWaxszlps dk;Z dj.;kr dsafnzr dsys- 1920 iklwu Hkkjrh; pGoGhps lw=s R;kaP;k gkrh vkyh- 
1920 e/;s vlgdkj vkanksyu] 1930 nkaMh ;k=k] 1940 e/;s lfou; dk;nsHkax] 1942 e/;s pystko pGoG vkf.k 
vkanksyu] 15 vkWxLV 1947 yk Hkkjrkyk Lokra«; feGowu ns.;kps dk;Z R;kauh dsys-egkRek xka/kh ;kaP;k vkfFkZd fopkjkoj uk- 
xks[kys] tkWu jLdhu rlsp fulxZoknh fopkjorkapk izHkko gksrk- egkRek xka/kh ;kauh osGksosGh vkiY;k ys[kukrwugh vkfFkZd 
fopkj ekaMyss vkgsr- R;kpizek.ks ,u-ds- cksl] MkW- jktsanzizlkn] izk- ekFkqj] MkW- jkeeuksgj yksfg;k] ekuosanzukFk jkW; ;klkj[;k 
yksdkauh ns[khy xka/khthaP;k vkfFkZd fopkjkapk l[kksy vH;kl dsyk- egkRek xka/khthauh ekaMysY;k vkfFkZd fopkjkapk FkksMD;kr 
ekxksok ?ks.;kpk iz;Ru lnjP;k la”kks/kuke/;s dsysyk vkgs- 
 
’kks/kfuca/kkps mn~ns’k & 
 i) e- xka/khthaP;k vkfFkZd fopkjkapk FkksMD;kr vk<kok ?ks.ks- 
 ii½ e- xka/khthaP;k vkfFkZd fopkjkaph okLrfodrk riklwu ikg.ks- 
 
egkRek xka/kh ;kaps vkfFkZd fopkj & 
 egkRek xka/kh ;kaps vkfFkZd fopkj gs lR;] vfgalk] Je vkf.k izfr’Bk o lk/ksi.kk ;k rRRokoj vk/kkfjr vkgsr- 
R;kaP;k ers vFkZ”kkL= vkf.k uhfr”kkL= ;kauk ijLijkiklwu osxGs dj.;kps dkj.k ukgh- R;kaps vkfFkZd fopkj O;ogkjoknh gksrs- 
fdeku xjtk vkf.k lk/kkh jkg.kh x`ghr /k:u R;kauh vkiys vkfFkZd fopkj ekaMys- ^ euq’;kus vkiY;k xjtk e;kZfnr dsY;k] 
jkg.kh lk/kkh Bsoyh rj euq’;kyk lq[k vkf.k lek/kku izkIr gksbZy *] vls egkRek xka/khauk okVr gksrs- egkRek xka/kkh ;kauh 
ekaMysys dkgh fuoMd vkfFkZd fopkj iq<hyizek.ks ekaMys vkgsr- 
1½ fo”oLr dYiuk& 
 xka/khP;k vkfFkZd fopkjkr fo”oLrkph dYiuk egRRokph vkgs- egkRek xka/khthauk lR; vkf.k vfgalk ;k rRRokpk 
iqjLdkj dsykp i.k R;kpcjkscj vifjxzg ;k rRRokpk iqjLdkj dsyk- vifjxzg ;k dYiusrwup fo”oLrkph dYiuk fuekZ.k 
>kyh- vifjxzg Eg.kts laxzg u dj.;kph o`Rrh - egkRek xka/khP;k ers- lektkrhy yksdkauh laiRrhpk] ekyeRrspk laxzg u 
dj.;kps Bjfoys rj lektkrhy vkfFkZd fo’kerk deh gksbZy- loZ izdkjP;k fo’kersyk xka/khthapk xka/khthapk fojks/k gksrk] ijarq 
[kktxh ekyeRrsP;k fo:/n rs uOgrs- [kktxh ekyeRrspk nq:i;ksx gksÅ u;s vls R;kauk okVr gksrs- 
egkRek xka/khthaP;k vkfFkZd fopkjkae/;s fo”oLr jpuk egRRokph vkgs- R;kr iq<hy xks’Vhapk lekos”k gksrks- 
 HkkaMoynkjkauk Lor%yk lq/kkj.;kph la/kh ;kr vkgs- HkkaMoynkjkP;k LoHkkokr cny >kY;koj HkkaMoy”kkgh lektkps 

:ikarj {kersoj vk/kkfjr lektkr gksÅ “kdsy- 
 O;Drhyk vko”;drs,o<hp [kktxh ekyeRrk Bso.;kpk vf/kdkj vkgs- xjstsis{kk tkLr vlysyh laiRrh lektdY;klkBh 

vlkoh- 
 laiRrhph ekydh] miHkksx ;kaP;koj fu;a=.k vl.;lkBh dk;n;kpk vk/kkj ?;kok- 
 ;k dYisusuqlkj O;Drhyk Lor%P;k laiRrhpk miHkksx Lor%P;k LokFkkZlkBh fdaok lektfojks/kh d`R; dj.;klkBh d: u;s- 
 JfedklkBh fdeku osru fuf”pr dj.ks tls vko”;d vlrs- R;kpizek.ks O;Drhus tkLrhr tkLr fdrh mRiUu feGokos 

;kykgh ,d e;kZnk vlkoh- mRiUuke/khy fdeku vkf.k deyk ;ke/khy Qjdgh dehr deh vlkok T;kOnkjs vkfFkZd 
fo’kerk deh gksbZy- 

 dks.kR;kgh ,dk O;DrhP;k ygjhaoj mRiknu voyacwu vlrk dkek u;s- egkRek xka/khthaP;k vkfFkZd fopkjkarhy 
fo”oLrkph ladYiuk vls Li’V djrs dh] HkkaMoy”kkgh lektke/;s vfgalkRed ekxkZus cny dj.;kps ,d lk/ku Eg.kts 
fo”oLrkph dYiuk gks;- 
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2½ loksZn; & 
loksZn; ;k dYiuspk okij dj.kkjs- vk/kqfud dkGkrhy xka/khth ifgys fopkjoar vkgsr- loksZn; ;k ladYiuspk vFkZ 

lokZapk mn; fdaok lokZaps dY;k.k vlk gksrks- e- xka/khthaP;k fopkjkoj tkWtZ jLdhu ;kaP;k ^Un to the last ^ ;k iqLrdkpk 
Qkj eksBk izHkko >kyk gksrk- ;k izHkkokrwu R;kauh ^loksZn;^ gk xzaFk fyfgyk-xka/khthaP;k ers loksZn;ke/;s thoukP;k lkekftd] 
jktdh; cktwapk vH;kl visf{kr vkgs- loksZn;kph dYiuk Hkkjrh; laLd`rh vkf.k Hkkjrh; thoukps vkn”kZ Li’V djrs- lokZaps 
dY;k.k lk/k.ks gs loksZn;kps mfn~n’V vlY;kus lkgftdp ;k pGoGhOnkjs izR;sdkyk dke] iqjsls vUuoL= vkf.k fuokjk 
feG.;kph [kk=h gksbZy- vlk fopkj xka/khthauh ekaMyk- 
3½ xzkeLojkT; & 

egkRek xka/khauk Loa;iq.kZ[kaMh ;k dYiusps iqu:Tthou gks.ks vko”d okVr gksrs- dkj.k [ksM;krhy yksdkaps thou 
ifjiw.kZ gksrs- Eg.kwup egkRek xka/kh Eg.kr vlr dh] [kjk Hkkjr [ksM~;kr ukanrks] Eg.kwup [ksM;kdMs pyk vlk ukjk xka/khthauh 
fnyk- ns”kkpk fodkl gks.;klkBh izR;sd [ksMs gs vkfFkZdn`’V~;k Lo;aiw.kZ Ogkos vlk R;kapk vkxzg gksrk- xka/kh ;kaph xzkeLojkT;kph 
dYiuk izkeq[;kus vkfFkZdn`’V;k Lo;aiw.kZ [ksM;koj vk/kkfjr vkgs- vR;ar lk/ks jkg.kheku vkf.k Hkkjrh; laLd`rhps tru 
dj.kkjh ek.kls v”kk [ksM;krwu vlkohr vls xkka/khauk okVr gksrs- ,o<sp uOgs rj izR;sd [ksMs gs ,d ifjiw.kZ x.kjkT; vlkos 
dh ] vkiY;k vko”;d xks’Vhaph iwrZrk dj.;klkBh R;kauk “kstk&;kaoj voyacwu jkg.;kph xjt Hkklw u;s- egkRek xka/kh ;kauh 
vkn”kZ xzkeLojkT;kph dYiuk ekaMyh- 
4½ ;kaf=dhdj.k& 

xka/khauk ;a=kcn~ny ?k`.kk gksrh- frjLdkj gksrk- xka/khth ;kaf=dhdj.kkP;k cktwus uOgrs- R;kaP;k ;kaf=dhdj.kkyk fojks/k 
gksrk- izkeq[;kus Hkkjrklkj[;k jk’Vªkr tsFks dke dj.kk&;kaph la[;k tkLr vkgs vkf.k visf{kr euq’;kph izxrh tlt”kh gksr 
tkrs- rlrlk euq’;kP;k xjtk ok<r tkrkr vkf.k thoukph mnkRr mfn~n’Vs ekxs iMwu HkkSfrd lq[kkph ykylk eukoj Lokj 
gksrs- gh lq[ks iw.kZ >kyh ukghr rj lkgftdp rk.k o fujk”kk R;kP;k thoukr fuekZ.k gksrs- 
5½ lalk/kukadMs ikg.;kpk n`f’Vdksu & 
  egkRek xka/khthauh lalk/kukfo’k;d nksu /kksj.kkRed mik; lqpfoys gksrs- R;kaP;kers] th lalk/kus eqcyd vkgsr R;kaP;k 
okijkoj Hkj ns.;kP;k /kksj.kkyk rs lkxjh vFkZuhrh Eg.kr vlr] rj rh lalk/kus e;kZfnr vkgsr] R;kaPkk okij tkLr 
dj.;kP;k /kksj.kkyk ryko vFkZuhrh okijyh rj ns”kke/;s Li/kkZ ok<sy fgalk fuekZ.k gksbZy- xka/khthaP;k lalk/ku /kksj.kkuqlkj 
dkiM fxj.;k] ryko uhrhe/;s rj pj[;kpk okij lkxj vFkZuhrhe/;s ;srks- FkksMD;kr eqcyd lalk/kus okij.;kP;k uhrhoj 
Hkj ns.kkjs vkS|ksfxdhdj.k ;ksX; jkghy vls xka/khthaps er gksrs- 
6½fodsanzhdj.k vkf.k y?kq m|ksx & 

egkRek xka/khauh fodsafnzr vFkZO;oLFkspk iqjLdkj dsyk oLrwps mRiknu NksV;k izek.kkoj vusd fBdk.kh iljysys vlkos- 
R;kaP;k ers mRiknukps dsanzhdj.k >kys rj “kgjkaph ok< eksB;k izek.kkoj gksbZy- jkstxkj izkIrhlkBh xzkeh.k Hkkxkrwu yksd 
“kgjkdMs ;srhy- “kgjkph yksdla[;k ok<sy R;krwu vusd lkekftd vkf.k vkfFkZd iz”u fuekZ.k gksrhy- yksdkauk jkg.;klkBh 
?kjs miyC/k gks.kkj ukghr] R;keqGs izpaM izek.kkr >ksiMiÍ;kaph ok< gksbZy- “kgjkaph yksdla[;k ok<Y;kus vkjksX;] ik.khiqjoBk] 
f”k{k.kfo’k;d lksbZ ;k lokZaoj eksBk rk.k iMsy- “kgjkaP;k ok<heqGs iznw’k.k] fgalk] vukpkj ;klkj[;k vfu’V xks’Vhaph ok< 
eksB;k izek.kkoj gksbZy- ijarq eksB;k izek.kkoj gksbZy- ea- xka/kkhaP;k ers] oS;fDrd mRiknu yk[kks iVhus ok<foys rj rs ns[khy 
egku mRiknu dsys rj mRiknu izpaM gksbZy- xka/khthaP;k ers vki.k tks ;a=kpk mi;ksx d:Uk izapM mRiknu djrks] ;k 
mRiknukr ;a=kps ekyd yk[kks yksdkaps “kks’k.k djrkr- ;a=kP;k ekydkph Eg.ktsp HkkaMoynkjkph eDrsnkjh fuekZ.k >kysyh 
vlrs- xka/khthauh ikf”pekR; dsafnzr vFkZO;oLFksyk fojks/k dsyk] v”kk vFkZO;oLFksph mHkkj.kh fgalsP;k vk/kkjkoj >kysyh vlrs 
v”kh R;kaph /kkj.kk gksrh- 

egkRek xka/khthaP;k ers Hkkjrklkj[;k jk’Vªkr tsFks Je”kDrh foiqy vkgs- R;k fBdk.kh ;a=kpk okij d:u m|ksxkaps 
dsanzhdj.k dj.;k,soth fodsanzhdj.k dsysys vlkos- ygku ygku m|ksxkaps xzkeh.k Hkkxkr JekP;k lkgk¸;kus lq: dsys tkosr- 
oLrqps okVi fdaok forj.k dj.;lkBh izpaM [kpZ djkok ykxsy- ,o<k izpaM [kpZ VkG.;klkBh m|ksxkps fodsanzhdj.k djkos 
vkf.k >kysys mRiknu vkf.k forj.k ygku ygku {ks+ke/;s >kys rj vusd vMp.kh nwj gksrhy- egkRek xka/kkhauh fodsafnzr 
vFkZO;oLFkspk iqjLdkj tjh dsyk vlyk rjh R;kapk votM m|ksxkauk fojks/k gksrk vls ukgh ]eksB;k fdaok votM m|ksxkapk 
,dw.k vFkZO;oLFkse/khy lgHkkx deh vlkok eksBs o votM m|ksx y?kqm|ksxkauk ekjd B: u;sr] vls R;kaps er gksrs- 

ojhy foospuko:u gs Li’V gksrs dh] xka/khath eksB;k m|ksxkP;k o dsanzhdj.kkP;k fo:/n gksrs- R;kaP;kers 
Hkkjrklkj[;k Je laiRrh foiqy vlysY;k jk’Vªkr JekP;k vk/kkjs pky.kkjs m|ksx lq: Ogkosr- vls m|ksx xzkeh.k Hkkxkr lq: 
>kY;kl yksdkauk jkstxkjkps lk/ku feGsy] xzkeh.k Hkkxkr “kgjkdaMs tk.kkjk dkexkjkapk vks?k Fkkacsy- y?kq m|ksxkr dkgh izek.kkr 
;a=kpk okij dj.;kl R;kapk fojks/k uOgrk- 
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7½Jefo’k; fopkj & 
 egkRek xka/kh dks.kR;kgh izdkjP;k dkekyk deh izrhps letr uOgrs- R;kaP;k ers dke fdaok Je gs dks.kR;kgh 
izdkjP;k laiRrh fdaok HkkaMoykis{kk deh ukghr- Je fdaok dkekph iwtk djkoh vls rs Eg.kr vkiys vkjksX; pkaxys Bso.;kpk 
,deso ekxZ Eg.kts dke dj.ks gk vkgs- Jekyk egkRek xka/kh izd`rhpk ,d fu;e letr vlr- th O;Drh ;k fulxZ 
fu;ekaps mYya?ku djsy rh Lor%p vMp.khr ;sbZy- R;kaP;kers “kkjhfjd JekeqGs euq’;kps vkjksX; pkaxys jkgrsp i.k 
R;kpcjkscj ekufld “kDrhns[khy pkaxyh jkgrs- 
8½ vkfFkZd fopkj vkf.k uhfr’kkL= & 
 xka/khthauh vFkZ”kkL= vkf.k uhfr”kkL= ijLij osxGs gksÅ “kdr ukghr vls lkafxrys- izfl/n Qzsap vFkZ”kkL=K 
flLekWMhP;k fopkjka”kh xka/kh lger gksrs- R;kaP;k ers ts vFkZ”kkL=] ,[kk|k ns”kkyk nql&;k ns”kkps “kks’k.k dj.;kl lkaxrs rs 
vFkZ”kkL= vuSfrd vkgs- vls xka/khthauk okVr gksrs- “kks’k.k dsysY;k JekOnkjs mRikfnr dsysY;k oLrwph [kjsnh dj.ks fdaok frpk 
okij dj.ks gs vuSfrd vkgs- ;kp n`’Vhus fopkj dsY;kl vesfjdsps [kk.ks fdaok [kjsnh dj.ks iki vkgs- 
 dks.krk m|ksx jk’VªkP;k n`’Vhus egRRokpk vkgs ;kckcr fopkj ekaMrkuk R;kauh vls lkafxrys dh] T;k m|ksxkOnkjs 
yksdkauk eksB;k izek.kkoj jkstxkj feGrks] lektkP;k xjtk iw.kZ dsY;k tkrk rks egRRokpk letkok- R;kaP;k ers vkfFkZd 
fu;ekauk lkekftd vkf.k uSfrd fu;ekiklwu vyx dj.ks pqdhps vkgs- 

 
fu’d’kZ & 
 egkRek xka/khthaP;k ojhy fopkjkoj ,d n`f’V{ksi VkdY;kl vls fnlwu ;srs dh] e- xka/khthauh ekuorkoknh 
n`’Vhdksukrwu vkfFkZd fopkj ekaMys- egkRek xka/kkhauh ,d ekuorkoknh vFkZ”kkL=K gksrs- ekuoh Je] xzkeh.k laLd`rh] xzkeh.k 
fodkl ;koj R;kapk Hkj gksrk- rFkkih R;kaP;k vkfFkZd fopkjlj.khps ewY;ekiu djr vlrk R;kauh eqyHkwr m|ksx ;ka=hdhj.k 
;kl fojks/k djr] xzkeh.k m|ksxkoj vokLro Hkj fnyk v”kh fVdk gksr vlyh rjhlq/nk vktP;k ;qxke/;s lq[kh] lek/kkuh] 
vkuanh lekt o vFkZO;oLFkk fuekZ.k dj.;kps n`’Vhus egkRek xka/khthps vkfFkZd fopkj uDdhp ekxZn”kZd Lo:ikps vkgs- lq[kh] 
le`/n lkekftd o vkfFkZd O;oLFkk fuekZ.k dj.;klkBh R;kaP;k ekuorkoknh vkfFkZd n`’Vhdks.k egRRokpk B: “kdrks- 

 
lanHkZ lwph & 
 

1- izk-jk;[ksydj ,-vkj]¼twu 2005½ ^vkfFkZd fopkjkapk bfrgkl^]fo|k cqDl ifCy”klZ]vkSjaxiqjk]vkSjaxkckn ¼izFke vko`Rrh½  
2- nk- u- f”k[kjs] ¼ vkWDVkscj 1993½^ xka/kh fopkj n”kZu & vFkZdkj.k ^ [kaM 13 ok egkjk’Vª xka/kh Lekjd fu/kh] 
   xka/kh Hkou] dksFk:M] iq.ks & 411 029 ¼ fOnrh; vko`Rrh½  
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egkRek xka/khthapk xzkeLojkT;kfo’k;h n`’Vhdksu 
dq- gksjs vfurk ckcklkgsc 

      lgk- f”kf{kdk 
¼,e-,l-lh- ch-,M- ,e-,- vFkZ”kkL=½ 

x.kirjko vkjokMs dkWyst vkWQ dkWelZ] lkaxyh 
 
izLrkouk %& 
 eksgunkl djepan xka/kh ¼tUe 2 vkWDVkscj b-l- 1869 e`R;q tkusokjh 30 b-l- 1948½ gs HkkjrkP;k Lokra™; 
laxzkekrhy izeq[k usrs gksrs vkf.k rRoK gksrs- egkRek xka/kh ;k ukokus rs vksG[kys tkrkr- vfgalkRed vlgdkj vkanksyukauh 
xka/khthauh Hkkjrkyk Lokra™; feGowu fnys- vfgalkRed ekxkZus Lokra™; feGo.;klkBh R;kauh laiw.kZ txkyk izsfjr dsys- 
 jfoanzukFk Vkxksj ;kauh loZizFke R;kauk ^egkRek* ¼egku vkRek½ gh mik/kh fnyh- Hkkjrkrhy yksd R;kauk izsekus ^ckiw* 
Eg.kr- R;kauk vuf/kd`ri.ks Hkkjrkps ^jk’Vªfirk* EgVys tkrs- lqHkk’kpanz cksl ;kauh b-l- 1944 e/;s ifgY;kank R;kauk 
^jk’Vªfirk* vls lacks/kys- vls Eg.krkr dh xka/khth lfou; lR;kxzgkP;k dYiusps tud gksrs- R;kapk tUefnol 2 vkWDVkscj gk 
Hkkjrkr ^xka/kh t;arh* Eg.kwu rj txHkjkr ^vkarjjk’Vªh; vfgalk fnu* Eg.kwu lktjk dsyk tkrks- 
 vlgdkj vkf.k vfgalsP;k rRokoj vk/kkfjr lR;kxzgkpk mi;ksx xka/khthauh izFke nf{k.k vkfQzdse/;s rsFkhy Hkkjrh;kauk 
R;kaps ukxjh gDd feGowu ns.;klkBh dsyk- b-l- 1915 e/;s Hkkjrkr ijr vkY;koj R;kuah paikj.ke/khy “ksrdÚ;kauk tqyqeh 
dj o tehunkj ;kaP;kfo:/n ,d= dsys- rj lu 1930 e/;s baxztkauh ykoysY;k feBkojhy djkfojks/kkjr R;kauh gtkjks 
Hkkjrh;kaps 400 fdeh- nkaMh;k=se/;s izfrfu/khRo dsys- b-l- 1942 e/;s R;kauh baxztkafo:/n ^Hkkjr NksMks vkanksyu* pkyw dsys- 
o vk;q’;Hkj lR; o vfgalk ;k rRokapk iqjLdkj dsyk- 
 tSu ladYiuk vkf.k izFkkapk izHkko xka/khaoj gksrk- Lor%P;k vkRepfj=kr rs mYys[k djrkr dh lR; o izse ;k nksu 
nSoh xq.kk”kh >kysY;k Lor%P;k vksG[khpk Hkkx cuys- b-l- 1883 e/;s o;kP;k rsjkO;k o’khZ R;kapk dLrqjck ek[kuth ;kaP;k”kh 
cky fookg >kyk- b-l- 1885 e/;s tsOgk xka/khth 15 o’kkZaps gksrs rsOgk R;kauk ifgys viR; >kys- iq<s vtwu pkj eqys >kyh- 
b-l- 1888 e/;s gfjyky] 1892 e/;s ef.kyky] 1897 e/; jkenkl vkf.k b-l- 1900 e/;s nsonkl- 
 
cWfjLVj %& 
 “kkys; f”k{k.k laiowu o;kP;k ,dks.khlkO;k o’khZ b-l- 1888 e/;s baXyaMe/;s yaMuyk ;qfuOgflZVh dkWyste/;s ofdyhps 
f”kk{k.k ?ks.;kl xsys oo R;kauh ^buj Vsaiy* ;k xkoh jkgwu cWfjLVj gks.;klkBh Hkkjrh; dk;nk vkf.k U;k;”kkL=kpk vH;kl 
dsyk o baXyae/;s dk;n;kpk vHlkl d:u rs cWfjLVj cuys o fganqLFkkukr ijr ;sÅu odhyh d: ykxys- 
 

          
oMhy & djepan xka/kh 
vkbZ & iqrGh ckbZ xka/kh 
pGoG & Hkkjrh; Lokra™; y<k 
la?kVuk & vf[ky Hkkjrh; dkWaxzsl 
iqjLdkj & VkbZe lkIrkfgd o’kkZrhy 
izfl/n O;Drh order of the Companionsot O.R. Tambo 
izeq[k Lekjds & jkt?kkV 
/keZ   & fganw 
izHkko  & fyeks VkWyLVkW;;  tkWu jfLdu                 ¼tUe 2 vkWDVkscj b-l- 1869 e`R;q 30 tkusokjh b-l- 1948½ 
          xksikG d`’.k xks[kys 
mfí’Vs %& 

1- egkRek xka/khthaP;k xzkeh.k LojkT;kpk vH;kl dj.ks- 
2- [ksM;krhy yksdkaps jkg.kheku o “kgjkrhy yksdkaps jkg.kheku ;kapk “kks/k ?ks.ks- 
3- xzkeh.k Hkkxkrhy yksdkaps vkfFkZd lkk/ku vH;kl.ks- 
4- xzkelSfud ,d NksVs lSU; Eg.kwu xkokps laj{k.k dls djrks rs vH;kl.ks- 
5- xzkeLojkT;ke/;s iztkra=kr dks.khgh vkiY;k izkFkfed xjtkackcr nqlÚ;kaoj voyacwu jkgw u;s rs vH;kl.ks- 
6- xka/khthaP;k xzkeLojkT;kfo’k;h R;kph vkReh;rk vH;kl.ks- 
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egRRo %& 
1- xka/khthaP;k ers fganqLFkkukps LojkT; Eg.kts loZ yksdkaps jkT; vkf.k U;k;kps jkT;- yksdkaP;k laerhus pky.kkÚ;k 

jkT;dkjHkkjkyk xka/khth LojkT; letrkr- 
2- [kjs LojkT; Eg.kts dkgh FkksM;k yksdkaP;k gkrh lRrk ;s.ks uOgs rj lRrspk xSjokij >kyk vlrk R;kyk izfrdkj 

dj.;kph “kDrh tsOgk lokZaP;k vaxh ;srs rs [kjs LojkT; vkgs vls xka/khth Eg.kr- 
3- iw.kZ LojkT; Eg.kts dkckMd’V dj.kkÚ;k djksMks yksdkauk laiw.kZ vkfFkZd Lokra«; ijarq yksdkaps “kks’k.k gksbZy v”kk 

izdkjps vifo= orZ.kwd dj.kkÚ;kph x; dsyh tk.kkj ukgh- 
4- vkt fganqLrkukr HkkaMoyokokn;kaeqGs] tehunkjkaeqGs mPp EgVY;k xsysY;k oxkZeqGs vkf.k ;kaP;k ikBksikB vxnh 

“kkL=h; i/nrhus fczfV”k jkT;dR;kZaeqGs ts yksd in~nfyr gksÅu iMY;kus R;kauk ckgsj dk<.;klkBh fganqLFkkukr cjkp 
dkG ykx.kkj vkgs- 

5- vkt txkr nksu fopkj”kk[kk izpfyr vkgsr ,d Eg.kts txkph foHkkx.kh “kgjkr Ogkoh vls okVrs rj nqljs Eg.kts 
[ksM;kr Ogkoh vls okVrs- 

6- xzkeh.k laLd`rh o “kgjh laLd`rh ;k vxnh osxosxG;k vkgsr rs Eg.kts ,d ;a=koj vkf.k vkSn;ksfxdj.kkoj rj nqljh 
Eg.kts gLrksn;ksxkaoj voyacwu vkgs- 

7-  vkiyk ns”k vktP;k brdk iwohZ d/khgh nq[kh vkf.k nSU;oku uOgrs- “kgjkrhy yksdkuk xMxat Qk;nk vkf.k Hkjiwj 
ixkj feGr vlrhy i.k rs loZ [ksM;kaps jDr”kks’k.k d:u “kD; >kys vkgs- 

8- vkiY;kr J/nk ikghts rlsp vki.k Lor%”kh bekunkj vlys ikghts- ;k nksu xks’Vh tj vkiY;kr vlrhy rj 
vki.k 30 yk[k :i;kaps HkkaMoy [ksM;kikM;kr fodsanzhr d:u 300 dksVh :i;s fderhph jk’V/h; laiaRrh fuekZ.k 
d:- 

9- eq[; xks’V lk/kU;kdfjrk [ksM;kuk Lo;aiw.kZ vkf.k Lokoyach cufo.ks vko”;d vkgs- i.k y{kkr Bsok Lo;e iw.kZrsph 
ek>h ladYiuk ladqphr ukgh- vkiys dk;sZ iw.kZ dj.;klkBh /kqGhP;k d.kk brds uez vki.k cuys ikfgts- tls lk[kj 
nq/kke/;s felGwu tkrs rls vki.k yksdke/;s felGwu xsys ikfgts- 

10- “ksrdjh Lor%yk jkg.;klkBh jktokMk ekx.kkj ukgh- rks ekrhP;k >ksiMhr jkghy- vkdk”kk[kkyh >ksisy- vkf.k fnolk 
eksdGk osG feGsy rsOgk “ksrkrhy dke djsy- 

 

egkRek xka/khph LojkT;kph ladYiuk %& 
 ^LojkT;* gk ,d ifo= oSfnd “kCn vlwu vkRe”kklu o vkRela;e vlk R;kpk vFkZ vkgs- loZ izdkjP;k 
e;kZnkaiklwu eqDr o fujadq”k vls “kkeu gk ^bafMisMsl* ;k “kCnkpk tks vFkZ vkgs rlk ^LojkT;* “kCnkpk ukgh- 
 xka/khthaP;k ers LojkT;kpk vFkZ yksderkuqlkj gks.kkjs Hkkjrkps “kklu gk vkgs- LojkT;kpk LojkT;kapk vFkZ ekstD;k 
yksdkaP;k gkrh lRrk ;s.ks vlk ulwu] lRrspk nq:i;ksx gksrk {k.kh; R;kl izfrdkj dj.;kph “kDrh izkIr dsY;kusp yksdkauk [kjs 
LojkT; izkIr gksÅ “kdrs- ;kpkp vFkZ vlk dh] yksdkauk Lor% lRrk dkcht d:u fryk fucaf/kr dj.;kph “kDrh vlY;kph 
tk.kho vlko;kl goh- 
 L=h iqq:’kkaP;k O;kid le`/nhps jktuSfrd LojkT; Eg.kts ,dsdk O;fDrfo”ks’kkP;k LojkT;kais{kk fujkGh fdaok vf/kd 
pkaxyh xks’V uOgs rj rs izkIr dj.;kpk ekxZ Eg.kts O;fDr”k% vkReLojkT; vFkok vkRela;ekpkp vlsy- yksd rj vls 
Eg.krkr- dh Hkkjrh; LojkT; gs cgqla[; vl.kkÚ;k fganawpsp jkT; jkghy- xka/khthaP;k ers fganw LojkT;kpk vFkZ loZ yksdkaps 
U;k;kps jkT; vlk vkgs- LojkT;kps egRo ftrds ,[kkn;k jktkyk jkghy frrdsp “ksrdÚ;kykgh jkghy- R;kr tkrikr] /keZ 
fdaok o.kkZP;k HksnHkkokyk dqBysgh LFkku jkg.kkj ukgh- 
 yksdkaP;k fdz;k”khy lgHkkxkoj vk/kkjysyk yksd”kkghps xkokxkokrwu izR;arj vkY;kf”kok; jk’Vªh; yksd”kkgh lQy 
gks.kkj ukgh- xzkeh.k yksd”kkgh dsanzs gkp Hkkjrh; yksd”kkghpk vk/kkj gksÅ “kdrks- ghp jpukRed xzkedzkarhph ok 
xzkeLojkT;kph /kkj.kk vkgs- 
 yksd”kkgh o lektokn gs “kCn rls ikfgys rj ijLijfojks/kh vkgsr- yksd”kkgh Eg.kts O;DrhLokra™; vkf.k lektokn 
Eg.kts fu;a=.k] “ksrhps jk’Vªh;hdj.k djkos vls dks.khgh dE;qfuLVlq/nk Eg.kr ukghr- 
 xzkeLojkT;kph ladYiuk ekU; dsY;kf”kok; yksd”kkgh lektoknkpk dzkafrdkjh leUo; djrkp ;s.kkj ukgh- gs mfí’V 
xkBko;kps vlsy rj xzkeLojkT;kpk /;kl /kjkok ykxsy- 
 vFkkZr gs loZ djrkuk loZ xkokyk fo”oklkr ?ks.;kpk izR;{k iz;Ru ikfgts- yksd Eg.kts xkodjh] yksd gs 
yksd”kkghokn;kauh vksG[kys ikfgts vkf.k yksd”kkgh Eg.kts ernkaps o”khdj.k vkf.k lektokn Eg.kts dkexkjkaps o”khdj.k 
,o<kp vFkZ ykowu dk;ZHkkx gks.kkj ukgh- xka/kh] fouksckaP;k xzkeLojkT;kps gsp jgL; vkgs- jktdh; ;k vkfFkZd izk.kh ukgh rj 
lkekftd] uSfrd] vk/;kfRed vls R;kps vusd iSyw vkgsr- 
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 lqnZokus Kkuksckaiklwu fouksckai;Zar lokZRed losZ”ojkpk HkfDrekxZ egkjk’Vªkr pkyr vkyk vkgs- ^gs fo”oph ek>s ?kjA 
,slh efr t;kph fLFkjk* gk ;k ekxkZpk fl/nkar vkgs- ;k lk/kd funkui{kh gs ^xzkefp ek>s ?kj* ,o<k fl/nkar tjh ekuw 
ykxyk rjh xkokpk dk;kdYi gksÅ “kdrks- ;kpk izR;{k vkn”kZ jkGsx.kfl/nh ;k xkokus nk[kfoyk vkgs- xka/khthauh jkejkT;kph 
ladYiuk iqjLdkjyh o fouksckauh jkejkT;kph ekfeZd O;k[;k lkafxrhyh- xzkerys ^x* v{kj xsys dh jke gksrks- 
LojkT;kph y{k.ks %& 

1- tsOgk vkEgh euk”kh [kw.kxkB cka/kw dh vkEgkyk vkeps LojkT; lR; o vfgalsP;k “kq/n lk/kukaOnkjsp izkIr djko;kps 
vkgs- gs gos vlsy rj Lokra™;kps lapkyu d:u rs dk;e fVdok;ps vkgs- 

2- vfgalsoj vk/kkjysY;k “kklukr yksdkauk R;kP;k gDdkps Kku ulY;kl gjdr ukgh ijarq R;kauk drZO;kps Kkus vlysp 
ikfgts- drZO;kcjkscj R;kP;k rksMhpk gDd layXu vlrks ts gDd vkiY;k ts gDd vkiY;k drZO;kps ;ksX; fjrhus 
ikyu d:u izkIr dsys tkrs rsp [kjs gDd gksrs- 

3- jk’Vªh; lektkP;k LojkT;kP;k vFkZ R;k lektkrhy fofo/k O;DrhaP;k LojkT;kph Eg.ktsp vkRe”kklukph xksGkcsjht 
vlw “kdrs- 

4- vfgalsoj vk/kkjysY;k LojkT;kyk dks.kh dks.kkpk “k=w ulrks lokZaps dY;k.k lk/; djhr vlrkuk izR;sdt.k Lor%P;k 
fofgr dkk;kZr xdZ vlrks- 

5- vfgalkiz/kku LojkT;kr dks.khgh nqlÚ;kP;k U;k¸; vf/kdkjkps vfrdze.k d: “kd.kkj ukgh- dks.kkpsgh U;k¸; vf/kdkj 
vU; ekxkZus fgjkoys tk.kkj ukghr ijarq letk vls >kys rjh lacaf/kr vigR;kZyk izo`Rr dj.;kl fgalspk voyac 
djkok ykx.kkj ukgh- 

6- xka/khthaP;k ers yksd”kkghpk vFkZp vlk vkgs dh v”kk jkT;O;oLFksr vfr ygku O;Drhiklwu rs vfreksB;k 
O;Drhi;Zar lokZaukp fodklkph leku la/kh goh- 

xka/khthapk xzkeLojkT; fo’k;h n’̀Vhdksu %& 
1- [kjs Eg.kts xzkeh.k o “kgjh Hkkxkyk nksUghiSdh ,dkyk fuoMkos ykxsy- r”kh [ksMh Hkkjrkbrdhp tquh vkgsr- ijarq 

“kgjs ek= ijdh; lRrsus cgky dsyh vkgsr- rsOgk gh lRrk folftZr gksbZy rsOgk [ksM;kauk “kgjkps thou txkos 
ykxsy- vki.kkl tj vfgalkf/kf’Br LojkT; LFkkiu djk;ps vlsy rj R;kr [ksM;kuk R;kaps ;ksX; LFkku n;kos ykxsy- 
R;kapk uk”k Eg.kts Hkkjrkpk uk”k vls xka/khth Eg.krkr- vkf.k txkyk n;ko;kpk lans”k Hkkjrkyk nsrk ;s.kkjp ukgh- 

2- xzkeLojkT; iz/kku iztkia=kr dks.khgh vkiY;k izkFkfed xjtkackcr “kstkÚ;koj folacwu vl.kkj ukgh v”kk O;oLFksr 
izR;sd [ksMs Lor%P;k xjtsiqjrs /kkU; vkf.k oL=izkoj.kkauk iqjsy brdk dkiwl fidfoy- 

3- izR;sd xkoh Lor%ps ukV;x`g] “kkGk vkf.k lHkkx`g lokZaph fi.;kP;k ik.;kph Lora= O;oLFkk vlsy- “kD; rksoj loZ 
dkes xkokP;k lgdk;kZus djrk ;srhy- R;kP;kr tkrikr o vLi`”;rk vlk Hkko vk<G.kkj ukgh- 

4- xzkelSfudkaps ,d NksVs lSU; xkokpk vkGhikGhus igkjk djhy o R;kaph ,df=r ;knh ,dk fBdk.kh uewn vlrhy- 
“kklu fu;a=.kkdjhrk xkokrhy ikp iapkaph fuoM dj.;kr ;sbZy- ;klkBh ekU; fu;ekizek.ks ;ksX; R;k L=hiq’kkauk gs 
iap fuoM.;kpk vf/kdkj jkghy- 

5- vktP;k ijaijsus “kklukr naM fdaok dSnsph vko”;rk u mjY;keqGs /kkjklHkk] U;k;lHkk vkf.k dk;Zdkfj.kh lhkk ;kaph 
loZ dkes ,dk o’kkZdjrk gh iapk;r ,dkp fBkdk.kkgwu d: “kdsy- 

6- vktgh T;k [ksM;kph bPNk vlsy rs [ksMs Lor%iqjrh v”kh O;oLFkk fuekZ.k d: “kdsy R;kP;k dkekr vktps 
ljdkjgh gLr{ksi dj.kkj ukgh- dkj.k “ksrlkjk] olqyhlkBhp ljdkjpk [ksM;k”kh laca/k vkgs- 

7- ;k xzke”kklukr oS;fDrd Lokra™;iz/kku dke djhy- O;Drhp Lor%ps ljdkj fuekZ.k djhy rs nks?ksgh vfgalsps ikyu 
djrhy- vls [ksMs vf[ky txkfo:/n Lor%ps j{k.k d: “kdsy- dkj.k fu;ep eqGh vlk vlsy dh izR;sdkus 
Lor%P;k fdaok xkokP;k izfr’Bsdjrk vkRecfynku djkos- 

8- vls xko fuekZ.k djrk djrk ,[kkn;kyk laiw.kZ vk;q’; ospkos ykx.;kph “kD;rk vkgs- xkokykp loZLo ekuwu rks ;k 
dkekr eXu jkgw “kdsy- ifj.kke [kk=hus pkaxpky gksbZy- [ksM;kr tkrk{k.kh xkokpk Hkaxh] pkSdhnkj oSn; vkf.k 
f”k{kd cusy- 

9- Tk dykdqljhyk ckgsjhy txkr cktkjisB vlsy v”kk dykapk [ksM;krwu fodkl Oggko;kl gok- Eg.ktsp tsOgk [ksMh 
iw.kZr% fodflr gksrhy rsogk loZ dykdkjkaph Hkj] doh] f”kYidkj] Hkk’kkiafMr] la”kks/kd gs loZ xkoh vlrhy- 

10- vkn”kZ Hkkjrh; [ksM;kr LoPNrsph iw.kZ vkf.k lqyHk O;oLFkk jkghy- R;kP;k loZ >ksiM;krwu Hkjiwj gok o izdk”k 
jkghy o “kstkjP;k ikp eSykaP;k vkr miyC/k vlysY;k lk/ku lkexzh R;k cuysY;k vlrhy- 

11- [ksM;krhy vax.kkr Hkkthikyk] xqjs<ksjs] nsoGs] ,d lHkkx`g vkf.k xqjkauk pjkbZph tkxk jkghy rlsp izkFkfed o 
ek/;fed “kkGk R;kp cjkscj vkSn;ksfxd f”k{k.kgh fnys tkbZy- 
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12- [ksM;kph vkt gks.kkjh ywVekj Fkkac.;klkBh [ksM;kauk Lokoyach cufo.;koj iw.kZ y{k Bsoko;kl gos- QDr Lor%P;k 
xjtk Hkkxfo.;kiqjrsp ftUul r;kj djkos gs rRRo iDds dsY;koj vk/kqfud ;a=s votkjs rs Lor% cuow “kdrhy o 
v”kk ;a=kpk okij R;kauh [kq”kky djkok- 

13- xka/khth Eg.krkr dh ts xkokrwu feGr ulsy rs FkksMs ifjJe vkf.k la?kVu d:u mRiUu dk;ns”khj djrk ;sbZy dh 
ukgh ;kph rikl.kh djkoh o gk fopkj O;fDrxr ulkok- 

14- fdR;sdt.k Eg.krkr dh ek.klkus ts uouohu “kks/k ykoys vkgsr R;ke/;s fulxZ”kDrhpk okij d:up [ksM;kaps 
dY;k.k vkf.k eqDrh vkgs- 

15- xka/khth Eg.krkr dh Lor%ps mRiUu xkokrhy iwohZP;k dekbZis{kk vFkkZrp vf/kd vlsy i.k dkiM o lrfxj.;kauh 
[ksMksikM;krhy vla[; yksdkaps mithfodsps lk/ku fgjkowu ?ksrys vkgs- 

16- fxj.;kaps dkiM rs pkaxys vkf.k LoLr vlrs vls [kjs vlsy rj R;keqGs gtkjks etwj csdkj curhy o ifj.kke gs 
dkiM [ksM;krhy egkxkrY;k egkx [kknhis{kk egkx iMsy- xzkeh.k Hkkxkrhy yksd vkikiyh [kknh clY;kfBdk.kh tj 
fuekZ.k djrhy rj R;kauk egkx iM.kkj ukgh- 

17- T;k vkeP;k ns”kkr ekalkgkjkyk cGh iMwu R;kauk gkrkojhy ldl rkanwG o ikSf’Vd fibkiklwu oafpr jgkos ykxsy 
vkf.k MkWDVj] vkgkjrKkauh fopkjiwoZd tursyk ;kph tk.kho d:u n;koh ykxsy- 

 
lkjka”k %& 

fganqLFkkukrhy fcxj “ksrdjh 10 VDds yksdkadfjrk osxG;k izdkjph “kkGk pkyfo.;kps eyk dk; dkj.k ---- 
fganqLFkkukrY;k izR;sd eqyk eqyhuk tk dks.krk /kank f”kdrhy R;k /kan;kP;k ekQZr R;kyk lokZaxiw.kZ cuok;ph vkgs- [ksM;krhy 
“kkGsyk “kD; frrD;k dkVdljhus o dk;Z lknd fjrhus :i n;k;ps vkgs- [ksM;krY;k yksdkaP;k xjtkuk tkLrhr tkLr 
vuqdwy dj.;klkBh f”k{k.k n;kos ykxsy- o R;klkBh [ksM;kr fon;kihB usys ikfgts- R;klkBh [ksM;krY;k yksdkaP;k xjtk 
y{kkr ?ksrk R;kuk izR;{k iz;ksxkRed f”k{k.k nsÅu [ksM;kpk fodkl djrk ;sbZy- vk.k[kh ,d oLrw fLFkrhlaca/kh tksj nsÅu eyk 
lkaxkosls okVrs rs [ksM;krhy gLrksmn;ksxkuk gyds let.;kdMs vkiyh izo`Rrh vlrs- ;kps dkj.k Eg.kts f”k{k.k Eg.kwu fnY;k 
tk.kkÚ;k f”k{k.kkph dkekP;k f”k{k.kkiklwu vki.k Qjd dsyk- 

 gkrkps dke deh izrhps letys vkgs- drkbZ dj.kkjs] fo.kdke dj.kkjs] lqrkj ;kuk vki.k dfu’B ntkZ fnyk- ijarq 
vls u djrk izR;sd mn;ksxkyk ,d Lo;aHkw ntkZ feGkyk vlrk rj vkeP;k xzkeh.k dkjkxhjkr vkiY;kyk eksB eksBs la”kks/kd 
ykHkys vlrs- [ksM;krY;k “kkGsP;k ekÖ;k dYiusrwu oxZ >kMkP;k Nk;s[kkyh Hkjrhy- [kjs f”k{k.k lk/ksi.kkP;k okrkoj.kkr ns.ks 
“kD; vkgs- ;kpdfjrk vki.k vkiY;k fnudzekpk izkjaHk usgeh izkFkZusus djkos Eg.kts vardj.kkph “kq/nh gksbZy- [ksM;kr lokZr 
eksBs f”k{k.k Eg.kts [ksM;krhy yksdkauk i/nr”khji.ks vkf.k Qk;ns”khj fjrhus o’kZHkj dke dls djkos gs f”kdfo.ks o R;klkBh 
izo`Rr dj.ks ex dke dks.krsgh vlks ;kpk laca/k [ksMsxkoka”kh o mn;ksxka”kh vlrks- [ksM;krhy yksdkauk okprk ;s.kkjs yksd 
dehp iqUgk okpysys let.kkjs dehp fL=;k rj fuj{kjp R;klkBh R;k yksdkauk ,[kkns NksVs”ks iqLrdky; ikfgts- dh R;kauk Kku 
feGsy- vkf.k [ksM;kpk fodkl lk/krk ;sbZy- 
 
lanHkZ %& 

1- xka/kh fopkj n”kZu & xzkeLojkT;  & ckGklkgsc Hkkjns 
2- ekÖ;k LoIukrhy Hkkjr   & egkRek xka/kh 
3- xka/kh fopkj ehekalk   & ckGklkgsc Hkkjns 
4- egkRek xka/kh vkf.k rhu ekdMs 

xka/khthaps vkpkj xka/khthaps opus  & vuqie [ksj 
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Abstract : 

Sarvodaya is a Sanskrit term meaning “Universal uplift or progress of all” The term as used by Mahatma 
Gandhi as the title of his 1908 translation of John Rskins tract an political economy, “Unto  this Last” and Gandhi came 
to use the term for the Ideal of has own political philosophy.  

Sarvodaya also is an Ideal society in the dream land of Gandhiji Sarvodaya is a principle wishing good for 
everybody. All pervading love is its foundation. People of all classes have a place in it its abject is the strong acting as 
trustees and protecting the weak. Should achieve social good or social welfare Ganghiji translated Ruskin’s “Unto this 
Last” into Gujarati under the title “ Sarvodaya” the Ultimate aim of Sarvodaya is self – realization.  The Principle that 
the good of the Individual lies in the good of all the occupations or vocations followed by one and all for living equal and 
they enjoy the same status and dignity and leading a life by exerting Manual labour is an honorable life. These  are the 
principles enunciated in the book “Sarvodaya” In 1940 the Sarvodaya Economic Conference was held under the 
president ship of Kakasaheb Kalekar, a close associate of Gandhiji. In addition to Kalekar, Acharya Vinoba Bhave and 
Jaya Prakash Narain assumed the leadership  of the Sarvodaya movement being individual followers of Gandhiji. They 
stayed away from politics and established Ashrmas and engaged themselves in putting into practice the principles of 
Gandhiji Sarvodaya means the welfare of all and not the welfare of only one class or section of society  There will be 
freedom for all and utmost equality. There will be no classes and castes no exploitation nor injustice : and equal 
opportunity for each man will be the centre of such a Society. each for fullest development.  

Thus it is clear Gandhiji’s concept of Sarvodaya  Signifies an Ideal Society which strives to move towards the 
highest of mankind as a whole. 

 
Sarvodaya is a Sanskrit term meaning “Universal uplift or progress of all” The term as used by 

Mahatma Gandhi as the title of his 1908 translation of John Rskins tract an political economy, “Unto  this 
Last” and Gandhi came to use the term for the Ideal of has own political philosophy.  

Sarvodaya also is an Ideal society in the dream land of Gandhiji Sarvodaya is a principle wishing 
good for everybody. All pervading love is its foundation. People of all classes have a place in it its abject is 
the strong acting as trustees and protecting the weak. Should achieve social good or social welfare Ganghiji 
translated Ruskin’s “Unto this Last” into Gujarati under the title “ Sarvodaya” the Ultimate aim of Sarvodaya 
is self – realization.  The Principle that the good of the Individual lies in the good of all the occupations or 
vocations followed by one and all for living equal and they enjoy the same status and dignity and leading a 
life by exerting Manual labour is an honorable life. These are the principles enunciated in the book 
“Sarvodaya” In 1940 the Sarvodaya Economic Conference was held under the president ship of Kakasaheb 
Kalekar, a close associate of Gandhiji. In addition to Kalekar, Acharya Vinoba Bhave and Jaya Prakash 
Narain assumed the leadership  of the Sarvodaya movement being individual followers of Gandhiji. They 
stayed away from politics and established Ashrmas and engaged themselves in putting into practice the 
principles of Gandhiji Sarvodaya means the welfare of all and not the welfare of only one class or section of 
society  There will be freedom for all and utmost equality. There will be no classes and castes no exploitation 
nor injustice: and equal opportunity for each man will be the centre of such a society. Each for fullest 
development.  

Thus it is clear Gandhiji’s concept of Sarvodaya Signifies an Ideal Society which strives to move 
towards the highest of mankind as a whole. 
 
Objects of Sarvodaya Movement:  

The Sarvodaya movement has as its target the establishment of a whole net work of such self 
supporting village communities. The family relationships which are confined at present to the blood group 
will be extended to cover the whole village where distinctions based on race, creed, caste, language and so 
forth will completely be eliminated. Agriculture will be so planned that all the village are gainfully employed. 
The needs of the village will be determined by the people of the village themselves. Through village council 
representative of the whole village.    

Principles of the Sarvodaya: 
The following are some of the important principles of Sarvodaya Society: 

 There is no centralized authority and there is political and economic atmosphere in the villages. 
 The Sarvodaya a movement is based on truth, non-violence and self-denial.  
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 All people should reserve there intellect to the society. In the same way, the society in turn, should 
render help of all types for the development of each individual. Every person should dedicate himself 
to the service of the society. 

 All people in the society should honor some kind of ethical, social and economic values. All vocations 
should be based on ethics, Honesty should  prevail in all vocations.  

 There will be no party system and majority rule and society will be free from the evil of the tyranny of 
the majority.  

 There will be no private property. The instrument of exploitation and the source of  Social distinctions 
and hatred.  Similarly, the profit motive will disappear rent and interest to will go.   

 
Aims of Sarvodaya Society: 

The main aim of sarvodaya is to build up a society without bureaucracy and without the state. In such 
society, both the ruler and the ruled get merged in the individual. Since the state and government exist on the 
foundation of power, followers of sarvodaya reject both these. 

 Even the principle of welfare state is not wholly acceptable to them according to Jaya Prakash 
Narayan the activities undertaken by a welfare state for the good of the society are equally brought 
with the same danger of making the people servile as the activities undertaken by a dictator tend to do.  

 The main aim of followers of sarvodaya is to move towards a society which has attained total 
liberation or deliverance from government.  
 

So, lastly we conclude that Savodaya Ideals are not practicable. Through the Ideals of Sarvodaya will 
be noble. Nabady can find fault with them, in the actual world. They will be found wonting it will be almost 
impossible to establish a society strictly on the basis of great principles by Mahatma Gandhi and others 
Sarvodaya doctrines are soaring and it is doubtful whether they can rest on the earth. The poor record of 
Panchayat Raj in India bears testimony to the backward condition in which people are in the highly 
competitive world.  

Reference Book:  

1. http:llen Wikipedia . org/wiki/Sarvodaya,  
2. M.K. Gandhi “Sarvodaya”  Navajivan publishing house Ahamadabad 1958 page-3  
3. J.C. Kumarppa: Economy of per formance: Sarva sangha Prakashan, Rajhat, sixth Edition 1997. 
4. M.K. Gandhi: Village Swaraj : Navjivan Publishing House, Ahamadabad 
5. Bondurant, Joan conquest of violence: The Gandhian philosophy of conflict (Princeton, 1958) P-156. 
6. Shubhangi Rathi “Gandhian Philosophy of Sarvodaya and its principles Bhusawal, Jalgaon-2018 
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egkRek xka/khthaps usr`Roxq.k 
lkS- ;ksfxrk lqfuy pkSxqys 

dkWyst ukao % x.kirjko vkjokMs dkWyst vkWQ dkWelZ] lkaxyh 
 
izLrkouk % 
     usrR̀o ,d 'kks/k {ks= ekxZn'kZu dj.;kph {kerk lekfo"V djrs- vkf.k ,d O;kogkfjd dkS'kY; vkgs 
th O;fDr fdaok la?kVusph ^^vk?kkMh^^ dj.;klkBh fdaok brj O;Drh dk;Zla?k fdaok laiw.kZ la?kVukaps fo'ks"k 
lkfgR; fofo/k n"̀Vhdksukaoj oknfookn djrs ts usr`Ro dj.;klkBh iwohZ vkf.k if'pesdMhy n`"Vhdksukauk 
fojks/kkHkkl djrs- usrR̀o lkekftd izHkkokph izfdz;k vkgs T;ke/;s ,[kknh O;Drh lkekU; dk;Z 
lk/;dj.;klkBh brjkaP;k lgk;kus enr vkf.k leFkZu feGow 'kdrs-  
      usrR̀okaP;k v/;;ukauh xq.k/keZ] ifjfLFkrh'khj laokn] dk;ZorZu] 'kDrh] n`"Vh vkf.k ewY; dfj'ek vkf.k 
cqf/nerk ;kapk lekos'k vlrks- 
      20 O;k 'krdkrhy egku usR;kaiSdh ,d eksgunkl djepan xka/kh ;kaP;k fo"k;h fyfgY;kus vk'p;Z 
okVys dh vtqugh yksd R;kaP;k orZukP;k dkS'kY;klkBh vkf.k O;kolkf;d mnk- vkEgkyk vk<Gys dh rs 
dsoG ra=Kukpk okij djr ukghr] rj rsp 'kfDr vkf.k [kjk fo'okl ;kpk okij djrkr- 
       eksgunkl djepan xka/kh gs Hkkjrkps jktdh;] vk/;kfRed vkf.k oSpkfjd usrs vkgsr- R;kapk tUe 
1896 e/;s iksjcanj ;sFks >kyk gksrk] ijarq 1948 e/;s fganq vfrfjdh ;kauh R;kapk o/k dsyk- 
       izkeq[;kus xka/kh ,d jktdh; i.k uSfrd usrs uOgrs lR;kxzg] lR;] vfgalk] vfgalk vkf.k LojkT; ;k 
R;kaP;k eq[; rRokapk vFkZ oS;fDrd vkf.k jktdh; Lor%ph i/nr gks;- 
       xka/khthps usrR̀o vfOnrh;] cyoku vkf.k vk/kqfud gksrs- rjhgh R;kauh vusd leh{kdkauk rksaM fnys- ts 
R;kauh xka/khP;k vkn'kkZaP;k lkoZHkkSfed lkoZHkSeRokP;k :ikr ikfgys- xka/khthP;k usrR̀ok[kkyh oknfooknkaps rhu 
eq[;% Hkkx gksrs- 
       usrR̀o dj.;klkBh ,dgh lw= ukgh cgqrsd izR;sd yhMj osxG;k i/nrhus usrs vlsgh vki.k djrks- 
       eksgunkl egkRek xka/kh vusdkauh ikfgys gksrs ijarq loZt.k uSfrd usrs Eg.kwu uOgrs- 20 O;k 
'krdkrhy rs lokZr izHkkoh usrs vkgsr- 
       xka/khthuh Hkkjrh; Lokra=;klkBh y<.;klkBh fczfV'kkacjkscj >kysY;k y<kbZr HkkjrkP;k tUekP;k 
osGhpk /kksj.kkpk okij dj.kkjs izFke yksd gksrs- xka/kh ekurkr dh Hkkjrkrhy yksd Lor% cny djrhy 
xka/khP;k ers ^^tks cny rqEgkyk ;k txkr ikgk;yk vkoMsy rks cny rqEgh Lor%r ?kMoyk ikfgts- 
       eh dk; d: 'kdrks \ eh rj  lkekU; ek.kwl \ v'kk izdkjps mn~xkj xka/khthauh d/khp dk<ys 
ukgh- rs usgeh Eg.kr] 
       gGokji.kkus gh rqEgh tx cnyw 'kdrk vkf.k R;kauh rls dsys- xka/khuh vkiY;k fopkjkus vkf.k dr̀hus 
xka/khthauh yk[kks Hkkjrh;kauk iszfjr dsys vkf.k ,dk lkeF;Z'kkyh lkezkT;kyk Lor%P;k LoIukiq<s >qdk;yk Hkkx 
ikMys- 
       Lora= Hkkjr ;k ,dkp LoIukus R;kauk vlkekU; cufoys] yk[kks Hkkjrh;kapk vfOnrh; usrk cufoys- 
yk[kks Hkkjrh;kaP;k vfOnrh; usrk cufoys- R;kaP;k vaxh vlysY;k usrR̀oxq.kkeqGs- 
vH;kli/nrh % 
;k vH;kli/nrhe/;s nq;e lkexzhpk okij dsyk vkgs- 
 
mfn~n"Vs 
1- xka/khP;k vkpj.kkpk vH;kl dj.ks- 
2- vlgdkj vkf.k vfgalsP;k rRokpk vH;kl dj.ks- 
3- Hkkjrh; /keZ] vkf.k laLdr̀h ;kaP;krhy leL;k letkowu ?ks.ks- 
4- xka/khthaP;k vfgalkRed dk;Ziz.kkyhpk vH;kl dj.ks- 
5- xka/khP;k LojkT;kph ladYiuk letkowu ?ks.ks- 
 
xka/khthP;k usr`Rokph ik'oZHkweh % 
         Hkkjrh; Lokra=; pGoGhP;k usR;kP;k HkwfedslkBh xka/kh lqizfl/n vkgsr vkf.k rs Hkkjrkps egku 
vkRek egkRek cuys vkgsr- xka/khthauh HkkjrkP;k yksdkauk R;kaP;k Lor%P;k 'kL=klg ijkHkwr dj.;kl 
izksRlkfgr dsys- T;kaus R;kyk izfl/n dsys] R;kpk vfgalk xSj lgdkjh n"̀Vhdksu R;kus fo'okl Bsoyk- 
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xka/khthauh yaMue/;s dk;n;kpk vH;kl dsyk vkf.k uarjP;k vH;klkpk vH;kl dj.;klkBh Hkkjrkr 
ijrys- nksu o"kkZuarj rs dk;ns'khj dke dj.;klkBh nf{k.k vkQzdsps vtwugh fczfV'kkaoj fu;a=.k gksrs vkf.k 
ekydhpk gksrk vkf.k Hkkjrh; vYila[;kad rsFks jkgr gksrk- 

xka/khth nf{k.k vkfQzdsr vlrkuk R;kauh Hkkjrh; yksdkafo:/n FksV HksnHkko dsyk- R;kus izFke Js.kh 
frdhV fodr ?ksrY;kf'kok; rks frlj~;k oxkZdMs tk.;kl udkj nsrkuk Vzsue/kwu ckgsj Qsdyk xsyk- 

xka/khthaP;k vk;q";kr gh ?kVuk ?kMr gksrh- R;kauh fczfV'k ljdkjP;k fojks/kkr fu"ks/k djrkuk R;kauh 
izfrdkj dj.;kpk uohu ekxZ fodflr dsyk- ;k izfrdkj 'kDrhpk ewG fl/nkar vfgalk vkf.k ukxjh voKk 
gksrk- xka/khthauk vls okVrs dh ;'kkis{kk orZu vf/kd egRokps vkgs- Eg.kwup R;kauh /kekZaps 'kkarrsus lgdk;Z 
dj.;kph ekx.kh dsyh- 

Lokra=; pGoGhP;k dkGkr R;kaP;k dkjdhnhZrhy lokZr eksBh ;'k lkYV ekpZ gksrh T;kus v[ksj 
fczfV'k ljdkjyk Hkkjr lksM.;kl izoR̀r dsys Hkkjrkr lk[kjsP;k 300 fdehis{kk tkLr ekxkZoj ehB fodzh 
fdaok dki.kh dj.;kl eukbZ gksrh vkf.k] QDr rsp dsys] xka/khthauh ,d fpUgkafdr fpUgkpk lsV dsyk vkf.k 
fczfV'kkapk migkl dsyk ! 

Lokra+=;kuarj xka/khthauh vkiys dk;Z pkyw Bsoys- R;kauh ,df=r HkkjrklkBh cksyys tsFks izR;sdt.k 
vksG[kyk tkbZy- 

Vhdkdkjkauh dsoG Hkkjrh; yksdkaukp R;kaP;k leFkZukph e;kZnk vlY;kpk nkok dsyk vkgs- dkgh 
yksd xka/khauk tkrh; oknh lkiMys dkj.k R;kus dkG;k yksdkauk udkj fnyk- 

xka/khthaP;k usrR̀o dkS'kY;kaps fo'ys"k.k djrkuk uSfrd] lsod vkf.k vkRekfed usrR̀o ;koj y{k 
dsafnzr dsys tkbZy- nksUgh vkn'kkZaps vkn'kZ eku.;kps fl/nkar vkgsr- rs yksd vkf.k R;kaP;k vuq;k;kaoj 
yksdkae/khy laca/kkaoj y{k dsafnzr djrkr- nksUgh fl/nkarkauh ;qDr ewY;kae/;s izkekf.kdi.kk] ijkFkZ] n;kGwi.kk] 
lgkuqHkwrh] fu"Ik{krk] dr̀Krk] vknzZrk] /kS;Z] vk'kkokn vkf.k yofpdrk lekfo"V vkgsr- gs usrR̀o fl/nkar 
eq[;r% cgqrsd /kekZae/;s ekuoh; dYiukaoj vk/kkfjr vlrkr- 

pkaxyk usrk vls ekuyk tkr ukgh dh rks lRrk okijsy] ijarq rs 'kgk.ki.kkus vkf.k pkaxys okijsy 
dh ukgh gs R;kaps lkeF;Z Bjors- 
       xka/kh Lor%yk d/khgh ,d 'kfDr'kkyh usrs Eg.kwu ikfgys ukgh tj R;kauk vls dj.;kps dkj.k vlsy 
rj yksd R;kaP;k fo'oklkaps ikyu djrhy ;kph R;kauk iw.kZ [kk=h gksrh- R;kauh Lor%yk ,d vksiuj ekuys 
vkf.k v'kk izdkjs R;kauh yksdkaoj vkiyh ers d/khgh jks[kyh ukghr] ijarq rs Lor%yk ikg.;klkBh r;kj 
gksbZi;Zar Fkkacys- 
uSfrd usr`Ro %  
         xka/khth vkeP;k dkGkrhy egku uSfrd usR;kaiSdh ,d Eg.kwu ikfgys tkrkr- 
       tj dks.kh uSfrd usrR̀okdMs igkr vlsy rj pqdus vls n'kZfoys vkgs dh ewY;s] xq.k/keZ vkf.k 
orZukps ewY;ekiu dj.ks vko';d vkgs- xka/khlkj[;k oS;fDrd usR;kps Lor%ps ewY;] uSfrd fodklkps R;kaps 
LVst] R;kaP;k psrusps gsrw] fuoMhps Lokra=;] uSfrd vkf.k vuSfrd orZukapk okij fdaok brj izdkjP;k 
izHkkokapk okij d:u fu.kZ; brj izdkjP;k izHkkokapk okij d:u fu.kZ; ?ksryk ikfgts- gs vfr'k; O;fDr 
egRokps vkgs vkf.k xka/khth dnkfpr vktdky ,d egku usrk Eg.kwu ikfgys tkrkr] ijarq fczfV'k 
vksifunsf'kd 'kDrhus R;kauk =kl ns.kkjk Eg.kwu ikfgys vkgs-  
       usrR̀o] dkS'kY; mn~ns'kkus] orZukus R;kP;k uSfrd ekudkaps ikyu vkf.k R;kaP;k dR̀;kaP;k ifj.kkekph 
vaeyctko.kh dj.ks] R;kaP;k usrR̀okph dkS'kY;s izFke varn"̀Vh feGrhy- 
       vfgald] lg&lgdkjh fu"ks/k Onkjs Hkkjrh; yksdkauk nMi'kkgh vkf.k mifuos'k.kkaiklwu R;kaP;k 
Lor%P;k ek/;ekus eqDr dj.ks gk xka/khpk mn~ns'k gksrk- yksdkaP;k eukrhy cny brj Hkkjrh;ka izek.ksp 
/kkfeZd oSfo/;rsP;k osGh R;kauk vLi'̀; vksG[kys tk;ps vkf.k loZ /keZ leku vl.ks vko';d gksrs- rjhgh rs 
d/khgh brj dks.kR;kgh HksnHkkoklkBh mHks jkfgys ukgh- 
       R;kaP;k uSfrd ntkZaph lqlaxrrk dBksj vkf.k ifj.kkedkjd vkgs- nf{k.k vkfQzdsrhy fo/ks;d 
;'kLohi.ks jn~n dsY;kuarj R;kauh Lokra=; pGoGhph lq:okr dsyh- ;k fcykeqGs Hkkjrh; ukxfjd vf/kdkj 
deh >kys- ,dnk xka/khth vkiY;k yksdkalkBh vf/kd dk;Z dj.;klkBh Hkkjrkr vkgs- JekaP;k ewY;koj R;kauh 
fo'okl Bsoyk- ;kpk vFkZ vlk vkgs dh etqjhps ewY; leku vlys ikfgts] gs dks.kh dsys ukgh- 
       R;kaP;k dkjokbZaps ifj.kke dsoG Hkkjrh;kauh 'kkflr dsysp ikfgts vls ukgh rj txHkjkrhy fpUgs 
ns[khy vkgsr] dh fgalkpkjkph xjt ukgh- 
       xka/khthauh fuf"dz; fu;ekapk iz;Ru dsY;keqGs xka/khthauh ewyHkwr fu;ekaps mYya?ku dsys ukgh- ex gs 
vuSfrd vkgs dk \ osxosxG;k nf̀"Vdksukrwu iz'u fopkjkr ?ksrys vU;k;kP;k fofp= orqZGkyk rksM.;klkBh 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 124 
 

dk;|kus rksM.ks gh ,d vko';d xks"V gksrh- js[k dk<.;kph xjt vkgs rsFks la'k;kLin vkgs- cgqrsd yksd 
ekurkr dh fgalk ,d oktoh midj.k ekuyh xsyh dh] gh vksG vksykaMyh vkgs- xka/khauh brjkauk R;kaP;k 
vfgalkRed fu"ks/kklkBh d/khgh udkj fnyk ukgh- 
       nf{k.k vfQzdsr xka/khauk xkSjsrj yksdkacn~ny vlysY;k HksnHkko lkeksjs tkos ykxys] rsFkhy Hkkjrh;kauk 
fnyh tk.kkjh vleku okx.kwd vuqHkoyh- ifgY;k oxkZps frfdV vlrkauklq/nk R;kauk ihVjekfjY>cxZ e/;s 
jsYos vf/kdkj~;kauh rr̀h; oxkZP;k MC;kr cl.;kl lkafxrys- xka/khthuh udkj nsrkp R;kauk vieku d:u 
vkxxkMh e/kwu <dywu ns.;kr vkys- rh laiw.kZ jk= xka/khuh QykVkojhy xsLV:ee/;s dk<yh 7 twu 1893 
xka/khuh Bjoys vlrs- rj mn~nke orZu dj.kkj~;k R;k jsYos vf/kdkj~;kl rks vn~ny ?kMow 'kdys vlrs- i.k 
lqMHkkousus dks.kkyk f'k{kk djfo.ks gk R;kapk gsrw uOgrk rj vU;k;dkjd O;oLFkk cnyo.ks gk R;kapk gsrw 
gksrk- 
egkRek xka/khps baXyaMe/khy usr`Ro &  
        1906 e/;s baxztkauh ukrkGe/;s >qyw jkT;kfo:/n ;q/n iqdkjys- baxztkaP;k cktwus y<.;klkBh 
Hkkjrh;kauk Hkjrh djowu ?ks.;klkBh xka/khuh baxztkauk izksRlkfgr dsys- Hkkjrh;kauh iw.kZ ukxfjdRokP;k nkO;kl 
oS/k Bjo.;klkBh baxztkaP;k ikBhack ns.ks xjtsps vkgs- vlk ;qfDrokn R;kauh dsyk fczfV'kkauh xka/khph gh ekx.kh 
ekU; dsyh vkf.k 20 t.kkaP;k Hkkjrh; Lo;alsodkaP;k rqdMhyk tkm fnys- t[keh lSfudkauk mipkj 
ns.;klkBh LVzspjo:u okgwu us.ks ggh ;k rqdMhph tckcnkjh gksrh- gh rqdMh xka/khP;k fu;a=.k[kyh gksrh- 
nksu efgU;kais{kkgh deh dkG ;k rqdMhus dke dsys- ;k vuqHkokrwu rs vls f'dys dh fczfV'kkaP;k vifjgk;Z 
ok<.kkj~;k fefyVjh rkdnhl m?kM&m?kM vkokgu ns.ks fujk'kktud vkgs- R;kauh Bjowu Vkdys fd ;kpk 
izfrdkj gn;krhy ifo= v'k vfgalkRed i/nrhus djrk ;sbZy- uarj tsOgk dkG;k yksdkaps cgqer lRrsr 
vkys rsaOgk xka/khauk jk"Vz uk;d Eg.kwu fofo/k Lekjdkr ?kksf"kr dj.;kr vkys- 
Lokra=; laxzkekae/khy usr`Ro & 
         xka/khuh 1920 e/;s dkWaxszlP;k usrR̀okph lw=s gkrkr ?ksryh- R;kuarj ekx.;kae/;s lrr ok< djr] 
djr 26 tkusokjh 1930 dkWaxszlus Hkkjrkps Lokra=; tkghj d:u Vkdys- vf/kdkf/kd okVk?kkVh gksr xsY;k 
vkf.k dkWaxzslus 1930 e/;s izkarh; ljdkje/;s Hkkx ?ksm i;Zar fczfV'kakuk gs vksG[krk vkys ukgh- 1939 P;k 
lIVsacj e/;s dks.kk'khgh lYykelyr u djrk OgkbZljkW;us tsOgk teZuh fo:/n ;q/n tkghj dsys- rsaOgk 
xka/khuh vkf.k dkWaxzslus fczfV'k ljdkjpk ikfBack dk<wu ?ksryk- xka/khuh 1942 e/;s rRdkG LojkT;kph ekx.kh 
djs i;Zar vkf.k fczfV'k ljdkjus izfrlkn Eg.kwu R;kauk vkf.k yk[kks dkWaxzslP;k usR;kauk rq:axkr Mkacsi;Zar 
r.kko ok<rp xsyk- njE;ku eqLyhe yhxus fczVuyk lgdk;Z dsys vkf.k xka/khP;k fojks/kkyk Mkoywu 
eqfLyekaP;k laiw.kZ Lora= jk"Vzkph ikfdLrkuph ekx.kh dsyh- 1947 e/;s fczfV'kkuh Hkwehph QkG.kh dsyh vkf.k 
xka/khuh vekU; dsysY;k 'krhZoj Hkkjr vkf.k ikfdLrkuus osxosxGs Lokra=; feGoys- 
ifgY;k egk;q/nkrhy Hkwfedkauk & 
          twu 1912 yk izfl/n dsysY;k ,dk QkStsr Hkjrh gks.;kps vkokgu e/;s xka/kh Eg.rkr & gh xks"V 
Lokra+=; izR;{kkr vk.k.;klkBh vkiY;ke/;s Lor%ps j{k.k dj.;kph {kerk vlyh ikfgts- Eg.ktsp 'kL= 
ckGx.;kph vkf.k okij.;kph {kerk vkiY;kyk tj 'kL= lokZf/kd dkS'kY;kus okij.;kph dyk voxr 
djk;ph vlsy rj QkStsr Hkjrh gks.ks gs vkiys drZO; vkgs- vls tjh vlys rjh OgkbZljkW;P;k [kktxh 
lfpokl fyfgys i=kr rs Eg.krkr oS;fDrdfjR;k dks.kkyk fe= o 'k=wl ekj.kkj ukgh vFkok t[keh dj.kkj 
ukgh- 
        egkRek xka/kh 1913 yk nf{k.k vkfQzdsr xka/khuh vk;q";kph 21 o"ksZ nf{k.k vkfQzdsr ?kkyoyh] tsFks 
R;kauh R;kaps jktdh; nzf"Vdksu] uSfrd vkf.k jktdh; usrR̀o dkS'kY;s fodflr dsyh- nf{k.k vkfQzdsrhy 
Hkkjrh;kaps usrR̀o vl.kkj~;k Jhear eqfLyekauh vkf.k vfr'k; deh vf/kdkj vl.kkj~;k xjhc fganq fxjfeV;kauh 
xka/khuk uksdjh fnyh- Hkkjrh;Ro loZ/keZ vkf.k tkrhae/;s mrjys vkgs- vlk n"̀Vhdksu vk;q";Hkj Bsor xka/khuh 
;k lokZauk ekuys- eq[;Ros /kekZaP;k ckcrhr ,sfrgkfld fHkUurk vki.k lk/kw 'kdw vlk R;kauk Lor%cn~ny 
fo'okl gksrk] vkf.k gk fo'okl ?ksmu rs Hkkjrkr vkgs- ;sFks R;kauh ;k fo'oklkph vaeyctko.kh dj.;kpk 
iz;Ru dsyk- 
 
vueksy usr`Ro xq.k & 

1- rqEgh djksMs :i;s [kq'kky feGok i.k y{kkr Bsok dh rqeph laiRrh rqeph ukgh tursph vkgs- 
2- lksU;k&pkanhps rqdMs uOgs rj vkjksX; ghp [kjh laiRrh vkgs- 
3- rqEgh eyk dSn d: 'kdrk i.k ek>~;k eukyk dSn ukgh d: 'kdr- 
4- rk:.; gs ok;k ?kkyo.;klkBh uOgs rj fodklkoj fot; feGo.;klkBh feGkysyss vkgs- 
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5- rksMQksM] jk"Vzh; laiRrhps uqdlku] jkLrk jksdks ;klkj[;k dr̀hauk yksd'kkghr dkghgh LFkku ukgh- tks 
v'kk dr̀hauk izksRlkgu nsrks R;kyk yksd'kkghr dkghgh LFkku ukgh- tks v'kk dr̀hauk izksRlkgu nsrks R;kyk 
yksd'kkgh cn~ny cksy.;kpk dkghgh vf/kdkj ukgh- 
6- bZ'oj lR; vkgs vls Eg.k.;kis{kk lR; gsp bZ'oj vkgs vls Eg.kk- 
7- vls txk tls rqepk m|k 'ksoVpk fnol vkgs] vls f'kdk tls rqEgkyk dk;e ftoar jgk;pa vkgs- 
8- Hkhrh rqeP;k 'kjhjkpk jksx vkgs rks rqeP;k vkRE;kyk ekjrks- 

 
lkjka'k & 

rqEgkyk txkr ts ikgk;ps vkgs rs cnykos ykxsy vls xka/khthps er gksrs- 
       dkgh rRoKku dkGkph ijh{kk ?ksrkr vkf.k tsOgk usrR̀o feGrs rsOgk egkRek xka/kh ;kaps 'kCn vki.k 
T;k cnykl ikgk;ps vkgs rs cny.ks vko';d vkgs- 
       xka/khthauk ,d vkOgku vkf.k vkOgku baxztkauk lokZr eksBs vkOgku uOgrs- 
       Hkkjrh;kaps n'̀;eku Js"Brk vlwugh Hkkjrh;kauk letk;yk vkf.k Lor%yk fczfV'kkaP;k cjkscjhus 
c?k.;klkBh izsj.kk ns.ks gh R;kaph lokZr eksBh vkOgkus gksrh- R;kauk v'kh Hkhrh okVyh dh tj y{kko/kh Hkkjrh; 
xqykekaP;k ekufldrsrwu iG dk<w 'kdsy ukghr rj fczVh'k nMi'kkgh ?kjxqrh cnyh dsyh tkbZy- 
       egkRek xka/khauh vkrk T;kph use.kwd dsyh vkgs- R;krhy xqarkxqrkauk letkowu ?ksrys vkgs- HkkjrkP;k 
Lokra=; pGoGhrhy loZ xks"Vh dkGthiwoZd letwu ?ks.;kl rks leFkZ gksrk- lokZr egRokps Eg.kts yksdkaps 
euksfoKku vkf.k R;kauh v'kk /kksj.kkph jpuk dsyh T;kus dsoG Hkkjr vkf.k ijns'kkr lkezkT;okn fojks/kh 
tuer ok<fo.;kl udkj fnyk vlsy rj ,d dk;eLo:ih fojklrgh lksMys tkbZy- 
 
usrk dks.k vkgs \ 
         vkeP;k yhMj'khi odZ'kkWi njE;ku iq<kdkj ?ks.kkjh ,d euksjatd voyksdu gs vkgs dh yksd lglk 
usrR̀okus inkaoj lgHkkx ?ksrkr- lR; iklwu dkghgh vlw 'kdrs- vki.kkl la?kVusps izeq[k gks.ks fdaok usrk 
gks.;klkBh jktdh; inkoj fuoM.ks vko';d ukgh- tj vki.k nqlj~;k ek.klkP;k thoukoj izHkko ikM.;kP;k 
fLFkrh vlky rj & thoukP;k dks.kR;kgh {ks=kr tks vkiY;kyk ,d usrk cuorks vkf.k vki.k ;ksX; fn'ksus 
tkr vlky rj rs loZ pkaxys dk;Z djrs- 
         lR; gs vkgs dh vki.k tks cny djrks rks vkiY;kiSdh izR;sdklg lq: gksrks- egkRek xka/kh ;kauh 
EgVY;kizek.ks lokZauh larkikus txkyk gkdy.ks v'kh 'kDrh vkgs- 
       egkRek xka/kh ;kaP;k usrR̀okP;k yhy rRoKukps iqu:RFkku dj.;kph xjt vkiY;k ns'kkrhy lokZr 
egku ns'k vkgs- tsFks ,d vjc yksd jk"Vz vk'kk] lekurk] U;k;] lè/nh vkf.k 'kkarrk ;kaps uohu lw;kZlkBh 
mRlqd vkgsr- 
       ;k f'kok; Lons'kh] lR;kxzg] fodsanzhdj.k] f'k{k.k] Jekph izfr"Bk] xzkeh.k fodkl v'kk fofo/k 
fo"k;kaoj foiqy ys[ku dsysys vkgs- fgan LojkT; ;kr fofo/k fo"k;kaojhy xka/khthP;k ys[kukapk lekos'k vkgs- 
       xka/khthuh ekaMysyk izR;sd fopkj gk vlk l[kksy] loZLi'khZ o izR;sd dkps dY;k.k fopkjkr ?ks.kkjk 
vlkp gksrk dsoG ,dk {ks=krp xka/khthauh vkiyh ers ekaMyh vls ukgh- rj izR;sd {ks=kr vkiyh ers 
ekaMyh vkgsr- Eg.kwup xka/khthps usrR̀o vfOnrh; vkgs- 
 
lanHkZ  

1- egkRek xka/khps Tkhou pfj=  
2- ;'koRkjko pOgk.k eqDr fon;kihB ukf'kd xka/kh vH;kl MkW- 'kgk-  
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xzkeh.k fodklkfo"k;h xka/khthaps fopkj 
 

MkW- Mh- ih- [kjkMs                                                        MkW- Ogh- Ogh- [kjkMs 
Ckkcklkgsc fprGs egkfo|ky;]                                  Ckkcklkgsc fprGs egkfo|ky;] 
fHkyoMh                                                         fHkyoMh- 

 
Xkks"kokjk %&  

xka/khthaP;k ers vkn”kZ jkT;kps dk;Z{ks= lektkr 'kkarrk] lqO;oLFkk o dk;nk izLFkfir dj.ks ,o<sp vlkos- gs djr 
vlrkauk R;kr lekfo"V vl.kkÚ;k O;Drh o lektdk;kZus izsfjr vlkO;kr vls xka/khthaps er gksrs-  
 xka/khthauh yksdkauk fo/kk;d dk;kZph o fu%LokFkhZ lekt lsosph fn{kk fnyh- fo/kk;d dk;Z dj.;kl R;kauh yksdkauk 
izkeq[;kus [ksM;kar ikBfoys- [kknh] xzkeks|ksx] oL= Lokoyacu] 'ksrh] vLi`”;rk fuokj.k] fganq eqLyhe ,sD;] eqyks|ksx f”k{k.k 
bR;knh fofo/k izdkjph fo/kk;d dk;sZ R;kauh [ksM;kr lq: dsyh- gh dk;sZ dj.kkjs yksd fu%LokFkhZ lektfgrkph rGeG vl.kkjs] 
fujgadkjh] fouez i.k cq/nheku o la”kks/kd o`Rrhps vls yksdf”k{kd gksrs- Lokra«;kuarj tks uokU;k;h] lerkf/kf"Br] vfgald o 
iq:"kkFkhZ lekt cuoko;kpk gksrk R;kl vko”;d vuq:i o iks"kd v”kh yksdkaph euksHkqeh R;kauk cuok;ph gksrh- HkkaM.ks o 
la?k"kZ dj.ks] ,desdakpk Ons"k o gsosnkos dj.ks ;k ek.klkaP;k uSlfxZd fo/oald izo`Rrhapk ukjk d:u yksdkae/;s ijLij fo”okl 
vknj] izse] lgdk;Z ;kalkj[;k fo/kk;d izo`Rrh ok<fo.;klkBh xka/khthauh fo/kk;d dk;kZph ;kstuk o f”kdo.k yksdkauk fnyh- 
;kekxs xka/khthauh Hkwfedk v”kh gksrh dh] fo/kk;d dk;kZus yksdkaP;k eukr fo/kk;do`Rrh r;kj >kY;k] lekt fgrS”kh] fu%LokFkZ 
lgdkjh o lekt fodklkyk vuqdqy v”kk uSfrd o`Rrh fuekZ.k >kY;k Eg.kts ex jktfd; Lokra«;kus th lRrk yksdkaP;k gkrh 
vk.kko;kph gksrh rh yksdkaP;k [kÚ;k[kqÚ;k dY;k.klkBh okijyh tkbZy o loZlkekU; ek.kwl lq[kh o furheku cuw 'kdsy- 
vkn”kZ jkT;kph vkiyh dYiuk O;Dr djrkauk xka/khthauh jkejkT; gk 'kCniz;ksx dsyk-  
 v.kqpk 'kks/k ?;ko;kpk dk ijekRE;kpk 'kks/k ?;ko;kpk ;kpk fopkj gk lekt dj.kkj vkgs- xkao gs ewG ?kVd 
jkgrhy- rsFkhy ukxfjd gk R;kaps la;kstu djrhy- R;kph izfrKk izR;sdklkBh vUu] ik.kh] fuokjk] f”k{k.k vkf.k vkjksX; ;k 
iaphdj.kkapk izFke fopkj gksbZy- ghp fu;kstukph ukanh lq: gksbZy-  
 vktP;k ;k tkxfrdhdj.kkP;k vkf.k Li/kZsP;k ;qxkr tx gs ,d oSf”od [ksMs cuys vkgs R;k oSf”od [ksM;ke/;s 
T;kosGsl xka/khthaP;k iaphdj.kkapk fodkl gksbZy R;kposGsl lektkr Kku] {kerk vkf.k dkS”kY;s fodflr gksrhy-ifj.kkeh ekuo 
lalk/kukpk fodkl gksbZy vkf.k i;kZ;kus jk"Vªks/nkjkl gkrHkkj ykxsy- vls >kY;kl Hkkjrkph lokZf/kd yksdla[;k gh ns”kkl 
vkiRrh u Bjrk mRirh Bjsy] mRiknd Bjsy- ns”kkph izpaM yksdla[;k gh ns”kkps HkkaMoy gksbZy vkf.k ns”k izxrhdMs ekxZØe.k 
d:u fodlu”khyrsdMwu fodflr jk"VªkaP;k iaDrhr clsy] R;kposGsl xka/khthaP;k xzkejkT;kps LoIu lR;kr mrjsy-  

 
ns'kkrhy xzkeh.k Hkkxkr fo/kk;d dk;kZps yks.kh iksgkspsy vkf.k nss”kkyk [kjs[kqjs LojkT; izkIr gksbZy- vls xka/khthaps Bke 

er gksrsp- [ksM;kxkokrhy v/kZuXu] vf”kf{kr] v/kZiksVh tursyk Lo;a”kklukph la/kh T;k fno”kh feGsy vkf.k Lor%P;k ik;koj 
mHks jkgwu xzkfe.k Hkkxkrhy turk Lor%ps iks"k.k d: ykxsy- R;kfno”kh gk ns”k [kjk Lora= >kyk] vls eh ekuhu- vls 
xka/khth usgehp Eg.kr-  
 egkRek xka/khuh vkn”kZ jkT;kaP;k fufeZrhlkBh vfgald lektkph ladYiuk egRoiw.kZ Bjfoyh vkgs- vfgald lekt o 
vkn”kZ jkT;kr jkT;laLFkk rlsp R;kaph lRrk vl.;k,soth Lo;afu;a=hr R;kp izek.ks fodsanzhdj.kkoj vk/kkfjr vlysY;k 
lektkph ladYiuk ekaMyh vkgs- R;kaP;k ;k ladYiusykp dkghj fopkjoar xzkejkT; ok jkejkT; rj dkgh] ^^Lo;aiw.kZ [ksMs** 
O;oLFkk Eg.krkr- 
 xka/khthaP;k vkn”kZ jkT;kpk vk/kkj xzke fdaok [ksMs gk vkgs- ns”kkP;k mUurhlkBh xka/khthauh [ksMs gk ?kVd egRokpk 
ekuyk- R;kaP;k ers] vfgald lektkr fodsanzhdj.k 'kD; Ogkos ;klkBh Lo;aiw.kZ Lok;Rr [ksMs gk eqyHkwr ?kVd vlsy- iz”kklu 
vkfFkZd fu;kstu] fu;e fufeZrh] U;k;nku gs loZ [ksMs ;k Lrjkojp gksbZy vkf.k [ksM;krhy thoukph xqaQ.k O;DrhP;k 
thoukHkksorh vlsy- 
 xka/khthaP;k xzkejkT;kr izR;sd xko LOk%oyach vlsy] lgdkj gk R;kpk vk/kkj vlsy- xzkejkT;kr jktfd; lRRksps o 
'kDrhps fodsanzhdj.k dj.;kr ;sbZy] R;klkBh xkokps iz”kklu iapk;rhdMs lksifo.;kr ;sbZy- xzkeiapk;rhdMs dk;ns fo"k;d o 
“kklukfo"k;d lRrk vlsy- IkzR;sd xzke gs vkiY;k izkFkfed xjtk Hkkxfo.;kl leFkZ vlsy- vkiY;k loZ xjtkaP;k iqrZrsph 
lk/kus xzkeiapk;rhtoG miyC/k vlrhy- v”kh [ksMh Lo;Rr vlrhy o tkLrhr&tkLr lRrk gh xzkeiapk;rhdMs vlsy- v”kk 
iapk;rhekQZr lkekftd] vkfFkZd rlsp jktfd; iz”u lksMfo.;kpk iz;Ru dsyk tkbZy- R;klkBh xka/khth [ksM;kauk lkekftd] 
vkfFkZd rlsp jktfd; n`"V;k Lo;aiw.kZ cuow ikgr gksrs- xka/khthapk vkn”kZ o xzke lekt gk fijWfeMlkj[kk u jgkrk xksykdkj 
vlsy- O;Drh gk R;kpk dsanzfcanw vlsy- izR;sd O;Drh Lor%p Lor%oj+ fu;a=.k Bsohy- rlsp izR;sdt.k xkokP;k iz”kklukr 
Hkkx ?ksbZy- xkokrhy yksd “kkaarhiw.kZ o xkSjo”kkyh thou O;rhr djrhy- nqlÚ;kP;k fodklkr vMFkGs vk.k.kkj ukghr- v”kk 
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lektkr lekurk vlsy] O;Drh xkoklkBh o xko ns”kklkBh cyhnku djsy- v”kk i/nrhps Lo;aiw.kZ o lq[kh xzkejkT; 
vfLrRokr vkys] rj ns”kkr e/;orhZ 'kklukph] rlsp laiw.kZ lekt tj vfgalke; o lerke; lekt cuyk rj jkT;kP;k 
naM”kDrhph vko”;drk vkl.kkj ukgh- vls xka/khthaps er gksrs- 
 [ksMsxkokrhy yksdkauh ijLij lgdk;kZus lokZaP;k xjtk Hkkxo.;kr v”kh ifjfLFkrh fuekZ.k >kyh Eg.kts [ksM;kauk 
vkiY;k xjtk Hkkxfo.;klkBh eksB; m|ksxkaoj voyacwu jgkos ykx.kkj ukgh- dq.kh dq.kkps 'kks"k.k d: “kd.kkj ukgh- [kjs 
Lokra«; vkf.k [kjh lerk ;kapk mn; gksbZy- vlk xka/khthapk vk”kkokn gks;- xka/khthaps vkn”kZ jkT; gs yksd”kkgh jkejkT;kps 
la?kjkT; vlwu rs Lo;aiw.kZ vlkos Eg.kwu R;kph mHkkj.kh iq<hy /kjdkaoj vk/kkfjr vlkoh vls rs Eg.kr- 
1½ lekt O;oLFkk %&  

xka/khthaP;k xzkejkT;krhy izR;sd O;Drh lkj[khp rlsp leku vlsy- v”kk lektkr Js"B&dfu"B] mPp&fuPp vlk 
Hksn vl.kkj ukgh- ;k lektkrhy L=h&iq:"k] xjhc&Jhear] Li`’; vLi`’; ;kapk ntkZ leku vlsy- lektkr Lo;aiw.kZrk vlsy 
i.k R;kp cjkscj gk lekt fuO;Zluhgh vlsy- xka/khthaP;k jkejkT;krhy lekt gk iw.kZi.ks uSfrd rlsp vk/;kfRed 
vf/k"Bkukoj vk/kkjysyk vlsy- R;kus fu;eu gs jkT;laLFksekQZr u djrk uSfrd fu;ekOnkjs dsys tkbZy-  
2½ o.kZO;oLFkk %&  

xka/khthauh o.kkZJekpk iqjLdkj dsyk vlyk rjh R;kr R;kauh JefoHkkx.kh o fo”ks"khdj.kkyk egRo fnys gksrs- 
o.kZO;oLFkseqGs fuekZ.k gks.kkjs Js"B&dfu"B] mPp&uhPp vls Hksn R;kauk ekU; uOgrs-xka/khthaoj Hkkjrh; laLd`rhpk izHkko 
vlY;kus R;kauk czkEg.k] {kf=;] oS”; o 'kqnz gs pkj o.kZ ekU; gksrs- i.k O;Drhpk o.kZ gk frP;k tUekus o oa”kijaijsus u 
Bjrk frP;k dk;kZuqlkj o xq.kkauqlkj Bjkok] rlsp O;Drhpk lkekftd ntkZ gk ,dp vlkok- izR;sdkP;k dkekps osru o eqY; 
lkj[ksp vlkos- vls xka/khth Eg.kr- ek=] vls vlys rjh izR;sd O;Drhus vkiY;k dqVqackrhy O;olk; d:u R;kr dkS”kY; 
izkIr d:u jk"Vªh; mRiUukr eksykph Hkj ?kkykoh- R;klkBh lokZaukp lkekftd vkfFkZd rlsp jktfd; {ks=kr lgHkkxkph lekt 
la/kh nsÅu lokZapk lokZxh.k fodkl ?kMowu vk.kkok] vlsgh xka/khth Eg.kr- 
3½ 'kkjhfjd Jekyk EkgRo %&  

xka/khthaP;k xzkejkT;kr Jekyk egRokps LFkku vlsy- izR;sdt.k Lor%ps vUu feGfo.;kbrir Je djsy- loZpt.k 
dke dj.kkj vlY;keqGs O;olk;rgh lekursps rRo Lohdkjys tkbZy- R;keqGs lokZae/;s lekurk izLFkkfir gksbZy-  
4½ f”k{k.k O;oLFkk %&  

xka/khth f”k{k.kkyk pkaxyk ek.kwl cufo.kkjs] m|ksx ns.kkjs o pfj«;laiUu cufo.kkjs lk/ku ekur gksrs- f”k{k.k gs 
O;Drhps 'kjhj cq/nh o eu ;kapk lerksy fodkl lk/k.kkjs lk/ku vlY;kus xka/khthauh ewyHkwr f’k{k.kkoj Hkj fnyk gksrk- 
xzkejkT;kr izkFkfed f”k{k.k eksQr] lDrhps o ekr`Hkk"ksrwu o;kP;k 7 O;k o"kkZi;Zar ns.;kr ;kos] vls xka/khth Eg.kr- f”k{k.kkps 
lektkrhy lkekftd] vkfFkZd] fo"ker deh gks.;kl lenr gksr vlY;kus xka/khthauh lkoZ=hd f”k{k.k] O;fDrLokra«; o 
lektfodkl n`"Vhdksukr f”k{k.kkpk laca/k thouk”kh tksMyk- xka/khthauh f”k{k.kkr jk"VªHkk"kk] ekr`Hkk"kk] f”ky f”k{k.k ¼ubZ rkfye½] 
L=h f”k{k.k] izkS< f”k{k.k] gfjt.k f”k{k.k] mPp f”k{k.k] /kfeZd f”k{k.k] ySafxd f”k{k.k] 'kkjhfjd f”k{k.k v”kk fofo/k n`"Vhdksukrwu 
fopkj d:u yksdf”k{k.kkrwu] cq/nh o Je ;kaP;k leUr;krwu xzkeh.k Hkkxkrhy yksdkaP;k fodklkoj y{k fnys vkgs-  
5½jkT;kyk fojks/k dj.;kpk vf/kdkj %&  

xka/khth vkiY;k vkn”kZ jkT;kr ok xzkejkT;kr ukxfjdkauk jkT;kl fojks/k dj.;kpk vf/kdkj nsrkr- xka/khth;kl 
uSfrd drZO; ekurkr-  
6½ xzkeks|ksx &  

dqfVjks|ksxkauk izk/kkU; %& xka/khthapk votM v|ksx/kans] ;a=;qx rlsp HkkaMoy”kkghyk fojks/k gksrk- HkkaMoy”kkghr 
Jhear&xjhc] ekyd&etwj ;kaP;kr la?k"kZ fuekZ.k gksrks- R;keqGs lekt LOkkLF; /kksD;kr ;srs R;klkBh R;akuh 'kgjhdj.kkl] 
vkS|ksfxdhdj.kkl fojks/k d:u Lons”kh] vifjxzg o la;e rlsp JhearkaP;k Úgn;ifjorZukoj Hkj fnyk- xka/khthauh xkejkT; ok 
vkn”kZ jkT;] jkejkT; rlsp Lo;aiw.kZ [ksM;kaph dYiuk izR;{kkr vk.k.;klkBh jktfd; lRrk o 'kDrhps dsanzhdj.k dj.;kcjkscj 
vkfFkZd fodsanzhdj.kkps /kksj.k iqjLdkjys- mRiknu lk/kukaP;k dsanzhdj.kkrwu lektkr vkfFkZd fo"kerk fuekZ.k gksÅu R;krwu 
HkkaMoynkj o etwj vls oxZ fuekZ.k gksrkr- Eg.kwu R;kauh eksB;k m|ksxkcjkscj R;kaP;k dsanhdj.kkl fojks/k dsyk- R;k,soth 
y?kqm|ksx rlsp dqVhjks/kksxkauk izk/kkU; fnys- xka/khthaP;k ers] Hkkjr gk 'ksrhiz/kku ns”k vkgs- xzkeh.k Hkkxkr eksB;k izek.kkoj 
csdkjh vkgs R;koj mik; Eg.kwu 'ksrdjh os 'ksretqjkauh “ksrhpk gaxke laiY;koj fdeku dkS”kY;koj gLr O;olk;koj vk/kkfjr 
xzkeks/kksx o dqfVjks|ksx mHkk:u oLrwps mRiknu djkos- R;keqGs xzkeh.k Hkkxkrhy yksdkaps nkfjnz; o csdkjh rj u"V gksbZyp- i.k 
xzkeh.k tursl vko”;d vl.kkÚ;k thouko”;d oLrw os lsok xkokrp miyC/k gksrhy vkf.k R;kaps vkfFkZd thou lql/; o 
Lo;aiw.kZ gksbZy- R;klkBh xka/khthauh dqfVjks;ksxkr pj[;koj lwrdrkbZ] gkrekxkoj [kknh dkiM fo.k.ks] xwG r;kj dj.ks] rsy 
?kk.ks pkyfo.ks] 'ksrh votkjkaph fufeZrh rlsp nq:Lrh bR;knh izdkjps O;olk; lqpfoys vkgsr- ;keqGs xzkfe.k Hkkxkrhy izR;sd 
O;Drhl dke feGwu rh Lokoyach gks.;k cjkscj xzkegh Lo;aiw.kZ cusy- xka/khth m|ksxkaP;k o vFkZO;oLFksP;k dsanzhdj.kkeqGs 
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fuekZ.k gks.kkjh] eDrsnkjh] 'kks"k.k] LokFkhZ Li/kkZ] y"djhdj.k] lkezkT;okn] olkgrokn gs nks”k VkG.;klkBh dqfVjks|ksx] xzkeks|ksx 
o y?kq m|ksxkauk izksRlkgu rlsp laj{k.k nsÅu R;kapk fodkl ?kMowu vk.k.;koj Hkj nsrkr-  
 
lanHkZ lqph %&  
 
1½ vk/kqfud Hkkjrh; jktfd; fopkjoar & izkpk;Z MkW-ih-Mh nsojs izk- MkW- ,l- ,e- foliqrs] izk- MkW- Mh- ,l- fudqaHk] izk-  
   MkW-lquank Bkdjs iz”kkar ifCyds”kUl iq.ks- 
2½ Hkkjrh; jktfd; fopkjoar & MkW- fo- ek- ckpky] izk- l- e- xksGoydj izk- j- ?k- ojkMdj izk- Ogh- ,l- {khjlkxj- 
3½ Hkkjrh; jktfd; fopkjoar & izk- j- ?k- ojkMdj- fo|k izdk”ku] ukxiwj- 
4½ egkRek xka/kh & thou pfj= & ys[kd & d`".k d`iykuh uW”kuy cqd VªLV bafM;k] uoh fnYyh-  
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Introduction 

Gandhiji had realized that the mathematical calculations of unlimited output, unbranded consumption 
and huge profits would be brought in a fierce competition. This process is the destruction of nature. It is anti-
human. Therefore, the economy cannot be considered without policy. He always works for the well being of 
the people who were suffering from the policies of East India Company. Gandhi’s economic ideas are 
understand in his whole philosophy is main idea aims at the economic reconstruction of society.  Here we are 
going to study these revolutionary economics ideas of Mahatma Gandhi.   
 
Aim and objective  

 To Know economic ideas of Mahatma Gandhi  
 To analyse Gandhian economical ideas for economic development     

 
Methodology of the study  
This research paper is purely based on secondary data.  

1. Economic Thought: 
According to other ideas Gandhi’s economic thoughts were very different. They have an integral 
relationship between economics and ethics. According to him, economics which is detrimental to the 
ethical welfare of any nation are immoral. Those economics who ignore moral values are lairs. They 
all thought that a non - violent economy would prevail in the world. 

2. Non-violent economy: 
Gandhi believed non-violence and hence his economics may be called economics of non-violence. 
There was no industry and no activity without certain violence. Gandhiji wanted to minimize it. He 
believed that violence in any form gives birth to greater violence. A non-violent economy is thus that 
economy, which is fundamentally free from violence and which involves no exploitation or envy of 
others. Gandhiji opposed capitalism because it is exploitation of human labor. He believed that nature 
produced enough for the satisfaction of the people’s want. Everybody took only too much that was 
sufficient to him. 

3. Decentralization: 
Simple living and high thinking is the ideal the very foundation and essence of Gandhian approach to 
decentralization. Gandhi is opposed to all kinds of concentration of power; he says centralization is a 
menace and danger to democracy. The centralized industries are generally large scale industries. 
Large scale production are bad for the society because they lead to concentration of wealth and power 
in a few hands. Large scale industries are sometimes found to be wasteful and not helpful in the 
generation of social and community relations. Gandhi advocated decentralization because it can avoid 
violence; Gandhi preferred the decentralization of small scale industries. He wanted to carry the 
production units to the homes of masses, particularly in villages. Cottage and village industries help 
increasing employment. These industries increase the income of village and satisfy their basic 
requirements. Small scale industry not only remove poverty but and unemployment from the villages 
but also make them self sufficient economic units. 

4. Village Sarvodaya: 
Sarvodaya means “the rise or welfare of all”. It states a simple, non-violent and decentralized society. 
Under sarvodaya self – governing village communities will form the basis of social and political 
organization of the country. Gandhi advocated self sufficient villages instead of modern crowded 
towns and cities resulting from unlimited pursuit of human beings after material pleasures. He favored 
simple division of labor and decentralization industries and economy. This would help develop 
natural and human resources in every village and provide employment to villagers. The economic 
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system adopted according to Gandhi should lead to welfare of the community. That economy was best 
which attained maximum satisfaction of all the people. Gandhi desire that every Indian village may be 
converted into a little self sufficient republic. If every village distributes its surplus produce to the 
poor villagers then the problem of poverty and starvation would not arise. It can help people can be 
happy and self reliant. The village economy would satisfy two important objects- first, it would 
provide maximum employment and income and second, it would generate equality, freedom and 
justice. 

5. Trusteeship economy: 
Trusteeship is a socio-economic philosophy that was propounded by Mahatma Gandhi. Gandhi 
believed that the wealthy people could be persuaded to part with their wealth to help the poor. 
According to Gandhi, private property that is in excess of what is required by the property owner to 
enable him to live a reasonably standard of life must be held as a trust on behalf of the society and 
especially those who are poor and have no private property of their own. Gandhiji allowed the 
capitalist to retain excess private property with himself and if possible exert more to increase his 
property. The capitalist must use the excess property not for his personal benefit of exploiting the poor 
but for increasing the welfare of the society and especially welfare of those who owned no properly. 

6. Use of Machine 
Gandhiji was against the discobery thet mankind would be killed. Gandhiji think that science should 
be non violent and spiritualist. Gandhiji had no objection to use off machines of production if it 
doesn’t hurt the consequence or greatness of man and self reliant of villages. The spinning wheel ir 
self is a machine. Men go on saving labour till thousand are without work. Gandhiji believed they 
could be done easily by millions of hand. Gandhiji believed the mechanization is good when the 
hands are too few for the work intended to be done. In short, Gandhiji was aware of the menace of 
technological unemployment  

7. Population: 
The most important problem which attracted the attention of Gandhiji was increase in population 
.Gandhiji did not believe in using all the artificial instruments for the development, which should be 
futile due to the massive increase in the population, but the people of the art of using artificial tools 
for them would have felt unreasonable. For women, patience is much easier. Artificial instruments are 
not working to bring about libel. Gandhiji thought that the only rightful thought and abstinence could 
suppress the subject of this subject, which would have destroyed the sanctity of marriage. 

8. Prohibition: 
Addiction affects both social power and intelligence. People addicted to their addiction, they become 
idle, they make others as they are. Secondly, most of addiction maladies are made to their wives. 
Alcohol, ganja, opium, tobacco, cigarettes are addicted to breaking social limitations. The excesses of 
these addictions often violate these limitations. Drug paralysis destroys the body but also destroys the 
soul. It is very difficult task to get rid of addicted people from addiction. Therefore, the addiction is 
completely harmful to the society. Gandhiji has opposed every drug substance. Picketing at the brick 
kiln in the freedom struggle, discontinuing liquor was a big event, and a large number of women took 
part in it. 

9. Labor welfare: 
Labor is the particle of society. In fact, any group working hard to be considered as the most 
important class in society, the struggles of capitalists and laborers are all over the world. Although the 
demands the laborers were so reasonable,. Gandhi was not well advised that he should take shelter in 
violence to get them fulfilled. According to Gandhi, the laborers will sometimes have their own self 
power. If the energizes power of this class goes on the way of violence it will be a terrible disaster. If 
laborers take an appropriate role without doing so, gradually the owner laborer will create a family 
harmony. The struggle between labor and capital would come to an end and would give place to co 
operation between them. According to Gandhi change the condition of the laborers, get the right rest 
for them, To facilitate his education, provide child education. Their homes should be clean and they 
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should have enough money at the end of their life. According to Gandhi labors could go on strike 
which should be based on non-violence and truth. 

10. Untouchability : 
Gandhi always wanted ‘Dalits’ as a part of India’s mainstream society. He coined the term ‘Harijan’ 
for Dalits, which means children of God. He observed numerous facts and satyagrahs in order to 
secure rights for Harijan. Gandhi made it his life’s mission to wipe out untouchability and to uplift the 
depressed and the downtrodden people. As a servant of mankind, he preached that all human beings 
are equal and hence the Harijans too have a right for social life along with other caste groups. 

11. Exchange Economy: 
Gandhi an idea on exchange economy is based on the swad`0eshi spirit. Every Indian village should 
be a self supporting and self contained unit with other villages where they are not locally producible. 
Gandhi was prepared to buy from other countries those commodities which were needed for his 
growth, but he was not prepared to buy those commodities which caused the ruin of the home 
industry.       

12. Khadi industry. 
Ganghiji stressed the development of Khadi industry for Gandhiji Khadi was the “symbol of unity of 
Indian humanity of its economic freedom and equality” HE believed that Khadi Industry would save 
millions of people from starvation and would supplement of earnings of poor people. 

13. Bread Labor.                        
According to Gandhi, one could earn his living only if he did not disregard the intellectual 
professions; he felt that all men must engage in some physical labor and service so that they can 
rightfully earn their daily bread. By this he had sought to bring about dignity of that without physical 
labor no one was entitled to get his food. He advised the each also to do bodily labor for the bread 

14. Simplicity 
Mahatma Gandhi was against the multiplication of human wants. He always pleaded for a simple life, 
life of plan living and high thinking Gandhi followed a life of simplicity for this the told 5 keys for 
simplicity 

1) Accumulate little 
2) Eat simple food 
3) Dress simply 
4) Lead a simply , stress free life 
5) Let your life be your message 

15. Food Problem  
Gandhi thought that the shortage of food was real and not artificial in India Gandhi suggested many 
measures for solving the problem of food shortage in India Gandhiji was against food controls but 
made the people to depend upon others. He asked the government of India to remove food controls in 
1947. Gandhi’s thinking was different from other financial considerations. According to Gandhi there 
was no difference between economics and ethics. Gandhian economics has following three principles 
namely as Satya (truth) Ahinsa (non-violence) and Aparigraha (non-possession). Charkha was the 
center point of Gandhi’s economics thoughts. According to Gandhi for financial success India does 
not need heavy equipment, because India has a lot of manpower. But Gandhiji was not against the 
machine. He thought that India would be liberated from economic and mental slavery by the use of 
swadeshi. According to Gandhiji the entire world economy is such that it should not be difficult for 
anyone to meet the minimum requirements. 
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Abstract  

Gandhiji declared with great passion that total development of man should be primary objective of any 
development programme. Gandhi's great contribution to Humanism consists in conceiving a religion that centres almost 
wholly around man and his life here in this world. Religion, according to him, should pervade all our activities, it cannot 
and ought not to be pursued in seclusion from one's fellow beings and in separation from life's other activities. The 
equivalent for Religion is "Dharma" in Sanskrit which means moral obligation and connotes individual's integrity as well 
as social Solidarity. Gandhi understood religion completely from that point of view. His Humanism is integral, 
discussing all the aspects of human life and has rationalist attitudes which differ from Romantic Humanism as well as 
Radical Humanism and yet synthesizes the two. 

Renaissance Humanist accorded the privileged position to poetry, rhetoric, history, ethics and politics on the 
conviction that these disciplines alone educate man as such and put man in a position effectively to exercise his freedom. 
Like other humanists, Gandhi gives importance to Social Sciences. Having an ethical approach to life Gandhi sought to 
unite the mankind in common pursuit of justice and establishment of a moral order in world-society. Morality for him 
was not a matter of outward conformity but of inward fulfillment, of deep conviction accomplished by right action. Hence 
famous Socratic dictum `Virtue is knowledge', implies that right thought must result into right action. For Gandhi action 
was his domain. Gandhi's greatness lies in translating one's noblest thoughts into action which is the highest 
achievement of man.  In this research paper highlight the Gandhiji’s views on human development.   
Key Words: Equivalent, Rationalist, Fulfillment, Conformity, Conviction etc.                       
 
1. Introduction   

Gandhiji’s concept of man is basically spiritual. He affirmed that man is destined for God-realization. 
We are born as human beings in order to realize God who dwells within our hearts. This is the basic 
distinction between humans and beasts. Gandhiji being a man of God always underlined the spiritual 
dimension of the human person and his destiny, viz., God realization. Man’s aim in life should, therefore, not 
be to add to his material prospects and to his material possessions but to come ever nearer to his maker. 

The belief that man partakes of the divinity of God implies that man is basically good. “Men are good. 
But they are poor victims making themselves miserable under the false belief that they are doing good.” All 
evils to be found in men are passing phenomena and are due to ignorance about his original nature. As every 
human being is a spark of divinity, the innate potential in him when kindled will lead him/her to perfection 
through realization. The aggressive person is one who is still subject to animal instincts. He must evolve from 
a lower to a higher nature. Self-discipline and self-culture are the two guiding principles for this. 

The human element is the central subject of development and the individual should be the active 
participant and beneficiary of development. The United Nations adopted The Right to Development as a 
fundamental human right in 1986. By this declaration the international community placed human beings 
individually and collectively at the centre of all economic activities. Hence, each country has to create a 
development model in tune with this core idea. Mahatma Gandhiji was the prophet and visionary of holistic 
development where the individual is the central subject and principal beneficiary. An HRD programme 
consonant with his thought should take into account the need for genuine respect to each individual, his 
freedom and dignity as well as commitment to the demands of the community. 
2. Objectives Of The Study 

1. To study the Gandhiji’s approach on   Human Development.  
2. To Study the Gandhiji’s action oriented fields of social life.  

 
3. Methodology Of The Study 

The present study has been descriptive; the data for this study were obtained from secondary sources. 
The secondary data has been collected from various references which already existed in published form; part 
of the paper is based on literature review the method comprising of collecting all the available papers relating 
to the theme and selecting relevant papers/books for the review purpose. Selection of the paper is done on the 
basis of their relevance and contribution to the body of knowledge. The author has made an attempt to do 
primary reading of the selected papers which will constitute the core of this review study. 
 
4. Gandhiji And Human Development  

Gandhi's basic aim was to have an all-round development of the society that included human 
development along with socio-economic- political development. Gandhian programme is holistic and 
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multidimensional. The objective of his constructive work is the creation of non-violent society. Gandhi 
envisages a healthy society based on harmony and dialogue, where the ideas of equality and justice are 
translated in the lives of teeming millions. Commenting on man's social nature, Gandhi writes/' If it is his 
privilege to be independent it is equally his duty to be independent...It will be possible to reconstruct our 
villages so that villages collectively, not villagers individually, will become self-contained." 

Gandhi believes in the unity of life and egalitarian values in all spheres of life. According to him life 
cannot be divided in sphere like social, political, economic, moral and religious. If one part of the society 
suffers, all parts suffer. We get an important insight from J. B. Kripalani and Dada Dharmadhikari. J. B. 
Kriplani points out that it is not unusual to have saints among us - saints who meditate for salvation and who 
are concerned with the uplift of the soul. It is their contribution to the evolution to the human history in an 
indirect way. But Gandhi was concerned in a direct way. Social involvement is very important to him. Gandhi 
visualized a society of diverse people based on mutual understanding, mutual cooperation and mutual respect. 
He wanted freedom and equality for all. Gandhi transcends barriers of religion, rituals, caste, class and colour. 
Dada Dharmadhikari points out that Gandhi had 'no business other than life, an integrated life'. He never ran 
away from any situation, he faced it. His concept of life was all comprehensive; for him nothing was separate 
and everything was harmonized. He added social dimension to morality that was unique. He practiced what he 
preached and did everything possible to identify himself with the common man, ordinary man, suffering man. 
When India became independent, he was not in the capital to celebrate, but was with the riot-stricken people.  

Gandhi maintains that wealth is to be used judiciously, governed by the principle of 'each according to 
his need'; and emergence of inequality has to be curbed at all levels. According to him, all amassing or 
hoarding of wealth, above and beyond one's legitimate requirement is theft. His concept of social use of 
wealth against the prevailing ethos of consumerism demands our serious attention. Values of 'truth' 'non-
violence' and 'non-accumulation of wealth' are to be cherished for the very survival of the society, where the 
weakest has the same rights as the strongest. 
 
5. Action Oriented Seven Fields Of Social Life 

Gandhi wanted people to put into practice morality in the seven main fields of life. He enumerated 
following seven Social Sins:. 
 I. Politics without Principles 

       The first epigram deals with the Political field. As Plato says "either true and genuine philosophers 
find their way to political authority or powerful politicians by the favor of Providence take to true Philosophy'. 
Philosophers are the men of Principles. For Gandhi Rama was the symbol of a king dedicated to Principles. 
The Kings in Indian tradition were only the guardian executors and servants of ‘Dharma’. The two main 
principles which were practiced by Gandhi and advocated for the society are Truth and Non-violence.  
II. Wealth without work.  

       The second and the third dicta deal with the sphere of Economics. Tolstoy and Ruskin inspired 
Gandhi on the idea of bread-labour. The Bhagavad Gita also declares that he who eats without offering 
sacrifice eats stolen food. Gandhi put this into practice at his community centers. Bread-labor was one of the 
vows of his ‘Asrama’ prayer. The word `Sacrifice’ of the Bhagvad Gita was interpreted in the sense of "yajna" 
or rituals of Mimamsa system by the earlier ‘Acaryas’ but Gandhi put it into modern context when bread-
labour was looked down upon with the spread of Industrialization and class-consciousness. Gandhi quotes 
Bible, "In the sweat of thy brow shalt thou eat thy bread". So far as body only needs food, one should labour 
for it with the help of one's body only. Moderate labour makes one healthy and creative. Gandhi advocated 
more or less equal wages for all kinds of work. These strains in his thought made him a champion of 
economic democracy no less than political and moral democracy.  
III. Commerce without Morality 

      The third dictum was developed into the idea of Trusteeship by Gandhi. Business man has to act only 
as a trustee of the Society for whatever he has gained from the Society. Everything finally belongs to the 
Society. "Trusteeship provides a means of transforming the present capitalist order of society into an 
egalitarian one".  
IV. Knowledge without Character 

The fourth dictum deals with knowledge. Education stands for the all round development of the 
individual and his character. Gandhi's system of Basic Education was the system for development of one's 
character. True knowledge leads to the development of one's character where one evolves his `Rational self'.  
V. Pleasure without Conscience 

Conscience of a ‘Rational Self’ is evolved with consideration of whole mankind, particularly the 
poorest of all. Gandhi gave a ‘talisman’ `Whenever you are in doubt or when the self becomes too much with 
you, apply the following test: Recall the face of the poorest and the weakest man whom you may have seen 
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and ask yourself, if the step you contemplate is going to be of any use to him'. This will lead to the balance of 
the use of natural resources also.  
VI. Science without humanity 

About the progress of Science Vinoba Bhave has said "Science should progress in the direction of 
Spirituality" otherwise it would bring total destruction. Gandhi held that Science without the thought of the 
welfare of humanity is a Sin. Science and humanity together pave the way for welfare of all.  

In Religion, we worship, but if we are not ready to sacrifice for Social service, the worship has no 
value; it is sin to worship without sacrifice. Gandhi's everyday prayer was a recitation of the virtues of an ideal 
person as depicted in the Bhagvad Gita. His prayer is addressed to one's own better self, the conscience, the 
true self. Gandhi advocated the concept of Ethical Religion and not dry and dead ritualism. He saw the biggest 
threat to Religion not from the atheists but from the dogmatists, fundamentalists and ritualists. He considered 
poverty, inequality, exploitation, oppression, hunger, barriers of caste, class and creed, as man-made and 
showed a way out of it through an integral Philosophy of life. Gandhi was prepared to repudiate scriptural and 
canonical texts if these were repugnant to reason and moral values. There is no Religion higher than Truth and 
Righteousness.  
VII. Gandhi views life in its integral wholeness.  

According to him "human life is a synthetic whole which cannot be divided into separate watertight 
compartments  religious, moral, political, economic, social, individual and collective. All the seemingly 
separate segments are but different facets of man's life. They act and react upon one another". For Gandhi, all 
life is of one piece'. These seven dicta deal with all the aspects of human life and thus indicate integral 
humanism of Gandhi. Among the thinkers of Modern India probably nobody has contributed more for the 
advancement of humanism than Mahatma Gandhi. He gave humanistic basis to Social Philosophy: he 
humanized Politics, Science and Religion. 

 
6. Conclusion  

Gandhi’s view or assessment of human development not only expresses metaphysical overtone but 
also reveals his oversimplification of his conviction. His belief in the innate goodness of man, imperishable 
soul, and inner voice cannot be substantiated by rational justification. Further his view that every man is 
basically non-violent or can undergo a moral transformation reveals his conviction that the rational faculty 
always dominates human personality. This view is contrary to the view of modern psychology. Human 
behavior is often guided by some powerful instincts and biological urges. So to believe that man is always 
guided by rationality is not true. His view that the progress of human society is due to the binding condition of 
love, fellow-feeling and sense of sacrifice does not stand historical testimony. Rather violence, selfishness and 
exploitation seem to be very much there in every society in varying degrees. His view does not seem to hold 
good from the stand point of evolutionary progress or historical development. His emphasis on human 
freedom and individualism has far reaching political consequences. In this respect he can be regarded as a 
great champion of human dignity and freedom. But his overall view of human nature is speculative and 
simplistic 
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Abstract  

An attempt has been made in this paper to analyze the thoughts of mahatma Gandhi on Non-violence.  Gandhiji 
is the man of symbol for peace and non-violence. He has used the Non-violence as weapon in Indian freedom movement 
and succeeded in bringing freedom to India. The thought of Matama Gandhi towards non – violence show path of peace 
and truth. The principle of  Non-violence respect humanity, understanding, acceptance of differences of others.  
Keywords: Gandhiji, Non-violence, Truth, Freedom Movement, Democracy 

 
 

1. Introduction: 
The concept of Non violence (Ahimsa) has long history in Indian religious flow. In Jain, Buddhist, 

Hindu religion non-violence is backbone of religious thought. In autobiography, “The Story of My 
Experiment with Truth” Gandhiji expressed his philosophy related to non-violence as like following 
statements, 

“ There are many causes that I am prepared to die for but no causes that I am prepared to kill for” 
“It has always been easier to destroy than to create.” 
Non-violence, Ahimsa is a a key of Gandhi’s philosophy. Gandhi believe that weapon of Non-

violence is very strong rather than any other weapon which used in war. Even, his vegetarianism was inspired 
by his rearing in the Jain and Hindu culture of Gujrat, it was also an extension of Ahimsa. 

Non-violence is the law of the human race and is infinitely greater than and superior to brute force. 
Individual or nation who would practice Non-violence must be prepared to sacrifice their all except honor. 
Non-violence is a power which is issued by God to all human beings by the way equal love for all mankind. 

 
2. Objective of study: To analyze the Mahatma Gandhiji thoughts on Non-violence and truth.  

 
3. Research methodology: The secondary data is based for such paper. 
 
4. Thoughts on Non-violence: 
4.1 . Character of Non-violence: 
 Non-violence affords the fullest protection one’s self respect and sense of honor. When Non-violence is 

accepted as the law of life, it must pervade the whole being and not be applied to isolated acts. For the 
way of Non-violence and truth is sharp as the razor’s edge. Non-violence is the personal practice being 
adopted harmless to self and others under every condition. 

4.2. Changeless Creed: 
 The first step in Non-violence is that we cultivate in our daily life, as between ourselves, truthfulness, 

humility, tolerance, loving kindness. Non-violence is unchangeable creed. It has to be pursued in face of 
violence raging around you. The Non-violence is the only lawful thing. Violence can never be lawful not 
according to man-made law but according to the law made by nature for man. 

4.3. Religious Base: 
 The lesson of Non-violence is present in every religion like Jain, Buddhist, Hindu. Saints have laid down 

their lives in tapashcharya by following Non-violence. But all this practice of Non-violence is nearly dead 
today. It is necessary to revive the internal law of answering anger by love and violence by Non-violence. 

4.4. No matter of Diet: 
 Shifting to or keeping a vegetarian diet help to create a healthier body and more peaceful mind. As 

vegetarian, not eating living beings is as natural as breathing air. Ahimsa is not a mere matter of dietetics, 
it transcends it. What a man eats or drinks matters little, it is the self-denial, the self-restraints behind it 
that matters. By all means practice as much restraints in the choice of the articles of your diet as you like. 

4.5. Road to Truth: 
Without Ahimsa it is not possible to seek and find Truth. Ahimsa and Truth are so interlinked that it is 
practically impossible to disentangle and separate them. They are like two sides of a coin , or rather of a 
smooth, unstamped, metallic disc. In short Ahimsa is road and Truth is the end. Ahimsa is not the goal. 
Truth is the goal. But we have no means of realizing Truth in human relationships except through the 
practice of Ahimsa. 
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4.6. Humility is essential: 
In one has pride and egoism, there is no Non-violence. Non-violence is impossible without humility. 
There were terrible things in jail life. The experience was that those who went to jail in a prayerful spirit 
came out victorious, those who had gone in their own strength failed. There was no rooms for self-pitying 
in it either when you say God is giving you the strength. 

4.7. The Power Non-violence : 
Non-violence is its dynamic condition means conscious suffering. It does not mean meek submission to 
the will of the evildoer, but it means the pitting of one’s whole soul against the will of the tyrant. Non-
violence gives power to save honor, soul and religious principles also. 

4.8. Exercise in faith:  
The hardest metal yields to sufficient heat. Even, so the hardest heart must melt before sufficient heat of 
Non-violence. And there is no limit to the capacity of Non-violence to generate heat. Non-violence is like 
water, when it has an outlet, rushes forward furiously with an overwhelming force. Non-violence cannot 
act madly. It is the essence of discipline. 

4.9. A Science: 
Ahimsa is science. The word “failure” has no place in the vocabulary of science. If the function of 
violence is to devour all it comes across, the function of Ahimsa is to rush into the mouth of himsa / 
violence. Violence can only be effectively met by Non-violence. This is established truth, that the weapon 
of violence, even if it was the atom bomb, became useless when matched against Non-violence. That very 
few understand how to wield this mighty weapon is true. It requires a lot of understanding and strengths 
of mind. 

4.10. Application of Non-violence : 
If one does not practice Non-violence in one’s personal relations with others and hopes to use it in bigger 
affairs, one is vastly mistaken. Non-violence like charity must begin at home. But it is necessary for the 
individual to be trained in Non-violence, it is even more necessary for the nation to be trained likewise. 
Training no doubt is necessary and beginnings are always small. But if the conviction is there, the rest will 
follow. 

4.11.  Democracy and Non-violence: 
Science of war leads one to dictatorship pure and simple. Science of Non-violence can alone lead to pure 
democracy. Democracy and violence can ill go together. The state that are today nominally democratic 
have either to became frankly totalitarian, or if they are to become truly democratic, they must become 
courageously Non-violence. 
 

5. Conclusion :  
The life of Mahatma Gandhiji gives massage of truth and Non-violence (Ahimsa) at a time when 

action of war, violence reigned at supreme level. Mahatma Gandhiji an source of inspiration who teach us 
humanity with the help of truth and Non-violence. He became an immortal spirit who guide us through the 
path of peace and Non-violence. He had waged war not only against British imperialism; rather he declared 
war on all the forces of unrighteousness, untruth, injustice and Non-violence. He used the “Non-violence” as a 
weapon against British on which British Govt. had no answer. Simply, Mahatma Gandhi assisted world, 
individual and communities to develop the inner resources and practical skill needed to sustain. 
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I) Introduction: 

You cannot bring peace through violence. The most effective answer to violence is nonviolence. 
Gandhi said in one of his articles in his Harijan (1938): "If even one great nation were unconditionally to 
perform the supreme act of renunciation, many of us would see in our lifetime visible peace established on 
earth."       

Today the world is facing the adverse effects of violence. Countries which once thrived on violence 
and terror are fast realising the futility of hatred. Gandhi is now emerging as the saviour of a world threatened 
by superpower violence, even in Gandhi's life time great minds of the world saw in his work the promise of a 
new world. One of them is Romain Rolland (1866-1944) who wrote in his Mahatma Gandhi: The Man who 
Became One With the Universal Being (1924): "With Gandhi everything is nature, modest, simple, pure - 
while all his struggles are hallowed by religious serenity." Gandhi's gentle religious temper which was active 
in his politics was, however, if you wish to seize the essence of Gandhi's political philosophy read his 
presidential address at the annual session of the Indian National Congress held at Belgaum in 1924. The 
Mahatma said at the end of his address: "Satyagraha is search for truth; and God is Truth. Ahimsa and 
Nonviolence is the light that reveals that truth to me. Swaraj for me is a part of that truth". 

Gandhi, in word and deed, gives the true answer: only a supra-political force can bring political 
salvation." This is the voice of the world conscience and this is an echo of the voice of Gandhi. The voice may 
not reach all ears. But they have reached at least some ears. Hardiman seizes the essence of Gandhi's ideas 
when he says: "Gandhi's approach represented a state of mind and not any theory." 

The twin cardinal principles of Gandhi's thought are truth and nonviolence. It should be remembered 
that the English word "truth" is an imperfect translation of the Sanskrit, "satya", and "nonviolence", an even 
more imperfect translation of "ahimsa". Derived from "sat" - "that which exists" - "satya" contains a 
dimension of meaning not usually associated by English speakers with the word "truth". There are other 
variations, too, which we need not go into here. For Gandhi, truth is the relative truth of truthfulness in word 
and deed, and the absolute truth - the Ultimate Reality. This ultimate truth is God (as God is also Truth) and 
morality - the moral laws and code - its basis. Ahimsa, far from meaning mere peacefulness or the absence of 
overt violence, is understood by Gandhi to denote active love - the pole opposite of violence, or "Himsa", in 
every sense. The ultimate station Gandhi assigns nonviolence stems from two main points. First, if according 
to the Divine Reality all life is one, then all violence committed towards another is violence towards oneself, 
towards the collective, whole self, and thus "self"-destructive and counter to the universal law of life, which is 
love. Second, Gandhi believed that ahimsa is the most powerful force in existence. Had ahimsa been superior 
to ahimsa, humankind would long ago have succeeded in destroying itself. The human race certainly could not 
have progressed as far as it has, even if universal justice remains far off the horizon. From both viewpoints, 
nonviolence or love is regarded as the highest law of humankind. 

 
II) Objective of the Study:- 

1) Gandhi’s Political Ideas 
2) Truth concept of Gandhi's  
3) Applicability of Gandhiji’s Philosophy in Modern leadership 

 
 Gandhi’s Political Ideas:- 

In this part, I have been discussing, specifically, Gandhiji ‟s view on the state, politics, leadership, 
liberty, rights, duties, democracy and decentralization. In his political philosophy Gandhiji is basically a 
philosophical anarchist and decentralist. To the Mahatma politics was not an ugly strife for power, which it 
unfortunately has become in the hands of those who swear by him but have abandoned him completely. 
Politics was to him the moral means, the ethical norms according to which lives of the people should and 
could be arranged. The norms according to which life in a society should be arranged were not those laid 
down by persons proficient in law but formed part of the eternal and unchangeable values laid down by the 
great religion-moral systems for the benefit of mankind. He looked for legitimacy of authority not in the laws 
and the constitutions, not in parliaments and courts, but in the conscience of man. So far, the world has seen 
only the use of physical force and the force of law but Gandhi had carved out the Third Force or the self 
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reliant moral power of the people (Dhawan, 1948). Gandhi stands for people’s politics and not Party Politics. 
Actually, power must pass into the hands of the people at all levels; initiatives must pass to the people. He 
pleads for party less democracy. Emergence of people’s democracy will herald a new era of democratic 
centralization i.e. the Swaraj (Self Rule) is needed from below. In Gandhian Politics, democracy becomes the 
rule of the people and depends more and more upon the power of the people and not upon the power of the 
police or military. Thus democracy and violence cannot go together (Kumar, 2004). Hence Gandhi pleads for 
the “Moralization of Wishes.” and “Voluntary Action” must remain the basis of democratic life and culture. 

His political theory of non-violence should be studied in the context of the growth of the 
philosophical tradition and application of non-violence in India and abroad since the earliest times. Further it 
is also necessary to keep in mind the milieu in which Gandhiji grew and which influenced, though it by no 
means determined, his political philosophy. This milieu includes the intellectual temper and the social, 
economic and political conditions in India, England and South Africa where Gandhi spent the early years of 
his life. Gandhiji was influenced by persons and books as well as institutions. Due to lack of space, however, 
it is impossible to give in this paper even the briefest account of this tradition of non-violence or of his 
environment. His political theory of anti-statism or indifferentism to the state and his non- violent technique of 
revolution and resistance are a corollary, and an integral part of his philosophy of life i.e. his metaphysical 
convictions, views concerning media of knowledge, psychologicalassumptions and ethical principles and with 
a brief account of his philosophy of life we may preface his political theory of anarchism. The core of his 
philosophy of life is the ultimacy of spirit, or Satya. Satya etymologically means 'that which is, and Gandhi 
identifies it with God, Soul Force, Moral Law etc. This self-acting force manifests itself in the creation, giving 
it a basic unity. The achievement of the greatest good of all has demands classlessness and statelessness. 
Gandhiji's opposition of the state is due to the compulsive and explorative nature of state authority which has 
never befriended the poor and is destructive of individuality and to the impossibility, historically speaking, of 
weaning the state from violence to which it owes its birth. The state and the class system are inseparables. 

Gandhi's ideal is a stateless democracy, in which there is a federation of satyagrahi village 
communities, functioning on the basis of voluntary cooperation and dignified and peaceful co-existence. The 
stateless democracy is the state of enlightened democracy where social life becomes so perfect as to be self-
regulated. This democracy will consist of almost self-sufficient Satyagrahi village communities organized on 
a voluntary basis. 

Gandhiji is against centralism because it implies concentration of authority with the probability of its 
abuse, because it increases complexity of life which is a distraction in all creative moral Endeavour, and 
finally because it diminishes opportunities of self-government and of resisting injustice.   

The state should reduce its functions to the minimum and use the least amount of coercion. As a 
matter of fact, according to Gandhi, the more the state action, the less the democracy. Most of the state 
functions should be taken over by voluntary associations which should grow in numbers and importance 
during the course of the non- violent revolution. For during the course of this revolution the masses should 
acquire capacity for voluntary, co-operative action.  

The state should meet foreign aggression and internal disturbances as far as possible non-violently. 
Judicial work should be takeover by panchayats (Dhawan, 1948). Decentralization must not be an attempt at 
window-dressing but must be genuine and effective to make every village, or a cluster of them, democratically 
organized, a nucleus of administrative, political and economic management. Ever since Gandhiji returned to 
India in 1915 he had been laying the greatest emphasis on the need to revitalize the village Panchayats and 
establish Village Swaraj in this country, for he firmly believed that the real India lives in its seven hundred 
thousand and odd villages and that India has no future worth the name unless these villages play their proper 
part in the life of the country. His scheme of such a village Swaraj comprehended very department of rural 
activity which went to make each village self-governing and self-contained as regards the essential needs of 
its inhabitants, so that on the solid foundation of a vast network of such little "republics" peacefully co-
operating with one another for mutual benefit, the life of the nation as a whole could be broad based, enabling 
it to progress smoothly towards its destined goal (Gandhi, 1959).Gandhi attached far greater importance to 
duties than to rights. Rights are the opportunities for self-realization.  

The way to self realization is the realization of one’s spiritual unity with others by serving them and 
doing one’s duty by them. Thus every right is the right to do one’s duty. Gandhi pointed out that in swaraj 
based on Ahimsa, people need not know their rights, but it is necessary for them to know their duties. Because 
there cannot be any duty that cannot create a corresponding right. Rights of true citizenship accrue only to 
those who serve the state to which they belong. Swaraj comes only from performance by individuals of their 
duty as citizens. 
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 Truth concept of Gandhi's:- 
The realization of Truth or Satya was the ultimate aim of  Gandhi thereby he dedicated his whole life 

for discovering truth.  He tirelessly tried to attain this end by gathering knowledge from his own blunders and 
conducting own experiment with Truth. Gandhi pointed out that the most significant struggle was conquering 
the will spirit doubts and insecurities of his personal. He explained the concept of Truth is God. Truth in 
Gandhi's Philosophy as God and truth only will tolerate the rest of things all will be swept away before the 
tide occasion. The truth and untruth of the perception of the same reality my differ between the one individual 
to other but it is not necessary to bother about the seeker of Truth. 
 Applicability of Gandhiji’s Philosophy in Modern leadership:- 

In order to face the challenges in 21st century, an appropriate leadership style will have to be selected. 
India needs transformational managers oriented towards the change leadership in a changing environment.  
The success of the leadership lies in anticipating future challenges and devising suitable strategies to convert 
problems into opportunities. It is with the philosophy of Gandhiji, Indian organizations definitely will gain 
competitive advantage. 

We can see perfect blending of science and art of leadership in Gandhiji’s acts and philosophy which 
can’t be neglected by today’s leaders. Thus Gandhiji is a unique example of a good leadership.  When it came 
to motivating Indians, and bringing them out for a violent revolution, Gandhi philosophy of ahimsa worked 
well. 
 
III) Conclusions:- 
 Mahatma Gandhi is not merely a political philosopher; he is a message and philosophy of life. His 
political ideas are stateless and party less democracy, decentralization, freedom of speech, abolition of 
untouchability, moral politics, secularism etc. There is great relevance of Gandhian political ideas or values in 
the present age of increasing violence and intolerance. Gandhi was a practical thinker. Gandhi was one of 
those philosophers who believe in self sacrifice, Satyagraha or Non-cooperation. He believes that violence 
brought with it hatred and feelings of revenge where as in non-violence there is no such danger. Gandhian 
philosophy is so comprehensive that it has left no aspect of human life untouched. In the field of politics he 
understands the issues with special consideration based on Indian nature of socio-economic and politics. Thus 
he defines politics as the best means to regulate the national life and also he concluded that its power should 
decentralize in equitable manner. He thinks that the state in concentrated form of power structure is more 
coercive than individual. So he suggests the political power decentralization in the democratic form of 
governance. Because decentralized democracy gives the scope to the public participation and representation. It 
ensures the liberty and autonomy to the individual, village and nation in its extensive application of the 
welfare world will be attainable.  
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izeq[k usrs vkf.k rRoK gksrs- egkRek xka/kh ;k ukokus rs vksG[kys tkrkr- vfgalkRed vlgdkj vanksyukauh xka/khuh Hkkjrkyk 
Lokar«; feGo.;klkBh R;kauh laiq.kZ txkyk izsfjr dsys- jfoanzukFk Vkxksj ;kauh loZizFke R;kauk egkRek ¼ vFkZ & egku vkRek ½ 
gh mik/kh fnyh- lqHkk’kpanz cksl ;kauh b-l- 1944 e/;s ifgY;kank R;kauk ^jk’Vªfirk* vls lacks/kys vls Eg.krkr- 2 
vkWDVkscj gk Hkkjrkr xka/kh t;arh Eg.kwu rj txHkjkr vkarjjkf’Vª; vfgalk fnu Eg.kwu lktjk dsyk tkrks- 
 vlgdkj vkf.k vfgalsP;k rRokoj vk/kkfjr lR;kxzgpk mi;ksx xka/khuh izFke nf{k.k vkfQzdse/;s rsFkhy Hkkjrh;kauk 
R;kaps ukxjh gDd feGowu ns.;klkBh dsyk b-l 1915 e/;s Hkkjrkr ijr vkY;koj R;kauh paikj.kke/khy “ksrd&;kauk tqyeh 
dj o tehunkj ;kaP;k fo:) y<.;klkBh ,d= dssys b-l 1921 e/;s Hkkjrh; jkf’Vª; dkWxzslph lq=s lkaHkkGY;kuarj xfjch 
fueqyZu] vkfFkZd Lokoyacu] fL«k;kaps leku gDd] loZ /keZ leHkko] vLi~”;rk fuokj.k vkf.k lokZr egRokps Eg.kts LojkT; 
;klkBh ns”kHkjkr pGoG lq# dsyh xka/kh vkthou lkEiznka;hdrkoknkps ¼lEiznk;kaoj jktdkj.k dj.ks½ fojks/kd gksrs vkf.k rs 
eksB;k izek.kkr loZ /keZ vkf.k iaFk ;kaP;ki;Zar iksgkspys <klGr tk.kk&;k f[kykQr pGoGhyk R;kauh vk/kkj fnyk vkf.k rs 
eqfLyekaps usrs cuys b-l 1930 e/;s baxztkauh yknysY;k feBkojhy djkfojks/kkr R;kauh gtkjks Hkkjrh;kaps 400 fdeh 250 
eSy ykac nkaMh ;k=se/;s izfrfuf/kRo dsys b-l 1942 e/;s R;kauh baxztkafo#) Hkkjr NksMk vkanksyu pkyw dsys- xka/khaP;k ehB 
lR;kxzg] ijns”kh dkiMkoj cfg’dkj] Hkkjr NksMks vkfn jkf’Vª; pGoGrhy tu vkanksyukae/;s dkexkj eksB;k la[;sus lgHkkxh 
gksrs- 
'kks/kfuca/kkps mn~ns’k & 

 egkRek xka/khthps Jefo’k;d fopkj letqu ?ks.ks- 
 egkRek xka/kthpk dkexkj la?kVuk fo’k;d n`’Vhdks.k letqu ?ks.ks 

 
e- xka/khthaps Jefo"k;d fopkj & 
1½ 'kjhjJe& 
 vgenkckne/khy fxj.khdkexkjkaP;k iz”ukalkBh egkRek xka/kh ;kauh miks’k.k dsys xka/khthP;k vk;q’;krhy Hkkjrke/;s 
dsysys gs ifgys tuvkanksyu Bjys R;ke/kwu xka/khth dkexkjfo’k;d n`’Vhdks.kkph tM.k?kM.k gksr xsyh ek= iq<s xka/khthaph rRRos 
dkexkj la?kVukauk u iVY;kus ;k pGoGhiklwu rs ykacp gksr xsys- 
 xqtjkre/khy vgenkckn gs dkiM fxj.;kaps dsanz gksrs- 2017 e/;s ;k “kgjkr Iysxph lkFk iljyh- IysxP;k Hkhrhus 
yksd “kgj lksMwu tkÅ ykxys ;ke/;s fxj.kh dkexkjgh eksB;k izek.kkr gksrs fxj.;k vksl iMw ykxY;k dkiM mRiknugh 
Fkkacys- ;k ifjfLFkrhoj mik; Eg.kwu dkexkjkauh “kgj lksMwu tkÅ u;s o dkexkj :tw Ogkos ;k gsrwus fxj.khekydkauh ^Iysx 
cksul^ ns.;kl lq:okr dsyh gk cksul dkgh fxj.;ke/;s rj osrukP;k 80 i;Zar fnyk tkÅ ykxyk ijarq tkusokjh 1918 
P;k lqekjkl Iysxph lkFk vkslY;koj gk Iysx cksul ns.ks fxj.kh ekydkauh can dsys dkexkjkauh 50  egkxkbZ HkRRkk ns.;kph 
ekx.kh dsyh- 

;q/ndkGke/;s ok<ysY;k egkxkbZeqGs /kkU;] dims vknh loZp thouko”;d oLrwaP;k fdaerhe/;s ok< >kY;kus R;kaps 
ft.ks dfB.k >kys gksrs- ifgY;k egk;q/nke/khy fczVuP;k lgHkkxkeqGs gh fLFkrh fuekZ.k >kyh gksrh rFkkfi dkexkjkaph ekx.kh 
fxj.kh ekydkauh /kqMdkowu ykoyh o ;k ekx.khlkBh lai dj.kk&;k dkexkjkauk dkeko:u dk<wu Vkdwu R;kaP;k tkxsoj ckgs:U 
dkexkj vk.kwu dkiM mRiknu dj.;kl ;kaps laca/k r.kkoiq.kZ >kys- fujk”kh injh iMysY;k dkexkjkauh vgenkckne/khy 
lkekftd dk;ZdR;kZ vuqlq;kcsu lkjkHkkbZ ;kaph HksV ?ksÅu gLr{ksi dj.;kph fouarh dsyh vuqlq;kcsu ;k  vackykyk lkjkHkkbZ 
;k VsDlVkby fey vksulZ vlksfl,”kuP;k v/;{kkaP;k Hkfxuh gksR;k R;kauh lkjkHkkbZ dqaVqckps Lusg vlysY;k o fxj.khekyd o 
dkexkj ;k nks?kkaukgh vknj.kh; vlysY;k o eksgunkl djepan xka/kh ;kauk ;k oknke/;s e/;LFkh dj.;kph fouarh dsyh 
xka/khuh rksMxk dk<.;klkBh nksUgh cktwaP;k izfrfu/khapk lekos”k vlysY;k yokn eaMGkdMs gk iz”u lksifo.;kph lwpuk dsyh 
;k yokn eaMGkP;k vusd cSBdk fu’QG BjY;k- 

xka/kkhps lkjs y{k Lokra«; vkanksyukP;k jk’Vªh; pGoGhdMs ykxys vlY;kus o dkexkj la?kVukauh dkexkjkapk mi;ksx 
jktdkj.klkBh d: u;s vls xka/kkhps er vlY;kus R;kauh iq<s dkexkj pGoGh iklwu varj Bsoys vlkos rFkkfi /ku”;kenkl 
fcykZ] ctkt] nkyfe;k] vackyky lkjkHkkbZ ;kaP;k lkj[;k vusd ns”kh HkkaMoynkjkaps gh xka/kh”kh toGps laca/k gksrs- R;kaph 
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xka/khP;k Lokra«; vkanksyukcn~ny lgkuqHkqrhph Hkkouk gksrh- rFkkfi dkexkj la?kVuk vlksr ok ns”kh HkkaMoynkj ;kauh 
Lokra«;iwoZ ok Lokra«;ksRrj dkGke/;s gh xka/kh fopkj vkS|ksfxd laca/kklanHkkZr Lohdkjys ukghr vls vk<Grs ifj.kkeh 
HkkaMoynkjkadMwu vf/kdkvf/kd uQ;klkBh dkexkjkaps “kks’k.k o dkexkjkadMwu vkiys gDd feGfo.;klkBh ekydkalkscrps 
fgald la?k’kZ lq:p jkfgys T;k ekDlZoknkpk ik;kp eqGh fgald dzkarhoj csry gksrk R;kpk Lohdkj dkexkjkauh dsyk 
dE;qfuLVkauh xka/khps fopkj dkexkj dzkarhP;k ekxkZrhy vMFkGs vlY;kus EgVys o xka/khauk HkkaMoynkjkaps ,taV Bjoys 
ifj.kkeh dkexkj pGoGhe/;s MkO;k fopkjkaP;k la?kVukaps opZLo fuekZ.k >kys /kuk<; ekydkauh gh fo”oLr fu/khph xka/khph 
rRRos /kqMdkowu ykoyh T;k fxj.kh dkexkjkalkBh y<k mHkk:u xka/kkhuh jktdh; thoukrhy Hkkjrkrhy vkiys ifgys 
tuvkanksyu mHkkjys R;k fxj.kh dkexkjkaauh eaqcbZr dsysyk la?k’kZ o ekydkauh gO;klkiksVh R;kaph dsysyh okrkgr gk dkexkj 
pGoGhckcr xka/khauh osGksosGh iqjLdkj dsysY;k eqyrRRokapk ijkHkop Eg.kkok ykxsy dk 
2½ Je izfr"Bslac/kh fopkj& 
 iksVklkBh ifjJe ;k fu;ekps ikyu lDrhps dsys rj R;krwu nkfjnz;] jksx o varks’k fuekZ.k gksrkr rh xqykefxjhph 
voLFkk gks; R;k rRokaps LosPNsus ikyu dsys rj larks’k o vkjksX; feGsy vkf.k vkjksX; gsp [kjs /ku gks; lksus#i gs uOgsa 
LoPNrsus iksVklkBh ifjJe dj.;kpk ,d iz;ksx Eg.kwu *xzkemn;ksx la?k * LFkkiu dj.;kr vkyk- eqacbZ ;sFks 1934 lkyh 
HkjysY;k dkWaaa axzsle/;s frP;k lHkklnRoklkBh “kjhj Jekph vV izFkep Bso.;kr vkyh- fudksi izd`rhP;k ek.klkus vkiY;kyk 
tso.k feGo.;klkBh- dks.kR;k rjh izkekf.kd ekxkZus d’V dsys ulrhy rj R;kyk QqdV tso.k ns.;kph dYiuk xka/khthP;k 
vfgalsP;k rRoKkukr clr ukgh- R;keqGs jk’VªkPkk v/kikr >kyk vkgs vkf.k jk’Vªkar vkG”khi.kk] fu#i;ksxhi.kk] <ksaxhi.kk] 
vkf.k xqUgsxkjhgh ;kauk mRrstu feGkys vkgs v”kk vLFkkuh nku/kekZeqGs jk’Vªkph HkkSfrd o vk/;kfRed dks.krhp laiRrh 
o`)hxar gksr ukgh ek= nkR;kyk vki.k iq.;”khy vlY;kpk [kksVk Je gksrks tj v”kk nkR;kauh LoPN o vkjksX;”khy v”kk 
ifjfLFkrhe/;s Lor%P;k pfjrkFkkZlkBh d’V dj.kk&;k L=h iq#’kkauk tso.k ns.kk&;k laLFkk m?kMY;k rsa “kgk.ki.kkps gksbZy ! v”kk 
laLFkr dj.;klkj[;k vkn”kZ O;olk; Eg.kts ek>~;k erkus pj[kk fQjo.ks fdaok dkilk”kh laca/k vlysyk dks.krkgh /kank dj.ks 
i.k vlk /kank tj R;kauk ekuor ulsy rj R;kauh nqljsgh dke fuoM.ks QDr ^^uk Je] uk tso.k** vlk fu;e vlkok- 
 egkRek xka/khthP;k ers lk&;k txkr etwj o HkkaMoynkj ;kapk dyg pkyw vkgs xjhc yksd Jhearkpk gsok djhr 
vkgsr lokZauh tj vkiY;k iksVklkBh dsys rj lektkrhy Js’B & dfu’B Hkko foy;kl tkbZy] Jhear yksd jkgrhy i.k rs 
Lor%yk vkiY;k laiRrhps dsoG fo”oLr ekurhy vkf.k laiRrhpk mi;ksx eq[;r% lkoZtfud fgarklkBh djrhy- 
3½ [kknh xzkemn~;ksx vkf.k Je^& 
 pj[ks o xzkeksn~;ksx ;kaP;k lgk;~;kus lk&;k ns”kkps dke pkykos vkf.k ;a=k,soth gkrkP;k Jekus dke fu?kkosa- gh 
gtkjks [ksM~;kr /kkU; nG.kkP;k fiBkP;k fxj.;k pkyw vkgsr gh xks’V Eg.kts vkeP;k ijkoyacukph lhek gks; vls R;kaps er 
gksrs- R;kps ers yksd fdrh iqjsiqj vkG”kh cuys vkgsr ;kps gs ,d xaed o mnkgj.k Eg.kts ;a=s gks;- xjhckaP;k iksVkoj ik; 
nsÅu vkiyk f[klk xje dj.ksa ;ksX; vkgs dk; v”kk ,dsdk fxj.kheqGs gtkjks gkrpDD;k fudkeh curkr vkf.k gtkjks 
?kj/kfu.kh csdkj gksrkr- rlsp R;k pDD;k cufo.kkjs dkjkfxj gh csdkj gksrkr gh lkFk lalxZtU; vkgs- [ksM~;krhy brj 
/kan~;kukgh rh cka/kw “kdsy vkf.k xzkeh.k /kan~;kpk uk”k >kyk dh dyspkgh uk”k vks<osy tqU;k dkjkfxjk,soth uoh dkjfxjh ;sr 
vlrh rj dks.kh Qkj”kh dqjdqj dsyh ulrh i.k rlsa ?kMr ukgh T;k gtkjksa [ksM~;kr fiBkP;k fxj.;k lq: >kY;kk vkgsr rsFks 
HkY;k igkVsl EgVyh tk.kkjh tkR;kojhy xksM xk.kh ,sdw ;sbZ uk”kh >kyh vkgsr- 
 ;k ;a=kpk l/;k nq:i;ksx gksr vkgs vls xka/khthuk okVs R;kaP;k ers baftukapk okij pkyw dkekf”kok; “ksrh 
fHkto.;klkBh un~;k] rGs] foghjh ;krwu ik.kh oj dk<;klkBh >kyk rj dkgh”kh uqdlku HkjikbZ feGkY;klkj[ks gksbZy- vkt 
tursiq<s Hkh’k.k HkforO; mHks vkgs R;krwu frph lqVdk dj.;klkBh l/;kP;k ;k ;a=”kDrhpk mi;ksx dj.;kdjhrk t:j rs 
mik; rkcMrksc ;kstkosr- 
4½ egkRek xka/khthps dkexkjpGoG@la?kVuk fo"k;d n`"Vhdksu & 

egkRek xka/kh dks.kR;k gh izdkjP;k dkekyk deh izrhps letr uOgrs- R;kP;k ers dke fdaok Je fdaok dks.kR;kgh 
izdkjP;k laiRrh fdaok HkkaMoysis{kk deh ukghr Je fdaok dkekph iqtk djkoh vls rs Eg.kr Work is Worship vkiys 
vkjksX; pkaxys Bso.;kpk ,deso ekxZ Eg.kts dke dj.ks gk vkgs- Jekyk egkRek xka/kh izd`rhpk ,d fu;e letr vlr th 
O;Drh ;k fulxZ fu;ekaps mYya?ku djsy rh Lor%p vMp.khr ;sbZy R;kaP;k ers “kkfjjhd Je dj.ks gs izR;sd ek.klkps ,d 
ifo«; vkgs- v”kk izdkjP;k JekeqGs euq’;kyk lektkr izfr’Bk feGkyh ikfgts vls R;kauk okVs egkRek xka/khuk ts yksd dke 
u djrk dsoG lqV~;k ?ksrkr v”kk yksdkackcr frjLdkj gksrk- 

egkRek xka/khuh Jekps egRo tk.kys gksrs egkRek xka/kh Lor% laMkl lkQ djr o dq’BjksX;kaph lsok djhr vlr- 
,dnk fouksckth ckiwthuk HksVk;yk xsys xka/khth vkJekP;k Loa;ikd?kjkr Hkkth fpjr gksrs egkRekthuh fouksckP;k leksj 
Hkkthph tqMh Vkdyh vkf.k Eg.kkys ^^Hkkth fuoMk;yk ykxk] fuoMrk fuoMrk ppkZ d:** xka/khthP;k vkJekr loZ lR;kxzghauk 
lQkbZph dkes djkos ykxr- xka/khthP;k ys[kh Jeizfr’Bkp lokZr egRokph gksrh- Jekrqu vuqHko feGrks Je dj.kkjkp 
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vkiyk dk;kZa”kh ,dfu’B jkgrks T;kyk nkfjnz; nqj Bsok;ps vkgs o ;”k feGok;ps vkgs R;kaus Jensorsykp izlUu d:u ?ksrys 
ikfgts- gh Jensork Eg.kts eksBs dMd nSor vkgs- Jekf”kok; bFks nwljk dlykp of”kyk pkyr ukgh- 
5½ fu"d"kZ & 
 egkRek xka/khthuh R;kaP;k vkfFkZd fopkajke/;s ekuoh Jekyk egRo fnys- ekuoh Jekps egRo tk.kys o letwu ?ksrys- 
;a=kyk fojks/k djr vlrkuk Jekps egRo dk;e Bsoys- lq[kh lek/kkuh vkuanh lektke/;s Jekps egRo xka/khthuh Li’V dsys- 
R;kaP;k ers] Je gh laLd`rh vkgs- JelaLd`rhoj vFkZO;oLFkk] lektO;oLFkk vk/kkjysyh vkgs gs egkRek xka/khthuh ekU; dsys 
gksrs- 
 
6½ lanHkZ lwph & 

1. izk- jk;[ksydj ,- vkj^ vkfFkZd fopkjkapk bfrgkl ^] fo|k cqDl ifCy”klZ] vkSjaxiqjk] vkSjaxkckn izFke vko`Rrh  
¼twu 2005½ 

2. nk- u- f”k[kjŝ  xka/kh fopkj n”kZu & vFkZdkj.k ^ [kaM 13 ok  egkjk’Vª xka/kh Lekjd fu/kh] xka/kh Hkou] dksFk:M] 
iq.ks & 411 029 fOnrh; vko`Rrh ¼ vkWDVkscj 1993½ 
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xka/khthP;k LoIukrhy Hkkjr 
                                                          lkS- izfrHkk vfouk”k dqaHkkstdj 

,e-dkWe-ch-,M- 
lgk- f'kf{kdk] x.kirjko vkjokMs dkWyst vkWQ 

dkWelZ] lkaxyh 
 
izLrkouk & 

Xkka/khthsps O;DrheRo vfr'k; lk/ks gksrs- Lor%ph dkes Lor% dj.;koj R;kapk Hkj vls vktP;k ;qxkr vls EgVys 
tkrs dh ;'kLoh gks.;klkBh dkosckt vkf.k vfr pk.kkD{k vlkos ykxrs- ijarq xka/khthuh vkiY;kyk nk[kowu fnys dh vafre 
fot; gk lR;kpk vlrks- xka/khthsps f'k{k.k Eg.kts dkgh >kys rjh Lor%'kh izkekf.kd jkg.ks- ,[kkn;k'kh y<.;klkBh gkr fdaok 
'kL= mxkj.;kph xjt ulrs- tj rqepk lR;koj fo'okl vlsy rj rqEgh vghald i/nrhus fojks/k d#u pqd dj.kk&;kyk 
;ksX; ekxkZoj vk.krk ;srs- xka/khthP;k lR;kxzgkr dks.khgh lkehy gksow 'kdrs- R;klkBh  Jhear fdaok mPp f'kf{krp vlkos 
v'kh vV uOgrh- R;keqGsp R;kauk ns'kkrhy lkekU; yksdkaukgh ,d= vk.krk vkys- 

HkkjrkP;k Lokra= laxzekrhy izeq[k usrs Eg.kwu egkRek xka/khthuk vksG[kys tkrs- vfgalkRed ekxZkuh Lokra= 
feGo.;klkBh R;kauh laiq.kZ txkyk iszjhr dsys- egkRek xak/khpk tUe 2 vkWDVkscj 1869 ;k fno'kh xqtjkre/khy iksjcanj 
'kgjkr >kyk- R;kapk tUefnol laiq.kZ txHkjkr vkarjjk’Vh; vfgalk fnau Eg.kwu lktjk dsyk tkrks- R;akP;k ofMykaps uko 
djepan vkf.k vkbZps uko iqrGhckbZ gksrs- R;kaps ckyi.k /kkfeZd okrkoj.kkr xsY;keqGs vfgalk] 'kkdkgkj]] lfg’.kqrk] 
brjkcanny n;k ;k rRokpk izHkko R;kP;koj jksoyk xsyk- xka/khth gs ,d dkzarhdkjhiSdh ,d gksrs- R;kaP;k eukr Hkkoh Hkkjrkps 
Li’V vls fp= js[kkVys gksrs- gs fp= laiq.kZ okLrokoj vk/kkjys vlys rjh rsFki;Zr okVpky dj.ks gs eqGhp lksis uOgrs- 
R;kauk vlk Hkkjr fuekZ.k djko;kpk gksrk dh tsFks mPp vkf.k uhp Hksn jkg.kkj ukgh loZ iaFkke/;s iq.kZi.ks lketaL; jkghy 
v'kk Hkkjrkr vLi`';rk fdaok nk# vkf.k brj u'ksP;k oLrwauk LFkku jkg.kkj ukgh- ftFks dks.kkpsgh 'kks’k.k vkeP;kiklwu gks.kkj 
ukgh rlsp dks.kkdMwugh 'kks’k.k gksow ns.kkj ukgh- lokZpk vknj dsyk tkbZy- ns'kh vkf.k fons'kh ;ke/;s Qjd dsyk tk.kkj 
ukgh gkp rks xka/khthapk LoIu l`’Bhrhy Hkkjr vlsy- 
 
mnh’V;s & 

1- ;k ys[kkrwu xka/khthP;k LoIukrhy Hkkjr dlk gksrk gs y{kkr ;sbZy- 
2- LojkT; Eg.kts dk; rs lkaxrk ;sbZy 
3- vkSn;ksfddj.kkfo’k;h xka/khthps er lfoLrj Li’V djrk ;sbZy- 
4- Hkkjrkrhy [ksM;kfo’k;h vkf.k vkn'kZ [ksMs dls vlkos ;kcnny xka/khthph rRos Li’V djrk ;srhy- 
5- f'k{k.kkfo’k;hph xka/khthph ers Li’V djrk ;srhy- 
6- dqVaqckr o lektkr fL=;kauk ;ksX; ekukps LFkku d'kk jhrhus vlkos ;k cnny er y{kkr ;srhy- 
7- lR;kxzgkpk vFkZ dG.;kl enr gksbZy- 
8- xka/khthuh ;qodkdMwu dks.krh jpukRed vis{kk O;Dr dsyh rs lakxrk ;srhy- 

 
xka/khthP;k LoIukrhy Hkkjr 

orZeku lektO;oLFkk dkzarh >kyh rjh ;s.kkjh lektO;oLFkk d'kh vlkoh ;kfo’k;gh Qkj xkaHkhZ;kus o fopkjiqoZd vls 
fparu dj.kkjs vls xka/khth gs ,d Js’B dkzarhdkjdkaiSdh ,d gksrs- xka/khthapk R;kosGpk dy gk fofo/k tkrh /keZ] iFk] nsoh 
nsork] deZdkaM] va/kfo'okl o va/k ekU;rke/;s foHkkxysyk vlk let gksrk- vkt lektkph ekufldrk cnyyh vkgs vls 
okVr vlys rjh cgqark'kh rh iqohZ lkj[khp vkgs- o.kZ] tkrh] /keZ] Hkk’kk] lhek ik.kh ;k xks’Vho#u lektke/;s fgalk gksrkuk 
fnlrs- cgqla[; yksdkaP;k lkekU; nSufnau xjtk lq/nk Hkkxr ulysY;k fnlrkr- lektkr loZ= vlarks’k [kn[knr vlrks- g;k 
vlarks’kkrwu naxs /kksd;ke/;s ok< gksrss- xka/khthaP;k eukr ;k loZ erHksnkoj ekkr d# 'kdsy v'kk i/nrhP;k lektO;oLFkssps 
,d fp= gksrs- rs vokLro gksrs vls Eg.krk ;sr ukgh dkj.k rs izR;{kkr mrjo.;klkBh ts dBksj ifjJe djk;yk gos gksrs 
R;kdMs lRrk o lekt ;k nks?kkpsgh iq.kZr% nqyZ{k >kys- ifj.kker% xka/khthP;k LoIukrhy Hkkjr izR;{kkr mr# 'kdyk ukgh- 

xka/khthP;k ers ;qjksfi;u laLd`rhph udy dsY;kl fouk'kkdMs tkr vlwu gh ns'k ik';kaR;kizek.kss Hkksxoknh ulwu 
fu’dke deZoknh vkgs- nqljs ns'k i'kqcGkps iqtkjh vkgsr- rj Hkkjr gk vkRecykpk lk/kd vkgs- R;keqGs brj ns'kkais{kk 
Hkkjrkps /;s; o ekxZ nksUgh osxGs Bjrkr- vkRecykeqGsp vkEgh loZ txkoj 'kkarrsps jkT; izLFkkihr d# 'kdw- ;sFkhy izR;sd 
O;Drhps deZ Lo lq[kklkBh vlrs rso<sp rs lekt lq[kklkBhgh vlrs- euq’; tj lq[klk/kukapk xqyke >kyk rj gh lq[k 
lk/kus R;kyk fpjMwu Vkdrhy- Eg.kwup lk/kh jkg.kh o mPp fopkjlj.kh pk ekxZ vki.k voyachr ukgh rksi;Zr ;k ek;sP;k 
e`xtykrwu lqVdk gks.kkj ukgh- 
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ek>;k LoIukrhhy Hkkjr gs xjhackps LojkT; jkghy- T;k Jhear O;Drh o jktk vko';drkpk miHkksx ?ksrkr R;k 
xjhckadjhrkgh lqyHk vlkO;kr- tsFsk mPp vfk.k uhp oxkZpk Hksn jkg.kkj ukgh- L=h iq:’k ;kauk lekt gDd jkgrhy- laiq.kZ 
txk'kh vkepk laca/k gk 'kkarrke; vlsy- 
Hkkjr gk [ksM;kapk ns'k vkgs- 

xka/khthauh vusdnk gs lakxhrys vkgs dh [kjk Hkkjr [ksM;ke/;s olysyk vkgs- lkryk[k [ksMh vkrk ikp lkMsikp 
yk[kki;Zr vkyh vlyh rjh vtwu [k&;k Hkkjrh; laLd`rhpk 'kks/k [ksM;ke/kwup ?;kok ykxsy- Hkkjrkrhy 'kgjkaps ikyu ikss’k.k 
gs [ksMh djrkr- xzkeh.k turk ts dkgh Lod’Vkus feGors rs vkEgh “kgjh yksd doMh eksykP;k fdaerhr ?ksr vlrks- [ksMh o 
“kgjs ;kaP;kr iks’kd o uhrh;qDr laca/k fuekZ.k gks.;kdjhrk “kgjh yksdkauk v”kh tk.kho fuekZ.k Ogkoh dh dsoG LokFkkZlkBh 
“kks’k.k dj.;kis{kk R;kaP;kdMwu Lor%yk feG.kk&;k iks’kd “kDrhpk xkod&;kauk Hkjiwj ekscnyk fnyk xsyk ikfgts- 
“kgjkaps drZO; &xka/khth Eg.kr [ksM;kaph lq/kkj.kk dj.;kph eksghe gh dsoG [ksMwrkaP;k f”k{k.kkph ckc ulwu frP;kiklwu “kgjh 
yksdkaukgh frrdsp f”k{k.k ?;ko;kps vkgs- “kgjkrhy dk;ZdR;kZuh [ksM;krhy fopkjkaps oG.k ykowu R;kuqlkj jkg.;kph dyk 
voxr dsyh ikfgts- “kgjh yksdkauh midkj drsZ vlwu uOgs rj lsod Eg.kwu lejlrsus R;akph lsok djkoh- [ksM;akP;k 
lq/kkj.kkeqGsp LojkT;izkIrhps vafre mfn’V; lQy gksbZy- [ksM;krY;k rhu jksxakpk uk;ukV djk;yk gok gs jksx Eg.kts  
1- lkoZtfud LoPNrsph derjrk  2- Hkjiwj ldl vkgkjkph derjrk  3- vkf.k [ksM;karhy yksdkaps vlkos 

;k rhu xks’Vhoj vktgh [kwi dke djrk ;s.;klkj[ks vkgs- yksdkauk LoPNrsps egRo iVowu nsowu pky.kkj ukgh rs 
R;akP;ke/;s fcacoys ikfgts- “kgjke/;s HkkT;k fod.kkjs “ksrdjh rhp Hkkth ?kjh cuowu [kk.ks Eg.kts pSu letrkr- rj vKku 
gs rj vtwu gh yksdke/;s igko;kyk feGrs- vktP;k oSKkfud ;qxkr txk;yk oSKkfud n`’Vh ykxrs- [ksM;kauh fuOoG 
tx.;k,oth R;kauh “kDrh”kkyh vkf.k le`/n Ogkos vls vkEgkyk okVrs- ;klkBh LojkT;kpk vFkZ letwu ?;k;yk gok- 
LojkT;kpk vFkZ &LojkT; Eg.kts yskderkuqlkj pky.kkjs Hkkjrkps “kklu- yksderkpk dkSy vf/kdkjhr erla[;sP;k ek/;ekrwwu 
gksbZy ts ts ;sFks dk;eps jkgrkr- ts lektkpk HkY;kdjhrk d’V djrkr T;kaph ;sFkY;k ernkj ;knhr ukos vkgsr vls L=h 
iq:’k ijdh; lq/nk ernkukr Hkkx ?ksow “kdrkr- xka/khth Eg.krkr LojkT;kr tkrhHksnhauk LFkku vl.kkj ukgh- R;koj lqf”kf{kr 
fdaok Jhearkpk ,dkf/kdkj vlw “kd.kkj ukgh- rs lokZdjhrk lokZP;k dY;k.kkdfjrk jkghy- ;k lokZe/;s “ksrd&;kacjkscjp yqGs] 
yaxMs] vka/kGs] Hkqdsysys yk[kks djksMks etwj lq/nk ;srkr- 

LojkT;kph xjt xjhckauk vkgs tksi;Zr R;kaP;k fdeku xjtk vkEgkyk Hkkxork ;sr ukghr rksi;Zr LojkT;kyk vFkZ 
vl.kkj ukgh- xka/khthps LojkT; gs lR; vkf.k vfgalsP;k “kq/n lk/kukanokjs LFkkik;ps vkgs- Hkkjrh;kauk vkiY;k gDdkis{kk 
vkiY;k drZO;kps Hkku vf/kd vlk;yk gos- R;keqGs O;Drhykgh U;k; feGsy o lektkykgh U;k; feGsy- LojkT; Eg.kts 
ljdkjh fu;a=.kkrwu dze”k% eqDr gks.ks- [k&;k LojkT;ke/;s yksdakuk ygkulgku xks’VhlkBh ljdkjoj voyacwu jkg.;kph xjt 
mj.kkj ukgh- 
“kgjs vkf.k [ksMs &xzkeh.k vkf.k “kgjh thoukiSdh vkiY;kyk dqBY;krjh ,dkph fuoM djkoh ykxsy “kgjkps O;ogkj gs 
[ksM;kaP;k “kks’k.kkoj voyacwu vkgs- Eg.ktsp “kgjkauk gh dsysyh lacaf/kr ghalk Fkkacokoh ykxsy- tks dlsy R;kph tehu jkghy- 
“ksrd&;kayk loZJs’B LFkku fnys ikfgts- vkiys jkT; xzkeLojkT; iz/kku jkT; vlsy o [ksM;kaps “kgjhdj.k dj.;kis{kk 
[ksM;kapk iw.kZ dk;kikyV d#u rh Lo;aiw.kZ dj.ks gs vkiys mfn’V; vlssy- xzkeLojkT; gs lsokHkkoh] vfgalkoknh] lR;oknh o 
vifjxzgh dk;ZdR;kZeqGs mHks jkgrs- 
vkSn;ksfxdhdj.kkfo’k;h xka/khthsph ers & xka/khthP;k ers vkiY;k ns”kkus vkSn;skfxdj.kkP;k ekxs ykx.;kph xjt ukgh- vkiY;k 
ns”kkr vQkV tula[;k vkgs- xzkeh.k Hkkxkrhy mn;ksxkkeqGs vFkZ izkIrh djrk ;srs o nSufnau xjtk O;oLFhri.ks Hkkxow “kdrks- 
ek>k vkSn;ksfxdj.kkyk fojks/k ukgh i.k ;a=ks;ksx ek= dkGthps dkj.k vkgs- ;a=keqGs csdkjh ok<hy- xka/khthpk Hkj “kkfjfjd 
Jekoj vf/kd gksrk dkj.k tj yksd “kkfjfjd dkekpk lUeku djrhy rj R;kaP;kryk mPp uhp Hkko lq/nk laisy- lokZuk 
dkekph lo; ykxyh dh ekyd etwj gk Hksn feVsy- 
lektokn vifjxzg vko”;d 

xaka/khthP;k ers laLd`rhps [kjs y{k.k Eg.kts vifjxzgkpk Lohdkj gks;- R;keqGs [kjs lq[k o vkuan ok<r tkrks- 
vuko”;d oLrwapk lkBk d#u Bso.ks Eg.kts xka/khthaP;k ys[kh pksjh dj.ks gks;- Eg.ktsp T;kauk xjt vkgs R;akuk R;k oLRkwlkBh 
ouou HkVdkos ykxrs ex R;kauk ;k vuko”;d oLrw aiklwu vki.k enr d# “kdw- R;klkBh Lor%oj la;e vlkok- Hkkjrkr 
yk[kkss yksd v/kZiksVh jkgwu mnj fuokZg djrkr R;k lokZuk iksVHkj vUu o oL=s feGsi;Zr vkEgkyk thoueku mapko.;kpk 
eqGhp gDd ukgh- ;klkBhp Lor%yk dkgh lq[klks;hiklwu oaphr jgkos ykxsy rjh pkysy- 

Jhearkuh Lor%P;k ;ksX; xjtk Hkkxwu ts mjsy rs lektkps vkgs vls okxkos vls dsY;kus R;kph th dekbZ vlsy R;k 
dekbZyk ikfo«; izkIr gksbZy o lektdkzarh vkiksvkip gksbZy- 
Xkzkeksn;skxkf”kok; i;kZ; ukgh & drkbZ vkf.k foukbZ ;kaP;k iqu#thoukus HkkjrkP;k vfFkZd vkf.k uSfrd ifjfLFkrhps iqu#Tthou 
gksbZy vls xka/khth Eg.kr vlr- xjhch nqj dj.;kph {kerk pj[;kr vkgs- gk pj[kk le`/nhps izfrd vkgs- O;kikjke/;s rh 
Li/kkZ fuekZ.k u djrk “kkarh fuekZ.k djrs- R;keqGs yksdkaP;k eukr lnHkkouk o Lokoyacu ok<sy- ?kjkrhy pj[;keqGs oL=kph 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal  Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 145 
 

xjt Hkkxrs- yksdkauk iksV Hkj.;klkBh mn;ksx feGrks- lqrdrkbZewGs fiat.ks] isGw] rkuk dj.ks] [kG yko.ks] fo.kdke o jaxkbZ 
v”kh vusd dkes mHkh jkgrkr- xkokrhy lqrkj] yksgkjkukgh dke feGrs- Eg.kwu xzkeh.k tursyk le`/n djk;ps vlsy rj 
pj[;kf”kok; i;kZ; ukgh- 

[kknh fuekZ.k dj.sk] gkrk.ks nG.ks] dkaM.ks] ik[kM.ks] lkc.k dkxn cuo.ks] dkrMh deko.ks] rsy?kk.;k pkyo.ks b- 
mn;ksx tksi;Zr xzkeh.k Hkkxkr pkyrhy rksi;Zr xko Lokoyach jkghy- xkokrhyp oLrw [kjsnh dj.;kpk vkxzg /kjyk ikfgts- 
;klkBh ljdkjus loyrh n;kO;kr- xzkeksn;ksxkeqGs lathouh ykHksy [ksM;kauk  
xzkeh.k Hkkxkrhy LoPNrk  

xzkeh.k Hkkxkrhy xkos gh dp&;kaP;k <hxklkj[kh vkgsr- xkokP;k ckgsj dpjk lkaMik.;kps vksxksG vk<Grkr- rlsp 
vkiY;k vax.kkrhy dpjk nql&;kP;k vax.kkr yksVys dh vkiyh LoPNrk >kyh vls vki.kkl okVrs- 

xak/khthP;k ers xzkelsodkauh xkokph lQkbZ o vkjksX; ;kdMs tk.khiwoZd y{k fnys ikfgts- lkoZtfud Bhdk.ks LoPN 
d”kk i/nrhus Bsokok;kph ;kps f”k{k.k ukxjhdkauk n;kos- cktkj jLrs ;k loZ fBdk.kkph LoPNrk djkoh- dp&;kps ;ksX; 
O;oLFkkiu dsY;kl [krfufeZrh gksbZy- xkokrhy rykokr xkbZ] tukojs o diMs /kow u;s- ;keqGs gks.kk&;k lkfFkP;k jksxkiklwwu 
cpko gksbZy- 
xkokph jpuk &xkokph jpuk iw.kZr% vkjksX;iw.kZ vlkoh xkokrhy ?kjke/;s Hkjiwj izdk'k  vkf.k gok [ksGrh vlkoh- xkokr 
miyC/k vl.kk&;k lk/kulairhpk mi;ksx d#u ?kjcka/k.kh djkoh- vax.k vlY;kl R;k fBdk.kh xqjkaph O;oLFkk djkoh- 
Hkkthikyk rsFksp fidork ;sbZy- lokZlkBh [kqys vls eanhj] lHkkxzg vlkosr- lgdkjh in/krhP;k nqqqX/kky;s Ik”kqikyu dsanz] “kkGk 
vkf.k nok[kkuk vlkok- xkokrhy yksdkauk ;ksX; ekxZn”Zku feGkY;kl xkokps mRiUu ok<sy- 
f”k{k.kkcnnyps xka/khthaps er &Hkkjrkrhy 80 VDds yksd gs “ksrh djrkr o ckdhps 10 VDDds yksd brj O;olk; djrkr- 
R;keqGs d`’khiz/kku ns”kkr dsoG iqLrdh f”k{k.k gs dkekps ukgh- eqyke/khy “kkfjfjd] ekufld o v/;kfRed xq.kkapk fodkl 
gksbZy v”kk dks.kR;krjh mn;ksxkps f”k{k.k R;kauk feGkys ikfgts- eqykauk ygkui.kkiklwu ifjJeizseh cuoko;kl gos vls 
xka/khthaps er gksrs-  

f”k{k.kkP;k ;kstuse/;s v{kj vksG[khiwohZ votkjs pkyfo.;kl f”kdoys tkbsZy- fp=kP;k lgk;kus oLrwaph vksG[k Ogkoh- 
O;olk;keqGs cktkjkr fodY;k tk.kk&;k oLrw cuorhy- JethoukP;k lgk;kus eqykapk “kkfjfjd] ckS/nhd] o uSfrd fodkl gksr 
jkghy- 
mPpf”k{k.k &xka/khthuk mPp f”k{k.kkfo’k;h veqykxz cny gok gksrk  fofo/k mn;ksxka”kh lacf/kr egkfon;ky;s  R;k R;k 
mn;ksxkrhy Js’B daiuhus jkT;kP;k ns[kjs[kh[kkyh pkyokohr- R;keqGs Lukrdkapk [kpZ R;kaP;knokjs Hkkxfoyk tkbZy- VkVk fcykZ 
daiU;kaP;k ekydkauh jkT;kP;k ns[kjs[khlkBh baftfu;j eqykauk f”k{k.k ns.;kdjhrk dkWystsl pkyokosr- fey mn;ksxkuah R;akuk 
vko”;d vl.kk&;k fon;kF;kZuk ;ksX; izf”k{k.k Lor% dkWyst dk<wu n;kohr- xka/khthps vls er gksrs dh uohu fo”ofon;ky;s 
LFkkiu djrkuk vki.k Qkj [kcjnkjh ?ksryh ikfgts- iq:’kkcjkscj fL=;kaukgh f”k{k.k fnys ikfgts R;kauk fo”ks’k loyrh fnY;k 
ikfgtsr- 
v[kaM f”k{k.k &xka/khthP;k ers f”k{k.k d/khgh lair ulrs euq’; gk vk;q’;Hkj fon;kFkhZp jkgrks- lrr Kkukr Hkj Vkdhr 
vlrks- rlsp rks vuqHkokrwu f”kdrks vuqHko gh lokZlkBh eksBh “kkGk vkgs- 
/kkfeZd f”k{k.k &ljdkjh “kkGk] egkfon;ky;krhy  fon;kFkhZ ;kauk /kkfeZd f”k{k.k ukgh ;klkBh Hkkjrklkj[;k fHkUu /kehZps 
feJ.k vlysY;k ns”kkr v/kqfudrsP;k ykylslkBh /kkfeZd f”k{k.k ns.ks xjtsps vkgs- 
izkS< f”k{k.k & Hkkjrkrhy vktgh xzkeh.k Hkkxkrhy yksd fuj{kj vkgsr- gh fuj{kjrk u’V >kyh ikfgts- v{kj vksG[k >kyh 
Eg.kts fuj{kjrk laiyh vls gksr ukgh- nSuafnu thoukr mi;ksxh iMsy vlsp f”k{k.k R;kauk n;k;yk gos- rs R;kaP;koj 
tcjnLrhus yknwu mi;ksxkps ukgh- R;kauk f”k{k.k feGo.;kph Hkwd ykxyh ikfgts- iqLrdkrwu R;kauk nSuafnu mi;ksxkps O;ogkjhd 
LFkku izkIr gksr ukgh rs xzkeh.k yksdkaP;k n`’Vhus fu#i;ksxh vkgsr- ;klkBh nSuafnu mi;ksxkps f”k{k.k fnys ikfgts- 
 
yksdla[;k ok< Fkkacok;ykp goh 

fodklkP;k vkeP;k loZ ;kstuk HkjelkB yksdla[;kok<heqGs fujFkZd Bjrkr- gh yksdla[;kok< Fkkacyh ikfgts] i.k 
R;klkBh d`f=e lka/kukpk okij dj.ks xak/khth xSj ekuhr vlr- R;kaP;k ers ;k d`f=e lk/kukapk izpkj d#u vki.k ;k 
ns”kkrhy ;qodkaps uqdlku djhr vkgksr- la;ekus ek.klkyk R;kP;k dkeizo`Rrhyk vkGk ?kkyrk ;srks- vkeP;k fL=;akuk [kjs 
f”k{k.k n;k;ps >kys rj R;kauk [kqnn uo&;kayk lq/nk izzlaxksikr udkj n;k;ps f”kdoo;kl gos vls R;akuk okVk;ps- 
O;lus &ekuoh thoukyk vkrwu lrr iks[kjr vlysY;k loZ O;luakfo’k;h xka/khthauk ?k`.kk gksrh- rs Eg.kk;ps dh eyk dsoG 
,dk rklkdjhrk tj Hkkjrkpk gqdqe”kgk cufoys rj loZizFke eh nk#ph loZ nqdkus R;kaP;k ekydkauk dks.krhgh uqdlku HkjikbZ 
u nsrk can djko;kl ykohu- u”kkpksjh gh O;fHkpkjkis{kk okbZV xks’V vkgs vls xka/khth ekuk;ps- 
Li`”;kLi`”;rk & vLi`”;rk gk fganq/kekZojpk dyad vkgs- gh xkak/khthph Hkkouk lokZuk Kkr vkgs- T;k osGh gk lekt 
v/kirukP;k xrsZr iksgpyk vlsy R;k osGh R;k dkGkr ;k Li”kkZLi”kZ Hkkouspk mn; >kyk vlkok vls R;kaps er gksrs- 
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vLi`”;rsps fo’k lxG;k fganq/kekZykp gGwgGw futhZo d#u Vkdhr vkgs- gtkjks  yksd R;keqGs lkekftd pkSdVhrwu ckgsj Qsdys 
tkrkr- ns”kkrY;k ,d iapek”k tursyk vkEgh v”kk r&gsus xqykehr Bsow “kdr ukgh- 
tkrhO;oLFkk & izR;sd O;DrhP;k dke dj.;kP;k letwu ?ks.;kP;k dkgh e;kZnk vlrkr- o.kZO;oLFkspk tUe ekuokP;k ;k 
e;kZnkps voyksdu dsY;kuarj >kyk vlkok- o.kZO;oLFksr O;DrhP;k ,dw.k e;kZnkp o oSf”k’V;kaps Hkku vlsy i.k R;kr 
mPpuhp Hkkousyk LFkku gksrs vls okVr ukgh- 

xka/khth vls Eg.kr dh] eh o.kZ ekurks- fi<;kufi<;k pky.kk&;k /kan;keqGs rs fueZk.k >kys vkgsr- tj ;k O;oLFkspk 
nq#i;ksx dsyk ulrk rj loZ txkyk pdhr djsy vls lkekftd fu;e vki.k vfLRkRokr vk.kys vlrs- i.k vkiY;kyk 
vKkukus ?ksjys o vki.k jLrk pqdyks- 
fL=;kauk leku vf/kdkj & xkaa/khthuk vls okVr gksrs dh vfgalsP;k ik;koj th lektjpuk cusy R;k lektjpusr 
iq:’kk,o<sp LFkku fL=;kaukgh vlsy- lektkps vkpkj fopkj o fu;e nks?ksgh ,df=ri.ks Bjrhy- 

xka/khthaps vlsgh er gksrs dh] gqaM;kph pky u’V Ogk;ykp goh- R;keqGs yXukyk ,[kkn;k lkSn;klkj[ks Lo#i ykHkrs- 
gqaMk izFkspk tkfrizpkjka”kh fudVpk laca/k vkgs vls xka/khth ekur gksrs- eqykeqyhaph ,desdkaph fuoM tksi;Zr tkrhuh cka/kysyh 
jkgrhy rksi;Zr gqaM;klkj[kh izFkk jkghyp- gh rksMk;ph vlsy rj eqyk eqyhuhp tkrhfo#/n caM iwdkjkos- gawMk ekx.kkjk 
;qod Eg.kts f”k{k.kkojpk dyad vkgs- vkbZ ckikuh gh R;klkBh tkrhryk eqyxk “kks/k.;kpk [kVkVksi u djrk tks eqyhyk 
lUekukus okxosy v”kk dqBY;kgh tkrhrY;k eqykph fuoM djkoh- 
“kkarhlsuk & xka/khthaP;k LoIukrhy Hkkjr lkdkj gks.;klkBh R;kaP;k eukr ,d v”kh lsuk mHkkj.;kpk fopkj gksrk dh] th naxs 
fo”ks’kr% tkrh; naxs Fkksifo.;kpk iz;Ru Lor%P;k izk.kkphgh iokZ u djrk djsy- Eg.kts gh lsuk iksyhl o lSU; ;kaph tkxk 
?ksbZy- izR;sd ifjfLFkrhyk “kkarrke; ekxkZus rksM nsbZy- ;k lsusps uko R;kauh “kkarhlsuk Bsoys gksrs- “kkarhlsusr “kjhjkyk xkS.k 
LFkku vlsy R;kaps pfj= gsp R;kaps cG vlkos- “kkarhlsusus dks.krsgh gR;kkj ckGxw u;s- R;kauk ,d fpUg ns.;kr ;kos- R;kauk 
izFkeksipkjkps f”k{k.k fnys tkos- 
lR;kxzg & lR;kxzg Eg.kts rks iq.kZr% fou;laiUu] U;k; ekx.khlkBh vlysyk o R;ke/;s fdaphrgh }s’k o frjLdkj ulkok- 
vkReDys’k o izse ;kP;k cGkojp  izfri{kkoj fot; feGoh.ks- lfofu; dk;nsHkax gs ckS/n vkanksyukps LoPN Lo#i gks;- 
lR;kxzgkps [kjs f”k{k.k yskdkauk n;kos ykxsy- yksdkauk HksV.ks ] vf/kdk&;kauk HksV.ks] lokZuk letkowu lkax.ks] eu oGfo.ks gs 
mik; tj v;”kLoh Bjys rjp lR;kxzgkpk mi;ksx djkok- 
vkn”kZ ladYiuk & 

xka/khthP;k HkkjrkP;k Hkfo’;kcnnyph ladYiuk vkn”kZ vkgs rs pgqcktquh Hkkjrkps orZeku Hkwwr o Hkfo’; ;kfo’k;h 
fopkj djhr gksrs- R;kapk izR;; R;kaP;k o.kZukrwu gksrks- v/kqfud ;qx gs ,d foy{k.k HkksxoknkdMs ]fgalsdMs o dzSk;kZdMs /kkor 
vlrkuk xka/khth ,dk R;kxh] lsokHkkoh] oLrqfujis{k thoukps LoIu ikgr gksrs vls v{ksi ;sow “kdrkr- ijarq xka/khthuh ;k 
o.kZukrhy izR;sd ckc izR;{kkr lkdkj d#u nk[koyh vkgs- fo”o”kkarhP;k n`’Vhus “ksoVh xka/khtaahpkp ekxZ ;ksX; vkgs vls 
okVrs- 
 
lkjka”k & 

xka/khthauh ,dk fof”k’B lektjpusps tkr ikr fojghr vls gksrs- rs HkkjrklkBh izek.k ekuys- Hkkjr gk ns”k 
ik”pkaR;kizek.ks Hkksxokn ulwu deZoknh vkgs vls rs Eg.kr- Hkkjrkus ik”pkR;kaph vuqdj.k d# u;s vls R;kaps er gksrs- 
LojkT;kr lokZuk leku egRo jkghy- LojkT;kr fgalsyk LFkku ukgh- ;a=kauk izk/kkU; u nsrk Jeiz/kku mRiknu ra=kpk okij 
djkok- R;keqGs jkstxkj feGsy yksdkaps thoueku lq/kkjsy- Hkkjrkrhy csdkjh o nkfjnz;kps eq[; dkj.k Eg.kts vfrfjDr 
yksdla[;sr vkgs- ;klkBh yksdla[;soj fu;a=.k Bsokos- f”k{k.kkr veqykxz cny djkok vls xka/khth ekur- gLr O;olkk;iz/kku 
f”k{k.k i/nrh vlkoh- mPpf”k{k.kkpk [kpZ mn;ksxkauh mpykok- tkrhO;oLFkk] mPpfuprk ;karwu lektkps v/k%iru gksrs vls 
xka/khth ekur- dqaVqckr o lektkr fL=;kauk iq#’kkP;k cjkscjhus LFkku vlkos- etwjkauk lektkr egRokps LFkku vkgs- lfou; 
dk;nsHkax gs dk;ns”khj vkanksyukps LoPN Lo#i vkgs- lR;kxzgkr dks.kR;kgh izdkjP;k fgalsyk oko ulrks- “kks’k.kkiklwu eqDr] 
vfgalsoj  vk/kkjhr ,d vkn”kZ lektO;oLFkk o ns”k Eg.kwu laiw.kZ txkiq<s Hkkjr gk ,d vkn”kZ B# “kdsy vls xka/khthps er 
gksrs- 

 
lanHkZizFk & 

1- ek>;k LoIukrhy Hkkjr & egkRek xak/kh 
2- xka/kh fopkj n”kZu & xzkeLojkT; & ckGklkgsc Hkkjns 
3- xka/kh fopkj & izk- MkW- eq- c- “kgk- 
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Gandhi's idea on Political Philosophy 

Mrs. Vidya Parshwanath Patil 
 
 
Introduction :- 
  Mohandas Gandhi was an Indian was an Indian  revolutionary and religious leader who used his 
religious powerful Political and Social reform. Although he held on governmental office, he was the main 
force behind the Second largest nation in the world's struggle for Independence.  
  Mohandas Karamchand Gandhi was born on October 2, 1869 in Porbandar, India a Sea Coast town in 
the Kathiawar Peninsula North of Bombay India. Gandhiji known as 'Mahatma' was great hero 'Mahatmaji' a 
title given him by the Poet Rabindranath Tagore. This title means "great soul".  He was always against 
violence Gandhi conjured up another dream of Politics an conflict at a time when coercion was solely 
obtaining a lot of expression and Physical however conjointly a lot of insidious.  His ideology of direct action 
could be a sensible purpose to start with.  He is in contestable to human kind tired out with words and 
continued destruction that observance to Truth and Non-violence isn't destined for people alone however is 
functional in world associations too.  His measure, are still applicable to what free India is and represent. The 
major worry these days is intolerance and emotion resulting in cruelty and its were the Political philosophy of 
Gandhi ought to be remained to with a lost passion.  
 
Objectives :  

1. To study Political Thought of Mahatma Gandhi. 
2. To discuss the idea on spiritualization of Political and Political Philosophy, non-violence as the major weapon 

in fighting all the odds of the society and his contribution in in the politics.  
3. To bring to light the impact of the idea preached by Mahatma Gandhi  in Modern time.  
4. To study how Mahatma Gandhi in modern time.  
5. To study vision of Gandhi for the country and his imagination for the society as a full still holds sensible for 

republic of India.  
 
Methodology :  
  The method in nature sources referred are mostly from the internet as well as books written by 
Mahatma Gandhi and other eminent writers.  
 
Political Philosophy of Mahatma Gandhi : 
  Mahatma Gandhi was multi faced temperament with a transparent vision and an exact approach to the 
Political issues that Asian countries of his time faced as a Yogi and sensible Politician Gandhi tried to purify 
the Indian Political state of affairs and to reform the Indian society Gandhi's vision of Politics includes a deep 
relation with faith . He declared that the full of his life was structured with spiritual spirit.  He can't live for a 
second while without faith politics and every other alternative activities of Gandhi square measure derived 
from his religion.  
  In line with Gandhi associate immoral man ought to have any place in Politics, he would do any 
wrong for his political end. And thence he advocated that morality is that the essence of Political actions.  It 
denotes that individual ought to have high standards of morality in depth religion within the inherent goodness 
of attribute for him the survive of humanity was the means that to achieve self-fulfillment. By doing 
Nishkama-karma we have a tendency to do survive to God himself. To Gandhi prayer could be sacred half 
between God and man.  It is to tool for self fulfillment.  Thus Gandhi started all his activities with a prayer 
Realization of God is the chief objective of human life it is earned solely through self realization Gandhi 
himself evidenced that politics could be a tool for social amendment his variation ought to be through self 
suffering or selfless service.  
The Philosophy of Satyagraha : 
  The concept of Satyagraha lies in the beliefs and Philosophies of Gandhi a Pioneer in Leading eight 
militant strugglers against racism against colonialism for popular democratic participation against economic 
exploitation against the degradation of women against religious and ethnic supremacy, and n behalf of 
nonviolent methods for social and political transformation.  The basic essence of Satyagraha is firm adherence 
to the principles of truth nonviolence and suffering. 
  By analyzing human history it is interested that great men have always been struggled against the 
existing social evils and human suffering.  Gandhi seems to be one among such great men in human history.  
It is an eternal fact that when the history produces the great men the great personalities act as the agents of the 
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history. Gandhi acted in response to the challenge of the given historical state of affairs and understands the 
chronological requirement of his period and in his own way he strived to actualize the wants and ambitions of 
he popular Hegel describes the nature of great man as "The great man of the age is the one who can put into 
words the will of his age tell his age what its will is and accomplish it. What he does is the heart and essence 
of his age, he actualizes his age "Gandhi said that the word Satya is derived from Sat which means being and 
nothing is or exists in reality except Truth. Truth (Satya) entails love, and firmness engenders and as a result 
serve up as an opposite for force. So Gandhi started to describe the national freedom struggle which comes out 
from Truth  and love or Non-violence and used the expression or passive resistance. Satya, Ahimsa, Gandhism 
Philosophy.  
Gandhi's concept of Truth : The realization of Truth or Satya was the ultimate aim of  Gandhi thereby he 
dedicated his whole life for discovering truth.  He tirelessly tried to attain this end by gathering knowledge 
from his own blunders and conducting own experiment with Truth. Gandhi pointed out that the most 
significant struggle was conquering the will spirit doubts and insecurities of his personal. He explained the 
concept of Truth is God. Truth in Gandhi's Philosophy as God and truth only will tolerate the rest of things all 
will be swept away before the tide occasion. The truth and untruth of the perception of the same reality my 
differ between the one individual to other but it is not necessary to bother about the seeker of Truth.  
Gandhi's Concept of Non-Violence : The principle of non-violence is a relative but not a complete or a 
constant principle to Gandhi. He never tried to suggest the complete non-violence since he realized the fact 
that either human life or human organizations cannot continue to exist on the basis of pure non-violence . 
Gandhi observes "strictly speaking no activity and no industry is possible without ascertain amount of 
violence no matter how little even the very process of living is not possible without a certain level of violence. 
What we have to do is to minimize it to the greatest extent possible "However he is of the opinion because 
obliteration is redundant and avoidable. He suggested that we should commit to least violence that is 
inevitable for the survival of human life violence when it is inevitable, must be working in an ethical spirit 
that is for the sake of creating a more appropriate surroundings for the enlargement of non-violence Gandhi 
defined non-violence as abstaining from "causing pain to or killing any life out of anger, or for a selfish 
purpose or with the intention of injuring it.  Gandhi's concept of non-violence had two considerations.  

(a) Non-violence in thought       b )Non-violence in action  
According to Gandhi violence "a violent intention behind a thought, word or deed that is an intention to 
harm".  
 
Gandhi's Philosophy of Spiritual Politics : Non-cooperation with evil as much a duty as cooperation with 
good" Gandhi said during the Great Trial of 1922.  If we want to work for peace and live in peace we must 
due to the nature of the world also work against war and stand up against war.  We need as well as organizing 
against the common will most people of faith have yet to grasp this essential spiritual in sight.  

Gandhi teaches us to accept suffering even to court suffering if we want personal transformation 
Political revolution and a vision of God "Non violence in its dynamic condition means conscious suffering" 
Gandhi wrote "It does not mean mere submission to the will of the evildoers but it means the pitting of one's 
whole soul against the will of the tyrant. Working under this law of our being it is possible for a single 
individual to defy the whole might of an unjust empire to save his honour , his religion his soul and lay the 
foundation for that empire's full of regeneration. Indeed Gandhi said that the soul of peace making ray not in 
the art of killing but in the cut of volunteer suffering and dying.  
 
Conclusion : 
  In the end Gandhi challenges each one of us to seek God through our own active pursuit of truth and 
nonviolence.  He invites us to pursue the spiritual, political, economic and social depths of peace with the 
same fierce determination and sacrifice that he under took Gandhi urges us to let go of our desire for fame, 
fortune, power and ego and instead to walk with the poor, simplify our lives pray to God each day practice 
nonviolence in every area of our life and work publicly for the abolition of nuclear weapons star wars, war 
itself, poverty racism, sexism, hunger the death penalty aboration, sanctions on Iraq, handguns, environmental 
destruction, homelessness, religious bigotry, animal exploitation and violence of any kind. He calls for 
nothing less than total transformation of our lives and our world. In this call he stands with Francies of Assisi 
and and Dorothy Day as a messenger of God and a model of faith and peace.  
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egkRek xka/khthP;k vkfFkZd fopkjkaph leiZdrk 

izk- lat; vksekls-  
lgk;d izk/;kid]  
vFkZ’kkL= foHkkx] 

egkohj egkfo|ky;] dksYgkiwj- 
 

izkLrkfod & 
 egkRek xka/khth ekuorkoknh] lektoknh fopkjkaps iqjLdrZs gksrs- R;kaP;k uSfrd vk/;kfRed rRoKkukrqu lR; vfglasP;k 
rRokP;k vk/kkjs R;kauh Hkkjrkyk Lokar«; feGoqu fnys- egkRek xka/khth ,d fu’Bkoar lektlq/kkjd Lokar«; lsukuh] f”k{k.krRK] 
rRoKkuh rj gksrsp R;kf”kok; rs ,d vFkZrK vkfFkZd fopkjoar lq)k gksrs- egkRek xka/kh ,dk vkfFkZd fopkjoarkP;k izfresr 
Qkjls fnlqu vkys ukghr rFkkih R;kauh fygysY;k fganLojkt] loksZn~; ;k e/khy ys[kukrqu R;kaps vkfFkZd fopkj Li’V gksrkuk 
fnlrkr- izLrqr “kks/kfuca/kke/;s egkRek xka/khthuh ekaMysY;k izeq[k vkfFkZd fopkjkaph vktP;k lkekftd o vkfFkZd O;oLFksrhy 
leiZdrk lqlaxrk FkksMD;kr riklqu ikg.;kpk FkksMD;kr iz;Ru dsyk vkgs- 
 

'kks/kfuca/kkps mn~ns’k &izLrqr “kks/kfuca/k iq<hy mn~ns”kkus fygyk vkgs- 
 1½ egkRek xka/khthP;k vkfFkZd fopkajkph ik”oZHkweh tk.kwu ?ks.ks- 
 2½ egkRek xka/khthP;k fuoMd vkfFkZd fopkajkaph vktP;k dkGkrhy leiZdrk Li’V dj.ks- 
 3½ egkRek xka/khthps vkfFkZd fodkl] f”k{k.k ;k fo’k;hps fopkj letqu ?ks.ks- 
 

egkRek xka/khthP;k vkfFkZd fopkjkaph ik’oZHkweh & 
 egkRek xka/khthuh ekaMysys vkfFkZd fopkj R;kaP;k uSfrd o vk/;kfRed fl)karkoj] rRoKkukoj vk/kkfjr gksrs- egkRek 
xka/khthuh 1920 iklqu vkfFkZd fopkj ekaM.;kl lq:okr dsyh gksrh- ;k dkGkr R;kauh tkxfrd egk;q)s] ikf”pekR;hdj.k] 
vkSn~;kfxdj.k ;kfo’k;h fopkj ekaMys gksrs- ikf”pekR;hdj.k] vkSn~;kfxdj.k Hkkjrkrhy laLd`rhyk ekjd dls Bjr vkgsr- 
ng”krokn] olkgrokn] tkxfrd ;q)s ;keqGs  fouk”kkdMs d”kh okVpky djhr vkgksr- ;kaps Li’Vhdj.k R;kauh R;kaP;k vkfFkZd 
ys[kukrqu dsY;kps fnlwu ;srs- ,dw.kp egkRek xka/khthps vkfFkZd fopkj fru VII;ke/;s foHkkxrk ;srhy- ifgY;k VII;ke/;s 
1920 i;Zar ekaMysys fopkj lekfo’Bhr vkgsr- 1920 iklqu 1934 i;Zr ekaMysys fopkj nql&;k VII;kr lekfo’Bhr gksrkr 
rj 1935 iklqu 1948 i;Zr vkfFkZd fopkj gs frl&;k VII;krhy fopkj Eg.krk ;sbZy- 
 e- xka/khathauh ojhy frl&;k VII;ke/;s ekaMysY;k vkfFkZd fopkjkoj tkWu jWLdhu o R;kaP;k Up to the last ;k 
xzFkkapk eksBk izHkko gksrk- egkRek xka/khthP;k fopkjkoj R;kaP;k uSfrd vk/;kfRed Hkkoyh- izfl) fulxZoknh fopkjoar flleksMh 
;kaP;k vkfFkZd fopkjkapk izHkko egkRek xka/khthP;k fopkjkoj fnlqu ;srks- 
 egkRek xka/khthP;k fopkjkaph leiZdrk & 
v½ f’k{k.kfo"k;d fopkjkaph leiZdrk &egkRek xka/khthaps f”k{k.k o jkstxkj fo’k;d fopkj dkGk”kh fuxMhr gksrs- cnyR;k 
dkGkr Lons”kkrhy jkstxkj tkmq u;s v”kh xka/khthph fopkj/kkjk gksrh ;krqup R;kauh Lons”khpGoG lq: dsyh- pj[;kP;k :ikus 
R;kuh R;krhy jkstxkj o dkS”kY;koj Hkj fnysyk fnlqu ;srks- egkRek xka/khthuh 3H “kS{kf.kd ladYiuk ekaMyh- R;ke/;s Heart 
(gkVZ ( eu) Head (cq)h) vkf.k gkr ;kaPkk lekos”k gksrks- ;k frUgh ckch ,d= ;soqu tks fodkl gksbZy o rks [kjk vkfFkZd 
fodkl gksr vls xka/khthps er gksrs- 
 vktP;k dkGkr iqLrdh Kkukoj tkLr Hkj fnyk tkr vkgs- f”k{k.kke/;s Lokoycau egRokps vkgs- v”kk i)rhspk 
Lokoyach f”k{k.kkoj xka/khthpk Hkj gksrk- ;klkBhp R;kauh d`rhrqu f”k{k.kkph ladYiuk ekaMyh egkRek xka/khthuk d`rhrqu 
f”k{k.k?ks.kjk r:.k vfHkizsr gksrk- egkRek xka/khthuk visf{kr vl.kkjk r:.k fuekZ.k gks.ks xjtsps vkgs- gLrksn~;ksx] 
dqVhjmn~;ksx] “ksrhmn~;ksx ;kyk izk/kkU; ns.ks xjtsps vkgs- vktP;k r:.kkauh O;olk;kfHkeq[k f”k{k.kkP;k ek/;kekrqu izxrh lk/kus 
vko”;d vkgs gsp egkRek xka/khthuk visf{kr vkgs- O;olk; djk;yk vktpk r:.k pkpjrks vktP;k r:.kkyk “ksrh djk;yk 
ykt okVrs- “ksrh dj.ks dehi.kkps ek.k.kk&;k vktP;k r:.kkyk xka/khftP;k Jefo’k;d fopkjkaph xjt vlY;kus Li’V gksrs- 
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ns”kkP;k vkfFkZd izxrhP;k n`’Vhus gs Jefopkj egRokps Bjrkr- [ksM~;kdMs pyk gk xka/khthapk fop;kj [ksM~;kpk lokZxh.k 
fodklkyk pkyuk ns.kkjk vkgs- R;kapk “ksrdjh lq[kh rj ns”k lq[kh gk fopkj d`’kh fodklkl pkyuk ns.kkjs vkgsr- 
 xka/khthuh eqymn~;ksx f”k{k.k ekaMyh th vkt izR;{k mrjfo.;kph xjt okVrs- Hkkjrkrhy l/;kph csjkstxkjh nwj 
dj.;klkBh ;k f”k{k.ki)rhizek.ks f”k{k.k O;oLFkk r;kj d:u jkco.ks vko”;d vkgs- f”k{k.kkrqu fon~;kFkhZ d`rh{ke] mRiknu{ke 
mn~;ksxf”ky >kyk ikfgts vls er xka/khthuh ekaMys gksrs rs vktgh frrdsp lqlaxr vkgs vls okVrs- xka/khthuh Loa;f”kLr 
vkf.k ySfxad f”k{k.kkoj Hkj fnyk fnyk- ;klkBh fLod`r dsysyh ubZ rkyhe “kS{kf.kd O;oLFkk LokxrkgZ vkgs- egkRek xka/khuh 
f”k{k.k] jkstxkj] laLdkj o Jeizfr’Bk ;kapk ;ksX; feyki vl.kkjh ubZ rkyhe ;k lkj[;k f”k{k.k iz;ksx vktgh LokxrkgZ vkgs 
vlsp ekukos ykxsy- 
c½ vkfFkZd fopkajkph leidZrk &Lons”kh oLrw okij.ks R;krqu jkstxkj fuekZ.k gks.ks vkf.k R;krqu jk’Vªh; mUurh gks.ks brds 
ljG lk/ks R;kaps vkfFkZd fodklkps xf.kr gksrs-vkfFkZd o`)h o fodklkph xka/khthPkh O;k[;k osxGh gksrh- xka/khthP;k ers 
vkfFkZd fodklkph ikmqys gh ek.klkP;k vFkdJekrqu mpyyh tk;yk ikfgtsr- euq’;kus yksHk cktwyk Bsoqu lkekftd 
dY;k.klkBh vkiys ;ksxnku n~;kos vls R;kaps er gksrs- i.k rs vkt xSjoktoh Bjrkuk fnlrkr- egkRek xka/khthP;k ers 
vkfFkZd fodkl vkn”kZor vlkok ;klkBh R;kus jkejkT;kaph ladYiuk lqpfoyh- egkRek xka/khthsaps xzkeLojkT;] xzken~;ksx 
O;Drhxr vkpj.kklaca/khph lk/khjkg.kh mPp fopkjlj.kh] i;kZoj.k vkjksX;] loZ/keZleHkko b- fo’k;koj ekaMysys fopkj 
vktP;k cnyR;k dkGkr lq)k lwlaxr vlY;kps fnlqu ;srs- la;qDr jk’Vªla?kkZus fuf”pr dsysyh “kk”or fodklkP;k /;s;ke/;s 
lq)k xka/khthps fopkj Li’V fnlqu ;srkr- xzke LoPNrsps egRo R;kauh R;k dkGkrp vksG[kys gksrs vkf.k R;kaph lqjokr R;kauh 
Loriklqu dsyh gksrh- ;krqup vyhdMP;k dkGkr LoPNrsP;k eksfge@;kstuk jkcoY;k tkr vkgsr- ;ko:u R;kps gs fopkj 
la;qDr vkn”kZokn vkgs gs fl) gksrs- lR; vfglsaph vuqHkqrh [ksM~;krhy ftoukr feGw “kdrs vls R;kaps er gksrs- 
dqVhjmn~;ksx] xzkeh.kmn~;ksx ]egRo@ izksRlkgu nsmqu xzkfe.k vFkZO;oLFkk le`) dj.;koj xka/khthpk Hkj gksrk- xka/khthuh 
dkexkjkaP;k “kks’k.kyk fojks/k dsyk gksrk- gs vktP;k dkGkr lqlaxr vkgsr-  
 yksdla[;k o vUu/kkU;kfo"k;d fopkjkaph lqlaxrk &ns”kkph ok<rh yksdla[;k fu;a=.kkr vk.k.;klkBh d`=he lk/kukapk 

okij d: u;s vls xka/khthps er gksrs- tuunj fu;a=.kklkBh  czEgp;Z vkf.k Loafu;=a.k ;klkj[;k mik;kapk iqjLdkj 
dsyk- tuunj fu;a=.kkph d`=he lk/kus vik;dkjd vkgsr vls R;kaps er gksrs- ySfxad f”k{k.k Loa;fu;a=.k Lo;af”kLr 
ns.;klkBh R;kauh *ubZ rkyhe* ;k f”k{k.kiz;ksxkpk fLodkj dsyk gksrk- vfrfjDr yksdla[;k fu;a=.klkBh “kLrfdz;s lkj[;k 
mik; vekuoh vlY;kps xka/khth lkaxr- vUUk/kkU;kaaP;k ckcrhr xka/khthuh vls izfriknu dsys gksrs dh] vUu/kkU;kaP;k 
okij dkVdljhus djkok- vUu/kkU;kps fu;kstu djkos O;kikjh oxkZph lkBsckth] lkSnsckth d: u;s- izR;sd O;Drhus 
vkiY;k vko”;drsuqlkj vUu/kkU;kph xjt deh djkoh-ftFks ikysHkkT;k] nw/k] QGs] rsy miyC/k vkgs rsFks vUu/kkU;kpk o 
MkGhpk okij deh djkok vls xka/khth lkaxr- ojhy loZ fopkjkrqu R;kaP;k ekuorkoknh “kk”or n`’Vhdksukph izfprh ;srs- 

 lkajk’k& 
 egkRek xka/khthaP;k ojhy fopkjkoj ,d n`f’V{ksi VkdY;kl vls fnlwu ;srs dh] e- xka/khthauh ekuorkoknh 
n`’Vhdksukrwu vkfFkZd fopkj ekaMys- egkRek xka/kkhauh ,d ekuorkoknh vFkZ”kkL=K gksrs- egkREkk xka/khth xzkeh.k mn~;ksx o 
fodklkfo’k;h ekaMysys fopkj vktP;k ;qxke/;s leiZd lqlaxr Bj.kkjs vkgsr- xka/khthps fopkj [ksM~;kauk le`) dj.kkjs gksrs- 
vktP;k ;a=kvk/kkfjr mRiknu O;oLFkse/;s ekuoh Jekps egRo deh >kys vlys rjh lq)k R;kauh ekuoh Jekyk fnysys fo”ks’k 
egRo ,d pkaxyh vkjksX;nk;h ]lkekftd O;oLFkk fuekZ.k dj.;klkBh  mi;qDr Bj.kkjs vkgsr- xka/khthuh Lohdkjysyh ubZ 
rkyhe eqymn~;ksxkph ladYiuk rlsp f”k{k.klac/kh izfriknhr dsysyk 3H n`’Vhdksu ,d l{ke ltZu”khy ek.kwl cu.;klkBh 
mi;qDr vkgs- FkksMD;kr egkRek xka/khthps vkfFkZd fopkj lkekftd vkfFkZd O;oLFksyk ekuorkoknh n`’Vhdksu iz/kku dj.kkj 
vkgs vls okVrs- 
 lanHkZ & 
1-izk- jk;[ksydj ,-vkj]¼twu 2005½^vkfFkZd fopkjkapk bfrgkl^]fo|k cqDl ifCy”klZ] vkSjaxiqjk] vkSjaxkckn¼izFke vko`Rrh½  
2- nk- u- f”k[kjs] ¼ vkWDVkscj 1993½^xka/kh fopkj n”kZu & vFkZdkj.k [kaM 13 ok ¼fOnrh; vko`Rrh½  
3- izk- MkW- vkuan vMkojdj nS- yksdlRrk- 2 vkWDVkscj] 2018- 
4- www.maharashtra times.com 
5. www. marathaprathilipi.com 
6. www.forumquest.org.in 
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xka/khthaps lkekftd fopkj 
dq- ek/kqjh dqekj vyxqjs 

lgk- f”kf{kdk 
,e-,- ch,M- lekt”kkL=  

usexksaMk nknk ikVhy ukbZV dkWyst] vkWQ vkVZl vW.M dkWelZ] lkaxyh 
 

izLrkouk % & 
 “kkarhpk lar o vfgalspk nwr vl.kkjs Hkkjrkrhy Lokra«; y<;krhy vxzx.; usr Eg.ktsp egkRek xka/kh R;kaps ukao 
eksgunkl djepan xka/kh- R;kapk tUe 2 vkWDVksacj 1869 lkyh dkBh;kokM e/khy iksjcanj ;sFks >kyk- ,d laiq.kZ lerkoknh 
lekt fuekZ.k djkok vls xka/khthaps LoIu gksrs- lektkoj ,dq.kp /keZHkkouspk tcjnLr ixMk vlY;keqGs tksi;Zar /keZO;oLFksr 
visf{kr cny gksr ukgh- rksi;Zar lekt cny.kkj ukgh vkf.k Eg.kwup xka/khthauh nks?kkae/;s ifjorZu ?kMo.;kpk iz;Ru dsyk- 
R;klkBh R;kauh jpukRed dk;Zdzekaph mHkkj.kh d#u vfgalkRed vlgdkj vkanksyukauh xka/khauh Hkkjrkyk Lokra«; feGowu fnys- 
vfgalkRed ekXkkZauh Lokra«; feGo.;klkBh R;kauh laiq.kZ txkyk izsfjr dsys- 
 xka/khth lekt ifjorZuoknh gksrs- ijaijk vkf.k izxrh”khyrk ;kapk ,d vn~Hkwr laxe R;kaP;k fopkjlj.khr fnlwu 
;srks- R;kaP;k eukr ,d laiq.kZ lerkf/kf’Br lektjpuk gksrh- ,d vlk lekt tks dqBY;kgh HksnHkkokf”kok; ijLij lg;ksx o 
eS=h ;kaP;k vk/kkjkoj txsy- /keZ] tkr] o.kZ] Hkk’kk bR;knheqGs R;kr Hksn iM.kkj ukgh- xka/khthaps fopkj o d`rh tursP;k 
vkdka{kkps izfr#i gksrs- 
 egkRek xka/khP;k lkoZtfud thoukofjy Blk Lokra«;ksRrj dkGkrgh dk;e jkfgyk- lR; o vfgalk gs R;kaP;k dk;kZaps 
eq[; vk/kkj gksrs vkf.k ;k rRokjp lektdkj.k o vFkZdkj.k ;kaps la?kVu djrk ;srs o vf/kd U;k;dkjd Bjrs- vls 
xka/khthaps er gksrs- xka/khuh vk;q’;Hkj lR; vkf.k vfgalk ;k rRokapk iqjLdkj dsyk- Lor%gh ;kp rRokauwlkj txys vkf.k 
brjkauhgh rls djkos vls lqpoys vkf.k v”kk ;k egku usR;kP;k fopkjkapk izHkko tkxfrd ikrGhojgh >kY;kpk fnlwu ;srks-  
mn~fn’Vs %& 

1½ xka/khth ifjorZuoknh dls gkssrs gs vH;kl.ks 
2½ lekt ifjorZukP;k izfdz;sr O;fDrps egRo lkax.ks- 
3½ lekt ifjorZukP;k izfdz;sr xka/khthuh efgykauk fnysys egRo vH;kl.ks- 
4½ L=h&iq#’k lekurk] fo/kok iquZfookg] nfyr cka/ko] lkaiznkf;d ln~Hkko ;kacn~ny xka/khthaps er letkowu lkax.ks- 

 
in~/krh %& gs la”kks/ku dk;Z nq̧ ;e lkeqxzhP;k ek/;ekrwu dsys vkgs- 
1- L=h&iq#’k lekurk %& 
 L=h&iq#’k lekurspk vFkZ vlk ukgh dh] R;kaps dke&/kans] m|ksx O;ogkjgh leku vlkosr- gs [kjs vkgs dh] L=hus 
f”kdkj dj.ks fdaok Hkkyk gkrkr ?ksowu fQj.ks ;koj dqByhgh dk;ns”khj canh gksÅ “kdr ukgh- izd`rhus L=h fdaok iq#’k ;k 
nks?kkauk ijLijiwjd cuoys vkgs- R;kizek.ks R;kaps “kfjkjkps vkdkj fuf”pr vkgsr- R;kizek.ks R;kaph dkesgh fuf”pr vkgsr- 
fL=;kaP;k iqu#/nkjklkBh lokZr eksBs dke gs vlsy dh] vkEgh rs lkjs dyad iwlwu Vkdkosr- ts vkeP;k “kkL=kauh fL=;kalkBh 
LoHkkoxr o vifjgk;Z lkafxrys vkgsr- xka/khth vls Eg.krkr dh] ^^eh L=h fdaok iq#’kkae/;s dqBykgh Hksn dfjr ukgh- 
fL=;kauhlq/nk Lor%yk iw#’kkaizek.ks Lok/khu letkos- “kkS;Z gs dkgh dsoG iq#’kkaukp xktork ;srs vls ukgh-** efgyk dk;ZdR;kZauh 
fL=;kaph ukaos ernkj ;kfnr uksanokohr] R;kauk O;kogkfjd f”k{k.k |kos fdaok ns.;kph O;oLFkk djkoh- R;kauk Lora= #ikus fopkj 
dj.;kps f”k{k.k |kos- tkfrikrhP;k ca/kukrwu R;kauk eqDr djkos] T;keqGS lektkr cny gksbZy- R;keqGs iq#’kkauk R;kaP;k “kfDrph 
o R;kxkph vksG[k gksbZy o rs R;kauk izfrf’Br LFkkukoj LFkkfir djrhy- 
 xka/khthauh fL=;kauk vlk lYyk fnyk vkgs dh] lxG;k vuko”;d o vU;k;dkjd ca/kukP;k fo#/n lfou; fonzksg 
djk o rhps ca/ku Qk;ns”khj Bjrhy th vki.k LosPNsus Lor%oj ykowu ?ksrks- R;kpizek.ks iq#’kkauk gs lkaxk dh] R;kauh fL=;kauk 
mfpr eku ns.ks f”kdkos- T;k ns”kkr fdaok leqnk;kr L=hpk vknj ulrks R;kauk lqlaLd`r Eg.krk ;sr ukgh- 
2½gqaM;kph izFkk %& 
 xka/khthaP;k ers laiq.kZ lektkrwu gqaM;kph izFkk laik;yk goh- ;k izFkspk tkfrizFks”kh ?kfu‘B laca/k vkgs- tksi;Zar 
fookgkP;k fuoMhps {ks= ,[kk|k tkrhP;k dkgh “ksdMk ;qodkaiwjrk fdaok eqyhadjrk e;kZfnr jkfgy- rksi;Zar gqaM;kph gh izFkk 
dk;e jkfgy- vkf.k tj okbZV xks’Vhaps laiq.kZ fueqZyu djk;ps vlsy rj eqy&eqyhauh vkf.k R;kaP;k vkbZ ofMykauh tkrhph 
ca/kus rksMk;yk gohr- R;klkBh f”k{k.kkps Lo#i cnyys ikfgts- 
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3½ fo/kok iqwufoZokg %& 
 Tkj dq.kh fo/kosus eqn~nke LosPNsus oS/kO; Lohdkjys rj rh Lor%ps ?kj rj ifo= djrsp] /kekZaps mUu;ugh djrs- tj 
vkEgkyk “kq/n jkgko;kps vkf.k fganqRokps j{k.k djk;ps vlsy rj ;k tcjnLrhus yknysY;k oS/kO;kP;k fo’k;kiklwu Lor%ph 
lqVdk d:u ?;k;yk goh- vkf.k ;k lq/kkj.ksph lq:okr R;k ?kjkailwu Ogk;yk goh R;k ?kjkr ckyfo/kok vkgsr- yksdkauh 
vkiY;k ?kjkr vlysY;k ckyfo/kokaps pkaxY;k tkxh fookg d:u n;kosr- 
4½ ;kSu f”k{k.kkph xjt %& 
 vkt vkeps laiw.kZ i;kZoj.k & vkeps f”k{k.k] vkeps fparj] vkf.k vkepk lkekftd O;ogkj lk/kkj.kr% dkesPNsyk 
vk/kkj ns.kkjk vkf.k frfpp iwrZrk dj.;klkBh izo`Rr dj.kkjk vkgs- T;kauk O;kogkfjd vuqHko vkgs- ts vkRefu;a=.k gsp 
ekuokps loksZPp drO; ekurkr- ts vkiys /;s; izkIr dj.;kP;k n`f’Vus mPp@lPps vlrkr- o T;kauk nqnZE; vkRefo”okl 
vlrks vls vxnh FkksMsls f”k{kd o eqykapk thouiFk izdkf”kr d: “kdrkr- 
5½ vLi`”;rk&fganq/kekZojhy ckaMxqG %&  
 vLi`”;rs”kh tqGrs ?ks.ks xka/khthauk d/khp teys ukgh- rs fganq/kekZofjy ,d ckaMxqG vkgs- vls ekurkr- 
 ßvki.k vkrki;Zar ikGr vkysyh vLi`”;rk iw<s pkyq Bso.ks gk fganq/kekZofjy Hkh’k.k dyad vkgs- Le`frxzaFkkpk fujk/kkj 
jhrhus gks.kkjk nq:I;ksx vkgs- vkf.k fganq/kekZyk vk/kkjHkqr vlysY;k izse Hkkokpk rk vHkko vkgs-Þ  
 xka/khthaP;k ers vLi`”;rk gk lkaizr izpfyr vlysyh lSrkuh d`rh vkgs- vLi`”;rsP;k :<hyk fganq /kekZpk dkgh 
vk/kkj ukgh- vLi`”;rk gk ,d cgqeq[kh jk{kl vkgs- vLi`”;rk fuokj.kkph pGoG dj.;klk xka/khthauk fczfV”k ljdkjus 
1932 e/;s ijokuxh fnyh- 
 
eafnj izos”kkckcr ers %& 
 vLi`”;kaP;k eafnj izos”kkckcrgh xka/khthauh vkiyh ers ij[kMi.ks ekaMyh gksrh- rs Eg.kr- Þeafnjkrhy vLi`”;rk u’V 
>kyh ukgh- rj eafnjs u’V djkoh ykxrhy vkf.k tj efnjs xsyh rj R;kcjkscj vki.k vksG[krks rks fganq /keZ yksi ikosy- 
Li`”; fganquh vkiyh loZ nsoky;s gfjtukauk [kqyh djkohr vls rs vkxzgkus lkaxr- gfjtukaP;k izos”kkeqGs eafnjkaps “kq/nhdj.k 
dj.;kpk O;fDr”k% rs iw.kZi.ks fo:/n gksrs- gfjtukapk eafnj izos”k gk vLi`”;rk fuokj.;kkP;k dk;Zdzekrhy egRokpk Hkkx gks; 
vls rs lkaxr-ß 
vLi`”;kauk Lora= ernkjla?k ns.;kl xka/khthapk fojks/k %& 
 vLi`”;kaP;k Lora= ernkjla?kkus R;kaph xqykefxjh dk;e jkghy vls R;kaps Li’V er gksrs- vLi`”;rspk dyad dk<wu 
Vkd.;kpk ekxZ foHkDr ernkjla?k vkf.k jk[kho tkxk gk uogs foHkDr ernkjla?k fnY;kus vLi`”; o lukruh fganq ;kaP;ke/;s 
dygkps cht isjY;klkj[ks gksbZy- R;kapk foPNsn gksbZy] fo/oal gksbZy- [kqn~n vLi`”;kaP;k n`f’Vus o fganq /kekZP;k n`f’Vus rs 
vik;dkjd vkgs- vls R;kauk okVs ;sjoM;kP;k rq:aaxkr gfjtukaP;k la;qDr ernkjla?kklkBh xka/khthauh miks’k.k lq: dsys gksrs- 
izR;sd izkS< vLi`”;kl ernkukpk vf/kdkj vlkok vls xka/khth Eg.kr- 
vLi`”;rk fuokj.kklkBh %& 
 vLi`”;rk fuokj.kklkBh lgHkkstu o lgfookg gs ekxZ xka/khthauk dqpdkeh okVr gksrs- Hkkstu o fookg ;kckcr 
izR;sd L=h iq:’kkyk Lokra™; vlys ikfgts- csVh O;ogkjkckcr vki.k vkiY;k eqykoj dks.krhgh lDrh d: u;s- vls xka/khth 
Eg.kr-  
gfjtukaps vkfFkZd lq/kkj.kk %& 
 gfjtukaps vkfFkZd fLFkrh lksNuh; vlwu R;kapk m/nkj dsyk ikfgts- ;ksX; ;kstuk fopkjiwoZd vk[kwu R;kps 
vkeyctko.kh dsyh rj FkksM;k”kk HkkaMoykoj FkksM;k dkGkr izkekf.kdi.ks pjdk pkyowu gfjtukauk Lor%P;k ik;koj mHks 
djrk ;sbZy- v”kh R;kaph [kk=h gksrh- e`R;q tukojkph foYgsokV yko.;kph i/nr cnys rj R;krwu gh vLi`”;kuk vf/kd mRiUu 
feGsy- vLi`”;kuh gh fxj.;krwu gh dkes djkoh- Li`”;k Li`”;kaph ifjfLFkrh dkgh va”k leku gks.;klkBh vLi`”;kuk tehu 
QqdV ns.;kr ;kO;kr- vls xka/khth lqporkr- vLi`”;kauh LiPN jgkos e`r tukojkaph ekal [kkow u;s] eknd is;s ?ksÅ u;sr] 
vknh xks’Vhps vkokgu xka/khthuh okjaokj dsys gksrs- vLi`”;kaP;k fuokj.;kP;k dk;kZlkBh R;kuh laca/k ns”kkpk nkSjk dsyk- o 
y{kko/kh :i;kpk fu/kh xksGk dsyk-  
/kekZarjkckcr xka/khthaph Hkwfedk %& 
 xka/khthauh /kekZckcr vkiyh ers ijdMi.ks ekaMyh- /keZ gk dkgh ?kjk lkj[kk fdaok dksVk lkj[kk ukgh- dh tks 
vkiY;k bPNsizek.ks cnykok- Lor%P;k /;s;kiks{kk gh /keZ gk vkiyk ,d vfoHkkT; Hkkx vkgs- /;sg uk”koar vkgs- rks uk”k 
ikorks i.k e`R; uarj gh /keZ fVdwu jkgrks- fganquh gfjtukuk iw.kZ U;k; feGowu ns.;kpk iz;Ru djkok- dks.kR;kgh vafgd 
lq[kklkBh Lo/kekZpk R;kx dj.ks ;ksX; Bj.kkj ukgh- /kekZarjkeqGs lektkpk uSfrd vanikr gksrks- lektkyk la”k; o dVqrk 
fuekZ.k gksrs- 
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lkaiznkf;d ln~Hkko %& 
xka/khth ftrds fganqoj izse djr gksrs- frrdsp eqly ekukoj gh djr gksrs- xka/khthP;k :n;kr ts Hkko fganq fo’k;h 

vkgsr rsp eqlyeku fo’k;h vkgsr- xka/khthP;k ers eh gs tk.krks dh] eh thoar vkgs rks i;Zar ukgh rjh ek>s e`R;q uarj fganq 
eqlyeku nks?ksgh ;kaps lk{khnkj vlrhy- dh eh lkaiznk;h “kkarrspk ykylk d/khgh lksMys ukgh-  
lfg’.kqrk %& 
 T;k dysph dkeuk vkgs rh rsOgkp izR;{kkr ;sÅ “kdrs tsOgk vkEgh ijLijkafo’k;h yofpd vkf.k mnkj eukso`Rrhpk 
fodkl d: “kdq- lfg’.kqrk v”kh ,d xks’V vkgs dh] th fHkUu fHkUu /kekZP;k vuq;k;kuk pkaxY;k “kstkÚ;kizek.ks fdaok 
fe=kizek.ks jkgk;yk enr djrs-  
leku ukxfjdrk %& 
 tj cgqla[;kd fganq vkiyk /keZ drZO; cgqeqY; letr vlrhy rj dqBY;kgh ifjfLFkrh rs fu;ksftr O;ogkj 
djrkr- rs vYi la[;kdkP;k nks’kkdMs fdaok =qVhdMs y{k ns.kkj ukghr- vYila[;kd U;k;klkBh R;kP;kojp vkoyacwu 
vlrkr- fganquh lq/nk eqlyekukuk vkiY;klkj[ksp ukxfjd ekuk;yk gos-  
 
lkjka”k %& 
 xka/khth lekt ifjorZukok/kh gksrs ijaijk vkf.k izxrh f”kyrk ;kpk lqjs[k laxe R;kaP;k fopkjkr >kysyk fnlrks- 
xka/khthuk v”kh lekt jpuk goh gksrh dh] ts dsoG ijLij lg;ksx] izse vkf.k eS=h ;kaP;k vk/kkjkoj vlsy- tkrh izFkk] 
:<h okn] vKku] vU;k; ;k lkj[;k lkekftd jksxkoj o fod`r izo`Rrhoj xka/khthuh lR;] vfgalk] vkRe l¸;e] uezrk 
vkf.k opu c/nrk gs fopkj o R;kuh lektkr uopSrU; fuekZ.k dsys- xka/khthaP;k fopkjkapk dsanz fcanw  gk vfgalk o izsek.ks o 
lkeat”;kus cny gk gksrk- lkaiznkf;drk gk Hkkjrh; bfrgklkrhy dyad vkgs- dqVqackr o lektkr iq:’kkaps cjkscjhus LFkku 
fL=;kauk gos- jktfurhyk LFkku o egRRo xka/khthuh fnys- ik”pkR; laLd`rh gh HkkSfrdrsoj vk/kkfjr vlY;kus rh fLodk: u;s 
vls Eg.kr- Lons”khP;k ek/;ekrwu xka/khthuk ns”k vkRefuHkZj djk;pk gksrk- gqaM;kP;k fojks/kkr R;kuh vkokt mBfoyk] gqaMk 
fLodkj.ks gk ns”kkpk o fL=Rokpk viekus vkgs-  
 vLi`”;rk ikG.ks gh /kkfeZd uOgs rj lSrkuh iqjker vkgs- izR;sd O;Drhus nqlÚ;kP;k /kekZpk vknj djkok- Lons”kh 
vaxhdkjY;k f”kok; i;kZ; ukgh vkf.k Lons”kh gs ,d ozr vkgs- vls ekur- vkf.k ozr /kkfeZd] jktfd;] vkfFkZd ftoukr 
voac;kps vkgs- 
 ßO;fDrP;k ln~xq.kkaoj tj fo”okl Bsoyk rj frps ifjorZu dj.ks lksis vkgs- vkf.k O;fDr cnyyh rj lekt 
uDdhp cnyrks-Þ    
 
lanHkZ %& 
 
  1½ vk/kqfud Hkkjrkpk bfrgkl & izkpk;Z MkW- ,l- ,l- xkBkG- 
  2½ ;”koarjko Pgk.k egkjk’Vª eqDr fon;kfiB & xka/kh vH;kl MkW- “kgk- 
 

 

 

 

 

 

 

 

 

 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal ( Impact Factor 5.707 ) www.aiirjournal.com Mob.No. 8999250451 154 
 

Gram Swarajya Concept of Mr.Gandhiji 
                                                   

 Dr.Swarali Chandrakant Kulkarni; 
                                                 Tilak Maharashtra Vidyapeeth; 

                                                               Nehru Institute of Social Science;Pune 
                                                           

         In India after Lokmanya Tilak's demise'Gandhi   Era’’ was started.  (1) After 1920, the people and 
groups who opposed armed opposition to the British regime did not get much recognition  because in the same 
period Mahatma Gandhi used to be a  satyagraha and civil disobedience against British rule.(2)At the same 
time, Gandhiji continued the legislative program  and on the other side of financial independence, rural  and 
cottage industries  and use of indigenous items.(3)The plans for Mahatma Gandhi  planned  called as 
"Gandhian economics or planning of Gandhi". (4) With the aim of making the country financially self-reliant, 
to stop the economic exploitation by the British, to reduce the gap in poor prosperity and to increase the 
growth in our country, at the beginning of the twentieth century, many political leaders, thinkers and social 
reformers have shown their country's thinking about the economy. 
          Though Mrs. Gandhi is not an "economist" in reality. On their financial thoughts seem to have an 
impact of Leo Tolstoy, thoro, ruskin, etc. (5)Gandhi himself has mentioned that all these thinkers become 
philosophers, literary or humanists. An unprecedented set of ideals and the act of realizing the ideal is seen in 
Gandhi's personality. Eg. They announced to boycott foreign clothes. On one side, they made foreign items 
and on the other side they won Swadeshi. He gave a reputation to the khadi cloth woven with cotton yarn on 
his own span.(6)In today's issue of poverty and unemployment, Gandhi was still struggling to fight. By 
studying the international arena, various political opinions, social and religious conduct of our country, etc. 
Thinking about the concept .Maand undertook  many creative activitieThe time has changed so much. Today 
we take up new references, new strategies and new global measures, but still today I You see Gandhiji's 
influence.(7)  One of these is the Khadi Village Industries Board. (8) Today, the Village Industries Board is 
run all over the country. These schemes are being implemented to encourage rural artisans and reduce their 
unemployment issues. For this, we need to understand Gandhiji's thoughts on Swadeshi.(9) Your country is 
farming.(10)  The fact that this vast majority has become a village has become the financial source for 
Gandhiji. In order to make our country economically self-sufficient and self-sufficient, he took steps to try 
towards the direction of how to become self-sufficient and self-sufficient. This shows that the meaning of 
Gandhi economics and Gandhian planning was very important. Gandhi himself had lived in England.( 11 ) He 
had seen direct adverse effects on human life due to rising industrialization. Therefore, Gandhiji was opposed 
to things such as mechanization and huge revenue from industry. The adverse effect of this is that there is a 
growing centralization of the product's equipment. That's why Gandhi seems to have  focused his attention on 
the decentralized economy.(12) The British exploited the economic condition of their country .It was their 
economic colonization. One thing that exploits the second colony is that Dadabhai Naoroji was  aware of this. 
It was a matter of time before and after the economist. From now onwards, the leaders of Gandhians showed 
that the cities are also exploiting the villages. This rate is Dr. Khandekar has called it "internal colonialism". 
(13) People in the village should get jobs as they are in the true village, they will have confidence in them. 
           For the people of the village who are in the village as a whole, Gandhiji suggested several measures to 
build confidence among them. To encourage the poor and cottage industry; to improve the agriculture; to 
make rural people self-reliant; decentralization of the economy; Reducing the inequality in the income of the 
poor and the rich; Capitalists and businessmen should use their wealth as a trustee of the society for the 
welfare of the society.(14) It is necessary to know the life stories of the Gandhis on the basis of all these 
financial concerns. The true happiness of a person or society is not in material matter but in a simple living 
and highly thoughtful and good life values, he was the founder of the life policy of Gandhiji. He achieved 
prosperity by pursuing constant pursuit for maximum happiness for the more people in the Western world .But 
in that prosperity many personal and social problems.  It seems to be built there because they are called 
Changalvad  Or it seems to be encouraging Sukhwada. If the people of the village are coming to work in the 
cities and for the sake of livelihood, the problems of the city will also get worse, if the villagers have provided 
livelihood facilities for the people living in the village, then they will not be able to come to the city for their 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal ( Impact Factor 5.707 ) www.aiirjournal.com Mob.No. 8999250451 155 
 

livelihood and employment. Otherwise, the city's problems will get worse. Coming up to industrialization The 
cities; The metropolitan area has come. Environment; Essential things are being destroyed. Increasing 
unpredictable townships reduces employment opportunities; Unemployment increases and increases crime. 
Failure to  stop rising crime in the city. It is still not time, however, it is not time to stop the unplanned growth 
of big cities; It is necessary to look at the economy of our country with a self-respecting approach. The 
principle adopted by the countries  is that the principles adopted by the countries "do not apply to the 
underdeveloped countries." The matter was also known by Justice Randane. 
             He demanded that the British should give priority to the economic development of India.(15)  Gandhi  
led a strong fight to get freedom for the country. At that time, Gandhiji decided that this freedom should be of 
the highest order. It is the nature of imperial ideas to develop a foreign country to exploit the other country 
with its financial exploitation. Bringing Indian soil to India and processing it to bring it to India .  It was a 
British policy to sell.This policy encouraged the industries in England.Considering the village as an important 
and central component, an economy should become self-sufficient. All the common people of the country 
were sure to believe that the labor should lead an ordinary quality of life, the concept of "Gram Swarajya" was 
certainly behind the concept.(16)  Rasquin's ideas were influenced by these thoughts of the Gandhis. 

Secondly, the work of advocate and Nahavi should be similar to that of Labor. The important reason 
is that the work of both is equally useful for the society. By accepting this new approach and the financial 
restructuring, Gandhiji gave his country. Swadeshi means the use of the things around you and the service of 
this service limits your emotions to you. Such indigenous definition has been defined by graffiti. In fact, in the 
broadest sense this thing applies to all the courtyards  of life.  
             He said that because of the lack of use of indigenous people in industrial and financial fields, there 
was poverty and poverty in their country. While expressing concern that the government should not interfere 
in any field, Gandhiji asserted that Gandhi should be taxed on foreign goods. Although they were convinced 
that the entire indigenous policy was not possible, it was possible to some extent. If they want to create an 
ideal society system, then they insist on continuous and determined efforts to make it necessary. In essence, 
the concept of Swadeshi is similar to that of village Swarajya; It is consistent with the principles of non-
violence. (17)  Swadeshi is the equitable distribution of wealth. This is because of the Swadeshi farming is a 
supplementary occupation. And hence helps solve the problem of poverty. Swadeshi is a Kamdhenu that 
solves all the needs and many difficult problems. The idea of Gandhiji's village or state of the village is based 
on non-violence. Non violence creates a man of powerful  power, in which people become nutritious, not 
absorbing at all. Swaraj is the state of its own  and the state that can reign over itself is the only one who can 
rule over the other. The rulers have many enemies; They are selfish; they are bribe; They are powerful 
enemies. To understand the idea of grassroots villagers, they have to understand the principle of non-violence. 
When Gandhigiri told the idea of the village, he had some expectations about the achievement of the Gram 
Rajya means the rural self-reliance. He should be selfless,  incompetence, discriminatory, he should be 
arrogant, should be righteous and virtuous; Ruler should be helping him serving the Ganjali, my family should 
be such a person; Should be away from greed, woman;; alcohol and corruption; Such is the criteria of 
Gandhiji 's Gramrajya constituency. Also, the village should be able to defend itself; Since the power of the 
villagers is generated from the power of self, the light and influence of that power should be seen everywhere. 
If Gandhiji's dream was true, he would have come to the Great India. 
             When Gandhiji used to say that British power should have gone right away, he felt that the new 
system of republic should be reconstituted on the new system of principle. If the village is an integral part of 
that constitution, every village will be self-supporting and self-sufficient, peaceful, if not, it will not need 
external power;  Economy; Where there is a social status, there will be Gramarajya Other ramarajyai take best 
. Gandhiji's idea was that people should not become power centers or service centers only because of their 
economics; they also have a revolution in social work. Gandhi's economics is very different from today's 
economics. His economics included a person's freedom from poverty and non-inheritance. Though wealth has 
accumulated, it is not property of Gandhi; Gandhiji's view was that he should be the person's vision of being 
the fund's only asset. Our social work is based on such disparities, and in our case, women and society are 
oppressed by high morale. In this case, when we are released, the rule will be equated in the economy. In the 
same way, there will be unity in the society. Only then will there be unity in the society. This is expected in 
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the village of Gandhiji. The ideology of Gandhiji's ideology, we have not brought our ideals to our country, it 
is a misfortune of our country. The situation of our democracy is a caste, communal; it is becoming a pro-
dictatorial dictator. The economy of our country is not a socialist;. There is no fundamentalist and even 
Gandhian. It is not possible for Gandhiji to implement the idea of gramwarvaraja in exactly the real sense, but 
if we absorb only the core of his imagination. In today's dark age he will certainly be the guide of 
Deepsthambh . 
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izLrkouk (Introduction) 
 Hkkjr gk ns’k 'ksrhiz/kku vlwu Hkkjrkrhy 70% yksdla[;k gh [ksM;kr jkgrs o R;kaps mnjfuokZgkps 
lk/ku 'ksrh vlwu tj 'ksrhpk 'kk’or fodkl >kyk rj [ksM;krhy thou lè/n gksowu [ksMh Lokoyach gksow 
'kdrhy vls fopkj egkRek xka/khthuh osGkosGh vkiY;k Hkk"k.kke/;s o osxosxG;k xzaFkke/kwu O;Dr dsysys 
vkgsr- egkRek xka/khth tsOgk Hkkjrh; Lokra=y<;ke/;s mrjys rsOgk Hkkjrkph voLFkk vfr’k; dsohyok.kh 
gksrh- rlsp Hkkjrkrhy 'ksrd&;kaph voLFkk o [ksM;kaph voLFkk n;uh; gksrh- gh [ksMh Lokoaych uOgrh o 
[ksM;krhy 'ksrdjh o 'ksretwj ;kaps tx.ks n;uh; >kys gksrs-  
 gh Hkkjrh; [ksM;kaph voLFkk c?kwu egkRek xka/khth LOkkoyach [ksM;kcn~ny fopkj d: ykxys o 
Hkkjr Loar= >kY;kuarj Hkkjrh; 'ksrd&;kauk U;k; feGowu ns.;klkBh rlsp R;kapk fodkl dj.;klkBh o 
'ksrd&;kauk yksd’kkghe/;s egRokps LFkku ns.;klkBh egkRek xka/khth fopkj djhr gksrs- Hkkjr Lora= 
gks.;kP;k macjB;koj vlrkuk lu 1946 e/;s Hkkjrh; jkT;?kVuk fufeZrhps dk;Z lq: >kys rsOgk egkRek 
xka/khthpk vkxzg gksrk- Hkkjrkrhy izR;sd [ksMs Lokoyach >kyh ikfgtsr [ksM;krhy xjtk [ksM;krp iw.kZ 
>kY;k ikfgtsr o [ksM;kpk jktdh;] lkekftd o vkfFkZd fodkl >kyk ikfgts rjp [kjk Hkkjrkpk fodkl 
gksow 'kdrks- 
 
la’kks/kukph mfn~n"Vs (Objective of Research)- 
   1- egkRek xka/khthP;k xzkeLojkT; fopkjkapk vH;kl dj.ks  
   2- egkRek xka/khthP;k xzkemn;ksx o dqVhjmn;ksx fopkjkapk vH;kl dj.ks 
   3-  egkRek xka/khthpk ;a=k.kk vl.kkjk fojks/k ;kapk vH;kl dj.ks- 
 
1-egkRek xka/khthps xzkeLojkT; fopkj %& 
 HkkjrkP;k Hkkoh lektjpuscn~ny xka/khth th ers osGkosGh O;Dr djhr rh vizR;{kfjR;k R;kaP;k 
eukrhy HkkjrkP;k Hkkoh jkT;?kVusps Lo:i lkax.kkjh gksrh- 1909 lkyh fyfgysY;k fgan LojkT;kiklwu R;kapk 
izkjaHk >kysyk fnlrks- xka/khthP;k erkcn~ny dkWxzsl i{kkus vkf.k usrR̀okus vknj nk[kfoyk] rjh rh loZp 
R;kauh ekU; dsysyh uOgrh- [ksMh gk ewyHkwr vkf.k Lok;Rr ?kVd vlkok fdaok xzkeiapk;rhP;k fuoM.kwdk 
ljG ernkukus OgkO;kr vls xka/khthuk osGksosGh okVr gksrs- [ksM;kph Lok;Rrk gs gh rRo egkRek xka/khthuh 
fLodkjys gksrs-  
 Lora= HkkjrkP;k jktdh;] vkfFkZd vkf.k lkekftd jpuse/;s xka/khthP;k eukr ts LFkku feGko;kl 
gos gksrs rs cgqinjh gksrs- iz’kklukpk izkFkfed ?kVd [ksMs gkp vlyk ikfgts R;kauk vkiyk Lor%pk dkjHkkj 
dj.;kps iqjsls vf/kdkjh gosr- [ksM;ke/;s xzkeiapk;rhph fuoM.kwd izkS< ernkukus Ogkoh o xkzeiapk;r 
lnL;kauh iapk;r lferhP;k lnL;kauk rkyqdk iapk;rhlkBh fuoM.kwu n;kos o rkyqdk ikrGhoj iapk;r 
lferh LFkkiu djkoh rlsp rkyqdkikrGhojhy iapk;r lferhP;k lHkklnkauh ftYgk iapk;rhlkBh ernku 
djkos ;kizek.ks dzekdzekus vizR;{k ernkukus jk"V ªh; iapk;r fuoM.kwu n;koh vls egkRek xka/khthP;k 
dYiusr gksrs-  
 xkzeiapk;rhyk fu;e dj.;kpk o R;k fu;ekaph veayctko.kh dj.;kpk rlsp [ksM;kr ?kMw 
'kd.kk&;k xqUg;kacn~ny o ?kM.kk&;k xqUgkcn~ny o [ksM;ke/;s xzkeLFkke/;s gks.kk&;k raV;kcn~ny U;k; 
ns.;kpk o fu;ekaph veayctko.kh dj.;kpk vlk rhu izdkjpk vf/kdkj xzkeiapk;rhuk vlkok] vlk R;kapk 
vkxzg gksrk- Eg.kts xkokrp xkokyk ykx.kkjs dk;ns dj.ks Eg.ktsp xka/khthps er gksrs xkokrp fo/kheaMG o 
xkokus dsysys dk;ns iapkekQZr R;kph veayctko.kh dj.ks Eg.ktsp xkokrp dk;Zdkjh eaMG rj xkoke/;s 
gks.kkjh HkkaM.ks raVs ex rs QkStnkjh vlks vFkok fnok.kh vlks R;koj fuokMk dj.;kpk o fu.kZ; ns.;kpk 
vf/kdkj gh xkokrhy iapkukp vlkok Eg.ktsp xkokrhy U;k;O;oLFkk gh LoLr o tyn xrhus Ogkoh vls 
xka/khthps er gksrs-  
 xkokpk dj fdrh o dlk vlkok dq.kkoj fdrh dj ykokok o rks d/kh olqy djkok o olqy 
dj.;kps ns[khy dke xzkeiapk;rhusp djkos Eg.ktsp xko vkfFkZd Lokoyach gksbZy rlsp xkokP;k LoPNrsph 
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xkokrhy jLR;kph LoPNrk xkokrhy tusrsph vkjksX;kph o f’k{k.kkph O;oLFkk ns[khy xzkeiapkrhuhp djkoh 
Eg.ktsp FkksMD;kr xkokrhy LoPNrsph] vkjksX;kph o f’k{k.kkph O;oLFkk gh xzkeiapk;rhoj vlkoh Eg.ktsp 
xkokrhy ukxfjd Lor% tckcnkjhus djrhy FkksMD;kr xkokrhy xzkeiapk;r gh vk/kqfud yksd’kkghph 
ikG.kk?kj Ogkos o xkokrhy xkzeiapk;r gh yksd’kkghph f’k{k.k ns.kkjh 'kkGk vlkoh 
 xka/khthP;k LoIukrhy Lok;Rr [ksM;kauk Lor%P;k fodklkpk vkjk[kMk r;kj d:u R;kizek.ks fu;kstu 
dj.;kpk vf/kdkj vlkok vls egkRek xka/khthuk okVr gksrs- l/;kps LFkkfud LojkT; laLFkkP;k vf/kdkjkaps 
dsanzdhdj.k >kY;kps fnlwu ;srs i.k egkRek xka/khthuk Hkkjrkrhy LFkkfud LojkT; laLFkkps Eg.ktsp 
xkzeiapk;r] iapk;r lferh o ftYgkifj"kn ;kaP;k vf/kdkjkps fodsnzhadj.k djk;ps gksrs Eg.ktsp xkokrhy 
iz’u R;k xkokr jkg.kk&;k xzkeLFkkauk vf/kd pkaxY;k izdkjs ekfgr vlrkr o xkokrhy xzkeLFkkauk R;k 
iz’ukaph mRrjs ns[khy o mik; ns[khy xkokrhy xzkeLFkkauk pkaxY;k fjrhus ekfgr vlrkr R;keqGs eqacbZ fdaok 
fnYyhis{kk xkokrhy xzkeLFkp iz’ukoj mik; pkaxY;k i/nrhus d: 'kdrkr R;keqGs xkokrhy xzkeLFkkauk iz’u 
lksMfo.;klkBh vf/kdkj feGkosr gs vf/kdkj vkrk Hkkjrh; jkT;?kVuk nq:Lrh 73oh o 74oh lu 1992 lkyh 
d:u Hkkjrkrhy xzkeiapk;r] iapk;r lferh o ftYgkifj"kn rlsp uxjiapk;r] uxjikfydk o 
egkuxjikfydk ;kauk feGkysys vkgsr- R;keqGs 1992 uarj Hkjkrhy loZ [ksM;ke/;s xkzelHkk gksow ykxY;k o 
xzkelHksP;k ek/;ekrwu xkokrhy iz’u xkokrhy ukxfjdp lksMow ykxys- R;keqGs [k&;k vFkkZus egkRek 
xka/khthps Lo;aiw.kZ o Lokoyach [ksMs gs LoIu iw.kZ gksow ykxys vkgs- vls tk.kor vkgs-  
 egkRek xka/khthps LoIu gs izR;sd [ksMs gs vkfFkZdn"̀V;k Lo;aiw.kZ vlkos rlsp R;k [ksM;krhy 
yksdkaP;k nSuafnu oLrqaP;k xjtk R;k [ksM;kr fuekZ.k >kysY;k mRiknukuhp HkkxokO;k rlsp iw.kZ djkO;kr 
vls egkRek xka/khtkauk okVr gksrs- [ksMs Lo;aiw.kZ vlsy rjp Eg.ktsp R;k [ksM;ke/;s xkzeLFkkukauk ykx.kkjs 
vUu] vkS"k/k] votkjs] rsy] 'kkGk fdaok yks[kaMkph o ykdMh 'ksrhdkeklkBh ykx.kkjh votkjs gh xkokrp 
feGkyh ikfgtsr rjp xko Lo;aiw.kZ vkgs vls Eg.krk ;sbZy- rs tj nql&;koj voyacwu vlsy rj nql&;kpk 
izHkko R;koj iMsy vls egkRek xka/khthuk okVr gksrs- egkRek xka/kh Lo;aiw.kZ [ksM;kcn~ny vkxzgh gksrs dkj.k 
[ksM;krhy ek.kls ,desdkaoj voyacwu vlyh Eg.kts R;kaP;kr lkeatL; fVdrs rh ijLijkae/;s HkkaMr ukghr] 
rj rh ijLijkauk /k:u jkgrkr ijLijkae/;s eS=hps lac/k izLFkkfir djrkr vls egkRek xka/khthps x̀fgr gksrs- 
xkokrhy ckjk cyqrsnkj o vyqrsnkj Eg.ktsp xkopk rsyh] fo.kdj] yksgkj] ekGh] dqaHkkj] Ugkoh] pkaHkkj] ekax 
vkf.k lqrkj ;kaph brj lokZukap xjt iMrs rj gs cyqrsnkj o vyqrsnkj gs xkokrhy 'ksrd&;kaoj o 'ksrhP;k 
mRiUukoj voyacwu vlrkr 'ksrdjh cyqrsnkj o vyqrsnkjkauk vUu/kkU; o Hkkthikyk iqjorks rj vyqrsnkj o 
cyqrsnkj gs 'ksrd&;kauk lsok iqjforkr R;kauk ykx.kk&;k 'ksrh lkfgR;kph nq:Lrh djrkr rlsp uohu 'ksrh 
lkfgR; cuowu nsrkr fdaok 'ksrd&;kauk ykx.kkjs oL= iqjorkr R;keqGs xkokrhy O;ogkj gs ,d nql&;kaoj 
voyacwu vlY;keqGs xkokrhy loZ ukxfjd ,d nql&;k cjkscj letwrnkji.ks okxrkr R;keqGs xkoke/;s 
HkkaM.k o raVs ;kaps izek.k deh vlrs- ;kmyV tj [ksMh ijkoyach >kyh rj [ksM;ke/;s HkkaM.k o raVs ;kaps 
izek.k ok<sy vls xka/khthps er gksrs- xka/khthP;k dYiusr izR;sd [ksM;kus vkiY;k xjtk 'kD;rks Lor%p 
HkkxO;kO;k] nql&;koj voyacwu jkgw u;s Eg.kts R;kaph Lok;Rrk fVdsy- 

lj pkYlZ esVdkQ ;kauh vkiY;k 1830 P;k fefuVe/;s Hkkjrkrhy [ksM;klac/kh vkiys er o fujh{k.k 
uksanoysys vkgs rs loZJqr vkgs- **Hkkjrh;kaps ¼R;kaP;k lkekftd thoukps½ j{k.k dj.kkjh ,d egRokph xks"V 
Eg.kts izR;sd [ksM;kps toGtoG Lora= vlysys jkT;- vusd dkzaR;k vkf.k cny gksowugh [ksM;ke/;s vraxZr 
Lokra= c&;kpva’kh f’kYyd jkfgys vkf.k R;kaps lksS[;gh dk;e jkfgys- ek>h v’kh bPNk vkgs dh] gs ts 
[ksM;kps Lo:i vkgs] rs cnyys tkow u;s- 

pkYlZ esVdkQ ;kaph Hkkjrh; [ksM;kaph Lok;Rrk o Lo;aiw.kZrk ;kapscn~nyps gs er fopkjkr ?ksrkuk 
,d xks"V y{kkr Bsoyh ikfgts esVdkQ gs fcV ªh’k  ukxfjd vlwuns[khy egkRek xka/khthP;k fopkjka’kh lger 
gksrs- ijarw 4 uksOgsacj 1948 jksth MkW-ckcklkgsc vkcsaMdjkauh vkf.k brjkauhgh esVdkQP;k vfHkizk;koj dMd 
fVdk dsyh- MkW-ckcklkgsc vkacsMdjkauh ?kVuk lferhrhy Hkk"k.kkr vls Eg.kVys dh] Hkkjrh; xzkeh.k thou 
Eg.kts vKku]ladqfpr euksoR̀rh vkf.k tkrh;okn ;kapk vM~Mk vkgs- rj dkyZ ekDlZ ;kaaus Hkkjrh; 
xzkeO;oLFksyk vls Eg.kVys vkgs dh] Hkkjrh; xzkeO;oLFkk gh ijkdksVhph] izfrxkeh vlwu ekuotkrhyk izxrh 
djko;kph vlsy rj rh u"V dj.ks vxR;kps vkgs-  
 

2- egkRek xka/khthps xzkemn;ksx o dqVhjmn;ksx fopkjkapk vH;kl %&  
 xkzeh.k Hkkjrkrhy 'ksrhoj o 'ksrhO;olk;koj vkiys mnjfuokZg dj.kkjs 'ksrdjh o 'ksretwj ;kauk 
iwjd Eg.kwu xzkemn;ksx fdaok dqVhjmn;ksx jkT;kauh miyC/k d:u n;kosr vls egkRek xka/khthuk okVr 
gksrs- xka/khthP;k ;k fopkjkaph izR;{k veayctko.kh Lora=iwoZ dkGkrp R;kaP;k dk;ZdjR;kZiwjrh lq: >kyh 
gksrh- egkRek xka/khth Jekps egRo lkax.;klkBh dqVhjmn;ksx o xkzeksn;ksx v’kk NksV;k midzekauk mRrstu 
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nsr vlr- egkRek xka/khthuh o/;kZe/;s vkiY;k vkJekr o o/;kZP;k toGikl brjgh dkgh fBdk.kh 
peksZ|ksx] lkc.k vkf.k rRle oLrw r;kj dj.kkjh NksVh NksVh dsanz pkyoyh xsyh- fo’ks"k Eg.kts ;k dqVhj 
mn;ksx o xkzeksmn;ksxke/;s loZ tkrhps yksd dke djhr gksrs- R;ke/;s veq[k ,d O;olk; ,dk fof’k"V 
tkrhusp djkok mnk- peksZ|ksx O;olk; gk pkaHkkj ;k tkrhP;k O;Drhusp djkok gk ijaijspk naMd xka/khthuh 
eksMwu dk<yk- vFkkZrp gh pGoG Qkj deh izek.kkr ;’kLoh >kyh i.k fdeku lq:okr rj >kyh- R;keqGs 
lektke/;s vl.kkjh :<h ijaijk o tkrhtkrhe/;s vl.kkjk Hksn egkRek xka/khthP;k dqVhjmn;ksx o 
xkzeks|ksxeqGs  deh >kysyk fnlrks- R;keqGs lektke/;s vl.kkjh vLi’̀;rk deh gks.;klkBh enr >kysyh 
fnlwu ;srh- 
 T;kosGh [ksM;krhy dqVhjmn;ksx o xzkeks|ksx] cyqrsnkjkaps O;olk;] gLrdykaph mRiknus deh gksrkr 
dsOgk y;kyk tkrkr R;kosGh vls O;olk; dj.kkjs yksd vkiyk o vkiY;k dqVwackpk mnkj fuokZg 
dj.;klkBh ukbZyktkus 'ksretwj gksrkr-  vfrfjDr 'ksretwj miyC/k >kY;keqGs ;k 'ksretqjkauk 'ksrhoj deh 
ixkjkr jkckos ykxrs o R;kaps 'kks"k.k gksrs- gs 'kks"k.k deh dj.;klkBh xka/khthuh pj[kk  gs xjhc ek.klkaP;k 
Lokoyacukps vkf.k ijdh; lRrsfo:/n y<.;kP;k R;kP;k fu’p;kps izfrd cufoys- vkiY;k Jekrwu feG.kkjk 
jkstxkj R;k O;Drhph izfr"Bk ok<osy rlsp R;k xjhckps mnjfuokZgkps lk/ku gs pj[kk cusy gs egkRek 
xka/khthuk visf{kr gksrs- HkkjrkP;k iapokf"kZd fu;kstukr vxnh ifgY;k o nql&;k iapokf"kZd ;kstusr 
y?kqmn;ksx o dqVjhmn;ksx gs eq[;r% 'kgjkrp ok<rhy o LFkkfir dsys tkrhy vls x̀fgr /kj.;kr vkys 
gksrs- ;k x̀fgrdkaeqGs egkRek xka/khthps LoIu /kqGhl feGkysys vkgs-  
 

3- egkRek xka/khthpk ;a=k.kk vl.kkjk fojks/k %& 
 egkRek xka/khthpk ;a=kauk fojks/k vkgs dk \ gs rikl.ks o vH;kl.ks t:jh vkgs- Hkkjrke/;s eksB;k 
izek.kkr xSjlet vkgsr dh] egkRek xka/khthpk ;kaf=dhdj.kkyk fojks/k gksrk i.k vls fnlwu ;srs dh] T;k 
;a=keqGs jkstxkjkoj izHkko iMwu jkstxkj deh gksrhy o lektke/;s csjkstxkjkaph la[;k ok<sy v’kk ;a=kuk 
egkRek xka/khthpk fojks/k gksrk- i.k v’kk ;a=keqGs jkstxkj deh gks.kkj ukgh rj jkstxkjkr Hkj iMsy 
dkeke/;s o dkexkjkae/;s vf/kd dqq’kyrk fuekZ.k gksbZy v’kk ;a=kuk egkRek xka/khtkpk ikafBck gksrk- R;keqGs 
egkRek xka/khth vls Eg.krkr] eyk gkrkph dke dj.kkjh ;a=s udksr vls R;kaps Eg.k.ks vls- rj th ;a=s 
ek.klkapk jkstxkj deh dj.kkj ukghr vkf.k oLrqph fufeZrh vf/kd pkaxyh djrhy R;k ;a=kuk vkiyk fojks/k 
ukgh vlsgh R;kauh osGkosGh lwfpr dsys gksrs- ;a=kpk mn~ns’k dk; vlkok ;kcn~nyph Li"V dYiuk 
xka/khthP;k eukr gksrh- ;k vH;klko:u vls Li"V gksrs dh] xka/khthpk ;a=kuk fojks/k uOgrk- 'ksrhP;k 
votkjkiklwu pj[;ki;Zar NksV;k ra=Kkukpk mi;ksx rh lq/kkj.;kl R;kapk ikafBckp gksrk- 
 
fu"d"kZ (Conclusion):- 

egkRek xka/khthpk dkG gk Hkkjr Lora= gks.;kiwohZpk dkG vkgs Eg.ktsp 1901 rs 1948 i;Zarpk vkgs- 
R;kdkGkyk vuql:up egkRek xka/khthuh vkiys fopkj O;Dr dsysys vkgsr- R;k dkGke/;s [ksMh Lo;aiw.kZ 
gks.ks] [ksM;kpk fodkl gks.ks] [ksM;ke/;s yksd’kkgh ukan.ks gs t:jh gksrs- rlsp [ksM;ke/;s dqVhjmn;ksx o 
xkzeksn;ksx ;kapk fodkl gksowu [ksM;krhy ukxfjdkaps thou lqlg; gks.ks gh R;k dkGkph xjt gksrh- R;keqGs 
egkRek xka/khthuh dkgh izek.kkr ;a=kuk fojks/k d:u lektkrhy csjkstxkjkauk dke ns.;kpk iz;Ru d:u 
[ksaMh Lokoyach cuoyh vkgsr- 
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Abstract 

On the Mahatma Gandhi’s 150th birth anniversary of Swacch Bharat Campaign was launched. The job is not 
smiling one. For GandhijiSwachh Bharat means a clean mind & environment. For sustainable development, the issue of 
clean India must have to tackle urgently. The concept of Swachh Bharat is to provide all the facilities required for 
cleaning the family & society. Sanitation is a part of life. It is important for welfare of the society. In some countries even 
spitting is criminal offence. The Indian government is aiming to achieve an open defecation free by constructing the 
toilets. The PM himself took the broom to clear roads and to inspire citizens. It is estimated that each individual 
produces 2.25 kg of solid waste per day. More than 70% of the solid waste can be reused. The wet waste can be used as 
manure. Sewage water should be treated to use for the farms. It is a politics free campaign inspired by patriotism. It is 
responsibility of every citizen to make this country clean. The dream regarding cleanliness in India is partially 
successful.Sometimes Gandhiji himself became the scavenger and never ashamed to do the work. The work of the 
scavenger is the divine work than any other work. Our mother did that when we werebabies. The work of a scavenger is 
unselfish like our mother. Cleanliness & healthy activity increases the GDP by increasing productivity of the society. PM 
emphasised role of 4 P’s of People’s participation, Partnership, Public funding & Political leadership. PM appealed to 
all citizens to take pledge as a part of Swachh Bharat mission. It realised behavioural changes in the society about 
cleanliness practices are needed to achieve the mission. Hence emphasis is laid on conduct of awareness generations 
programs via media. 

 
Introduction:- 

On Mahatma Gandhi’s 150th birth anniversary, the campaign of Swachh Bharat was launched. The 
scheme is launched on the name of Mahatma Gandhi as its inspiration. Sweeping public is very tedious. It is 
not a smiling job. For GandhijiSwachh Bharat means a clean mind & environment. Gandhiji feels that I may 
be called sweeper it may hurts me but I felt that I am doing the God’s work. United Nations Secretary General 
emphasized all people have a right to safe water and sanitation. If we are to build resilient societies on healthy 
planet and achieve the ambition of the 2030 agenda for sustainable development, we must tackle this issue 
urgently.  
 The concept of Swachh Bharat is to provide sanitation facilities to every family including toilets, solid 
& liquid waste disposal. For Gandhi, the drive for cleanliness in a society was an integral part of the process 
in bringing about a caste less and free society. Everyone is his own scavenger. Government is also said 
Swachh Bharat is beyond politics inspired by patriotism and not politics.Gandhiji emphasized cleanliness. 
Sanitation is important than any other. Sanitation is a part of life. It is important for well-being ness of society. 
No one should spit or clean his nose on the streets. In some countries spitting on the road is criminal offense. 
The lavatory must be as clean as drawing rooms. According to Gandhiji, causes of many diseases are the poor 
condition of our lavatories and our bad habits of improper disposing of garbage anywhere & everywhere. 
Estimation of Solid Waste:- 

It is estimated that each individual produces 2.25 kg of solid waste per day which comes around 3 
Billion kg every day in India. 70% of solid waste can be reused. The wet waste can be used as manure. 
Sewage water should be treated before letting in to the field. Solar power can be used to minimise the 
pollution. Quick collection of garbage, fast transportation, conversion is essential. For this investment in 
cleaning is essential. 
Open Defecation Free (ODF):- 

The Indian government is aiming to achieve an open defecation free India by 2019 by constructing 12 
million toilets in rural India. They developed a monitoring dashboard and mobile app to track the progress 
towards this goal. Engage in efforts to end open defecation. The MIS is upgraded to enable reporting of 
creation of ODF communities and their sustenance. The PM himself took the broom to clean the roads to 
inspire citizens to take accountability of cleanliness of their surroundings which will result in a clean nation. 
Objectives of Clean India Mission:-  

 Construction of individual & community toilets 
 Eliminate open defecation 
 Reduce the death rates due to unhygienic living conditions.  
 Creating an accountable mechanism of monitoring the use of toilets. 
 Educate the people and create awareness of the repercussions of ODF. 
 Appointment of ground level staff 
 Water pipe line in villages. 
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This mission aims at economic health of the nation. The mission will contribute to GDP & reduce the health 
costs. It will also enhance the tourism. 
Logic of Swachh Bharat Abhiyaan (SBA):-  

Simple logic tells us that the most important impact of SBA should be on the health of the 
community. Cleanliness drives away diseases and promotes health and therefore, the success of such 
programs should be evaluated by using some health parameters. The effective cleanliness drive should be 
impact full to reduce the number of epidemics. The diseases like Dengue,Chickengunya& Hepatitis is directly 
related to cleanliness. 
 The government has taken various steps to create awareness amongst the masses for keeping the area 
surrounding neat & clean. Government is also paying special attention for cleaning rivers, railway stations, 
tourist destinations & other public places. To achieve the objective of SBA, the technologies to treat the waste 
material should be developed alongwith creating awareness. Technology is very costly, complex &non-viable. 
On the contrary indigenous technology is simple, easy & available at low cost. 
Politics of Free Campaign:- 

It is a politics of free campaign inspired by patriotism. It is launched as a responsibility of each & 
every Indian citizen to make this country clean. This campaign has initiated people globally. Teachers & 
students of schools are joining the campaign very actively with great enthusiasm. For example, UP 
government banned tobacco products. It is implemented to fulfil vision & mission of clean India. The 
initiative aims at turning Gandhiji’s vision of cleanliness into reality. Gandhiji tried during his time by 
motivating people, but it was partially successful because of the limited involvement of people. The aim of the 
mission is defecation of waste.Let the people aware of eradicating manual scavenging and reuse of solid & 
liquid wastes. 
Importance of cleanliness:- 

The dream regarding cleanliness in India is still unfulfilled. Cleanliness improves physical and 
healthy environment. It has impact on public & personal hygiene. Poor hygienic condition cause to various 
diseases.The habits of cleanliness is to be cultivated at the young age. Gandhiji said I will not let anyone walk 
through my mind with their dirty feet 
Scavenger’s Work is Divine work:- 

Gandhiji’s work of cleanliness inspired everywhere. When Gandhiji attended the Congress session in 
Calcutta, and saw the horrible scene of sanitary conditions. Some delegates used the Vharanda in front of their 
rooms as latrines. Others didn’t object to it, but Gandhiji reacted immediately. When he spoke to volunteers 
they said, this is not our job. This is sweeper’s job. Gandhiji asked for a broom& cleaned the filth. He himself 
became a scavenger. He never ashamed to do the job of cleanliness.Scavenger’s work realises the other people 
that cleanliness is important. Then he dressed in western clothes and attended the session as a leader. The 
volunteers were astonished but none came to help him. But when Gandhiji became a star of Freedom 
movement, Congress formed a squad to look after the cleanliness.  
 Gandhiji spoke on sanitation that one should not think the work is inferior. The work of the scavenger 
is very valuable than any other work. Do your work sincerely & earnestly. It is important social service. Our 
mother did that service and cleaned our filth when we were babies.The work is unselfish. Similarly the work 
of a scavenger is unselfish like our mother. The work has to be done lovingly & intelligently in civilised 
manner.  
Impact of cleanliness on Development:- 

Cleanliness & healthy activity increases the living condition and reduce the medical cost, and further 
leads to progress. We can encourage cleanliness through programs like creating awareness, slide shows, 
distributing pamphlets and medical check-ups. Hence, the national economy gets affected in positive way. 
Many year foreigners do not like to come to India. Because India is a dirty country. They are afraid of 
contracting diseases. Hence, the PM shared the lessons and learnt from swachh Bharat Mission and 
emphasized 4 P’s; 
1)People’s participation- Sanitation cannot succeed solely as a government program, but need to became a 
people’s movement. 
2) Partnership:- Engagement with development partners, NGOs, the private sectors, the civil society and 
media. 
3) Public funding:- To ensure adequate financing for financing initiatives. 
4) Political leadership:- Political will & leadership is critical to drive the program. 
What we can do:- 
At the individual level we can participate the Swachh Bharat Abhiyaan in the following way; 
1)Always carry a small polybag or recycled paper bag  
2) Segregate waste at home in 3 separate bins. Bio gradable, recyclable & others 
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3) Re-use the old bottles 
4) Compost pits 
5) Joint community cleanliness drive 
6) Use fabric bags 
7) Live clean yourself. 
 
The Pledge:- 

PM appealed to citizens to take pledge as a part of Swachh Bharat Abhiyaan. I will remained 
committed towards cleanliness and devote my time for this. I will devote 100 hours, which is 2 hours per 
week, to voluntarily work for cleanliness. I will neither litter nor let others litter. I will initiate & quest for 
cleanliness with myself, my family, my locality, my village and my work place. 
 The clean India mission is a combined effort of government and citizens of the country in order to 
change the attitude of the people and sanitation of the hygiene. The government and people should work in 
tandem.As rightly stated by Mahatma Gandhi ‘ Be the change that wish to see’. It is realised the behavioural 
changes in the society about healthy sanitation practices are needed to achieve mission goals. Hence emphasis 
laid on conduct of awareness generation programs. The government is promoting SBA via all possible media. 
They are utilising social media print, TV, radio to create the awareness. This will help to change the behaviour 
of the people to get involved in the mission. 
 
Conclusion:- 

Sweeping relates to household & public places. It is not a simple job. For GandhijiSwachh Bharat 
means a clean environment. Gandhiji devoted the work of cleanliness. United Nations (UN) secretary also 
emphasised all people have right to safe water & sanitation. The issue is to be tackled urgently to avoid further 
consequences. Sanitation is a part of life. Government is aiming to achieve an open defecation free India by 
2019 by constructing the toilets. It is estimated that each individual produces around 2.25 kg of solid waste 
per day. More than 70% of waste can be reused by the advanced technology. The mission will contribute to 
the growth of GDP & GNP. It is politics free campaign inspired by patriotism. Cleanliness promotes sustained 
socio-economic growth. Therefore Gandhiji spoke on sanitation that one should not think the work is inferior. 
The PM emphasised 4 P’s of SBA of People’s participation, partnership, public funding & political 
leadership. The clean India mission is combined effort of stake holders. The importance is to be given to 
conduct the awareness generation program. Hence government is promoting SBA via all possible media.  
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egkRek xka/khaP;k fopkjkaps egRo  
izk-MkW-ts-,l- baxGs 

vFkZ”kkL= foHkkx izeq[k] 
cGoar dkWyst] foVk- 

rk-[kkukiwj] ft-lkaxyh 
 

xks’kokjk %  
 ;k “kks/kfuca/kkr egkRek xka/kh ;kauh ekaMysY;k fopkjkoj Hkk’; dsys vkgs- egkRek xka/kh ;kaph toG&toG laiw.kZ dkjdhnZ 
ikjra«;kr Eg.kts fczfV”k vaeyk[kkyhy Hkkjrkr xsyh- 1947 lkyh ns”kkyk Lokra«; feGkys vkf.k vo?;k nhM o’kkZr xka/khaph gR;k >kyh- 
Eg.kwu R;kaph dkefxjh gh izkeq[;kus fczfV”k jktoVhrhy vkgs- ns”k ikjra«;kr vlrkuk R;kauh ns”kklkBh tls thokps jku dsys R;kizek.ks 
ns”kkyk Lokra«; feGkY;kuarj lq)k ejsi;Zar R;kauh ns”kklkBh d’V ?ksrys- HkkjrkP;k Lokra«;kpk mRlo fnYyhr 15 vkWxLV 1947 jksth 
lq# vlrkuk egkRek xka/kh fganw&eqfLye naxyhr gksjiGysY;k naxyxzLrkauk vk/kkj nsr gksrs- naxyh “kefo.;klkBh iz;Ru djhr gksrs- R;kauh 
ejsi;Zar fganw&eqfLye ,sD;klkBh iz;Ru dsys vkf.k fganw&eqfLye ,sD; fVdfo.;klkBh dk; dsys ikfgts] ;klaaca/kh vkiys fopkj ekaMys- 
R;kiSdh dkgh fopkj vktgh mi;qDr vkgsr- xka/khauh fofo/k fo’k;koj vusd fopkj ekaMys vkgsr- i;kZoj.k] vkjksX;] vfgalk] miks’k.k 
v”kk vusd fo’k;koj R;kauh vkiys fopkj ekaMys vkgsr- ,o<sp uOgs rj R;k fopkjkizek.ks rs txys vkgsr- brdsp uOgs rj R;kauh 
vkiY;k fopkjkizek.ks okxk v”kh lDrh dks.kkojgh dsyh ukgh- ek>s fopkj riklwu ?;k vkf.k R;kiSdh ts fopkj mi;qDr okVrhy 
R;kizek.ks okxk] vls xka/khauh lkafxrys vkgs- ;ko#u R;kaps eksBsi.k vkiY;k y{kkr ;srs- ;k “kks/kfuca/kkr egkRek xak/kh ;kauh ekaMysY;k 
vfgalk] miks’k.k] lfou; dk;nsHkax bR;knh fopkjkaph mi;qDrrk Li’V dsyh vkgs- R;kaps gs fopkj vktgh dkyckº; >kysys ukghr gs ;k 
fuca/kkr nk[kowu ns.;kpk iz;Ru dsyk vkgs-  

 
jk’Vªfirk egkRek xka/kh Eg.ktsp eksgunkl djepan xka/kh ;kapk tUe xqtjkr jkT;krhy iksjcanj ;k fBdk.kh 2 

vkWDVksacj 1869 jksth >kyk- R;kaps”kh yXu o;kP;k 13 O;k o’khZ dLrqjck ;kaP;k”kh >kys- xka/kh ;kaP;kis{kk o;kus R;k FkksMÓk 
eksBÓk gksR;k- f”k{k.k pkYkw vlrkukp xka/kh ;kaps yXu >kys gksrs- iksjcanj ;sFks R;kaps izkFkfed vkf.k ek/;fed f”k{k.k >kys- 
R;kuarj iq<hy f”k{k.kklkBh rs eqacbZyk xsys- eqacbZ ;sFks f”k{k.k ?ksrY;kuarj rs cWfjLVj gks.;klkBh lu 1888 e/;s baXyaMyk xsys 
vkf.k R;kauh rsFks ^dk;nk* fo’k;krhy cWfjLVj gh inoh feGkyh- gh loksZPp inoh R;kauk 16 twu 1891 jksth feGkyh- odhyh 
O;olk; dj.;klkBh R;kauh gh inoh feGoyh gksrh- Eg.kwu R;kauh ^cWfjLVj* inoh feGoY;kuarj eqacbZ ;sFks ;sÅu ofdyh 
O;olk;kl izkjaHk dsyk- lqekjs nksu o’ksZ R;kauh eqacbZr ofdyh dsyh vkf.k ,d [kVyk y<fo.;klkBh Eg.kwu rs lu 1893 e/;s 
nf{k.k vkfÝdsr xsys- nf{k.k vkfÝdsyk ,d o’ksZp jkg.;kpk djkj R;kauh dsyk gksrk- Eg.kts nf{k.k vkfÝdsrhy [kVY;kps 
dkedkt ,dk o’kkZr laiowu xka/kh ofdyh O;olk;klkBh ijr Hkkjrkr eqacbZr ijr.kkj gksrs- T;kpk [kVyk pkyo.;klkBh 
xka/khauh ?ksryk gksrk- rks O;kikjh eqLyhe gksrk vkf.k iksjcanj ;sFkhy gksrk- R;kpk nf{k.k vkfÝdsr O;kikj gksrk vkf.k R;kph 
rsFkhy ,dk O;kikÚ;kdMwu cjhp eksBh jDde ;s.ks ckdh gksrh- [kVyk eksBk xqarkxqarhpk gksrk- Eg.kwu ,d vR;ar cqf)eku odhy 
Eg.kwu R;k O;kikÚ;kus xka/kh ;kauk [kVyk y<o.;klkBh nf{k.k vkfÝdsr ;s.;kph fouarh dsyh gksrh- R;kph fouarh ekU; d#u 
dsoG ,d o’kkZlkBh Eg.kwu xka/kh vkfÝdsr xsys- ijarq rs rsFks 22 o’ksZ jkfgys- [kVY;kY;k fufeRrkus xka/kh tsOgk vkfÝdsr xsys 
rsOgk rsFks R;kauk rsFkhy Hkkjrh; cka/kokoj xksÚ;k yksdkadMwu gksr vlsyyk tqYkwe y{kkr vkyk- xka/kh mPp f”kf{kr cWfjlVj 
vlwugh R;kauk xksÚ;k yksdkauh ghu ys[kwu vR;ar viekukLin okx.kwd fnyh- Hkkjrkrwu pfjrkFkkZlkBh nf{k.k vkfÝdsr vkysY;k 
loZlkekU; yksdkauk rj Qkjp okbZV okx.kwd feGr gksrh- nf{k.k vkfÝdsrhy xksÚ;k yksdkadMwu vkf.k ljdkjdMwu Hkkjrh; 
yksdkaP;koj gksr vlysY;k vU;k;kps fuewZyu dj.;klkBh xka/kh Hkkjrkr u ijrrk nf{k.k vkfÝdsrp jkfgys- ;k vR;ar 
egRokP;k dkefxjhlkBh xka/kh toG&toG 22 o’ksZ nf{k.k vkfÝdsr jkfgys vkf.k rsFkhy Hkkjrh; yksdkauk U;k; feGowu nsÅu 
o lUekukph okx.kwd feGowu nsÅu xka/kh Hkkjrkr ijrys- nf{k.k vkfÝdsrhy ;k 22 o’kkZP;k dkGkr rs v/kwu&e/kwu Hkkjrkr 
;sr vlr vkf.k baxztkadMwu Hkkjrh;kaoj gks.kkjk vR;kpkj ikgwu vLoLFk gksr vlr- nf{k.k vkfÝdsrhy fganh yksdkaP;kr 
tkx`rhps dke djr vlrkuk R;kauh vusd pkaxY;k fopkjoarkaps xzaFk okpys- ;ke/;s VkWyLVkW;] tkWu jfLdu] gsUjh MsfOgM Fkksjks 
;kapk lekos”k gksrk- R;kaP;k fopkjkapk izHkko xka/kh ;kaP;koj iMyk gksrk- xka/khauh nf{k.k vkfÝdsr vR;ar pkaxys dk;Z dsY;kus 
R;kaps uko Hkkjrkrp uOgs rj txHkj >kys gksrs- Hkkjrh; tursP;k eukr R;kauh vknjkps LFkku feGoys gksrs- Hkkjrkr 
ijrY;koj xka/khauh laiw.kZ ns”k fQ#u ikfgyk vkf.k Hkkjrh; tursph vkfFkZd] lkekftd ekfgrh ?ksryh- ns”kkrhy jktdh; 
ifjfLFkrhps voyksdu dsys- Hkkjrh; tursph ifjfLFkrh lq/kkj.;klkBh] va/kJ)k o tkrh;rk u’V dj.;klkBh] fganw&eqfLye 
la?k’kZ ukfglk dj.;klkBh vkf.k Hkkjrh; tursyk fczfV”kkaP;k tqyeh jktoVhP;k ojoaVÓk[kkywu eqDr dj.;klkBh egkRek 
xka/khauh g;krHkj vfojr d’V milys- fofo/k xzaFkkrwu] ys[kkrwu] Hkk’k.kkrwu R;kauh ekSfyd fopkj ekaMys- R;kaP;k fopkjkapk 
vH;kl dsyk vlrk R;kiSdh cjspls fopkj vktgh mi;qDr vlY;kps vkiY;k y{kkr ;srs-  
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1½ fgalsyk fojks/k & vfgalspk iqjLdkj %  
egkRek  xka/khauh vk;q’;Hkj fgalsyk fojks/k dsyk- dks.kR;kgh dkj.kklkBh fdaok dks.krsgh /;s; xkB.;klkBh fgalspk 

voyac d# u;s] vls xka/khaps er gksrs- nf{k.k vkfÝdsr vlrkuk lq)k xka/kh ;kauh vfgalspkp iqjLdkj dsyk gksrk- rsFks R;kauh 
vfgalsP;k ekxkZusp o.kZ}s”kh xksÚ;k yksdkafo#) vkf.k ljdkjfo#) y<s mHkkjys gksrs- Hkkjrkr lq)k R;kauh fczfV”kkaP;k fo#) 
vusd vkanksyus dsyh- ijarq gh loZ vkanksyus R;kauh vfgalsP;kp ekxkZus dsyh- T;k vkanksyukr yksdkauh fgalk] tkGiksG dsyh rs 
vkanksyu xka/kh ;kauh Fkkacoys- gR;k] tkGiksG d#u ;”k feGfo.;kyk R;kapk fojks/k gksrk- R;kauh dsysY;k vfgalsP;k iqjLdkjkus 
tqyeh fczfV”k jktoVgh vLoLFk o izHkkfor >kyh gksrh- R;kauh xka/khaps eksBsi.k ekU; d#u vusd vU;k;dkjd dk;ns jí dsys 
gksrs o  tqywe Fkkacoyk gksrk- vkt laiw.kZ txkus xka/kh ;kaP;k vfgalsP;k fopkjkyk MksD;koj mpYkwu ?ksrys vkgs- dkj.k 
txkrhy vusd ns”kkr tursus vkiY;k ekx.;k ekU; d#u ?ks.;klkBh fgalkpkjkpk ekxZ LohdkjY;kus fujijk/k yksdkapk cGh 
tkr vkgs- y{kko/kh yksd nj o’kkZyk v”kk fgalkRed vkanksyukr ejr vkgsr] viax gksr vkgsr- gtkjks ckyds fujk/kkj gksr 
vkgsr- gk fgalkpkj FkkacoY;kf”kok; txkr “kkarrk ukan.kkj ukgh- egkRek xka/kh ;kauh vuqljysY;k vfgalsP;k ekxkZus xsY;kl 
fgalkRed vkanksyukr njo’khZ cGh tk.kkÚ;k yk[kks yksdkaps izk.k okprhy- vCtko/kh #i;kaP;k ekyeRrsph th jk[kjkaxksGh gksr 
vkgs] rh Fkkacw “kdsy vkf.k fgalkpkjkxzLr jk’VªkaP;k vkfFkZd fodklkpk osx ok<w “kdsy- Hkkjrkr vktgh vusd fBdk.kh lk/;k 
lk/;k ekx.;klkBh fgalspk voyac d#u vkanksyus gksr vlwu R;keqGs vkfFkZd fodklkoj vR;ar izfrdwy ifj.kke gksr vkgs- 
Hkkjrkrhy lkekftd LokLF; fVdowu Bso.;klkBh vkf.k fgalkpkjkus mn~Hko.kkjs Hk;adj nq’ifj.kke jks[k.;klkBh egkRek xka/kh 
;kaP;k vfgalspkp ekxZ Lohdkjyk ikfgts- egkRek xka/kh ;kauh dsysyk vfgalspk iqjLdkj vkf.k R;kauh vfgalslaca/kh ekaMysys fopkj 
vktgh txkyk mi;qDr o ekxZn”kZd vkgsr-  
2½ vU;k; dj.kkÚ;k “kklukyk lgdk;Z d# u;s &  
 vU;k;] tqYkwe dj.kkÚ;k “kklukyk lgdk;Z dj.ks tursus iw.kZi.ks Fkkacokos vlk ,d egRokpk fopkj fczfV”k jktoVhr 
xka/kh ;kauh ekaMyk gksrk- dkj.k fczfV”kkaph jktoV tqyeh o vU;k;h gksrh- v”kk mUeRr lRrsyk oB.khoj vk.k.;klkBh 
vlgdkjkP;k ekxkZpk voyac djkok] vls xka/khaps er gksrs- R;kauh vlgdkjkr lai dj.ks] gjrkG o can iqdkj.ks] ljdkjh 
inO;k o lUeku fczfV”k ljdkjyk ijr dj.ks] uksdjhpk jkthukek ns.ks bR;knh ckchapk lekos”k dsyk gksrk- vU;k; dj.kkÚ;k 
ijdh; jktoVhyk lgdk;Z d# u;s vlk fopkj ekaMwu R;kaph Hkkjrh; tursyk vaeyctko.kh djko;kl ykÅu xka/khauh fczfV”k 
lRrsyk tsjhl vk.kys gksrs o tqyeh dkjHkkj can djko;kl Hkkx ikMys gksrs- vkt ns”k Lora= vkgs- txkrhy toG&toG loZ 
ns”k Lora= >kys vkgsr- R;keqGs xka/khapk vlgdkjkpk gk fopkj vkrk dkyckº; >kyk vkgs vls dkghauk okVrs] i.k rls ukgh- 
xka/khaP;k vlgdkjkph fopkjkph o vlgdkj vkanksyukph ekfgrh vktP;k fi<hyk lq)k vkgs- ljdkjyk lq)k ;k fopkjkph 
rkdn ekghr vkgs- R;keqGs vki.k tj ijdh; jktoVhizek.ks tqyeh dkjHkkj d#u vkiY;k ns”k cka/kokauk NGys rj turk 
egkRek xka/kh ;kaP;k vlgdkjkP;k vkanksyukP;k ek/;ekrwu vki.kkyk vlgdk;Z d#u jkT;dkjHkkj d# ns.kkj ukgh- vki.kkyk 
oB.khoj vk.ksy ;kph tk.kho vkRrkP;k ljdkjkauk ¼ns”kkauk½ vkgs- egkRek xka/kh Hkkjrkrp gksÅu xsys vlY;kps e-xka/kh ;kaP;k 
vlgdkjklaca/khP;k fopkjkaps Js’BRo o R;k fopkjkrhy izpaM rkdn vkiY;k ns”kkP;k ljdkjyk pkaxyhp BkÅd vkgs- Eg.kwu 
ijdh; tqyeh fczfV”k jktoVhyk oB.khoj vk.k.;klkBh egkRek xka/khauh iqdkjysys vlgdkj vkanksyu o vlgdkjklaca/kh 
ekaMysys cgqeksy fopkj vktgh mi;qDr vkgsr- tursyk ;k vgldkj vL=kpk voyac djkok ykx.kkj ukgh- ;kph dkGth 
?ks.;kph [kcjnkjh ljdkj gksrkp fnlrs- Eg.ktsp vgldkj vL=kyk o fopkjkyk ?kkc#u pkaxyk jkT;dkjHkkj djrkuk fnlrs- 
;ko#u xka/kh ;kaP;k vgldkj ;k fopkjkps Js’Bro vkiY;k y{kkr ;srs-  
3½ ljdkjP;k vU;k;dkjd dk;|kauk tursus “kkarrsP;k ekxkZus fojks/k djkok& 
 egkRek xka/khauh ekaMysyk vkf.k fczfV”k jktoVhr tursph ekU;rk ykHkysyk vk.k[kh ,d fopkj Eg.kts tursus 
ljkdkjP;k vU;k;dkjd dk;|kauk fojks/k djkok ;kykp xka/khauh lfou; dk;nsHkax vls EgVys vkgs- ikjra«;kP;k dkGkr 
Eg.ktsp fczfV”k jktoVhr xka/khapk gk fopkj [kwip yksdfiz; vkf.k mi;ksxh Bjyk gksrk- xka/khaP;k lkax.;kuqlkj yksdkauh 
ljdkjP;k vU;k;dkjd dk;|kauk “kkarrsP;k ekxkZauh eksBk fojks/k dsyk gksrk- R;keqGs fczfV”k ljdkjyk jkT;dkjHkkj dj.ks 
eqf”dy >kys gksrs- fczfV”kkauh feBkoj dj clowu feBkph uqlrh fdaer ok<oyh gksrh] vls ukgh- rj lk/ks ehB r;kj 
dj.;kpk Hkkjrh; ukxjhdkapk gDdgh Mkoyyk gksrk- Eg.kwu R;kfo#) xka/khauh lfou; dk;nsHkaxkph pGoG mHkh d#u fczfV”k 
lkezkT;kpk ik;kp f[kGf[kGk d#u Vkdyk gksrk- ljdkjP;k vU;k;dkjd dk;|kauk tursus “kkarrsP;k ekxkZus fojks/k djkok- 
Eg.ktsp lfou; dk;nsHkax djkok gk xka/khthapk fopkj txkrhy dkgh ns”kkauk vktgh mi;qDr vkgs- dkj.k txkrhy dkgh 
ns”kkr vktgh gqdwe”kkgh i)rhpk dkjHkkj pkYkw vkgs- ;k dkjHkkjkyk rsFkhy turk foVyh vkgs- v”kk gqdwe”kkghus fiGY;k 
tkr vlysY;k tursus lfou; dk;nsHkaxkP;k ek/;ekrwu vU;k;dkjd dk;|kauk fojks/k dsyk rj R;k ns”kkrhy gqdwe”kgk 
oB.khoj ;srhy vkf.k vU;k;dkjd dk;ns ekxs ?ksrys tkowu tursP;k fgrkpk dkjHkkj lq# gksbZy- Hkkjrklkj[;k ns”kkr lq)k 
ljdkj d/kh&d/kh “ksrdjh] etwj ;kaP;koj vU;k; gksbZy vls dk;ns djrs- yksd jLR;koj mr#u lkoZtfud ekyeRrspk 
fo/oal djrkr- njo’khZ Hkkjrkr ljdkj fo#) dsY;k tk.kkÚ;k fgalkpkjkr vCtko/kh #i;kaP;k ekyeRrspk uk”k dsyk tkrks- gs 
loZ Fkkacok;ps vlsy rj tursyk egkRek xka/kh ;kaP;k lfou; dk;nsHkaxkP;k ekxkZusp xsys ikfgts-  
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4½ vU;k; fuewZyuklkBh vU;k; dj.kkjkP;k fo#) miks’k.k djkos &  
 egkRek xka/khauh ekaMysyk vk.k[kh ,d fopkj Eg.kts tj dks.kh vki.kkoj vU;k; dsyk rj R;k vU;k;kps fuewZyu 
dj.;klkBh tursus vU;k; dj.kkjkP;k fo#) miks’k.kkpk voyac djkok- miks’k.k dj.ks Eg.kts Lor% vkReDys”k d#u ?ks.ks 
gks;- vU;k; dj.kkÚ;kyk =kl u gksrk Lor% mik”kh jkgwu Lor%yk =kl d#u ?ks.ks Eg.kts miks’k.k v”kh miks’k.kkph O;k[;k 
xka/kh ;kauh dsyh vkgs- vkiY;k miks’k.kkph tk.kho vU;k;dR;kZyk >kyh rj rks vU;k; dj.ks Fkkacosy v”kh xka/khthaph 
fopkj/kkjk vkgs- miks’k.kke/;s R;kauh vkReDys”k vlk “kCniz;ksx dsyk vkgs- vU;k;dR;kZus fdrhgh vU;k; dsyk rjh R;kyk 
=kl@Dys”k u nsrk Lor%yk miks’k.kkP;k ek/;ekrwu Dys”k fdaok =kl d#u ?ks.ks vlk miks’k.kkpk vFkZ xka/khauh lkafxryk vkgs- 
xka/khauh ;k vL=kpk mi;ksx fczfV”kkauk tsjhl vk.k.;klkBh vusd osGk dsyk gksrk- xka/khauh vkiY;k vk;q’;kr vusd osGk 
miks’k.ks dsyh gksrh- R;keqGs fczfV”kkauk uers ?;kos ykxys gksrs- Hkkjrklfgr txkrhy vusd ns”kkrhy lkekU; ukxjhdkaiklwu rs 
eksBÓk jktdh; usR;ki;Zar vusdkauh xka/kh ;kauh lkafxrysY;k miks’k.kkP;k ekxkZpk voyac dsyk vkgs o vktgh rs djhr vkgsr- 
vU;k; dj.kkjkP;k fojks/kkr miks’k.k dj.;kpk ekxZ gk vfgalspkp ekxZ vkgs- miks’k.kkP;k vL=keqGs ljdkjoj ncko ;srks- 
miks’k.kdrkZ dk miks’k.k djhr vkgs] ;kph pkSd”kh ljdkj djrs vkf.k miks’k.k dR;kZoj vU;k; >kyk vlsy rj vU;k; nwj 
djrs- miks’k.kdR;kZP;k cktwus fojks/kh i{k vkf.k brj lkekftd la?kVuk lq)k mH;k jkgr vlY;kus ljdkjyk miks’k.kdR;kZP;k 
miks’k.kkph n[ky ?;kohp ykxrs- lkekU; ek.klkyk dksVZ dpsÚ;k dj.;klkBh osG] iSlk ulrks- R;keqGs R;kyk miks’k.k gkp 
i;kZ; mjrks- Lora= Hkkjrkr vusd vU;k;xzLrkauh xka/kh ;kaP;k miks’k.kkP;k ekxkZpk voyac dsyk vkgs- o vktgh ;k ekxkZpk 
voyac dsyk tkr vkgs- egkjk’Vªkr vk..kk gtkjs ;kauh egkRek xka/khaP;k miks’k.kkP;k Eg.ktsp vfgalsP;k ekxkZusp vusd 
vkanksyus dsyh vkgsr o rh ;”kLoh dsyh vkgsr- vk..kk gtkjs ;kaP;k miks’k.kkeqGs Hkz’V vf/kdkjh o ea«;kauk jkthukek ns.;kl 
Hkkx iMys vkgs- vk..kk gtkjs lkj[;kaP;k miks’k.kkeqGs Hkz’Vkpkj] xqUgsxkjh] xqaMfxjh deh gks.;kl enr >kyh vkgs- Eg.kwu 
miks’k.kkP;k ekxkZusp vU;k;xzLrkauh vU;k;dR;kZoj ncko vk.kwu R;kyk oB.khoj vk.kys ikfgts] gs vki.kkl e-xka/kh ;kaP;k 
pfj= okpukrwu letrs-  
 
lekjksi %  
 v”kk izdkjs egkRek xka/kh ;kauh fgalsyk fojks/k d#u vfgalspk dsysyk iqjLdkj vktgh txkyk mi;qDr o ekxZn”kZd 
vkgs- ekfVZu Y;wFkj fdax] usYlu eaMsyk] vWu lWu L;w dh bR;knh txkrhy vusd usR;kauh egkRek xka/kh ;kaP;k lR;] vfgalk] 
ln~orZu ;k fopkjkapk iqjLdkj d#u vkiys bZfIlr lk/; dsys vkgs- txkrhy vusd ns”kkaps usrs egkRek xka/kh ;kaps ukao 
vknjkus ?ksrkr- ;krp egkRek xka/khaps eksBsi.k lkekoys vkgs-  
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orZeku ifjizs{; esa xka/kh&fopkj/kkjk dh izklafxdrk 
¼^lR;* vkSj ^vfgalk* rRoksa ds fo’ks"k lanHkZ esa½ 

 
                                     MkW- izoh.kdqekj u- pkSxqys 

                                     fganh foHkkx]  
       Jherh dLrqjckbZ okypan egkfo|ky;]      

       lkaxyh 
 
 egkRek xka/kh th us lewps fo”o ds lkeus vius vkn”kZ fopkjkas dh J`a[kyk j[k nhA iwjs lalkj us bl fopkj/kkjk ls 
izHkko xzg.k fd;k vkSj mldk vuqlj.k djus dk iz;kl fd;kA xka/kh th dh fopkj/kkjk ^xka/khokn* ds uke ls tkuh tkrh gSA 
^xka/khokn* bl “kCn dk izpyu Lo;a mUgha ds n~okjk iz;ksx fd, tkus ds dkj.k ckn esa xka/kh&leFkZdksa n~okjk fd;k x;kA ysfdu 
Lo;a xka/kh th fdlh okn ds >esys ls nwj jguk pkgrs FksA xka/khokn tSlh dksbZ pht dks os ugha ekurs FksA bl lanHkZ esa mudk 
dFku gS] ^^xka/khokn tSlh dksbZ pht esjs fnekx esa gh ugha gSA eSa dksbZ laiznk;&izorZd ugha gw¡A rRoKkuh gksus dk rks eSasus dHkh 
nkok Hkh ugha fd;k gSA esjk ;g iz;Ru Hkh ugha gSA dbZ yksxksa us eq>ls dgk fd rqe vius fopkj dh ,d Le`fr fy[kksA eSaus 
dgk] Le`frdkj dgk¡ vkSj eSaa dgk¡A esjs ikl dksbZ ;kstuk ugha gSA Le`fr cukus dk vf/kdkj esjk ugha gSA tks gksxk esjh e`R;q ds 
ckn gksxkA eSaus rks dsoy cxSj ;ksstuk ds vius futh <+ax ls ;gh iz;Ru fd;k gS fd ge vius fuR; thou esa lR;] vfgalk 
vkfn lukru rRoksa dk O;kid iz;ksx djsaA ckyd dh rjg tSlh izsj.kk feyh] izokg esa phtsa vk xbZaa] mlesa tks lw>k og 
fd;kA**1 
 xka/kh th ds vius fopkjksa dks ^xka/khokn* u dgus dh lykg ds ckotwn ;gh “kCn ckn esa izpfyr jgkA xka/kh th dh 
fopkj/kkjk esa muds lgt thou ls izLQqfVr fopkjksa dk lfEeyu gSA vly essa xka/kh th dh fopkj/kkjk esa muds fln~/kkarkas] 
uhfr;ksa ,oa n”kZu dk feykQ gSA 
 
xka/kh&fopkj/kkjk ds rRo 
 lfn;ksa ls lalkj ds dkypØ esa dbZ fopkj/kkjkvksa us tUe fy;k vkSj dbZ fopkj/kkjk,¡ bl egkdky ds izokg esa 
foyhu Hkh gks xbZaA ysfdu bl “kk”or lR; dks Bqdjk;k ugha tk ldrk fd egkRek xka/kh th ds fopkj lw;Z dh Hkk¡fr lnSo 
nhIr jgsaxsA egkRek th us vius thou&dky esa fofHkUu fn”kkvksa esa fuR; iz;ksx fd,A vius fopkjksa ds ek/;e ls mUgksaus turk 
dk iFk&izn”kZu fd;kA djksM+ksa yksxksa dk ân; ifjorZu djus dh rkdn muds fopkjksa esa FkhA mUgksaus vius deZ ls ns”k dh 
turk ij viuh vehV Nki NksM+ nhA vius dk;Z eas lQyrk gkfly djus ds fy, mUgksaus vusd in~/kfr;ksa dk voyac fd;kA 
ns”k dh turk dks vius bu in~/kfr;ksa ds ek/;e ls] fopkjksa ds ek/;e ls ubZ lh[k nhA vkt mudh e`R;q ds i”pkr~ dbZ 
lkyksa ds chrus ij Hkh muds fopkjksa dh izklafxdrk cuh gqbZ gS vkSj vkxs Hkh cuh jgsxhA 
 xka/kh&fopkj/kkjk ds ewy rRoksa esa lR; vkSj vfgalk dh izfr’Bk gSA muds vuqlkj mudh fopkj/kkjk lR; vkSj vfgalk 
dh lk/kuk gSA oSls ns[kk tk, rks lR; vkSj vfgalk dksbZ uohu rRo ugha gSaA Hkkjrh; n”kZu esa lfn;ksa ls bu rRoksa dh ijaijk 
dk vuqlj.k gksrk vk;k gSA ysfdu xka/kh th dh fopkj/kkjk esa blls fHkUu Lo:Ik dk n”kZu gksrk gSA ledkyhu thou ,oa 
ifjfLFkfr;ksa ds vuq:Ik ,d O;kogkfjd ,oa uohu :i ds n”kZu bu rRoksa esa gq, fn[kkbZ nsrs gSaA xka/kh&fopkj/kkjk dk ;g izcy 
fln~/kkar gS fd lR;] vfgalk vkSj U;k; dk vk/kkj vk/;kfRed Kku vkSj izsj.kk gSA euq’; thou dk mn~ns”; lkalkfjdrk ls 
eqfDr ikdj vk/;kfRed lq[k dks izkIr djuk gS vkSj O;fDrxr :i ls lR; vkSj vfgalk dh lk/kuk ls euq’; vk/;kfRed 
mUufr dj ldrk gSA blfy, xka/kh th us viuh fopkj/kkjk esa bu nks ewyHkwr rRoksa ij T;knk tksj fn;kA buds lkFk gh 
lR;kxzg] vifjxzg] izkFkZuk] ozr] czg~ep;Z] lokss Zn;] vLokn] vLrs; vkfn fln~/kkarks ds izfriknu ls mUgksaus lekt dk 
iFk&izn”kZu fd;kA vkn”kZ jkejkT; dh izfr’Bkiuk ds fy, mudh fopkj/kkjk dk vuqlj.k djuk furkar vko”;d gSA xka/kh th 
dh fopkj/kkjk dk v/;;u djus ds fy, muesa varfuZfgr ^lR;* ,oa ^vfgalk* bu rRoksa dk vuq”khyu vkxs fd;k tk jgk gSA 
 
lR; 
 xka/kh th us viuh vkRedFkk dks ^lR; ds iz;ksx* dgk gSA lewps ekuo&tkfr ds mn~/kkj ds fy, mUgksaus vius thou 
esa ^lR;* bl ewy rRo ds tfj, u,&u, iz;ksx fd,A ^lR;* gh mudh fopkj/kkjk dk lkj gSA ^lR;* dks ijes”oj ekurs gq, 
mUgksaus fy[kk gS] ^^esjs eu esa lR; gh loksZifj gS vkSj mlesa vxf.kr oLrqvksa dk lekos”k gks tkrk gSA ;g lR; LFkwy&okfpd 
lR; ugha gSA ;g rks ok.kh dh rjg fopkj dk Hkh gSA ;g lR; dsoy gekjk dfYir lR; gh ugha] cfYd Lora= fpjLFkk;h 
lR; gS( vFkkZr ijess”oj gh gSA ijes”oj dh O;k[;k,¡ vufxur gSsa] D;ksafd mldh foHkwfr;k¡ Hkh vufxur gSaA ;s foHkwfr;k¡ eq>s 
vk”p;Zpfdr djrh gSasA {k.kHkj ds fy, ;s eq>s eqX/k Hkh djrh gSaA fdarq eSa iqtkjh rks lR;:ih ijess”oj dk gh gw¡A og ,d gh 
lR; gS] vkSj nwljk lc feF;k gSA ;g lR; eq>s feyk ugha gS] ysfdu eSa bldk “kks/kd gw¡¡A bl “kks/k ds fy, eSa viuh fiz; ls 
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fiz; oLrq dk R;kx djus dks rS;kj gw¡] vkSj eq>s ;g fo”okl gS fd bl “kks/k:ih ;K esa bl “kjhj dks Hkh gkseus dh esjh 
rS;kjh gS vkSj “kfDr gSA**2 xka/kh th us vius thouHkj lR; dh [kkst dhA muds lHkh dk;ksZa esa gessa lR; dh >k¡dh fn[kkbZ 
nsrh gSA ^lR;* gh muds iz;ksxksa dh vkRek gSA lR; dk vFkZ crkrs gq, mUgksaus dgk gS] ^^^lR;* dk ladqfpr ugha] fo”kky vFkZ 
;g gS & lR; ;kuh gksuk] tks oLrq “kk”or gS ogA bl lRrk ds cy ij lcdqN gksrk gS] ;gh bZ”oj&Jn~/kk gSA**3 bl n`f’V ls 
xka/kh th ds erkuqlkj i`Foh dk otwn Hkh lR; gh gSA os dgrs gSa] ^^i`Foh lR; ds cy ij fVdh gqbZ gSA ^vlr~*&^vlR;* ds 
ekuh gS & ^ugha*] ^lr~*&^lR;* vFkkZr ^gS*] tgk¡ vlr~ vFkkZr vfLrRo gh ugha gS] mldh lQyrk dSls gks ldrh gS\ vkSj tks 
^lr~* vFkkZr ^gS* mudk uk”k dkSu dj ldrk gSA cl blh esa lR;kxzg dk leLr “kkL= lekfo’V gSA**4 
 lR; dh [kkst ds lanHkZ esa xka/kh th dk vfHkizk; gS] ^^lR; ds “kks/k ds dkj.k ftrus dfBu gSa] mrus gh ljy Hkh 
gSaA os vfHkekuh dks vlaHko ekywe gksaxs vkSj ,d funksZ’k ckyd dks fcYdqy laHko yxsaxsA lR; ds “kks/kd dks jtd.k ls Hkh 
uhps jguk iM+rk gSA lkjk lalkj jtd.kksa dks dqpyrk gS] ij lR; dk iqtkjh tks tcrd bruk vYi ugha curk fd jtd.k 
Hkh mls dqpy lds] rcrd mlds fy, Lora= lR; dh >k¡dh Hkh nqyZHk gSA**5 vfHkeku dks dqpy dj ckyd dh rjg funkZs’k 
jgdj ,oa [kqndks jtd.k ls Hkh gYdk vkSj fouez cukusij gh lR; dh izkfIr gks ldrh gSA  

lR; ds fy, xka/kh th us vfgalk dh vko”;drk ij tksj fn;kA cxSj vfgalk ds lR; dk laiw.kZ n”kZu vlaHko gSA 
bl lanHkZ essa mudk dFku nz’VO; gS] ^^;fn bu izdj.kksa ¼vkRedFkk½ ds iUus&iUus ls ;g izrhfr u gqbZ gks fd lR;e; cuus 
dk ,dek= ekxZ vfgalk gh gS] rks eSa bl iz;Ru dks O;FkZ le>rk gw¡¡A iz;Ru pkgs O;FkZ gksa] fdarq opu O;FkZ ugha gSaA esjh 
vfgalk lPph gksus ij Hkh dPph gS] viw.kZ gSA vr,o gtkjksa lw;ksZa dks bdV~Bk djus ls Hkh ftl lR;:ih lw;Z ds rst dk iwjk 
eki ugha fudy ldrk] lR; dh esjh >k¡dh ,sls lw;Z dh dsoy ,d fdj.k ds n”kZu ds leku gh gSA vkt rd ds vius 
iz;ksxksa ds var esa eSa bruk rks vo”; dg ldrk g¡w fd lR; dk laiw.kZ n”kZu laiw.kZ vfgalk ds fcuk vlaHko gSA**6 
 lR; dh izkfIr ds fy, xka/kh th us vfgalk ds lkFk izse] fuHkZ;rk] fueZyrk] vifjxzg ,oa ekSu dks Hkh vko”;d ekuk 
gSA xka/kh th us tks th;k ogh muds fopkjksa ds :i esa izdV fd;kA lR; dks ftl :i eas mUgksaus eglwl fd;k] mls mlh rjg 
izdV fd;kA lR; ds izfr mudk fo”okl fnu&izfr&fnu ;gk¡ rd c<+rk gh x;k fd muds fy, ,d lR; dks NksM+ nwljk bl 
txr esa dqN Hkh ugha jgkA fu”p; gh orZeku ifjizs{; esa lalkj dh [kq”kgkyh ds fy, muds bl ^lR;* rRo dh furkar 
vko”;drk eglwl gksrh gS] ftlls ekuork dk mn~/kkj gks ldrk gSA 
 
vfgalk 
 lR; vkSj vfgalk xka/kh th dh fopkj/kkjk ds ewy rRo gSaA cxSj vfgalk ds laiw.kZ lR; dk lk{kkRdkj ugha gks ldrkA 
Hkkjrh; /keZ ,oa n”kZu esa ijaijk ls vfgalk rRo “kkfey gSA xka/kh th us mlds ijaijkxr Lo:i ij u;k vkoj.k vPNkfnr 
dj mls u, :i esa izLrqr fd;kA vfgalk ds izpkj dks vius thou dk /;s; ekurs gq, xka/kh th us fy[kk gS] ^^esjs fy, rks 
vfgalk /keZ gSA eq>s mlij vey djuk gh gS] Hkys gh eSa vdsys jg tkÅ¡A vfgalk dk izpkj esjs thou dk /;s; gSA**7 
mudh n`f’V ls vfgalk ,d oSKkfud iz;ksx gSA mudk ;g Hkh ekuuk gS fd dksbZ vfgalk dks fln~/kkar ds :i esa ugha tkurk] 
og bZ”oj dh Hkk¡fr gh O;k[;krhr gSA vfgalk dks flQZ O;fDr rd lhfer u j[krs gq, xka/kh th us mls fo”oO;kih fu;e ds 
:i esa izLrqr fd;k gS & ^^vfgalk ,d lkoZf=d ;k fo”oO;kih fu;e gS] tks lc ifjfLFkfr;ksa esa dke djrk gSA bldh mis{kk 
djuk fu”p; gh fouk”k dh vksj tkuk gS] flQZ loky ;g gS fd fouk”k esa fdruk oDr yxsxkA**8 
 vfgalk O;kid rRo gS vkSj euq’; lekt”khy izk.kh gS] blfy, og ckg~; fgalk ls loZFkk eqDr ugha gks ldrk ysfdu 
xka/kh th dk ekuuk gS fd O;fDr dks vfgalk ds izfr lnSo iz;kljr jguk pkfg, & ^^vfgalk dh rg esa gh vn~oSr&Hkkouk 
fufgr gSA vkSj ;fn izk.khek= esa vHksn gS] rks ,d ds iki dk izHkko nwljs ij iM+rk gS] bl dkj.k Hkh euq’; lekt dh fgalk 
esa] vfuPNk ls gh D;ksa u gks lk>snkj curk gSA nks jk’Vªksa ds chp ;qn~/k fNM+us ij vfgalk esa fo”okl j[kusokys O;fDr dk /keZ 
gS fd og ml ;qn~/k dks jksdsA tks bl /keZ dk ikyu u dj lds] ftlesa fojks/k djus dh “kfDr u gks] ftls fojks/k djus dk 
vf/kdkj izkIr u gqvk gks] og ;qn~/k dk;Z esa lfEefyr gks vkSj lfEefyr gksrs gq, Hkh mlessa ls vius dks] vius ns”k dks vkSj 
lkjs lalkj dks mckjus dk gkfnZd iz;Ru djsA**9 
 xka/kh th us viuh vfgalk vkSj dk;jrk ds chp ds Qklys dkss Li’V c;ku fd;k gSA xka/kh th dh vfgalk dk vFkZ 
dk;jrk drbZ ugha Fkk] ek= “kL= mBkuk Hkh ugha FkkA cfYd viuk cfynku djds fojks/kh dk ân; ifjorZu djuk FkkA fdlh 
dk muls erHksn gks ldrk gS vkSj erHksn gksuk psruk dk gh y{k.k gSA ij yksxksa us mudh vfgalk dks Bhd ls le>k ughaA 
mUgksaus Li’V dgk gS] ^^vxj eq>s dk;jrk vkSj fgalk ds chp esa pquko djuk gks rks eSa fgalk dks pquw¡xkA**10 xka/kh th dk 
ekuuk Fkk fd vfgalk ds lkeus fgalk ugha fVdrhA vfgalk dh egRrk dk izfriknu djr gq, xka/kh th us dgk gS] ^^euq’; dh 
cqn~f/k vcrd ftrus Hkh vL=ksa dk fuekZ.k dj ldh gS] mu lcdh lfEefyr “kfDr ls Hkh vfgalk n~okjk mRiUu “kfDr dgha 
c<+&p<+dj gSA**11 xka/kh th dh fopkj/kkjk dk fupksM+ vfgalk rRo gSA vfgalk rRo ls gh euq’;] euq’; cuk jg ldrk gSA 
bl ,d rRo us mUgsa fo”ofo[;kr cuk fn;k vkSj iwjs fo”o esa os iwtuh; cus gq, gSaA vfgalk dh “kfDr dk ifjp; mUgksaus 
nqfu;kHkj dks fn[kk fn;kA vkt ds lkaiznkf;d] ywV&[klksV] naxs&Qlknksa ds ekgkSy esa muds bl rRo dh izklafxdrk f”kn~nr ls 
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eglwl gksrh gSA 
 
fu"d"kZ & 

xka/kh th us viuh fopkj/kkjk dks ^xka/khokn* dgus ls euk dj fn;k] D;ksafd os fdlh okn ds >esys esa iM+uk ugha 
pkgrs FksA ysfdu ckn esa xka/kh&leFkZdksa n~okjk blh “kCn dk bLrseky fd;k x;kA xka/kh th us vius thou esa vusd iz;ksx 
fd,A lRrj o’kZ dh mez esa Hkh os iz;ksx djrs jgsA mUgksaus tks th;k] mls gh fopkjksa ds ek/;e ls tu&lEeq[k j[k fn;kA xka/kh 
th ds fopkj esa lR; gh lcdqN gSA lR; ds ikyu ds fy, muds n~okjk crk, x, ckdh ds vU; rRo iwjd gSaA mUgksaus vius 
ewy fln~/kkarksa esa lR; ,oa vfgalk dh izfr’Bkiuk dh gSA muds thou dh ewy izsj.kk gh lR; vkSj vfgalk FkhA buds lkFk gh 
lR;kxzg] vifjxzg] izkFkZuk] ozr] czg~ep;Z] lokss Zn;] vLokn] vLrs; vkfn fln~/kkarks ds izfriknu ls mUgksaus lekt ds lkeus 
uSfrd ewY; ,oa vkn”kZ dh izfr’Bkiuk dhA  

xka/kh th ds fopkjksa ls iwjs fo”o us izsj.kk xzg.k dh gSA dbZ egkure fon~okuksa us muds fopkjksa dk leFkZu fd;k gSA 
muds fopkjksa ds izHkko us lekt ij xgjk vlj M+kyk gSA lewps ekuo&tkfr ds fy, muds fopkj izsjd cus gq, gSa vkSj cus 
jgsaxsA orZeku ;qx esa xka/kh&fopkjksa dh vko”;drk ds lanHkZ esa ge lksp&fopkj djsa] rks dqN ckrsa Li’V gksrh gaSA lR;] 
vfgalk] lR;kxzg] vifjxzg vkfn rRoksa ds n~okjk xka/kh th vkn”kZ LojkT; dk fuekZ.k djuk pkgrs FksA vkt dh fLFkfr esas 
muds fopkjksa dks Hkqyk;k tk jgk gSA dgha dgha xka/kh&fopkj/kkjk dk fojks/k Hkh fn[kkbZ nsrk gSA ysfdu bu lcds ewy esa >k¡ds 
rks bldk mRrj Li’V gks tk,xkA xka/kh&fopkj/kkjk esa cgqr dqN u;k ugha gSA og oS’.ko] tSu] ckSn~/k vkSj bZlkbZ /keZ rFkk 
vk/kqfud ekuooknh fln~/kkarksa ,oa vkn”kksZa dk laf”y’V #i gSA bl izdkj gekjs thou dk mn~ns”k xka/kh fopkjksa ds vuqlkj gks] 
tks HkkSfrd thou ds mRd’kZ ls dksbZ eryc gh ugha j[krk] rc thou esa lR;] vfgalk] lR;kxzg] vifjxzg bu lcds fy, 
D;k fodYi gks ldrk gSA vkt Hkh fo”o ds dbZ jk’Vªksa esa xka/kh th ds lR; ,oa vfgalkokfn fopkjksa dks u, n”kZu ds #i esa 
viuk;k tk jgk gSA fo”o&”kkafr dk ekxZ gesa xka/kh&fopkj/kkjk esa fn[kkbZ nsrk gSA vr% la{ksi esa dgk tk ldrk gS fd ge 
vxj xka/kh th ds fopkjksa dk lw{e voyksdu djsa] rks mudh vko”;drk vkt ds ifjizs{; eas Hkh cuh gqbZ gSA xka/kh th dh 
fopkj/kkjk us vktrd lekt dk iFk&izn”kZu fd;k gS vkSj vkxs ;qxksa&;qxksard djrk jgsxkA 
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Abstract 
In the modern age, the importance and value of truthand non-violence is really high. In the world where 

aggression and violence is prevalent.Nonviolence is considered the highest duty in Hinduism, Jainism and many other 
religious traditions. In ancient India, people practically lived by the principle of ‘Ahimsa Parma Dharma’ (non-violence 
is supreme conduct). If non-violence is promoted as the highest ethic and way of life by all religious, political and social 
leaders, the world will become paradise. The benefits of truthanda non-violent culture are tremendous. If nations and 
their people adopt thisin their thinking, planning and actions, there will be progress at all levels of human existence by 
leaps and bounds. Non-violence will promote rational and non-aggressive ways of solving problems. Non-violence is the 
personal practice of being harmless to self and others under every condition. Gandhi spread the non-violence through 
movements and writings.Mahatma Gandhi is fortunately among those few great men in the human history whose 
individual life, works and views, not only proved to be great and exemplary during his lifetime but their relevance and 
significance remained intact after his passing. This paper focuses importance and need of Gandhi’s views on 
nonviolence and truth for current era. 
Keywords-  Mahatma Gandhi, Truth, Non violence, Importance 
 
Introduction- 

Gandhian philosophy describes the inspiration and vision of Mahatma Gandhi. It is including his 
contributions to the principles of non-violent resistance. The two pillars of Gandhian teachings are truth and 
non-violence.Hence in today’s context, the same sets of principles are very much relevant, though they need 
to be adapted to the present times. One doesn’t have to be in politics to follow his footsteps. So need to accept 
and understand the current times, and act the way Gandhi would do today. Truth and Non-violence, the eternal 
and inseparable principles, were the most profound and positive forces that influenced Gandhi since his 
childhood. They are imbibed in his thoughts, words and deeds. Gandhi had an unqualified loyalty towards the 
principle of truth. ‘He gave it his most earnest thought, and practiced it with a singleness of devotion, until he 
was convinced and proclaimed to the world ‘Truth is God’. Truth was ingrained in him to such an extent that 
he was unwilling to negotiate or compromise it with anything, including the freedom of his beloved country. 
As he said: ‘I would far rather that India perished than that she won freedom at the sacrifice of Truth’. 
Gandhi’s thoughts and ideas were deeply embedded in religion. To him, the whole Hindu tradition is a 
relentless pursuit of truth (Margaret Chatterjee, p.60). Accordingly, Truth and Non-violence, considered as 
allied concepts since times immemorial have had an intense impact on him. Gandhi’s 78 Philosophy of 
Gandhi passion for truth is appropriatelysummarized in the following words: ‘Passion for Truth was the 
dominating urge in his life and it gave him immense power over the minds and hearts of men. It was this 
passion that led to his insistence on purity of means and his freedom from attachment to predetermined ends. 
The same passion also led him to confess publicly his Errors-Himalayan or trivial’ (U.S. Mohan Rao, The 
Message of Mahatma Gandhi, p. xii). Gandhi was a worshipper of truth; his life was nothing but an 
experiment with truth. He entitled his Autobiography ‘The Story of My Experiments with Truth’. His theories 
emerged gradually as a result of intense search, deep meditation and active response to the trying socio-
political situations in which he found himself’ (D. Mangalath, p. 35). This Unit traces Gandhi’s fervent 
adherence to truth all through his life and how he viewed truth as the supreme force that is directly entwined 
with all activities of life.  
 
Objectives 

1. To understand the importance of non violence & truth in today’s world. 
2. To analyze the truth & non violence. 

 
Importance of Truth 

Truth holds primary importance in human life. Human relationships are based on the qualities of faith, 
tolerance, love, tenderness and humility. These qualities enhance the character of a human being and allow 
one to tread the path of humility. Humility augments the observance of truth. Gandhi explains the implications 
of truth as ‘Brahma Satya jaganmithya’ (Brahma is real, all else unreal). This realization enables one to have 
patience, adds to the tolerance and eliminates harshness in human beings. Since the human nature also has an 
animal instinct and is bound to give in to evilness, it tends to lead to egoism, which is a major hindrance in the 
path of truth and self-realization. Further, adherence to truth in thought, word and deed sets an exemplary life 
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and creates harmony among the human beings; in addition, it also helps one in living a harmonious life with 
all beings on this earth, which Gandhi felt, was the ultimate unity of all existence. In other words, Truth, the 
supreme Gandhian value, is the consummation of all that is spiritual in man. The Gandhian concept of Truth is 
no abstract correspondence to facts, not a photograph of facts. It is a total creative concept’ (Nagaraja Rao, 
Mahatma Gandhi Centenary Lectures, p. 48). To cultivate the divine quality of truth in man, it is necessary 
that man attain selfpurification against worldly pursuits and passions. While self-purification helps in realizing 
truth, truth helps in attaining self-purification, thus complementing each of its roles. Some of the best 
examples can be drawn from Gandhi’s life, which have been mentioned in the preceding units. It can be said 
that Gandhi led by setting an example to all both in private as well as in public life-his inspiration to utter truth 
from the stories of King Harischandra, his honest confessions to his father, his resolve to keep the promise to 
his mother while he was overseas, his truthful approach during his struggles in South Africa and later in India-
all prove his sincerity to adhere to what he believed as the highest divine form. He writes in his 
Autobiography about his ceaseless efforts to realize truth and how his life may be perceived as a message to 
all those who waver in the path of truth: ‘The little fleeting glimpses that I have been able to have of truth can 
hardly convey an idea of the indescribable luster of truth, a million times more intense than that of the sun we 
daily see with our eyes. A perfect vision of truth can only follow a complete realization of ahimsa’. Truth is 
also the very path to self-realization and further, towards the attainment of liberation. As Gandhi said, ‘The 
body persists because of egoism. The utter extinction of the body or egoism is moksha (liberation). He who 
has achieved this will be the very image of truth or one may call it Brahman’ (Harijan, 22-2-1942). Since truth 
and nonviolence are as old as the hills, it is necessary that man realize this and constantly strive to tread the 
path of truth. Non-violence or ahimsa is a means in this process. Gandhi gave preeminence to truth over non-
violence as truth is the ultimate and the end goal. Man, as Gandhi said, should therefore realize its strength 
and power. 
 
Importance of Non violence 

Gandhi’s principle of non-violence played an important role in the freedom movement. The great 
thought given by Gandhi during the time of freedom movement is also relevant today’s life. Gandhi’s 
principle of non-violence is the need of the hour. In the history, the people who held the principle of non-
violence as the law of their life had brought victory in their life. Hence there is need to practice non-violence 
to make a peaceful nation. So 2nd October is “WorldNonviolence”, day celebrated in the nation, to think 
about importance of non violence.   

This would have been deemed necessary due to the excess violence going around in the world at all 
levels.Violence has many disadvantages for individuals, communities and even nations. So many people are 
killed or maimed due to physical violence at a large scale.  Children are left homeless and orphaned, people 
are displaced and become jobless and refugees. There is outbreak of diseases when large numbers of displaced 
people live in refugee camps.  All this suffering happens because of violence perpetuated by a group of people 
against fellow human beings. Apart from this, the affected individuals get traumatized mentally due to the 
shock of witnessing such violent inhuman acts. Even at individual level violence committed against anybody 
harms that person in multiple ways. If one considers the advantage if any of violence, it is absolutely no. Even 
the person or persons responsible for the violence do not live peacefully after committing it. They live in 
constant fear of being caught or punished for their wrong doing. They also fear retaliation by their victim. 
Result is the perpetuator is also constantly unhappy and stressed. 

Therefore, to make the world a better place, it is important to avoid violence and understand the 
importance of non violence.   If there is peace all around, people can work fearlessly for long hours.  There is 
no stress of any kind, thus people at large would be happy and healthy. This would automatically result in 
increased productivity in the society and prosperity and happiness for all. 
 
Types of Violence 
1. First is by speech. A person can hurt his fellow human being by   using harsh words. An individual can 

incite riots by giving a hate filled speech. This kind of violence is as bad as the act of physical violence, 
i.e. hitting anybody physically.  

2. This second type of violence by action is the one which people mostly interpret   as violence and 
understand it. 

3. The third type of violence is violence by thought. A person may not hit anybody directly, not speak any 
bitter hurtful words, but in his mind, he may abuse or hurt somebody. Such violent thoughts do not hurt 
anybody, but are considered to be violence of a kind. 

The one harboring such thoughts would definitely not be peacefully mentally and would remain 
stressed.True state of absolute non violence can be reached only when violence by words, action and thoughts, 
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all can be removed.Ego, greed and jealousy are   the main basic   causes underlying violence. An individual 
with inflated ego usually does not like anybody opposing his views and may become violent.  Greed for 
acquiring power, fame and wealth has been the basic cause for much violence perpetuated at community as 
well as global level. Greed to capture resources or wealth of another person is yet another reason for many 
actions of violence committed by criminals.Jealousy on seeing another person with better things or resources, 
also leads to violence. 

To adopt a policy of absolute non violence, it is necessary that people understand the underlying 
causes of violence. If every person can overcome his ego and greed, it will be a big step in curbing violence. 
Jealousy is yet another negative trait which needs to be controlled. If a person learns to be happy in the 
achievement of others, feels good to see others prosper, he will always remain happy and carefree.  No 
thoughts of violence will ever enter his head. 

If all people practice to avoid these negative traits, the violence going around will be much reduced 
and the world will become a much better place.Non-violence is the need of present world when humanity is 
facing the problems of war, violence and terrorism," 
 
Gandhism 

Gandhismtoday is alive and active outside India. In fact, today there is hardly any country in the 
world where some activities are not going on along Gandhian lines. There are very few countries in the world 
where something or the other is not being done, achieved or organized in the name of Gandhi. In short, there 
is a global non-violent awakening and awareness after Gandhi. The name of Mahatma Gandhi transcends the 
bounds of race, religion and nation-states, and has emerged as the prophetic voice of the twenty-first century. 
Today, Gandhi is remembered for his passionate adherence to the practice of non-violence and his supreme 
humanism, in every corner of the world. 

In general, non-violence is the use of nonviolent or peaceful way, not compulsion or power, to fetch 
political or social change. The concept of non-violence became famous around the world through Mahatma 
Gandhi and he expanded the code of nonviolence from the personal to social and political sphere. Nonviolent 
action is all about rejection of passivity, aggression, violence, and submission. Non-Violence is an absence or 
lack of violence and the situation of keeping away from violence. It is a great tool for fighting against 
oppression, injustice, discrimination, cruelty, and many more. 

In modern era, nonviolent ways of action have been an authoritative weapon for social and political 
protest and revolutionary social and political change. Nonviolent resistance and nonviolent revolution has 
shown to be effective than aggressive protest. There are in fact some movements influenced by the notion of 
nonviolence including Mahatma Gandhi’s successful nonviolent fight against British rule in India, Martin 
Luther King’s embracing of Gandhi’s nonviolent ways in his movements to succeed civil rights.The benefits 
of a non-violent culture are tremendous. If nations and their people adopt non-violence in their thinking, 
planning and actions, there will be progress at all levels of human existence by leaps and bounds. Non-
violence will promote rational and non-aggressive ways of solving problems. Nations will have no need for 
hoarding lethal weapons of mass destruction. They would not devote time, energy, money and skills to 
research and development of sophisticated arms and tools for warfare. So much of manpower will not be 
needed for guarding each nook and corner of land, air and water demarcated by each country and local groups.  
 
Conclusion 
                In present context, it is a strong need to apply Gandhi’s views on truth & nonviolence for peaceful 
environment.In modern era, nonviolent ways of action have been an authoritative weapon for social and 
political protest and revolutionary social and political change. United nation is celebrating 2nd October as a 
nonviolence day & applying Gandhi’s principles for better planning.Truth and Non-violence, the endless and 
inseparable principles, were the most profound and positive forces that influenced.A perfect vision of truth 
can only follow a complete realization of ahimsa’. Truth is also the very path to self-realization and further, 
towards the attainment of freedom. 
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efgykaps l”kDrhdj.kkckcr xka/khthaps fopkj 
 

izk- MkW- Jherh- “kksHkk vkcklkgsc e/kkGs 
     Jherh dLrqjckbZ okypan egkfo|ky;]lkaxyh 

x.kirjko vkjokMs dkWyst vkWQ dkWelZ] lkaxyh 
 
izLrkouk %& 
fL=;kaps l”kDrhdj.k- 

Lokra«; pGoGhe/khy egkRek xka/khth gs ,d v’ViSyw O;fDreRokph O;Drh gksrh- ¼Lokar«;;ksn~/kk] lektlq/kkjd] 
f”k{k.krK] jktdh; fopkjoar] vLi`”;ksmn/kkjd] /keZoDrs] vFkZrK½ 
 egkRek xk/kahapk tUe 2 vkWDVksacj 1869 jksth xqtjkFke/khy ^^iksjcanj** ;sFks >kysyk gksrk- rj e`R;w 30 tkusokjh 
1948 jksth ^^uFkwjke xksMls** ukokP;k ;qodkauh fnYyhrhy ^^fcyk**Z eafnjke/;s gR;k dsyh- R;kaps iq.kZ ukao ^^eksgunkl djepan 
xka/kh** vls gksrs- egkRek xka/khthauh vfgalkRed vlgdkj vkanksyukauh Hkkjrkyk Lokra«; feGowu fnys gksrs- Eg.kwu jfoanzukFk 
Vkxksj ;kauh izFke R;kauk ^^egkRek** ¼vFkZ & egku vkRek½ gh mik/kh fnysyh gksrh- loZ O;Drh gs R;kauk izekus ckiw Eg.kr gksrs 
Eg.kwu R;kauk Hkkjrkps jk’Vªfirk EgaVys rj lqHkk’kpanz cksl ;kauh izFke b-l- 1944 ^^jk’Vªfirk** vls “kCn mPpkjys-  

Hkkjrkyk Lokra«; feGowu ns.;ke/;s R;kauh izk.kkph vkgqrh fnyh- v”kk ;k xka/khthaP;k dk;kZfo”k;h o fdrhZfo’k;hph 
efgrh ufou fi<hyk Ogkoh Eg.kwu gk fnol “kkGk] egkfo|ky;ke/kwu fuca/kLi/kkZ] oDrwRo Li/kkZ] ys[k] Hkk’k.k nsowu R;kapk 
bfrgkl letwu fnyk tkrks- vusdkauh vkiY;k “kCnke/;s egkRek xka/khth fo’k;h fopkj ekaaMys- R;kizek.ksp eh gh ns[khy egkRek 
xka/khps fL=a;kaP;k l{kehdj.kk fo’k;hps fopkj dk; vkgsr\ gs iq<hyizek.ks ekaMr vkgs- 
 

mn~fn’V;s %& 
   1½ egkRek xka/khP;k fL=;kaP;kfo’k;d l{kehdj.kkckcr fopkjkapk vH;kl dj.ks- 
   2½ fL=;kauk fnysY;k Lokra«; o lekursP;k fopkjkapk vH;kl dj.ks- 
 

x`fgrds- %& 
   1½ egkRek xka/khthaps gs ,d Lokra«; y<;krhy ,d v’ViSyw O;fDreRo gksrs gs ekfgr vkgs-  
   2½ egkRek xka/khthaP;k dk;kZfo’k;h o fdrhZfo’k;h ekfgrh vkgs- 
   3½ egkRek xka/khthauhs osxosxG;k fo’k;koj vkiys fopkj ekaMysys vkgsr gs ekfgrh vkgs- 
 
ekfgrh xksGk dj.;kps ekxZ %& 

lnj la”kks/ku isij r;kj dj.kslkBh nq¸;e L=ks=kpk okij d#u ekfgrh xksGk dsysyh vkgs- ;ke/;s fofo/k izdkjP;k 
iqLrdkapk okij dsysyk vkgs- 
 

efgyk l{kehdj.k gh ,d ladYiuk 
 gh efgyakP;k fodklkckcr fuekZ.k >kyh- ^^ikoyks fQzj*s** ;k fopkjoarkuh izFke gh ladYiuk mi;ksxkr vk.kyh- 
^^efgykauk lcG dj.ks vkf.k R;kauk leku gDd o la/kh ns.ks gsp R;kekxhy rRo vkgs-  
O;k[;k & 
1½ lRrkoafpr & ^^la/khoafpr efgykauk dks.kR;kgh HksnHkkokf”kok; izxrh dj.;kph la/kh ns.ks Eg.kts efgyk l{kehdj.k gks;-** 
2½ efgyk l{kehdj.k Eg.kts & nqcZyrk u’V dj.kkjh L=hP;k “kfjj] ekuocqn~/khe/;s LoRokph tk.kho o Lor%cn~ny tkx#drk 
fuekZ.k dj.kkjh o R;kn`’Vhus Lo;afodklklkBh izo`Rr dj.kkjh ,d ladYiuk gks;**  
3½ ^^efgyk l{kehdj.k Eg.kts L=hps O;fDreRr ,d ek.kwl Eg.kwu fodlhr dj.ks vkf.k R;kauk leku la/kh ns.ks gks;-** 
 
1½ efgyk l”kfDrdj.k vkf.k xka/khth- 

vkt Hkkjrke/;s efgykaP;k l”kDrhdj.kklkBh vusd izdkjps iz;Ru dsys tkr vkgsr- izFke iqohZ egkRek xka/khthuh 
l”kDrhdj.kklkBh fo”ks’k iz;Ru dsysy igko;kl feGrs- ,so<s vlwugh vkt efgyk ^^mis{kkaph** f”kdkj vkgsr- HkhrhP;k 
Nk;se/;sns[khy vkgsr-  
“kkfjfjd Hksn %& 
 tsOgk egkRek xka/kh gs nf{k.k vfQzdse/;s gksrs rsOgk R;kauh efgykaP;k l”kDrhdj.kkoj tksj fnyk- eqyxk o eqyxh 
vktns[khy Qjd dfjr vkgsr- egkRek xka/khthaP;k ers] ^^vkiY;k lektke/;s vf/kd ^^L=h;k** grk’k >kysY;k vkgsr- 
R;keqGsp vkt vkiys v/k%iru gksr pkyysys vkgs- L=h&iq#’kkaP;k e/;s izd`fryk vuql#u Qjd dsyk tkrks- 
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Lokra«; % 
 fL=;kauh xka/khthauk ns”kkyk Lokra«; feGfo.;ke/;s lkFk fnysyh vkgs- ;kapk laca/k R;kauh vkJe O;oLFkke/khy 
czEgp;kZJeke/;s fL=;kauk fnysys LOkkra«;] lerk o gDd fnysys gksrs- mnk % f”k{k.k ?ks.;kpk gDd] fookgkP;kosGh irh 
fuoM.;kpk gDd] fookg djko;kpk dh] ukgh\ ;kpk gDd] dks.krh uksdjh djko;kph\ dks.krs dke djko;kps] dks.krk O;olk; 
] /kank djko;kps\ ;kyk vuql#u lektke/;s fL=;kapk ntkZ dlk vlyk ikfgts gs R;kauh Lokra«;y<;ke/kwu lektkykp ukgh 
rj txkyk nk[kowu fnysys vkgs- 
L=h & iq#’k %& 
  lektke/;s] ?kjke/;s] dqVwacke/;s L=h vkiys dke vkRefo”okl o mRlkgiwoZd djr vkysyh vkgs- lektke/khy ns[khy 
dkes rh letwu ?ksÅu djr vkysyh vkgs- L=h iq#’k nks?ksgh oSokfgd thou gs vkuankus O;frr dsys ikfgts- 
eqY; %& 

euq’;kP;k #ike/;s L=h;kaph izd`rh gh egRokph ukgh vkgs rj frps eqY; izfrf’Br gks.ks gs egRokps vkgs- vkt 
fL=;kaP;k eqY;kauk vuql#u lekt gk vKkuh vkgs- gs iq#’ktkrhP;k oxkZe/;s vkgs vls ukgh rj fL=;kaP;ke/;s ns[khy 
ikgko;kl feGrs- 
 fL=;kaph dks.kdks.krh drZO;s vkgsr-\ frps dqVqacke/;s] lektke/;s dks.kdks.krs izdkjps ;ksxnku vkgs\ lekurk vkf.k 
Qjd dk; vkgs\ ;k lokZapk fg”ksc gk dsyk ikfgts- vls egkRek xka/khth Eg.krkr-  Hkkjr ns”k gk fofo/krsus uVysyk vkgs- 
;ke/;s osxosxG;k tkrh] oxZ] /keZ vkgsr- R;kaps izR;sdkaps thou tx.;kP;k in~/krh] fjrhfjokt vkgs- ijarw dks.kR;kgh tkrh] 
/keZ oxkZe/;s fL=;kauk vkiys thou gs dkeke/;s] gkyvis’Bke/;s dk<kos ykxrs vkgs- R;keqGs rh R;kP;k[kkyh ncysyh fnlwu 
;sr vkgs- vls xka/khth Eg.krkr- vkt efgykaps l”kDrhdj.k gs vkf[ky fo”okpk iz”u fuekZ.k >kysyk fnlwu ;sr vkgs- vkt 
l”kDrhdj.kkpk dk; vFkZ vkgs\ R;kapk fodkl dks.kR;k ek/;eke/kwu dsyk tkÅ “kdrks gs iz”u fooknxzLr vkgsr- vktps 
efgykaps l”kDrhdj.kk gs vkfFkZd {ks=ke/khy xfrf”kyrse/khy efgykaP;k lgHkkxko#u ?ksrys tkrk dkek u;s- dkj.k vkfFkZd 
xfrf”kyrk gh efgykaph fLFkrh lq/kk# “kdr ukgh- R;kpcjkscj efgykaP;koj vf/kd dk;Z yknysyh fnlwu ;srs- vls egkRek 
xka/kh Eg.krkr-  
 efgykaP;k l”kDrhdj.k ;k “kCnke/;sp fookfnr “kDrhpk fl/nkar lekfo’V dsysyk vkgs- R;kpk vFkZ osxosxGk ?ksryk 
tkrks- l”kDrhdj.k Eg.kts dk;\ ;koj “kDrhofjy “kDrh fdaok ofjy “kDrh-  dkgh O;fDrtoG nqlÚ;kaP;koj fu;a=hr dj.kkjh 
“kDrh vlrs- ijarw ^izHkqRo* gk ,d xq.k vkgs] lk/ku vkgs- izHkqRo gs ,d lk/ku vkgs rks nqlÚ;kaoj fu;a=.k Bsow “kdrks- 
FkksMD;kr fopkj dj.;kph “kDrh la?k’kZ u djrk usr`Ro dj.ksph “kDrh dh] n`lÚ;kaP;koj ncko Vkdqu- vkiys y{k] gsrw b+PNk 
iq.kZ dj.ksph pqukSrh ns.ks fdaok fojks/k dj.ks- 
l”kDrhdj.kkph izfdz;k % 

efgyk l”kDrhdj.kkP;k izfdz;se/;s efgykauk fu.kZ; ?ks.kse/;s lekfo’B dj.ks dh] R;kaph jktdh; rlsp fu.kZ; ?ks.ksph 
{kerk] loZlkekU;i.ks dqVqacke/;s] lkeqnk;ke/;s] jkT;ke/;s ca/kukfouk >kys ikfgts- 
 efgyk l{kehdj.kke/;s efgykaph fopkj@ifjHkk’kk gh osxGh vkgs- efgyk ;kk vkiY;k fgrkP;klkBh vkiY;kizfr tkx`r 
jkfgys ikfgts- rs vkiys fgr nqlÚ;kaP;k fgrkcjkscj dls tksMys tkrkr fu.kZ; ?ks.;kph izfdz;k gh nqlÚ;kaP;k Kkukoj vk/kkfjr 
vlsy ts vuqHkoh vkgsr nqlÚ;kaps vuqHko ?ksÅu R;koj vk/kkfjr fu.kZ; ?ksrysys vlrhy- R;kpk nqlÚ;kaP;koj izHkko Vkd.;kph 
{kerkns[khy vlsy- 
efgyk oknfooknkP;kuqlkj l”kDrhdj.kkpk vFkZ \ 

ofjy “kDrh dh] R;kP;k vk/kkjkoj fojks/k] okrkZ ifjorZu dsyk dsysyk ikfgts- lgHkkxh gksÅu izHkko Vkdwu 
;ksX;rslkBh l”kDrhdj.k gs Qkj egRokps vlrs- R;kP;ke/;s nkcwu Vkdwu R;kps nkcysY;k xks’Vh letkowu lkaxwu R;kph “kDrh 
fnyh tkrs- fdaok fnyh tkr ukgh- gh ckgs#u v”kk xks’Vh gksr vlrkr- v”kk izdkjs v”kDrhdj.k gh ,d izfdz;k vkgs- R;kl 
fodklkpk ,d i;kZ; vkgs vls Eg.krk ;sr ukgh- vls letwu ?ksrys ikfgts- 
 ^fodkl* gh fyax fujis{k ukgh vls fodklkP;k izfdz;se/;s lekurk egRokph vlrs- R;kP;ke/;s L=h o iq#’k ;kaP;k 
lgHkkxke/;s la?k’kZ @naxk dsyk tkrks- vki.k loZt.k thofo’k;d foKkuke/;s lkekftd fLFkrh ds izfr mnkflu gksrk dkek u;s 
rlsp fL=;kaP;kizfr- ^^efgykapk fodkl** gk egRokpk vlk ?kVd vkgs- vls xka/khth Eg.krkr- 
fodkl % dks.kR;kgh ns”kkP;k vkfFkZd] lkekftd] lkaLd`frd] jktdh;] ckSf/nd rlsp uSfrd fodklke/;s efgykaph Hkwfedk gh 
Qkj egRokph vlrs- xka/khth ;kckcr iq.kZi.ks lger gksrs- Eg.kwup xka/khth Eg.krkr ^^fodklkph ifjdYiuk vkdkj ?ks.kkj 
ukgh ok LoIu iq.kZ gks.kkj ukgh-**   

^^;ax bafM;k** e/;s R;kauh fL=;kaP;k vf/kdkjkoj izHkko nsowu rs fyfgys gksrs] fL=;kaP;k vf/kdkjkP;k iz”ukoj 
dks.kR;kgh izdkjpk le>ksrk d# “kdr ukgh\ ekÖ;kers R;kaP;koj dks.kR;kgh izdkjps dk;ns”khj izfrca/k ykork dkek u;sr- 
dkj.k ts iq#’kkaP;koj ykoysys ukghr- eqyxk o eqyxh ;kaP;ke/;s Hksn djrk dkek u;s- R;kaaP;ke/;s lekurk vlyh ikfgts- 
mnk %& dqVqacke/;s eqyxk o eqyxh ;kaP;ke/;s Hksn dsyk tkrks- eqykyk rkts vUu ns.ks eqyhyk f”kGs vUu ns.ks] eqykyk osGsp 
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ca/ku ukgh] & eqyhyk osGsps ca/ku vkgs] eqykus nq/kk I;kos] eqyhauh nw/k fiÅ u;s- eqykus izFke tsokos] uarj eqyhus tsokos] 
os”kHkq’kk] ds”kHkq’kk vusd izdkjph ca/kus eqyhoj yknyh tkrkr- 
2½ L=h iq#’k leku vkgsr ;k fopkjkoj vk/kkfjr vkiys O;ogkjns[khy djr gksrs- vls xka/khth Eg.kr gksrs-  
mnk % czEgp;kZvkJeke/;s iq#’kkaP;k cjkscjhus fL=;k f”k{k.k ?ksr gksR;k] fookg d/kh dsyk ikfgts\ ;kps Lokra«; gksrs] dks.krh 
uksdjh dsyh ikfgts ;kps Lokra«; gksrs-  
l{kehdj.k 
 1918 e/;s ^^Hkax.kh** efgyk lektke/;s L=h iq#’kkaph v/kkZafxuh ekuysyh gksrh- euq’;kP;k dks.kR;kgh dk;Z{ks=ke/;s 
Hkkx ?ks.;klkBh vf/kdkj gok vlrks- ;klkBhp fryk Lokra«;kpk vf/kdkj iq#’kkaP;k cjkscjksus feGkyk ikfgts- vkt jk’Vªh; o 
vkarjjk’Vªh; ikrGhoj vxnh deh efgykauh jktdkj.kke/;s vkiys ukao dekoysys vkgs- vls egkRek xka/kh Eg.krkr- 
 xka/khaP;kers ^^fL=;kauk erkpk vf/kdkj vlyk ikfgts- R;kauk dk;ns”khj ntkZ gk feGkysyk ikfgts- lafo/kkuke/khy 
dye 15 yk vuql#u L=h&iq#’kkaP;ke/;s HksnHkko vlrk dkek u;s- vkt jktdkj.kke/;s la/kh miyC/k gksr vkgs- R;kps Js; 
gs xka/khthauk tkrs- xka/khthaP;k ers efgyk l{kehdj.k gs dsoG uSfrd vfuok;ZRkk ukgh rj yksd”kkgh iz.kkyh lqn`< dj.ks] 
vU;k;kP;k fo#/n la?k’kZ djs.kph “krZ vkgs- xka/khthauh ;k fopkjkaps LoIu ikfgysys vkgs dh] vf/kdkj ulrkuk] leku izlax] 
leku Hkkxhnkjh gh ekuokP;k fn”kse/;s tkr vkgs-  
3½ efgykapk fodkl %& 

tsOgk ,[kk|k efgyspk fodkl gksrks rsOgk R;kaP;k dqVqackpk] lektkpk] izns”kkpk] ijns”kkpk gh ykHk gksr vlrks- 
tksi;Zar efgyk ,d= ;sr ukghr rksi;Zar ekuorsP;k eqY;ke/;s xka/khthpk la?k’kZ “ksoVi;Zar tkow “kdr ukgh-  
 f”k{k.k gs ,d vls {ks= vkgs dh] rsFks loZ fBdk.kh fL=;kauk f”k{k.k ?ks.ksps vfHk;ku fuekZ.k dsys ikfgts- f”k{k.k 
?ks.kse/khy Qkj eksBk fgLlk f”k{k.kkiklwu oafpr vkgs- f”k{k.kkfo’k;h xka/khthaps fopkj Li’V gksrs- d/kh R;kph lqjokr dsyh 
ikfgts\ tso<h lqfo/kk iq#’kkauk fnysyh vkgs- rso<hp lqfo/kk fL=;kaukns[khy feGkyh ikfgts- 
4½ lR; vkf.k vfgalk fL=;kaP;k ckcr-  

ufou fo”o O;oLFksP;k ;kstusckcr tso<s vf/kdkj iq#’kkauk fnysys vkgsr- rlsp Hkfo’;kckcr ns[khy fnysys vkgsr- 
rso<sp vf/kdkj gs fL=;kaukns[khy fnys ikfgtsr- 
5½ xka/khthaP;k ers vfgald lekt  

L=h vkf.k iq#’k nks?kkaP;k drZO;kps “kqHk ifjek.k vkgs- fo”oke/;s #<h] ijaijk vkpkj fopkjkaP;k vuwl#u L=h vkf.k 
iq#’k nks?ks ,d= feGwu O;ogkj vkuankus djkos- vfgald lekt gk iq<hy xks’Vhacj voyacwu vkgs- L=h&iq#’kkaPh tksMhnkjhus 
vkgs] frph ckSf/nd {kerk gh iq#’kkaP;k ckSf/nd {kersis{kk deh ukgh- iq#’kkaP;k o`Rrh e/;s izR;sd {ks=ke/;s Hkkx ?ks.kspk vf/kdkj 
vkgs- rlsp Lokra«;kpk ns[khy vk/kkj vkgs- tso<s iq#’kkyk vkiY;k {ks=ke/;s loksZPp LFkkukpk vf/kdkj feGkysyk vkgs r”kk 
izdkjps L=h;kauk ns[khy ekuys ikfgts-  

efgyk Lor%P;k vfLrRokph tk.kho d#u ns.kslkBh vkt izR;sd {ks=kr iq#’kkaP;k [kka|kyk [kkank ykowu dke djhr 
vkgs- R;klkBh rhP;k varjeukrwu ;s.kkjk vkRefo”okl] /kkMl gs fryk ikBcG nsr vkgsr- vktgh txkrhy efgykauk fofo/k 
{ks=kr lkekftd] /kkfeZd fo/kh] “kS{kf.kd vkfFkZd o lkaLd`frd b- {ks=kr fu.kZ; ?ks.;kl R;kauk nq̧ ;e LFkku fnysys vkgs- 
 efgyk l{kehdj.kkph lfe{kk gh ekuokf/kdkjkP;k utjsrwu dj.;kps dke iapk;rjkt dfjr vkgs- 4 Fks tkxfrd 
laesyu fcftax e/;s Hkjys gksrs ^^efgykaP;k n`f’Vdksukrwu txkdMs ikgk** vlk gksrk- efgyk l{kehdj.kke/;s egRokph xks’V 
Eg.kts ^^fryk ek.kwl Eg.kwu tx.;kph la/kh nsÅu fryk frps O;fDreRo fodlhr dj.;kl lektkrwu izksRlkgu feGkos-** 
efgykauk Hkhd udks vkgs- dks.kkph n;k udks vkgs- iq#’kkaizek.ks leku la/kh ikfgts vkgs- ;klkBhp efgyk l{kehdj.k egRokps 
Bjrs- vkt efgykaps l{kehdj.kkps izfdz;k tksjkr osxkus pkyw vkgs- 
 
fu’d’kZ %  
   1½ xka/khthaP;k erkuwlkj vkt fL=;kauk Lokra«;] lerk] L=h&iq#’k lekurk] f”k{k.k fnyseqGsp rh fofo/k {ks=ke/;s dke 
dfjr vkgs-  
   2½ f”k{k.kkeqGsp frP;k fopkjkae/;s cny gksr pkyys vkgs- rlsp n`’Vhdksuke/;sgh cny gksr pkyysys  
   3½ ^^Lokra«; Eg.kts LoSjkpkj** vlk let gksr pkyysyk vkgs-  
   4½ LoSjkpkjkeqGsp vkt fL=;kP;kfo’k;d vusd leL;k dqVwacke/;s] lektke/;s] ns”kkleksj vk oklwu mH;k vkgsr-  
   5½ leL;siq<s ljdkjkP;k mik;;kstuk deh iMr vkgsr- 
   6½ fL=;kaP;k l{kehdj.kklkBh vusd Qk;ns dsys- R;kpk okij deh fL=;k dfjr vkgsr]fL=;kaP;k l{kehdj.kklkBh dkgh 
Qk;ns dkxnkojp vkgsr- dk;|kyk vuwl#u xsys rj ukrslaca/k nqjkor pkyysys vkgsr- 
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lanHkZ lkfgR; %&  
 

1. vk/kqfud Hkkjrkpk bfrgkl % izkpk;Z MkW- ,l~-,l~- xkBkG] fttkÅ dyk o foKku egkfo|ky;] o#M] rkyqdk 
tkQjkckn] ftYgk tkyuk  

2. xka/kh ;qxkrhy jktdh; pGoG f”kokth j?kqukFkjko tksxanM] Ph.D. vfgalk o “kkarh v/;;u foHkkx] o/kkZ] 
fo”ofo|ky;- 

3. e- xka/kh o efgykfo’k;d fopkj & egkjk’Vªkrhy fuoMd lektlq/kkj & fopkjlj.kh o dk;sZ efgyk lcGhdj.k 
vkf”k’k lq/kkdj Fkksjkr] chM- 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Aayushi International Interdisciplinary Research Journal ( AIIRJ ) ISSN 2349-638x Special Issue No. 43 
 

Peer Reviewed Journal ( Impact Factor 5.707 ) www.aiirjournal.com Mob.No. 8999250451 177 
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Abstract:  

The status of Indian women has been subject to many great changes over the past years. From the same status 
with men in earliest times through the low points of the unenlightened period. Nirmala Sitharaman, the current defence 
minister of India is the second woman since Indira Gandhi to hold this major post. In modern era, women have honoured 
with various positions as the Prime Minister, the President, as a Defence Minister, Opposition Leader, Lok Sabha 
Speaker, etc.  
 
Introduction: 

Empowerment has become a buzzword. It means decentralization of authority and power. In 
Gandhian view empowerment means equal status to women and provide opportunity and freedom to develop 
them.  

Mahatma Gandhiji had expressed his views and had written on numerous issues that concerned the 
Indian Society in particular and humanity in general. This research examines the importance and relevance of 
his views on issues that directly or indirectly impacts the issues of women of India. The issues are like: 

1. Gender Equality 
2. Dowry System 
3. Divorce 
4. Women’s Honor 
5. Education and Co-education 
6. Marriage 
7. Purdah  
8. Birth Control 

Religion, laws and customs from ancient times had relegated women to the backyards of human 
civilization.When you fear the power of the other and when you have no means to equal the other, you plan 
and lay traps for the suppression of the other. This is what the history of existing man’s civilization has done 
to women, save exceptions like the Gandhiji. 

Mahatma Gandhi, the father of the nation, pursued to bring about a revolutionary change in the status 
of women in the first half of the 21st century. Gandhiji’s views stated the actions commenced by him may not 
go completely with the present times because the times have permanently changed but the honesty of the 
Mahatma, the love and the respect he had for women can never be doubted. 
 
Gandhiji’s views: 

1. On women- The Mahatma said that women have been suppressed under custom and law for which 
man was accountable and in the shaping of which she had no hand. Rules of social conduct must be 
framed by mutual co-operation and consultation.  

2. On wives- Wives should not be dolls and objects of tolerance but should be treated as honoured 
comrades in common service. The educationally ill-disposed should be educated by their husbands. 
The legal status of women is bad and demands radical change. 

3. On traditional rules and regulations- Legislation has been mostly done by men and has not been 
always air. Women of firm, pure and self-controlled character like Sita, Damayanti and Draupadi 
should be produced and they will be able to remove these blemishes from our Smritis. Gandhiji 
consider these women of pure, firm and self-controlled character. But the question is still raised about 
the purity aspect of a character, specifically women, because purity is generally relating to sexual 
purity. Is this the measure criteria for character? These women suffered the male domination in the 
society and succumbed to it.  

4. On sexual equality- The question is that who should complement to whom. What belongs to men and 
what to women. It should be matter of choice for both as to what feeling they should take up. Today 
men and women, compete and co-operate, complement for each other. However, Mahatma’s view on 
women being a complement of man should be seen at from the point of view of his intent is honest. 
He wanted to protect the institution of family and at the same time promote women with equal status. 

5. Marriage- Marriage is the natural thing in life. The purpose of the marriage is to get progeny but all 
progeny that is born now is the issue of passion mean and faithless. Gandhi advised young men not to 
marry till 25 or 30. He preferred arranged marriages but the young man needs to be consulted by the 
parents if he is more than 25. Marriage is an artificial fact of life. The Gandhiji was duly alarmed by 
the speedy increase in population and therefore was right in saying that “very few Indians need marry 
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at the present time”. His views on the age at marriage for young men are relevant to this day. Gandhiji 
had a traditional view of life and that he wanted reforms within the tradition. 

6. The Dowry System- Demanding dowry is likequestioning womanhood. Young men who demand 
dowry should be hesitate to travel outside their little castes and provinces to secure true, polite young 
men for their daughters. Gandhiji expected the women to play a major role in the society and wanted 
women to scale the highest peaks of life in the female domain. He came down on the dowry system 
very strongly and wanted the dowry demanding husband to be ex-communicated. He advocated inter-
caste marriages and expected politeness for men. He wanted women to wait till the ideal suitor comes. 
Gandhiji had a very soft and sublime view of women. 

7. Women Honor- It is highly impossible to violate a woman against her will. The outrage takes place 
when she gives way to fear or does not realize her moral strength.  
 
Women’s freedom in India had a native part being initiated by rational men, which transformed in due 

course of time into a movement by contribution of more and more women addressing the current problems of 
the Indian society and also drawing inspiration from similar struggles.Gandhipromotedrelated views asserting 
women to realize their potential and work collectively for social conversion. Though many of his ideas 
relating to women’s economic and political participation are not women-friendly, his concepts of self-esteem, 
self-realization, selfless service as a collectively are the keys to justice for all human beings irrespective of 
their being men or women, which is the sine qua non of good governance. 

Gandhi saw women not as objects of reforms ‘but as self-conscious objects’ and he includes the 
women amongst the masses in a most natural way. Women participant in the mass movements led by him and 
he made a great advance in Indian women live for time to come. It was Mahatma Gandhi’s revolutionary call 
to women to join the freedom struggle that led to the drawing of a new era. He recognized the importance of 
women participation in the freedom struggle. Gandhi apprised the women potential for Satyagraha and for the 
social modernization as higher than that of men. 

Gandhi had required the support of women for almost all of his political movements non-cooperation, 
civil disobedience, and quit India movement. The role of educated women to impairment Gandhian 
programmers is unique. They become imamates in the ashrams and promoted simmering, khadi and other 
items of constructive programmers. 

Gandhi perceived that the real Swaraj could not be attained without the upliftment and 
ensuingawakening of the enormous mass women and, he could not ignore the women issue in this strategy for 
leading India towards freedom. This inspired him to take a bold and conscious effort to feminize the national 
movement by including women in the large number. 

Mahatma had an immense faith in the inner strength of women. He held that women by nature are 
capable with the qualities of love, non – violence, forgiveness and a remarkable capacity for sacrifice. Gandhi 
found women to be worthier interpreters of non- violence than men. A man, according to Gandhi understands 
Dharma of non-violence through its intellect where as women, the very embodiment of renunciation and 
compassion, has imbedded it even before her birth. 

In a Gandhian frame-work women have to realize their own potential and inner strength. 
Simultaneously they must accept truth and non-violence as their guiding principle. 

Mahatma Gandhi worked not only for the political freedom of the nation, but for liberation of all the 
suppressed and troubled sections of society. One of the noteworthy results of his lifework has been the 
awakening of women, which made them shed their deep rooted sense of inferiority and rise to dignity and 
self-esteem. For Gandhi, ‘When woman, whom we all call abala becomes sabala, all those who are helpless 
will become powerful’. The welfare of the weaker sections of society was dear to his heart. He had no qualms 
about the priority of social over political ends. In his opinion, to postpone social reform till after the 
attainment of Swaraj. 
 
Gandhi’s influence on women:  

Women, urban and rural, educated and uneducated, Indian and foreign, were attracted to his ideas and 
deeds. While some like Lakshmi Menon, Sarojini Naidu, Rajkumari Amrit Kaur rose to prominence, there 
were thousands of unsung and unnoticed heroines of India who learnt the meaning of liberation from him and 
contributed with all their energy to the struggle for independence. Life sketches and reminiscences of women 
freedom fighters give us glimpses of their crusade against injustice and inequality.  

To become self-reliant in various sectors, there was an urgent need to make special efforts to enable 
women to become self-reliant, by positive and active interventions in the direction of confidence building in 
the cognitive, economic, political and psychological areas. Woman is the companion of man, gifted with equal 
mental capacities. She has the right to participate to the very minutest detail in the activities of man and she 
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has an equal right of freedom and liberty with him. She is entitled to a supreme place in her own sphere of 
activity as a man is in his. 
Status of Women in Pre-Independence India: 

To understand in depth, the role that Gandhi played in improving the position of women in society, it 
is essential to look at women’s status, prevalent at that time. When Gandhi emerged on to the political 
scenario, social evils like child marriage and dowry system were rampant. Indian women had an average life 
span of only 27 years. Death of women in labor was a common phenomenon. The percentage of women with 
basic education was as low as two percent. The patriarchal nature of the society confined women to the status 
of an inferior sex subordinate to their male counterparts. The purdah system was in full vogue in Northern 
India. Unless accompanied by their male guardians, the women were not permitted to venture out on their 
own. Only a handful few could avail of education and attend schools. It was in such a dismal milieu that 
Gandhi took the responsibility of shouldering a social crusade that led to a major reorientation of the common 
notion of women in the Indian society. 
Gandhi’s new Insight of Women: 

Womencan never be considered to be the weaker gender. There was a marked departure of Gandhi’s 
insight of women from that of other reformers. The stand taken by other social reformers and leaders, prior to 
Gandhi created a helpless image of the Indian women. With the occurrence of Gandhi, a new conception of 
women slowlyexpanded. For Gandhi, women were not simplepuppets in the hands of men, neither their 
competitors. Men and women are essentially endowed with the same spirit and therefore have similar 
problems. Women are at par with men, one accompanying the other. According to Gandhi, education for 
women was the necessity of the time that would ensure their moral development and make them capable of 
occupying the same platform as that of men. In Gandhi’s views, women can never be considered to be the 
weaker sex. In fact, women for Gandhi were embodiments of virtues like knowledge, humility, tolerance, 
sacrifice and faith. These qualities were essential requirements forabsorbing the virtue of satyagraha. The 
capability of enduring endless misery can be witnessed only in the women, according to the Mahatma. The 
code of ahimsa as preached by Gandhi unites the virtue of suffering as is evident in the women. Therefore, 
Gandhi foreseen a critical role for women in establishing non-violence. Women have equal mental abilities as 
that of men an equal right to freedom. To sum up in Gandhi’s words; “The wife is not the husband’s slave but 
his companion and his help-mate and an equal partner in all his joys and sorrows - as free as the husband to 
choose her own path.” 
 
Conclusion:  

India is far ahead in policies and legislation favouring women. It assumedcollectivepermission before 
many other nations. However, men in the political structure refuse to recognize the relationships between 
social justice and gender justice while women outside the political system are unable to effectively implement 
and incorporate these two most powerful national and international agendas. The increasing illegalization of 
politics and the use of vast sums of unaccounted money and horrid muscle power by caste and criminal gangs 
present an entire hostile environment for women who wish to pursue a political vocation. With both caste and 
gender groups perpetuating traditional and modern divisions and indigenous human resources being replaced 
by western technologies the mission of Gandhi and the dreams of women are yet to be fulfilled. Lastly we can 
conclude that the position of woman in India compared to other countries is poor. In some villages they are 
considering woman as a kitchen bee. This type of attitude has to be changed. But compared to the early days, 
these days’ women are coming out freely and participating in every field. It’s a good sign of women 
upliftment & empowerment. So, today also need to know Gandhian thought of women upliftment. 
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Abstract: 

Gandhi’s idealism based upon the moral and ethical interpretations of means and ends, trusteeship, 
satyagraha,non-violence, sarvodaya, concept of education, non-possession, power, prohibition, new socio-economic 
order, international peace and humanity as a whole have been subdued by the over-glorified materialism and distorted 
sense of perceptions and cognitions. 

Gandhi's non-violent philosophies went beyond stirring a nation to independence. This austere man with a 
penchant for experimenting with truths gave us several insights for self-improvement and mastery. Some of his lessons 
can also be applied to entrepreneurship and building businesses with greater ease and clarity. 
Keywords:ethical interpretations, trusteeship,over-glorified materialism. 
 
Introduction: 

Progressive Individualism is the fundamental note of Gandhian life and thought. His idea of 
progression relies on individual freedom and its denial is contrary to the very nature of man. The individual is 
the end of development for which the State exists. In this, the authority of the State is only derivative and not 
sovereign. Gandhi was of the firm opinion that political democracy without economic democracy was 
meaningless and was akin to a ship without a rudder. He was aware of the widening gulf between the rich and 
the poor who were in the majority. He suggested that means of production and distribution should be 
controlled by the capitalist, but he should hold the wealth as thetrustee of the society. He was not at all 
opposed to modernisation, to which he believed was essential for self-sustaining, integrative growth of India’s 
nationalism. 

Gandhi’s idealism based upon the moral and ethical interpretations of means and ends, trusteeship, 
satyagraha,non-violence, sarvodaya, concept of education, non-possession, power, prohibition, new socio-
economic order, international peace and humanity as a whole have been subdued by the over-glorified 
materialism and distorted sense of perceptions and cognitions. 
 
Gandhian Philosophy: 

The present socio-economic order reflects the cultural-lag of spiritualism that has been superseded by 
materialistic influences. The social maladjustment is exhibited in the forms of stressful life style, rising gap 
between aspirations and achievements, corruption, difference between thoughts, feelings and actions and 
global menace like terrorism to say the least. 

Gandhiji especially emphasized upon purity of means. He made no distinction between means and 
end. To quote him: “Means and end are convertible terms in my philosophy of life. They say means are after 
all, means. I would say that means are after all everything. As the means, so the end. There is no wall of 
separation between means and end. Indeed the Creator has given no control (and that too very limited) over 
means, none over the end.” Again, “the means may be likened to a seed, the end to a tree, and there is just the 
same inviolable connection between the means and the end as between the seed and tree.” The view of 
Gandhiji was that not only the end should be high and laudable; the means should also be moral. 
  However, this does not mean that Gandhiji did not attach any importance to the end. With regard to 
means, we must take our stand on a firm and solid ground and unadulterated good. Relating means to ends is 
the greatest contribution of Gandhiji to political theory. Alexander Horace writes: “ To the world as a whole, 
Gandhiji stands as the prophetic voice of his generation indeed of this century who consistently advocated 
non-violent action as the right means to using every injustice, for righting every wrong”. He did not approve 
the view that the end justifies the means. 

The present degeneration of humanity and crisis of character is very much explainable by above 
Gandhian views. The root cause lies in the immorality of means adopted by people in general. Ends have 
become supreme whereas means have become secondary. Such a mindset rules over peoples’ thought process 
and have diluted the path of achieving the never-ending aspirations of people in every sphere of life. The 
moral and ethical boundaries have become permeable by impinging influences of success based upon 
unethical ways and means. The value orientations have taken a paradigm shift to give significant place to 
dishonesty, favouritism, nepotism and other forms of corruption. Social approval to such immoral deeds has 
gradually found its ground. A kind of cynical attitude about these activities bearing fruits of materialism is 
highly alarming.  
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The other phenomenal concept synonymous with Gandhiji is Satyagraha that literally means holding 
on to the truth and in a general sense means-a way of life followed by a person who holds steadfastly to God 
and dedicates his life to Him. It means resistance through non-violence. The prerequisites of Satyagraha 
according to Gandhiji include- truth, non-violence, fearlessness, non-possession, non-stealing, bread-labour, 
equality of religions and untouchability. Non-cooperation, fasting, civil disobedience and strike are the forms 
of Satyagraha. The present social order has completely different set of values that constitute- intolerance, 
dishonesty, corruption, violence and terrorism to say the least. Thus the scene is very much the anti-Gandhian 
in nature.  

The term Sarvodayawas first used by Gandhi as the title for his Hindi version of Ruskin’s Unto the 
Last, which had exercised profound influence on him. It means “the rise of all”. This title is highly significant 
one. It remains the highest type of Socialism. It does not want the rise of the few; not even of the many, or for 
that matter, the rise of the greatest number. In the words of Vinoba- a disciple of Gandhi’s, on Sarvodaya- Its 
motto is far higher than ‘Live and let others live’; it is ‘Live for the sake of others’. It is the practical 
application of Vedanta philosophy. Sarvodaya according to Gandhi, means all round development of all 
people irrespective of class, creed, religion or caste. In present day world the development disparities are 
prominent to reflect the widening gulf between affluent class and the underprivileged poor class . The middle 
stratum of society is entangled in the paradoxical situations illustrated by traditions of the past and demands of 
today. Thus development scenario is not at all what Gandhi dreamt of. 

He attached greater importance to duties than to rights. Rights are the opportunity for self-realisation. 
The way to self-realisation is the realisation of one’s spiritual unity with others by serving them and doing 
one’s duty by them. According to Gandhiji it is the spiritualised democracy that will minimize exploitation 
and replace the master-servant and other capitalist labour relationships by a new cooperative order based on 
egalitarian culture. Gandhi himself believed that the ideal society will always remain ‘an ideal unrealised’ , 
the unrealisable in its entirety. Referring to the stateless society, he said: “But the ideal is never fully realised 
in itself.” The ideal, non-violent society of Gandhian conception is unattainable due to human imperfection. 
But it still shows the direction of our destination and efforts to that direction must not cease.    

Gandhian thought is somewhere lost in the midst of short-term pleasures of materialistic culture. The 
contributions of Gandhi as a leader, revolutionary and a great thinker are misinterpreted and misdirected by 
many who feel his ideology irrelevant and unjustified in the present world. They believe that ideals of Gandhi 
are near to impossible to be transformed into reality. But the fact of the matter remains, that Gandhian 
philosophy is unaffected and unharmed by superficial rationality based upon self-obsession and vested 
interests. One needs to be at peace in order to realise the core ideology of Gandhian perspective.  

This highlights the paradoxical situations between the Gandhian idealism and the global realism that 
persists in almost every sphere of life in today’s India. It is an attempt to present the two contrasting 
paradigms of human life and at the same time testifies the validity of Gandhian principles in present scenario. 
It addresses the questions of the modern mundane world and application of Gandhian approach to find out 
their answers.  
 
Gandhi’s Inspiration to entrepreneurship and building businesses: 

Gandhi's non-violent philosophies went beyond stirring a nation to independence. This austere man 
with a penchant for experimenting with truths gave us several insights for self-improvement and mastery. 
Some of his lessons can also be applied to entrepreneurship and building businesses with greater ease and 
clarity. 

Here we can get inspiration from quotes by Gandhi to help us adapt them for greater success in your 
own ventures.  
Believe and the means will follow 

"If I have the belief that I can do it, I shall surely acquire the capacity to do it even if I may not have it 
at the beginning." 

All great actions start with thoughts, and thoughts get their strength from beliefs. When your thoughts 
find their true manifestation in your actions and you start living by them, they become your beliefs - ideas that 
rule your life and help you conduct it in the way that is right for you. Just like Gandhi did. He believed in a 
simple life, he believed in non-violence and he believed in peace. and to these ideals he devoted his life. He 
tested himself time and again, and each time his capacity for endurance grew.  

Test your beliefs, have the faith to pursue your ideas, and the means to achieve your goals will unfold 
automatically. 
Make a difference by adding value 
"Be the change that you want to see in the world." 
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Change is a by-product of our need to go beyond what already exists. To challenge our comfort zones, 
to have better experiences, to add beauty to our world. But as Gandhi says, all change starts with you. When 
you push your limits, go beyond the ordinary and strive for the extraordinary, you will experience that change 
and growth. You will start seeing a world that reflects spectacular moments. Gandhi led by example, when he 
wanted to promote an indigenous way of life, he wore only khadi. Soon a swadeshi wave swept the country, 
the economy picked up and Indians became more self-reliant.  

Begin by identifying what you would like to change in your own life. and you will notice that people 
around you too have similar requirements. This can form the crux of your business idea.  
Determine your pace for growth 
"There is more to life than simply increasing its speed." 

Success in today's times is determined by speed or better still by numbers and net worth. But can you 
really quantify experiences? Can you hasten the natural course? Conversely, would you want to reach the age 
of 80 before going through 40, 50, 60 and 70? Then why the need for speed? Why not take some time out 
from all the rushing around and stay still for a while. Gandhi observed silence for one day in each week. This 
helped him get away from the busyness of the world, from the constant bombardment of communication and 
societal pressures. It allowed him time alone to meditate, introspect and regroup for the next big challenge. 

Don't get carried away by numbers, don't compare your pace and growth with others. Follow your 
natural rhythm and let success and achievement come to you in their due time.  
 
Keep moving toward your goal 

"Glory lies in the attempt to reach one's goal and not in reaching it." 
The setting of targets is the first step toward attaining them. By listing what is important to be done, 

you work with greater conviction. A step-by-step breakup of your goals will show you what you need to move 
closer to it. And as you achieve each small milestone, you will find more joy in the journey, and the end result 
will then become less significant. The very flow of your actions will give fulfilment. Gandhi started the Dandi 
March with a handful of people. But as he walked toward his destination, several Indians joined him along the 
way, creating the first civil disobedience movement of its kind... It all began with that one step.  
            Take that first step toward your goals, and watch your own business gather momentum and march 
toward success.  
Follow a code of conduct 

"It is difficult, but not impossible, to conduct strictly honest business" 
Just as in life, so as in business, honesty and integrity commands the highest respect. By being honest 

you show commitment to yourself, your beliefs and eventually to the larger world around you. Gandhi 
practiced honesty at every level, making intricate details of his life and views open to people. He spoke 
candidly about his struggles and conquering his demons.  

Being transparent and ethical can be challenging but it will take your company many notches higher. 
The turnover is just a figure that keeps changing, what will stay is your reputation for honesty.  

 
Make leadership about people 
"I suppose leadership at one time meant muscles; but today it means getting along with people." 
           A leader exists because of his people. Thus, their concerns and welfare are his first priority. A good 
leader needs many qualities - an ability to bring people together, translate his vision and help his co-workers 
unleash the best versions of themselves. Gandhi brought a nation together in a common vision for freedom. 
His ability to appeal to millions of people both in the country and internationally reflected his knack for 
getting along with people.  

Work on your interpersonal skills, communicate as much as possible with your teams and facilitate 
their maximum potential.  

 
Create a space for experimentation 
"Freedom is not worth having if it does not include the freedom to make mistakes." 
             And this is the ultimate freedom isn't it? The freedom to be human, learn through trial and error. 
Nothing can be gained without risking it all on a thought or idea, seeing where it takes you, allowing it to 
chart its own path. You can't predict success or failure, but you can always make attempts toward it. Gandhi 
had a vision for non-violence at a time when the world was rife with wars. Many thought it was idealistic, 
even unrealistic. But he gave it his best shot and set an example.  

Be as creative as you can, allow yourself to err, don't be too harsh on yourself or the people around 
you, because at the end of it all we are all human... with the freedom to make mistakes.  
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So get on the road to magnificence, let your life and your work positively impact the lives of others. And in 
the words of the Mahatma, be sure -- "In a gentle way, you can shake the world." 
 
Conclusion:  

As a whole the Mahatma Gandhi was not only a visionary and a political thinker but also a hard-
headed realist with a shrewd eye for the exigencies of corporate social lifeand in every individual life. And it 
is important to notethat his biography was titled My Experiments with Truth which gives a prominent ethical 
slant and spiritual dimension to his views. And in a sense his was a spiritual quest for the meaning of life in all 
its manifestations -social, political and economicsystem. Thishas a direct bearing on the managerial 
philosophy of the present century when liberalization, globalizationand consumerism have thrust the claims of 
the individual too far forward while draining his activity of all ethical contents. 

In order to applythe Gandhian model would require a revamping of current management practices. 
Thisis true that Gandhiji has nowhere formulated a theory of management as such.  

Hence, a model can be evolved from his social philosophy of which the corner stone is the conception 
of truth as God and faith in the essential goodness of manin the real worldalso. 

ThentheNon-violent struggle and sarvodaya are practical expressions of this faith. Enshrined in them 
is a body of doctrine that could be worked out into the principles of managementsystem. Hence, the 
applications of the secondary principles of trusteeship viz.,workers‟ participation, decentralization, non-
violent trade unionism social accountability, co-operative movements etc., are workable propositionsetc.,. and 
each of these concepts needs to be separately examined and assessed in relation to their applicability in the 
current industrial system.And the Man is master of the machine, but, with Nature he is only a humble co-
operator in the management system. 
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Abstract:- 

The corporate social responsibility means the responsibility of the company towards different interest groups. 
Such as responsibility towards owners, investors, employees, suppliers, customers, competitors, government and society 
etc. CSR is concerned with treating the stakeholders of the firm ethically or in a responsible manner. ‘Ethically or 
responsible means treating stakeholders in a manner deemed acceptable in civilized societies. Social includes economic 
and environmental responsibility. Stakeholders exist both within a firm and outside.CSR has become increasingly 
prominent in the Indian corporate scenario because organizations have realized that besides growing their businesses it 
is also vital to build trustworthy and sustainable relationships with the community at large. So in this research paper the 
researcher has mainly focus on responsibilities of the company towards different interest groups, CSR Policy and 
Indianmarkets situations etc. So this paper focus on “CSR Policy and Challenges of the Business Organization’s in the 
context of Gandhi’s Principles” 
Key Words - corporate social responsibility, CSR policy, stakeholders, public image, Government 
Regulation, Sustainability, Profit etc 
 
I) Introduction: - 

"Gandhi was ahead of time" ...yes today his ideas on trusteeship, economics, environment 
industrialization, cottage industries, etc. see taking shape into conventions and legislations at international and 
national level ...!!!  

The corporate social responsibility means the responsibility of the company towards different interest 
groups. Such as responsibility towards owners, investors, employees, suppliers, customers, competitors, 
government and society. As per the current market situation, to formulate and implement effective CSR policy 
it becomes the need of every business organization. It is useful for the survival and continuous growth of the 
business organization. So we select this recent issue i.e. Corporate Social Responsibility (CSR) for the 
presentation purpose.Every thought of Gandhi may not be relevant today but Gandhian economics is very 
comprehensive to deal with many present day issues. One such issue is “Corporate Social Responsibility”, 
which can be traced to Gandhi’s concept of “Trusteeship”. 
 
II) Objectives of the Study: - 
    1) To understand the concept of Corporate Social Responsibility. 
    2) To understand the need and importance of the CSR policy to the company.  
    3)  To understand the social responsibility of the company towards different interest groups. Such as social  
        responsibility towards owners, investors, suppliers,customers, employees, society, competitors etc. 
    4) To Study the Challenges towards CSR Policy in Indian Markets Situations. 
 
III) Concept of Corporate Social Responsibility (CSR)  

     Corporate Social Responsibility (CSR) defined as “the ethical behavior of a company towards the 
society,” manifests itself in the form of such noble programs initiated by for-profit organizations. CSR has 
become increasingly prominent in the Indian corporate scenario because organizations have realized that 
besides growing their businesses it is also vital to build trustworthy and sustainable relationships with the 
community at large. This is one of the key drivers of CSR programs. 

     Another reason fuelling this rapid adoption of CSR is the state of the Indian society. Though India is 
one of the fastest growing economies, socio-economic problems like poverty, illiteracy, lack of healthcare etc. 
are still ubiquitous and the government has limited resources to tackle these challenges. This scenario has 
opened up several areas for businesses to contribute towards social development. 

 
IV) CSR  and Indian Market Situations 

CSR is not a new concept in India. Corporate like the Tata Group, the Aditya Birla Group, and Indian 
Oil Corporation, to name a few, have been involved in serving the community ever since their inception. 
Many other organizations have been doing their part for the society through donations and charity events. 

Today, CSR in India has gone beyond merely charity and donations, and is approached in a more 
organized fashion. It has become an integral part of the corporate strategy. Companies have CSR teams that 
devise specific policies, strategies and goals for their CSR programs and set aside budgets to support them. 
             These programs, in many cases, are based on a clearly defined social philosophy or are closely aligned 
with the companies’ business expertise. Employees become the backbone of these initiatives and volunteer 
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their time and contribute their skills, to implement them. CSR Programs could range from overall 
development of a community to supporting specific causes like education, environment, healthcare etc 

CSR is concerned with treating the stakeholders of the firm ethically or in a responsible manner. 
‘Ethically or responsible means treating stakeholders in a manner deemed acceptable in civilized societies. 
Social includes economic and environmental responsibility. Stakeholders exist both within a firm and outside. 
The wider aim of social responsibilities to create higher and higher standards of living, while preserving the 
profitability of the corporation for people both within and outside the corporation. 

 
V) World Economic Forum & CSR 

The World Economic Forum has recognized the importance of corporate social responsibility by 
establishing the Global Corporate Citizenship Initiative. The Initiative hopes to increase businesses' 
engagement in and support for corporate social responsibility as a business strategy with long-term benefits 
both for the companies themselves as well as society in general. 

At the Forum's Annual Meeting 2002, the Initiative launched a joint CEO statement, Global Corporate 
Citizenship: The Leadership Challenges for CEOs and Boards. This joint statement recommends a framework 
for action that business executives can use to develop a strategy for managing their company's impact on 
society and its relationships with stakeholders. This statement was endorsed by the CEOs of over 40 
multinational companies, including the CEOs of Accenture, Siemens, Renault, McDonald’s, Infosys 
Technologies, Coca-Cola, DHL . 

 
VI) Why Should Business Be Socially Responsible? 

Social responsibility is a voluntary effort on the part of business to take various steps to satisfy the 
expectation of the different interest groups. As you have already learnt, the interest groups may be owners, 
investors, employees, consumers, government and society or community. But the question arises, why the 
business should come forward and be responsible towards these interest groups. 

1. Public Image - The activities of business towards the welfare of the society earn goodwill and reputation 
for the business. The earnings of business also depend upon the public image of its activities. People prefer to 
buy products of a company that engages itself in various social welfare programmes. Again, good public 
image also attracts honest and competent employees to work with such employers.e. g. Classmate Notebook - 
If you buy a classmate notebook, then 1 rupee from your amount contributed to education of poor children 

2. Government Regulation - To avoid government regulations businessmen should discharge their duties 
voluntarily. For example, if any business firm pollutes the environment it will naturally come under strict 
government regulation, which may ultimately force the firm to close down its business. Instead, the business 
firm should engage itself in maintaining a pollution free environment. 
 Financial Bill 2009- 
 The Parliamentary Standing Committee on Finance has proposed mandatory corporate social 
responsibility (CSR) by companies as part of changes to the Companies Bill, 2009. It says every company 
having a net worth of 500 crore or more, or a turnover of 1,000 crore or more, or a net profit of 5 crore or 
more, during a year shall be required to spend every year at least 2% of the company's average net profit 
during the three immediately-preceding financial years, on CSR activities of the company's choosing. If a 
company does not have adequate profit or is not in a position to spend the prescribed amount on CSR, the 
directors of such company are required to make a disclosure and give suitable reasons in their annual report, 
with a view to checking non-compliance. 
3.Survival and Growth -Every business is a part of the society. So for its survival and growth, support from 
the society is very much essential. Business utilizes the available resources like power, water, land, roads, etc. 
of the society. So it should be the responsibility of every business to spend a part of its profit for the welfare of 
the society. 
4.Employee Satisfaction - Besides getting good salary and working in a healthy atmosphere, employees also 
expect other facilities like proper accommodation, transportation, education and training. The employers 
should try to fulfill all the expectation of the employees because employee satisfaction is directly related to 
productivity and it is also required for the long-term prosperity of the organization. For example, if business 
spends money on training of the employees, it will have more efficient people to work and thus, earn more 
profit. 
5.Consumer Awareness - Now-a-days consumers have become very conscious about their rights. They 
protest against the supply of inferior and harmful products by forming different groups. This has made it 
obligatory for the business to protect the interest of the consumers by providing quality products at the most 
competitive price. 
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VII) Responsibilities Towards Different Interest Group 
After getting some idea about the concept and importance of social responsibility of business let us 

look into the various responsibilities that a business has towards different groups with whom it interacts. The 
business generally interacts with owners, investors, employees, suppliers, customers, competitors, government 
and society. They are called as interest groups because by each and every activity of business, the interest of 
these groups is affected directly or indirectly. 

 
Responsibility of Business towards Different Interest Groups 

1. RESPONSIBILITY TOWARDS GOVERNMENT 
Business activities are governed by the rules and regulations framed by the government. The various 

responsibilities of business towards government are: 
    a)   Setting up units as per guidelines of government 
    b)   Payment of fees, duties and taxes regularly as well as honestly. 
    c)   Not to indulge in monopolistic and restrictive trade practices. 
    d)  Conforming to pollution control norms set up by government.  
    h)  Not to indulge in corruption through bribing and other unlawful activities. 
2. RESPONSIBILITY TOWARDS COMPETITORS 
  Competitors are the other businessmen or organizations involved in a similar type of business. 
Existence of competition helps the business in becoming more dynamic and innovative so as to make itself 
better than its competitors. It also sometimes encourages the business to indulge in negative activities like 
resorting to unfair trade practices. The responsibilities of business towards its competitors are 
         i. Not to offer exceptionally high sales commission to distributers, agents etc. 
        ii. Not to offer to customers heavy discounts and /or free products in every sale. 
        iii Not to defame competitors through false or ambiguous advertisements. 
3. RESPONSIBILITY TOWARDS SOCIETY:- 
 A society consists of individuals, groups, organizations, families etc. They all are the members of 
the society. They interact with each other and are also dependent on each other in almost all activities. There 
exists a relationship among them, which may be direct or indirect. Business, being a part of the society, also 
maintains its relationship with all other members of the society. Thus, it has certain responsibilities towards 
society, which may be as follows: 

1. To help the weaker and backward sections of the society: -Some companies have huge turnover. So 
such companies should try to give their financial support to the weaker & small scale industries to 
survive in the completion. They should try to support the small scale industries for their development. 

2. To preserve and promote social and cultural values: - The companies should work for social welfare 
of the society. 

3. To generate employment: -They should try to create employment opportunities for the young 
generation. They can create such type of employment opportunities by expanding their   business 
activities. 

4.  To protect the environment: -The business is working within the society. So the environment within 
which the business is carried out gets polluted. So the companies should try to get the ISO certification 
for their business. So that it will help to protect the environment. 

5. To conserve natural resources and wildlife: - As all of us know that the natural resources of our 
country are scares in nature. So the company should try to make the optimum utilization of the scares 
resources. 

6. To provide assistance in the field of developmental research on education, medical science, technology etc. 
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4. RESPONSIBILITY TOWARDS EMPLOYEES: 
Business needs employees or workers to work for it. These employees put their best effort for the 

benefit of the business. So it is the prime responsibility of every business to take care of the interest of their 
employees. If the employees are satisfied and efficient, then the only business can be successful. The 
responsibilities of business towards its employees include: 

1. Timely and regular payment of wages and salaries: - As the workers are working in the organization 
so they should be paid timely. The workers are contributing more & more so the company should give 
them the wages regularly. 

2. Proper working conditions and welfare amenities: -The company should provide the better working 
conditions to the workers. It will help the workers to work more efficiently. Also the companies should 
provide welfare facilities to the workers. 

3. Opportunity for better career prospects: -The company should try to create better career opportunities 
for the workers. 

4. Job security as well as social security like facilities of provident fund, group Insurance, pension, 
retirement benefits etc.: -The Company should provide the securities to their employees such as 
provided fund, group insurance, pension, retirement benefits which will be beneficial for the employees 
for their future & to meet the uncertainties. 

5. Better living conditions like housing, transport, canteen, crèches etc.: -The company should provide 
the better living conditions to the employees such as housing, transportation, canteen. Eg. Manu graph 
has their transportation facilities to bring their employees to the factory & from factory to home. 

6. Timely training and development: -The company should arrange the training & development programs 
for their employees to increase their efficiency, knowledge, skill etc. 

 
5. RESPONSIBILITY TOWARDS CUSTOMERS: 

No business can survive without the support of customers. As a part of the responsibility of business 
towards them the business should provide the following facilities: 

1. Products and services must be able to take care of the needs of the customers: - The company 
should provide the goods & services according to the needs of the customers. The goods & services 
which are provided by the company should be able to satisfy the needs of the customers. 

2. Products and services must be qualitative: -The company should provide the goods & services of good 
quality. 

3. There must be regularity in supply of goods and services: -The company should maintain regular 
flow of goods & services. So the customer will get the goods & services when they will required. 

4. Price of the goods and services should be reasonable and affordable: -The company should try to 
provide the goods & services at reasonable price to their customer. 

5. All the advantages and disadvantages of the product as well as procedure to use the products must 
be informed do the customers: -The company should provide all the information about the product 
such as how to use the product. Eg. In pharmaceutical products the company must provide the 
information about how to use the product, weight, ingredients of the product. 

6. There must be proper after-sales service: -The company should provide the after sales services to the 
customers. 

7. Grievances of the consumers, if any, must be settled quickly: -If the product fails to satisfy the needs 
of the customers it will create the grievances in the minds of the customers. So the company must settle 
that grievances quickly so they will not lose their image. 

 
6. RESPONSIBILITY TOWARDS INVESTORS:- 
 Investors are those who provide finance by way of investment in debentures, bonds, deposits etc. to 
the organization.  Banks, financial institutions and investing public are all included in this category.  
 The responsibilities of business towards its investors are:- 

a. Providing security to their investment. 
b. To make payment of interest regularly. 
c. Timely repayment of principal amount to the investors. 
7. SOCIAL RESPONSIBILITY TOWARDS SUPPLIER:-  
 Suppliers are businessmen who supply raw materials and other items required by manufacturers. The 
suppliers are also called as creditors.  
 The responsibilities of business towards these suppliers are:- 

a. Giving regular orders for purchase of goods. 
b. Dealing on fair terms and conditions. 
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c. Availing reasonable credit period. 
d. Timely payment of dues. 
8. SOCIAL RESPONSIBILITY TOWARDS OWNERS:- 
 Owners are the persons, who own the business. They contribute capital and bear the business risks. 
E.g. Shareholders  
The primary responsibilities of business towards its owners are:- 
a. To run the business efficiently and effectively. 
b. Proper utilization of capital and other resources. 
c. Growth and appreciation of capital. 
d. Regular and fair return on capital invested. 
 
VIII) Challenges to CSR in India:- 
 The survey found that, In India, most of the companies are not follow the CSR policy effectively. 
There are some problems faced by the Indian companies for formulating the CSR policy and for implementing 
the CSR policy. These are also called as challenges to CSR in India. These challenges are listed below:- 

1) Lack of Community Participation in CSR Activities: 
 There is a lack of interest of the local community in participating and contributing to CSR activities of 

companies. This is largely attributable to the fact that there exists little or no knowledge about CSR 
within the local communities as no serious efforts have been made to spread awareness about CSR and 
instill confidence in the local communities about such initiatives. The situation is further aggravated by a 
lack of communication between the company and the community at the grassroots. 

2) Need to Build Local Capacities:- 
  There is a need for capacity building of the local non-governmental organizations as there is serious 

dearth of trained and efficient organizations that can effectively contribute to the ongoing CSR activities 
initiated by companies. This seriously compromises scaling up of CSR initiatives and subsequently limits 
the scope of such activities. 

3) Issues of Transparency:- 
  Lack of transparency is one of the key issues brought forth by the survey. There is an expression by the 

companies that there exists lack of transparency on the part of the local implementing agencies as they do 
not make adequate efforts to disclose information on their programmers, audit issues, impact assessment 
and utilization of funds. This reported lack of transparency negatively impacts the process of trust 
building between companies and local communities, which is key to the success of any CSR initiative at 
the local level. 

4) Non-Availability of Well Organized Non-Governmental Organizations:- 
 It is also reported that, there is non-availability of well-organizednon-governmental organizations in 

remote and rural areas that can assess and identify real needs of the community and work along with 
companies to ensure successful implementation of CSR activities. This also builds the case for investing 
in local communities by way of building their capacities to undertake development projects at local 
levels. 

5) Visibility Factor: 
 The role of media in highlighting good cases of successful CSR initiatives is welcomed as it spreads 

good stories and sensitizes the local population about various ongoing CSR initiatives of companies. This 
apparent influence of gaining visibility and branding exercise often leads many non-governmental 
organizations to involve themselves in event-based programmes; in the process, they often miss out on 
meaningful grassroots interventions. 

6) Narrow Perception towards CSR Initiatives:- 
  Non-governmental organizations and Government agencies usually possess a narrow outlook towards 

the CSR initiatives of companies, often defining CSR initiatives more donor-driven than local in 
approach. As a result, they find it hard to decide whether they should participate in such activities at all 
in medium and long run. 

7) Non-Availability of Clear CSR Guidelines:- 
  There are no clear cut statutory guidelines or policy directives to give a definitive direction to CSR 

initiatives of companies. It is found that the scale of CSR initiatives of companies should depend upon 
their business size and profile. In other words, the bigger the company, the larger its CSR program. 

 
IX) Conclusion:-  
 The corporate social responsibility means the responsibility of the company towards different interest 
groups. Such as responsibility towards owners, investors, employees, suppliers, customers, competitors, 
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government and society. As per the current market situation, to formulate and implement effective CSR policy 
it becomes the need of every business organization. It is useful for the survival and continuous growth of the 
business organization.Also  due to effective CSR Policy  the  company has  get  number of   benefits  such as  
to develop  healthy relationship with  employees, customers , suppliers etc.To develop   good image in the 
market, speedily growth of the company, increase profitability of the company etc. Thus, as per the todaysa 
market situation the corporate social responsibility is becomes an importantaspect to every company. Because 
it is useful for survival and growth of the company.   
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Abstract 
The twin cardinal principles of Gandhi's thought are truth and nonviolence. It should be remembered 

that the English word "truth" is an imperfect translation of the Sanskrit, "satya", and "nonviolence", an even 
more imperfect translation of "ahimsa". Derived from "sat" - "that which exists" - "satya" contains a 
dimension of meaning not usually associated by English speakers with the word "truth". There are other 
variations, too, which we need not go into here. For Gandhi, truth is the relative truth of truthfulness in word 
and deed, and the absolute truth - the Ultimate Reality. This ultimate truth is God (as God is also Truth) and 
morality - the moral laws and code - its basis. Ahimsa, far from meaning mere peacefulness or the absence of 
overt violence, is understood by Gandhi to denote active love - the pole opposite of violence, or "Himsa", in 
every sense. The ultimate station Gandhi assigns nonviolence stems from two main points. First, if according 
to the Divine Reality all life is one, then all violence committed towards another is violence towards oneself, 
towards the collective, whole self, and thus "self"-destructive and counter to the universal law of life, which is 
love. Second, Gandhi believed that ahimsa is the most powerful force in existence. Had himsa been superior 
to ahimsa, humankind would long ago have succeeded in destroying itself. The human race certainly could not 
have progressed as far as it has, even if universal justice remains far off the horizon. From both viewpoints, 
nonviolence or love is regarded as the highest law of humankind. 

Although there are elements of unity in Gandhi's thought, they are not reduced to a system. It is not a 
rigid, inflexible doctrine, but a set of beliefs and principles which are applied differently according to the 
historical and social setting. Therefore there can be no dogmatism, and inconsistency is not a sin. 
Interpretation of the principles underwent much evolution during Gandhi's lifetime, and as a result many 
inconsistencies can be found in his writings, to which he readily admitted. The reader of Gandhi's works 
published by Navajivan Trust will notice that many are prefaced with the following quotation from an April 
1933 edition of “Harijan”, one of Gandhi's journals. He states straightforwardly: "I would like to say to the 
diligent reader of my writings and to others who are interested in them that I am not at all concerned with 
appearing to be consistent. In my search after Truth I have discarded many ideas and learnt many news 
things.... What I am concerned with is my readiness to obey the call of Truth, my God, from moment to 
moment, and therefore, when anybody finds any inconsistency between any two writings of mine, if he still 
has any faith in my sanity, he would do well to choose the later of the two on the same subject." 

That there are inconsistencies in Gandhi's writings accords with the fact that the ideas are not a 
system. In coming to grips with Gandhi's way of thinking it is most important to understand that the 
perception of truth undergoes an ongoing process of refinement which is evolutionary in nature. 

In Gandhi's thought the emphasis is not on idealism, but on practical idealism. It is rooted in the 
highest religious idealism, but is thoroughly practical. One label (and almost the only one) Gandhi was happy 
to have pinned on him was that of "practical idealist". The important principle of compromise is relevant here, 
as is the acknowledgement that perfect truth and perfect nonviolence can never be attained while the spirit is 
embodied. 

As alluded to above, Gandhian philosophy is certainly considered by Gandhians as a universal and 
timeless philosophy, despite the fact that on the more superficial level it is set in the Indian social context. 
They hold that the ideals of truth and nonviolence, which underpin the whole philosophy, are relevant to all 
humankind. (Recently some have been suggesting that a distinction can be made between the core elements of 
Gandhi's thought and peripheral elements which, depending on the particular element under consideration, 
may or may not have timeless relevance.) Also, it can be universal despite being fundamentally religious, as 
its religious position stresses not so much the Hindu interpretation of reality as the beliefs which are common 
to all major religions, and that commonality itself. It holds all religions to be worthy of equal respect and in 
one sense to be equal. As all are creations of mortal and imperfect human beings, no single religion can 
embody or reveal the whole or absolute truth. 

Gandhian philosophy is also compatible with the view that humankind is undergoing gradual moral 
evolution. While conflict is seen as inevitable, in fact not always undesirable, violence as the result of conflict 
is not regarded as inevitable. Simply put, human beings do have the capacity to resolve conflict nonviolently. 
This might be difficult, but it is not impossible. Liberation from a violent society is seen as requiring many 
decades or longer - but it is not an impossible ideal. 
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Importantly also, it is not an intellectual doctrine. Gandhi was not an intellectual. Rather, Gandhi's 
thought was conceived, to a great extent, out of action and as a guide to action, by a man of action. He 
hesitated to write about anything of which he did not have personal, first-hand experience. In the sense of it 
being a call to action, Gandhi's thought can also be seen as an ideology. 

As a guide to action, Gandhian philosophy is a double-edged weapon. Its objective is to transform the 
individual and society simultaneously (rather than in sequence, as Marxism describes), in accordance with the 
principles of truth and nonviolence. The historic task before humankind is to progress towards the creation of 
a nonviolent political, economic and social order by nonviolent struggle. The social goal was described by 
Gandhi as Sarvodaya, a term he coined in paraphrasing John Ruskin's book Unto This Last, meaning the 
welfare of all without exception. Its political aspect was expressed by the late eminent Gandhian Dr R.R. 
Diwakar in the following words: "The good of each individual in society consists in his efforts to achieve the 
good of all." 

As the foundation of the Gandhian or nonviolent social order is religious or spiritual, economic and 
political questions are seen from the moral or humanistic perspective. The welfare of human beings, not of 
systems or institutions, is the ultimate consideration.  
 
Reference:  

1. Why Gandhi is Relevant in Modern India: A Western Gandhian Personal Discovery by Stephen Murphy 
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Abstract 
Gandhian era witnessed the changed perception and role of women in the public space. Women became 

participants in the Gandhian mass movements. The paper takes up the case study of the Jain women. It probes into the 
impact of Gandhi on the Jain women. Gandhian influence and the Gandhian movement provided space to the Jain 
women to carve out their identities. The present study explores this journey of the Jain women. It investigates different 
aspects of the struggle of the Jain women in the Gandhian movements and portrays how gender turned out to be 
important determining force.   
 
Introduction 

Women’s Empowerment was one of the important points of Gandhi’s integrated vision for India. 
Gandhi throughout his life waged a crusade for the upliftment of the socially downtrodden, making significant 
contributions for the enhancement of the status of women in India. Gandhi wanted women to join the 
constructive programme meant for the public welfare and nation. This stand was important in the context of 
the existing power relations in the society. He was of the firm opinion that nationalist movement was not 
merely a political struggle but a new mode of regenerating and rejuvenating the Indian society. Women 
largely responded to the Gandhian call.  
Status of women 

To understand in depth the role that Gandhi played in improving the position of women in society, it 
is essential to look at women's status, prevalent at that time. Women cannot be studied in isolation. Position of 
women has been one part of the complex social fabric and is directed by the dominant power hierarchies. 
When Gandhi emerged on to the political scenario, social evils like child marriage and dowry system were 
rampant. It was in this context that Gandhi launched a social crusade that led to a major reorientation of the 
perception and status of women in the Indian society. To Gandhi, social emancipation was as critical as 
political emancipation. He assumed a pioneering role in attempting to eradicate the social wrongs committed 
against the women of the country through ages.  
Gandhi’s Perception of women 

There was a marked departure of Gandhi's perception of women from that of other reformers. With 
the emergence of Gandhi, a new conception of women gradually gained currency. For Gandhi, women were 
not mere toys in the hands of men, neither their competitors. Men and women are essentially endowed with 
the same spirit and therefore have similar problems. Women are at par with men, one complementing the 
other. Women for Gandhi were embodiments of virtues like knowledge, humility, tolerance, sacrifice and 
faith. These qualities were essential prerequisites for imbibing the virtue of Satyagraha.  
Women in Gandhian Movements 

Anti-colonial struggle impacted intensely on women. i Not only there was a general awakening among 
the women, but under Gandhi's leadership, they entered into the national mainstream, taking parts in the 
National Movement. Under his guidance and leadership, women shouldered critical responsibilities in India’s 
struggle for freedom. 

Women from all classes left their homes to participate in large numbers in the nationalist movement, 
thus breaking the male monopoly of politics. According to Gandhi, the role of women in the political, 
economic and social emancipation of the country was of overriding importance. Women held public meetings, 
organized picketing of shops selling foreign alcohol and articles, sold Khadi and actively participated in 
National Movements. Gandhi's urge to women to join India's struggle for independence was instrumental in 
transforming the outlook of women. The evolution and march was gradual. Women’s participation in the salt 
satyagraha was on a much larger scale than in the non-cooperation movement in a decade earlier. 17,000 of 
around 30,000 persons who courted arrest during the Salt Satyagraha were women volunteers is a conspicuous 
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example of their role under the leadership of the Mahatma. Swaraj uprooted age old taboos and restrictive 
customs. The picketing of liquor and foreign cloth shops in the thirties was almost exclusively done by 
women. Through their participation in Indian struggle for freedom, women of India broke down the shackles 
of oppression that had relegated them to a secondary position from time immemorial.   
 
Gandhian influence on the Jain women 

While Gandhi influenced the Indian women in general, the paper focuses on specifically on the Jain 
women. Gandhi had great admiration for the Jain principles. He was brought up in Gujarat where the Jain 
influence was dominant.iiAhimsa was the common ground shared by the Jains and Gandhi. This made it 
possible for the Jain women to be part of the nationalist movements launched by Mahatma Gandhi.  

Traditionally the Jain women were given important place in the history of the Jain tradition. iii Jainism 
provided equal rights and opportunities to women. iv In modern times particularly during the twentieth century 
female education eventually acquired significance and promoted by the community. v The education created 
awareness among the Jain women. This awareness got expanded and expressed in variety of arenas.  

Jain women responded to Gandhian call at variety of levels. Maniben Nanavati participated in the salt 
Satyagraha in 1930. Right from her childhood, she came under the influence of Mahatma Gandhi, Swami 
Anand and other Gandhian stalwarts. She spent every minute of her life, in the service of the nation. She was 
arrested in 1932 and sentenced to one year’s rigorous imprisonment. In line with the Gandhian ideals she took 
up khadi and rural upliftment work and opened the Vileparle khadi Mandir in 1934 which is still functioning 
and managed by women only. She was the founder trustee of Dr.Balabhai Nanavati hospital which was 
opened by the then prime minister Jawaharlal Nehru in 1951. She also founded an educational trust for 
women's education in the memory of her husband under the name of 'Shree Chandubhai Nanavati Women’s 
Institute and girls High School’ at Vileparle. Even till her death at the age of 95 in 2000, she lived by the 
Gandhian ideals. 

The Sarabhai family has been a major business family of India belonging to the Shrimal Jain 
community. Sheth Ambalal was a leading industrialist of Ahmedabad who also played an important role in 
India's freedom struggle. vi He was one of the early collaborators of Mahatma Gandhi. He had five daughters 
and three sons. He was the president of the Ahmedabad Mill Owner's Association in the year 1918-1919 and 
also a member of the Ahmedabad Municipal Corporation when Gandhi organized a strike against mill-owners. 
With Gandhi as mentor, Anusuya Sarabhai, Ambalal Sarabhai’s elder sister, had organized the first-ever 
labour strike against mill owners, demanding fair wages.vii Here it needs to be pointed out that Gandhi and the 
merchants differed as regard to the interpretation of ownership, distribution and trusteeship. Anusuya worked 
for betterment of women and the poor; 

Another notable Jain woman participant was Mridula Sarabhai, daughter of Ambalal Sarabhai and 
sister of the nuclear scientist Vikram Sarabhai.viii Born on 6 May, 1911, she died at age 63 on 26 October, 
1974. When she was merely 10 years old, she worked with the Vanar Sena (a group of child activists) of the 
Indian National Congress, carried messages and water for the Satyagrahis. For participating in the Salt 
Satyagraha she left the college education. She was imprisoned by the British for her contribution in the salt 
Satyagraha. She played crucial role in the empowerment of women during the Salt Satyagraha in Gujarat. She 
headed Women’s Wing of the Congress Party. She also led the operation to recover abducted women after 
partition. She was member of Shanti Sevak Sangh formed in Ahmedabad to restore communal harmony. She 
was one of the most outstanding women of her times. ix 

Lilavati Munshi prominently participated in the civil disobedience movement. Lilavati Munshi, like 
her husband K.M. Munshi, was a leading writer in Gujarati and social reformer. She participated in the 
picketing activities. She used to visit different shopkeepers and urged them not to sell imported cloth. 
 
Conclusion 

Women under the aegis of Gandhi took a milestone step towards reestablishing their identity in the 
society. Gandhi's inspiring ideologies boosted their morale and helped them to rediscover their self esteem. It 
can be said without an iota of doubt that Mahatma Gandhi was indeed one of the greatest advocates of 
women's liberty and all throughout his life toiled relentlessly to improve the status of women in his country. 
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His faith in their immense capabilities found expression in his decisions to bestow leadership to them in 
various nationalistic endeavors. In fact, his movements marked the starting point of women’s emancipation in 
India.  

In case of the Jain women whose case studies have been elaborated in this study all of them were 
educated. As individuals they were persons of strength. Most of them belong to the merchant families. In the 
process of responding to the Gandhian call, they built their own identities and even carved out the ways for 
the future generations. They came out of the domain of homes. They largely became opinion leaders and 
guiding lights for other women.      
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