Latthe Education Society’s

GANPATRAO ARWADE COLLEGE OF
COMMERCE, SANGLI

NACC Accredited “B” Grade

Rajnemi Campus, North Shivaji Nagar, Sangli.

IQAC & A.P.M.C.Sangli Organized

One Day National Seminar
On

“Significance Of Mahatma Gandhi’s

Principles In Present Context”

Saturday, 19th January, 2019




One Day National Seminar

On

“Significance of Mahatma Gandhi’s Principles

in Present Context”

19™ January, 2019

% Hon. Shri. Shantinath G. Kante - Chairman, L.E.S.Sangli
% Hon. Shri. Suhas B. Patil - Secretary, L.E.S.Sangli
% Hon. Dr. Annasaheb S. Chopade - Chairman, Trustee Committee
% Hon. Dr. Shashikant G. Arwade - Chairman, School Committee

Organizing Committee

Dr. S. S. Shejal Dr. S. S. Bure
Offg. Principal Convener

Mr. S. K. Shirguppe Dr. R. S. Shah
Co-ordinator Organizing Secretary

Shri. B. B. Gundewadi Shri. N. N. Lokhande

Mrs. S. S. Digraje Dr. G. K. Harale
Dr. Mrs. H. A. Chougul Shri. A. A Patil
Dr. Mrs. S. B. Shete




Message

Shantinath G. Kante Suhas B. Patil

Chairman, Managing Council Secretary
Latthe Education Society, Sangli Latthe Education Society, Sangli

Latthe Education Society (A Jain Minority Institution) was established in the year 1951 with a
view to provide education to all. The society was named after Late Annasaheb Latthe, the great
philanthropist, Diwan Bahadur of Kolhapur State, the renowned politician, economist, social
reformer and great academician on his memory. At present the society is functioning with 41
branches all over the west Maharashtra and Karnataka state offering KG to PG courses in
disciplines of arts, commerce, science, education, engineering, law, agriculture, law, Medical etc.
The motto of our society is ‘Samyag Darshan, (Right Philosophy), Samyag Dnyan (Right
Knowledge) and Samyag Charitrya’ (Right Conduct) are called ‘Ratnatraya’ the basic
principles of Jainism.

Ganpatrao Arwade College of commerce is one of the branches of Latthe education society
established on 16" May 1970 to meet the educational needs of Sangli city and surrounding areas.

We are happy to know that IQAC of Ganpatrao Arwade College of Commerce in collaboration
with Agriculture Produce Market Committee, Sangli organizing One Day National Seminar on
“Significance of Mahatma Gandhi’s Principle’s in Present Context” on Saturday, 19"
January, 2019. We feel that the theme and subthemes on which the seminar is being organized
are of much relevant in present time. Though such events can’t find the answers to all
contemporary questions but at least conducting such seminars/events can instigate a debate and
address the present issues, because we are this view that Gandhiji’s Principles are applicable
everywhere at all time.

We hope that large of number of participants will actively participate in this seminar and have
meaningful interaction. On behalf of Lathe Education Society, Sangli we wish this seminar to be
a successful event.

\ g -
Shanfinath G. Kante Suhas B. Patil
Chairman, Managing Council Secretary




From the Principal’s Desk

I am very pleased to welcome you all for this One Day National Seminar on
“Significance of Mahatma Gandhi’s Principles in Present Context” organized by
IQAC of our college in collaboration with Agricultural Produce Market Committee,
Sangli on Saturday, 19" January, 2019.

Ganpatrao Arwade College of Commerce is one of the Branches of Latthe
Education Society; Sangli affiliated to Shivaji University, Kolhapur. Our college is
one of the reputed commerce colleges affiliated to Shivaji University.

On the occasion of 150" Birth Anniversary Celebration of Mahatma
Gandhi, this seminar is an attempt to have discussion on his principles and its
Importance in present context. | feel that the principles and thoughts of Gandhiji are
not confined to India, they have reached all over the world.

Its right time to have debate about the principles of Mahatma Gandhi and its
application in today’s society. Most of the teachings of Mahatma Gandhi hold
relevance even in contemporary situation. The path shown and followed by Gandhiji
at that time is still remains a valid weapon to solve many issues in the present day
society. ‘Eye for an Eye’ is not a solution as it complicates the situation. Gandhiji was
the mass leader of the past, runs into the present and marches towards the future.

In this context we have organized this national seminar to provide a platform
for the academicians, scholars, students and other stakeholders to have fruitful
discussion on the philosophy of Mahatma Gandhi and its relevance in the present
context. | hope this seminar would be a great success.

Dr. S. S. Shejal
(Offg. Principal)




Editorial......

It gives me an immense pleasure to present this proceedings of One Day
National Seminar on “Significance of Mahatma Gandhi’s Principles in Present
Context” organized by IQAC in collaboration with Agricultural Produce Market
Committee, Sangli. The Internal Quality Assurance Cell (IQAC) is active in
organizing various activities for the holistic development of student and over all
development of college. | feel that the theme of the seminar is much needed topic to
provide solutions to various Socio-Cultural, Political, Legal and Economical.
Gandhian Principles and value system are something that stirred the entire India at one
point of time. Gandhian principles are relevant even today and inspired many leaders
worldwide. “Swach Bharat” is the example of relevance of Gandhian Principles in
present context. This seminar is an attempt to have a meaningful discussion on
Principles of Gnadhiji.

Gandhiji is alive in the modern world with his principles and philosophy.
Gandhian ways and his ideas seem to be the only solution to overcome the present
ever growing social unrest and problem of terrorism which is leading the world to a
doomsday. In this context we have organized this seminar On the occasion of 150"
Birth Anniversary Celebration of Mahatma Gandhi. We hope this seminar will
provide a platform for Academicians, Scholars and other Stakeholders to discuss on
various aspects related to the main theme of the seminar.

| express my sincere thanks to the Management of Latthe Education Society,
Sangli, our College Principal, Chairman of A.P.M.C. Sangli, Resource Persons,
Delegates, Organizing Committee, Teaching and Non-Teaching Staff, Students and
others who have helped us in organizing this seminar.

In this proceeding the articles presented by the authors are responsible for the
facts and opinions expressed. We have taken utmost care to avoid printing mistakes in
the proceedings. However, we apologize for any mistakes that may occur
unknowingly.

Dr. Suryanarayana S. Bure
(Convener)
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Gandhiji and Swachch Bharat

Dr. (Dr.) Chandrashekhar Vasant Joshi, D.Litt, Ph.D
Office: Professor and Dean, Don Bosco Institute of Technology, Premier Automobiles Road
Kurla West, Mumbai — 400070

Abstract:

Swachh Bharat mission is a conscious reminder of Mahatma Gandhi's clarion call that sanitation is more
important than independence. It was Mahatma Gandhi's idea to influence and communicate this idea of cleanliness to the
nation. He wanted to connect the society through cleanliness and knew that it is important to connect with the masses
and he did it through his unending work on cleanliness.

The Congress session in Calcutta is a perfect example where Gandhi reacted immediately when he saw filth. He
asked the volunteers to join him but they rejected his call by saying, “This is not our job, this is a sweeper's job." Gandhi
asked for a broom and cleaned the dirt. Ironically, he was then dressed in western clothes. This was the idea of Gandhi.

Prime Minister Narendra Modi launched a nationwide cleaning campaign on 2nd October 2014
commemorating the birth anniversary of Mahatma Gandhi, the father of the nation. The concept behind his Swachh
Bharat mission is to provide sanitation facilities to every family, including toilets, solid and liquid waste disposal
systems, village cleanliness, and safe and adequate drinking water supply (Source: “https://www.timesnownews.com/
india/article/ mahatma- gandhi-swacch- bharat-gandhian-philosophy-jawaharlal-nehru-narendra-modi-swacch-bharat-
swachh-bharat-mission/293032").

This article narrates the Gandhian Philosophy of Swachch Bharat and its today’s concrete form of Swachh
Bharat Abhiyan launched by Government of India in October 2014.

1.Mahatma Gandhi

Mohandas Karamchand Gandhi (2 October 1869 — 30 January 1948) was an Indian activist who was
the leader of the Indian independence movement against British rule. Employing nonviolent civil
disobedience, Gandhi led India to independence and inspired movements for civil rights and freedom across
the world. He is also called Bapu (Gujarati: endearment for father, papa) and Gandhi ji, and known as the
Father of the Nation.

Born and raised in a Hindu merchant caste family in coastal Gujarat, India, and trained in law at the
Inner Temple, London, Gandhi first employed nonviolent civil disobedience as an expatriate lawyer in South
Africa, in the resident Indian community's struggle for civil rights. After his return to India in 1915, he set
about organizing peasants, farmers, and urban laborers to protest against excessive land-tax and
discrimination. Assuming leadership of the Indian National Congress in 1921, Gandhi led nationwide
campaigns for various social causes and for achieving Swaraj or self-rule.

Gandhi led Indians in challenging the British-imposed salt tax with the 400 km (250 miles) Dandi Salt
March in 1930, and later in calling for the British to Quit India in 1942. He was imprisoned for many years,
upon many occasions, in both South Africa and India. He lived modestly in a self-sufficient residential
community and wore the traditional Indian dhoti and shawl, woven with yarn hand-spun on a charkha. He ate
simple vegetarian food, and also undertook long fasts as a means of both self-purification and political protest.

Gandhi's vision of an independent India based on religious pluralism, however, was challenged in the
early 1940s by a new Muslim nationalism which was demanding a separate Muslim homeland carved out of
India. Eventually, in August 1947, Britain granted independence, but the British Indian Empire was
partitioned into two dominions, a Hindu-majority India and Muslim-majority Pakistan. As many displaced
Hindus, Muslims, and Sikhs made their way to their new lands, religious violence broke out, especially in the
Punjab and Bengal. Eschewing the official celebration of independence in Delhi, Gandhi visited the affected
areas, attempting to provide solace. In the months following, he undertook several fasts unto death to stop
religious violence. The last of these, undertaken on 12 January 1948 when he was 78, also had the indirect
goal of pressuring India to pay out some cash assets owed to Pakistan. Some Indians thought Gandhi was too
accommodating. Among them was Nathuram Godse, a Hindu nationalist, who assassinated Gandhi on 30
January 1948 by firing three bullets into his chest. Captured along with many of his co-conspirators and
collaborators, Godse and his co-conspirator Narayan Apte were tried, convicted and executed while many of
their other accomplices were given prison sentences (Source: “https:// en. wikipedia. org/wik i/Mahatma
Gandhi”).

2.About Swachch Bharat

Swachh Bharat Abhiyan is a campaign launched by the Prime Minister, Narendra Modi as a
nationwide cleanliness campaign. It is implemented to fulfill the vision and mission of clean India one day. It
was launched especially on the birth anniversary of the Mahatma Gandhi as he always dreamed and was very
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keen to make this country a clean country. He had tried for clean India during his time by motivating people
through his campaigns and slogans however it was only partially successful because of the limited
involvement of the people of India.

But after so many years, Swachh Bharat Mission was again started by the Government of India to
make the dream of clean India come true till 150th birth anniversary of the Mahatma Gandhi. It was started in
2014 on 2nd of October on the 145th birth anniversary of Mahatma Gandhi. It is a big challenge for all the
citizens of India. It is only possible if each and every person living in India would understand this campaign,
their own responsibility and try to join hands together to make it a successful mission.

The mission is promoted by the many famous Indian personalities to spread this mission as an
awareness programme throughout the country. In order to ensure cleanliness, UP CM, Yogi Adityanath, has
banned chewing of paan, gutka and other tobacco products in the government offices across the state, since
March 2017 (Source “https://www.indiacelebrating.com/essay/swachh-bharat-abhiyan-essay/”).

3.Mahatma Gandhi and Swachch Bharat

The concept of 'Sanitation' is a comprehensive one including effective management (collection,
treatment and disposal/recovery, reuse or recycling) of human waste, solid waste (including biodegradable and
non-biodegradable refuse/trash/rubbish), waste water, sewage effluents, industrial wastes, and hazardous
(such as hospital, chemical, radioactive, plastic or other dangerous) wastes.

The standards of sanitation in a society are closely inter-related to the levels of hygiene and public
health in it and, hence, to the attainable standards of longevity and extent of diseases, and thus to the
productive levels of the society. These also determine the levels of avoidable wastages of available resources
and to what extent the so-called wastes are being recovered/reused/recycled as valuable resources. Lack of
sanitation, which includes lack of cleanliness and causing dirt, filth and pollution, has not only vital economic
consequences but also serious social consequences.

Mahatma Gandhi had realized early in his life that the prevalent poor state of sanitation and
cleanliness in India and particularly the lack of adequate toilets, in the then largely rural India, needed as
much attention as was being devoted toward attainment of Swaraj. He said that unless we "rid ourselves of our
dirty habits and have improved latrines, Swaraj can have no value for us." Along with the struggle for India's
independence, he led a continuous struggle for sanitation, cleanliness, and efficient management of all
categories of wastes throughout his public life (1893 — 30.1.1948), in South Africa and then in India. He dealt
with nearly all aspects of sanitation-technical, social and economic-and its various aspects-personal, domestic
and corporate.

In South Africa itself Gandhi had developed a passion to destroy the twin 'evils' of 'Untouchability’
and insanitation. By and by he took to scavenging himself. He discussed the subjects of sanitation and hygiene
at the Indians' meetings. He had written to the 'Medical Officer, Johannesburg', to visit the Indian location as
the insanitation and overcrowding there could lead to an epidemic. Soon thereafter, plague broke out and
Gandhi stressed the need for "sanitation and hygiene as part of our being". Elsewhere, he refers to many
Indians in the '"Malay Location' being arrested due to their houses, compounds and latrines not being clean. In
all such cases, he insisted that the remedy lay "in our own hands", and that our "malignant tumor of
uncleanliness" "must be opened”. After an outbreak of small-pox in Johannesburg, he stressed that it was the
duty of Indians there to remove all causes that might lead to its outbreak among them.

He pointed out how educated Indians tried to approach "to the scientific European standard of
sanitation" while those in remote areas kept sticking to the old modes. Further, eradication of plague in India
needed "an improvement in sanitary habits, morality and economic condition of the people. Writing about
'Indians in Krugerdorp', he commented how we spit anywhere and-being "disinclined to cleaning lavatories
ourselves"- many diseases spread through dirty lavatories. He started advising Indians to spread dry dust or
ashes into the bucket after each use and to keep lavatories disinfected and dry. To safeguard against spread of
plague, he asked Indians to keep dwellings and business areas perfectly clean and allow as much "light and
air" as possible. He wanted every educated Indian to be "a missionary in hygiene and sanitation". He
regretted that in Natal, "our shops - look like hovels. All this must change." He wanted Indian in South Africa
to overcome the Whites' prejudices against them in all areas of personal, home and environmental cleanliness.
While in his first 'ashram’, Phoenix Settlement, he wanted "sufficient dust spread over night-soil" and "all the
surrounding area clean", in his next 'ashram’, Tolstoy Farm, all sanitation work was managed by the inmates.
One could see no refuse or dirt anywhere, all rubbish was buried in trenches, all wastewater was used to water
trees, leftover food and vegetable refuse were reused as manure, and a pit was made for depositing night-soil,
fully covered with earth and converted into manure. There, "leaving night-soil, cleaning the nose or spitting
on the road is a sin against God as well as humanity”.
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In South Africa, he wrote a booklet, 'General Knowledge About Health'. He wrote that latrines, dirty
open spaces and narrow lanes and urinals were the main sources of defilement of air. In absence of modern
water closets, if night-soil is covered with earth or ashes, it will stop flies and insects from spreading diseases.
We should clean the lavatories ourselves. When the pail becomes full, its contents should be put into a 1-2 feet
deep pit covered with earth. In case of open defecation, a pit should be dug to defecate and faeces covered
with the dug earth. In the absence of a place for urinating, we should go far from the living area and sprinkle
the used spot with earth. We should not throw food, refuse, etc. all over, but bury the garbage near the surface
where it becomes manure in due course (Source: “https:// www. mkgandhi. org/articles/ cleanliness-
sanitation- gandhian-movement- swachh- bharat- abhiyan.html”).

4.Conclusion

On Mahatma Gandhi’s birth anniversary, i.e., on October 2, 2018, Prime Minister Narendra Modi has
said that Gandhi’s life inspired and guided him to launch Swachh Bharat. “I must admit that if I had not
understood Gandhi’s philosophy so deeply, the programme would have not been a part of my government’s
priorities,” he said, addressing the concluding session of the Mahatma Gandhi International Sanitation
Convention in New Delhi on Tuesday.

He said political leadership, public funding, partnerships and people’s participation were important in
making the world clean. The convention brought together sanitation ministers from across the world. UN
Secretary General Antonio Guterres too attended the event. The PM launched commemorative postage stamps
on Mahatma Gandhi, and a medley CD based on Mahatma Gandhi’s favourite hymn, Vaishnav Jana. Stressing
the emphasis Gandhi placed on cleanliness, Modi recalled Gandhi’s Constructive Programm, published in
1945, where rural sanitation was an important subject.

During the fight for Independence, Gandhi had once said that he would give priority to cleanliness
over independence, Modi claimed. “An unclean environment, if not cleaned, leads to a situation where one
starts accepting circumstances. On the contrary, if one cleans up dirt in the surroundings he gets energized and
then does not resign himself to existing adverse circumstances,” Modi quoted Gandhi. He said Swachh
Bharat Mission had become the world’s biggest people’s movement. “Rural sanitation, which stood at 38% in
2014, has reached 94%. More than 5 lakh villages and 25 states have declared themselves free from open
defecation,” the PM said, expressing satisfaction at the changing hygiene habits. The PM said those four years
ago, 60% people who defecated in the open lived in India but it has dropped to less than 20% now. “90% of
toilets that have been built are being used,” he said. The PM said he felt satisfied when he learnt that disease
outbreak in villages and medical expenses of people have gone down due to Swachh Bharat. The concept of
Swachh Bharat was introduced by the Father of Nation Mahatma Gandhi during his life. (Source:
“https://economictimes .indiatimes. com/ articleshow/ 66045561.cms? utm_source=
contentofinterest&utm medium=text&utm campaign=cppst”).
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Gandhiji’s Veiws on Non-Vilolence & Trutth

Dr. Miss M. M. Gondi.
H.O.D. Dept of History.
S.S.M.S. College, Athani.
Dist: Belagavi. Karnataka.

Where there is righteousness in the heart,
There is beauty in character.
When there is beauty in character,
there is harmony in the home.
When there is harmony in the home,
there is order in nation.

When there is order in the nation,
there is peace in the word.

Gandhiji object was to face to face with the Ahimsa, to enquire into the condition of the Champaran
Agriculturists and understand their grievances against the indigo planters. For this, it is necessary to meet
thousands of ryots. Hence Gandhiji to now the planters condition he has to meet the commissioner of the
division. And he got permission form commissioner the secretary of the planter’s Association told that,
Gandhiji was outsider and that he had now business to come between the planters and the tenants’, But
Gandhiji had representation and he submit it in writing Gandhiji told him that “I did not regard myself as and
out siders, and that I had every right to enquiry the condition of the tenants, if they desired me to do so.

The commissioner prosoded and adviser to the Gandhiji to live the Tirhut. Than Gandhiji acquainted
with co-works and told them that there was likelihood of Government stopping me from proceeding further. If
I was to be arrested that I should go to those places as early as possible.

Champaran is a district of Tirhut division and Motihari is its headquarts. Rajkumar Shukla’s place
was in the vicinity of Bettiath and Tenants belonging to the Kothis in its neighbourhood were the poorest in
the district. Rajkumar Sukla wanted to see Gandhiji and to know the problems tenants. Ganghiji came to with
his co-works towards Motihari the same day. Babu Gorak Prasad harboured them in is home. The very same
day Gandhiji herd that about five miles from Motihari a tenant had be ill-treated. It was decided that, in
company with Bbu Dharindhar Prasad, they should go and see him next morning.

They accordingly set off for the place on elephant’s back. An elephant was common in Champarany
as a bullock-cart in Gujarat. They got messenger form police superintend overtook them and said that the
letter had sent his compliments. Having left Dharnidhar Babu to proceed to the original destination, he got
into the hired carriage which the messenger had brought, then he served a notice to Gandhiji to live
champaran and drove him to his place. Than Gandhiji wrote to the effect that he did not propose to complye
with it and leave Champaran till his enquiry was finished. Thereupon Gandhiji received a summons to take his
trial the next day for disobeying order to leave Chamaparn. Gandhiji kept awake that whole night writing
letters and giving necessary instructions to Babu Brajkishore Prasad.

The news of the notice and the summons spread like wildfire, and Gandhiji told that Motihari that day
witnessed unprecedented scenes. Gorkh Babu’s house and the court house overflowed with men. Fortunately
Gandhiji had finessed all is work during the night and so was able to cope with the crowds. Gandhiji’s proved
the greatest help. A sort of friendliness sprang up between the officials- Collecter, Magistrate, Police
Superintendent and Gandhiji might have legally resisted the notices on me. Gandhiji’s conduct towards the
officials was correct. And they thus saw that Gandhiji did not want to offend them personally, but he wanted
to offer civil resistance to their orders. In this way instead of harassing him they gladly availed themselves to
Gandhiji and his co —workers co-operation in regulating the crowds. But it was an ocular demonstration to
them of the fact that their authority was shaken. The people had for the moment lost all fear of punishment.
And yielded obedience to the power of love.

It should be remembered that no on knew Gandhiji in Champaran. The peasants were all ignorant.
Champaran, being far up north of Ganges, and rights at the foot of the Himalyas in close proximity to Nepal,
and was cut off from the rest of India.

The world outside Champaran was not known to them. And yet they received Gandhiji as though they
had been age-long friends. In this meeting with peasants Gandhiji know face to face with God Ahimsa and
Truth. That they Camparan was an unforgettable event for Gandhiji and love for the people, and unshakable
faith in Ahimsa.
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Gandhiji’s relative Gandhiji became found of smoking and they saw any good in smoking but simply
imagined a sort of pleasure in emiting clouds of smoke from their mouths they had now money but the began
pilfering stums of cigarettes thrown by away his uncle. Then they began to steal coppers from the servant’s
pocket money in order to purchase Indain cigarettes. But the Questions was where to keep tham and they the
could not smoke in the presence of elders. Somehow for a few weeks on this stolen coppers but afterwords
they decided to leve it. And they feel repentance for this. And Gandhiji decided at last to writ out confession,
to submit it to his father and ask forgiveness than he worte on a slip of paper and handed it to him himself. In
this note not only he confess but he asked adequate punishment for it. And Gandhiji put it on his bed and
handed it a note and sat opposite the wooden plank. His father read it though, and pearl- drops trickled down
his cheeks, wetting the paper. For a moment he closed his eyes in thought and then tore up the note he again
lay down and also cried. Ganghiji could see his father’s agony. Than they feel that if [ was a painter I could
draw a picture of the whole scene of that day.

Those pearl-drops of love cleansed his heart and washed his seen away. This was an object lesson in
Ahimasa to Gandhiji. Hariscandra’s story is regarded as a benchmark for a life of piety and truthfulness. And
store of Shravankumar gives a significant morals towords Gandhiji’s life.

Bibiligrophy
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Leadership Qualities of Mahatma Gandhi

Dr. Mrs.Varsha Maindargi,
Associate Professor and Head, Dept. of Commerce,
Kamala College, Kolhapur

Introduction

Mohandas Karamchand Gandhi is a major political and spiritual leader of India. He is the pioneer of
satyagraha, firmly founder upon ahimsa or total non-violence. He is commonly known around the world as
Mahatma Gandhi and in India also as ‘Bapu’ or ‘father of nation’. Mahatma Gandhi is a figure of universal
stature. His life, acts and thoughts demonstrated the value of self management, social responsibility and
pacifism. His philosophy thought us the value of working with others and on their behalf as a way of
achieving peace, social justice and equality among all human beings. He taught us that love, sacrifice,
tolerance and compassion are powerful change agents to remove social evils. More than anything else, he
shared with us the principle that betterment of any society starts with the betterment and the spiritual
transformation of the individual.

Better management for better tomorrow is the call of today. The current industrial and commercial
scenario characterised by intensively increasing competitive conditions, far reaching technological
developments and a trend towards globalisation, liberalisation and privatisation calls for most skilled and
highly professionalised leadership to cope with the demands of the situation. The present paper is an attempt
to identify the qualities of Mahatma Gandhiji as a leader which can be helpful for the managers of 21"
century.

Objectives of the study
e To identify the leadership qualities of Mahatma Gandhiji
e To offer conclusions

Gandhiji as a leader
Gandhiji can be described as the ultimate successor of Lord Krishnna as a management guru. There is
no great management guru than Krishna and the Gita is ultimate guide to management. Krishna guides a
handful of five brothers for victory against the army of a hundred brothers in the mythological Mahabharata
and in a similar way Mahatma Gandhi Gandhi guided us for independence against all odds. The life sketch of
Mahatma Gandhi gives us a deep insight into leadership thoughts which can be applied in today’s globalised
era also. We can identify following qulaities of a good leader from the lifesketch of Gandhiji.
e  Charistmatic leadership
Mahatma Gandhiji was a charismatic leader. His 4 Is made him a good leader i.e. Intention, Intuition,
Innovation and Inner voice. His fear free leadership had boosted inner power to achieve the main objective.
The ashrams, the congress charter, swadeshi were his very innovative practices. High level impact was
impressed by the principle of walking on talking. Simplicity was his leadership style. Truth and non-violence
were his biggest weapons.
e Idea generation
Gandhiji worked for a law firm that sent him to live in South Africa where Indians were often treated poorly
and unfairly. This adversity inspired him to think about how to change society and start putting ideas in
motion. A great leader should be idea generator instead of idea implementer only.
e Continuous learning
Gandhiji continued to educate himself throughout life, constantly reading and learning. He read the works of
great thinkers like Tolstoy and Emerson, helping him formulate his own great thoughts. Leadership is a
process of continuous education.
e Goal oriented
For Mahatma India’s freedom was the prime priority. Quit India was the main objective of the life. Making
country free from religious constraints, caste system and political practices was the core mission. Every
leader should be goal oriented.
e Knowledgeable
Gandhiji used his great ideas about non-violent protest to gather support among the Indian community of
South Africa, eventually causing the south African government to begin treating Indians better. Sometimes a
small test of great thoughts is a perfect way to try it out. Any leadership based on sound principles will
produce better results.
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e Dedication
Gandhiji dedicated his life to the discovering the ultimate truth and did so by conducting experiments on
himself and learning from his own mistakes. The result of these experiments with truth and non-violence is a
legacy that lives on decades after his assassination, influencing and inspiring people all over the world. The
great leaders should dedicate themselves first.

e Economic objective
According to Gandhiji nation can’t be progressed by Ishwarchintan only or spiritual ways but progress lies in
solving the problems of people, improving their moral level etc.

e  Marketing
As marketing guru, Gandhi was a keen ovstederver and a quick learner- a key trait of a great marketing man.
This man with a buring desire to succeed in getting India freedom and realizing that violence didn’t appeal to
the common Indian man, changed and did what was never done world-wide. His concept of non-violence
made him the TIME magazine’s Man of the year back in 1930

e Equity-
Equity means fair treatment to all. Gandhiji strongly advocated the principle of equity. According to him
untochability is the crime and unless it is eradicated completely there is no possibility of getting
independence . He also advocated the freedom for woman . He tried to remove income inequality .

e Working with people —
Gandhi believes in working with people rather that working over people .According to him freedom in
decision —making is the key to social progress . Balanced and bold decisions will lead to success .

e Social networking —
It can be observed from Gandhi example that only degree is not a guarantee to succeed in the profession but
of networking and personal efforts are still required. Gandhi studied law in London, but didn’t immediately
succeed as a lawyer when he returned to India. Any management should expand the circle around him.

e Action oriented-
According to Gandhi nothing can be done without action in this world. He motivated thousands of people for
independence. Management should not be only philosophy based but action based. Vision without action is
meaningless.

e  Esprit-de-corps-
Gandhi wrote that the prosperity of India will not be possible without unity of Hindus and Muslims. For
becoming successful in any activity ‘divide and rule’ policy is not suitable.

e Values and ethics-
Though Gandhi was politician his politics was different from that of George Washington, Abraham Lincon
etc. His politics was value based i.e. the philosophy of Goutam Buddha, Christ, Dnyaneshwar etc. According
to him politics is a part of experiments of truth.

III Applicability of Gandhiji’s Philosophy in Modern leadership

In order to face the challenges in 21% century, an appropriate leadership style will have to be selected.
India needs transformational managers oriented towards the change leadership in a changing environment.
The success of the leadership lies in anticipating future challenges and devising suitable strategies to convert
problems into opportunities. It is with the philosophy of Gandhiji, Indian organizations definitely will gain
competitive advantage.

We can see perfect blending of science and art of leadership in Gandhiji’s acts and philosophy which
can’t be neglected by today’s leaders. Thus Gandhiji is a unique example of a good leadership. When it came
to motivating Indians, and bringing them out for a violent revolution, Gandhi philosophy of ahimsa worked
well.

IV Conclusion-
There is a need to develop a unified global leadership theory which is not an easy task. Lessons from
Gandhiji’s philosophy can provide building material for developing a unified leadership theory.
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Gandhi’s Philosophy of Satyagraha
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I have nothing new to teach the world, truth and non-violence are as old as hills.

Introduction:-

Gandhi the greatest political genius shows the right path, and gave a proof of what sacrifice man is
capable once he discovered the right path. Man’s will is more powerful than material possession of forces.
Hence we should not use violence is fighting i.e. peace in the wold is possible by only the Gandhian way.
Mahatma Gandhi’s spiritual beliefs provided the foundations for socio-economic thoughts of welfare. He was
multidimensional man. His position of public life was unique. Gandhiji provided valuable contribution to the
welfare economics, which is based on morality. Gandhi’s philosophy shines in the way of his life. He always
lived with poor people, and believed in the average (consumption). He believed in the limitations of wants,
and also believed im simple living and high virtues in personal life. Love and sympathy, devotion and
dedication, suffering and sacrifice are supreme in social values. He preached the principles with examples
than through precepts. He was Karmyogi, political leader, social reformer, and friend of poor, a man of god, a
saint an apostle of peace and non-violence and men with divine mission.

Values in life: — His economic theory revolves moral philosophy of simple life. Life should be oriented
towards service of humanity at large i.e. totality of the welfare. Ideal society is based on love and co-
operation, truth and not on money matter. Gandhiji’s ethical and spiritual values are superior to materialistic
greed. Gandhiji rejected industrialization and competition as it creates slum life. Child labor, pursuit of profit,
destruction of the spirit of co-operation, decay of small scale industries, exploitation of labour, moral
degradation etc. The non-Gandhian model pushed people into poverty and created cynical elite class. As result
corruption and immorality in public life has increased. Ethics always stands for social justice. For living and
life voluntary poverty is essential to serve the god and humanity.

Gandhian Vows:- The important vows are truthfulness, non-violence celibacy, control of palate, non-
stealing, non-possession, swadeshi, and fearlessness. In addition he gave thought provoking concepts like
trusteeship, sarayodaya, democracy and governance etc. He was also influenced by family atmosphere,
western literature, Gita, Ramayan, Bible etc. Gandhian philosophy influenced the entire world despite he was
not academic philosopher. He never engages himself with any serious metaphysical controversies that
common to anyone. He didn’t profess to have certain philosophical doctrines or isms. Inside and outside
countries people impressed because of his principle of truth and non-violence. Gandhiji advocates the dignity
and prestige of human life. His agitation against the color prejudice of the people and the Govt. of South
Africa, his appeal for backward class people within the Hindu sect, his service to the British soldiers during
the war, restoring the peace among different communities shows his attitude towards the society. Gandhiji
emphasized development of individual from the moral point of view he believed in the basic goodness of man
because individual is compound of good and evil. Gandhiji practiced the moral ideals for realization of truth.
Pursuing the truth is for entire humanity. Gandhiji placed the importance to individuals than on groups. He
believes that, duties to self, family, country and the world is important. The point is, Gandhiji is not interested
in the betterment of some. His concept of Servodaya stands for welfare of all. Marx advocates classeless
society even with the help of violent means, whereas Gandhiji tried to remove untouchables with the help of
non-violent procedure. He persuaded Indians to be self sufficient, least dependence on foreign goods, go back
to agriculture and not to be attracted to city industries. His philosophy of humanism is not personalistic but
international in spirit which overcomes all barriers of casts, religion and culture because is based on rational
footing. Man is asked to be disciplined, moral and honest not at the cost of the society, not by withdrawing
himself from society but by striving always for wellbeing of the society, because, humanism is the link up
with social concept of Sarvodaya.

Basic Principles of Gandhiji:- He was interested in everything that concern to the individual and society. He
evolved new techniques of Satyagraha to achieve the goals. He fought against the notion of superiority and

inferiority by birth. He lived in austere life.
1) There should be complete unity and integrity of the body, mind and soul in the individual human
being. Body is control by mind and mind is controlled by soul. He attached the importance of physical
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health and well being to moral responsibility. He emphasized that real thought must be organically
connected to moral purposes on the one side useful and right action on the other.

2) All action should be governed by the same simple set of moral values, of which the main elements are
selflessness, non-attachement, non-violence and service. These are to be practiced by faith and
virtues. Means are important than ends. The right means achieve the growth of individuals. Wrong
means, corrupt the soul and no good can be achieved. Hence, ends justify the means.

3) Faith in god is the foundation of human values. He never allow to have his own idea of god person
believes some source of spiritual life and holds it superior to the material universe, he is believer of
god.

4) The basic objectives of the principles are to achieve the equitable and justice able distribution of
wealth and income. Gandhiji was against the system of industrial production which does not achieve
equitable distribution. He was of the opinion that the meaning of development is not mere creation of
wealth and assets. It should not be concentrated in the hands of few. Economics equality means
eradication of dispute between capital and labor. There should be integrated development of the
villages and big industry should be nationalized Gandhiji also emphasized sustainable development
because it cares the social development with environmental protection. These are complementary to
cach other. He was interested in market with command system because these are the sources of
increasing production. Our own programs have become unsuccessful in eradicating hunger, decease,
illiteracy, malnutrition, economics exploitation, worst condition of dalit, communal biasness,
injustice, racial and caste discrimination, terrorism and corruption. Satyagraha of Gandhi is alternative
to abolish theses evils.

5) Suitable job is essential for livelihood. The people who get their fruit doing work of their share are
thieves. More than 80 percent people of India spent their lives as thieves, at least 6 months of year.
The boycott of foreign goods means to prevent import of foreign goods and employment in swadeshi.
The moral civilization is threat to the Indians which displaces the labor from work culture.

Satyagraha and Development:- The root cause of every violence is untruth and permanent solution of
conflict is truth. To resolve the conflicts he conceived the techniques called Satyagraha. Satyagraha means
holding on truth, it is a universal truth. Satyagraha or soul force is more potent and pervasive. It is the
vindication of truth bearing witness to it. It is a play for action. Satyagraha excluded violence but includes
active resistance which consists of active force of love, faith and sacrifice. Further it relates to various aspects
of humanity, struggle and social harmony. Satyagraha is the opposite of coercion. The goal of Satyagraha
must be concrete, firm and definite. A Satyagrahi must try to overcome evil by good, anger by love, untruth
by truth and himsa by ahimsa. Lord Buddha and Christ also practiced in their lives. Satyagraha or moral
persuasion technique was developed in South Africa (1906) and the same was continued in India after his
arrival. Gandhiji believed that, the weapon Satyagraha could persuade exploiters and evil doors to undergo
change of their hearts which harmful to others. Satyagraha is a relentless search for truth and a determination
to reach the truth.

Satyagraha Versus Duragraha:- The very purpose of Satyagraha is that it tries to eliminate antagonisms
without harming them. It does not mean Satyagrahi destroyed the relationship with the antagonist. A
euphemism sometimes used for Satyagraha is that it is a silent force of a soul force. It arms the individual with
moral power rather than physical power. Satyagraha is also termed a universal force as it makes no distinction
between Kinsmen and strangers, young and old, man and women, friend and foe. Gandhiji contrasted
Satyagraha with Duragraha as in protest mean more to harass than enlighten opponents. If you want to
cultivate true spirit of democracy, we cannot offered to be intolerant. Intolerant betrays want of faith in one’s
cause. Civil disobedience and non-cooperation as practiced under Satyagraha are based on the law of
suffering. A doctorine that the endurance of suffering is a means to an end. This end implies a moral progress
of individual or society. Non-cooperation Satyagraha is in fact a means to secure the cooperation of the
opponent with truth and justice. Satyagrahi must undergo training to ensure discipline.

Code of conducts of Satyagrahi:- The Satyagrahi should follow the code like Brahamcharya (Sex
discipline), and eat to live. He should not be frightened at any rate, and should not practice stealing and
possession/collection. He should use surplus property as a trust for weaker sections. Satyagrahi leader must
abide by the principle of bread-labor. He should believe in Swadeshi, and respect all religion equally i.e.
humanism must be his way of life.
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Method of Satyagraha:- Satyagrahi may be individual or corporate. The methods of corporate Satyagraha are
non-cooperation with the evil, civil disobedience, fasting, heartal, social boycott, picketing and hijarath
(movement by the people in protest settle at another). Satyagraha is a friend of all and foe of none. A
Satyagrahi should not pain to others but he always suffers from pain himself. If Satyagrahi depeted, he should
not be ashamed to ashamed to accept. In order to solve the problems of Indian economy he pleaded for ideal
economy, where there is more truth than gold and greater charity than love of self. There should be
enrichment of human life rather than standard of living.

Rules for Satyagraha Campaigns:- Gandhiji proposed rules for Satyagrahi in a resistance campaign. There
should not be anger on the opponent. Do not retaliate assaults, and also do not submit the assault out of fear of
punishment. Voluntarily submit to arrest to confiscation of property. But if you are trustee of property defend
it non-voluntarily from confiscation. Do not cause and insult the opponent. Neither salute nor insult the flag or
your opponent. Obey the prison’s regulations, and do not ask special treatment. In campaign Satyagrahi
should participate without conditions. He should not become cause of communal quarrels and should not
participate processions that would wound the religious sensibilities.

Application of Satyagraha:- In pursuit of truth, do not admit of violence. He must be weaned (away) from
error by patience and sympathy. What appears to be truth to one may appear to be error to the other. Patience
means self suffering. So vindication of truth, not by infliction of suffering one the opponent but one’s own self
Satyagraha with ahimsa, then world can be at your feet. Hence Satyagrahi is nothing but the introduction of
truth and gentleness in political life. Initially it was made applicable to small scale groups like farmers,
peasants and labors. Satyagraha means movement with the aim of unity and press the Britishers. During 1917-
18 the important Satyagraha were Champaran (Bihar), Kheda (Maharashtra), Ahmadabad (Gujarat), Dandi
march (1930), non-cooperation movement (1919-22) etc.

Conclusion:-

The traditional violent and non-violent conflict, the goal is to defeat the opponent’s objectives.
Whereas Satyagrahi will not use the threat. He will cooperate with opponent. Gandhiji provided valuable
contribution to the overall society. It is purely based on morality. Gandhiji’s ethical and spiritual values are
superior to materialistic greed. In our country non-Gandhian model pushed the people into poverty and
created class society. Hence, for better living voluntary poverty is essential to serve the god and humanity. He
did not profess to have certain philosophical doctrines or isms. People impressed because of his principle of
truth and non-violence. Gandhiji was interested in everything that concern to the individual and society. He
evolved the technique of Satyagraha to achieve the goals. The root cause of every violence is untruth.
Satyagraha is a relentless search for truth and a determination to reach the truth. He used various methods like,
non-cooperation, civil disobedience, fasting, hartal, social boycott to press the mechanism to achieve the
goals. Hence Satyagraha is nothing but introduction of the truth and gentleness in the social-economic life of
individual / society.
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Abstract :

Mahatma Gandhi was a very empowering and Visionary leader. Mahatma Gandhi was an empowering leader
not only because he empowered all Indian on a salt march to corrupt the British economic system. Since he was pioneer
of Satyagraha, he also inspired all Indians to understand and learn resistance through non-violent civil disobedience.
Gandhi was a visionary leader. He gave Indians a new spirit, a sense of self-respect and a feeli8ng of pride in their
civilization, he is something more than a mere politician. He is a great statement and a man of vision.

In India, Gandhi established the acknowledgment by leading through example, he established himself as a slave
of the people of India, empowering the general public. He made it his policy to practice what he preached, even the small
things like spinning yarn to make his clothes. He resorted to simple and poor living, just like millions in the country,
hence people looked at Gandhi as one of their own, they could see their own sufferings in him.

Gandhi had already been recognized through his work and movements in South Africa. People already had
great honor and hopes from him due to what he had respected within the Indian society. Since he was already visionary
and empowering, Mahatma Gandhi was a Transformational leader. He always empowered his followers towards success;
he gave them hope where there may be none. One of the most outstanding qualities of Gandhi which makes him a great
transformational leader of modern history was his long term vision, self confidence which was perhaps perceived as
someone who was stubborn and strong principles of righteousness.

Introduction :-

M. Gandhi would teach us countless lessons about life, leadership and much more. He was naturally
charismatic. He had a “feel” for his Follower’s needs which was uncannily correct. But he did develop formal
tools and methods to become a better Leader over time. He had a rock-solid value system from which all his
activities stemmed, he wanted to make major changes at every turn in his life, and he had a totally
interdependent relationship with his followers. As a man of action, he used the 4E’s throughout his life:
Evasion, Enabl, Empower, and Energize. Although there are many traits and behaviors that caused the success
of Gandhi, the one most relevant even today are :

1) Leadership by examples :

Gandhi’s greatest ability was to walk his talk at every level and in every way. India continues to be a
nation of many diverse nationalities but never did they so unanimously identify with another leader as they
identified with Gandhi and this was across classes and communities which were even more sharply divided
than they are these days. He practiced what he preached at every possible level. Be it how he dressed like the
poorest Indian with a hand-woven cotton cloth that barely covered his body and had the simplest of watches
and glasses. When it came to personal. Possessions, unlike today’s leaders he had the barest of the minimum.
2) Treatment to others :

His letters and writing to other great leaders in India, the world and even to young children never had
a patronizing or “holier-than-thou” element but always looked at everyone as equals. Leaders who have put
their interests over the organizations they created have prospered as individuals but always at the cost of the
institution they built or worked for. He tried to truly understand his people. He spoke from their point of view
from what motivated them. It has been said that when he spoke publicly to large audiences it was like he was
speaking to you individually.

3) Persistence :

A critical success for Gandhi was the support he got across the nation and in the international
community. A significant part of this was due to his extraordinary persistence once he had articulated his
vision and his methods. His determination in following through on what he preached was often at a cost to his
own well-being.

4) Constant Growth :

Gandhi would understand the importance of continual growth in his life. Despite being an
accomplished leader in his community, he continually sought out greater understanding constant growth.
5) Strength Is Not Shown Through Muscle Power. :

Gandhi displayed great strength, not through using his strength to force others to bend to his will, but
by using nonviolent means to achieve his goals. As a leader, it is a very simple matter to leverage on your
position or your authority to coerce people to bend to your will. However, it is your true strength as a leader
that can persuade and convince people to follow you with their hearts. Learn to use respect to win people over,
instead of using power to bend people to your will. The force of power never wins against the power of love.
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6) Reasonable :

Even after stating that India would be divided over his dead body, he realized that partition was
inevitable as the only solution to the Hindu-Muslim divide, accepted it. Although Gandhi was a man of faith,
he did not create any specific dogma for his followers. Gandhi believed in the unity of all makind under one
God and preached Hindu, Muslim and Christian ethics.

7) Strategist :

Ideas travel very fast. Gandhi is a fascinating figure. He was a wonderful strategist, showman, and
leader. He had an amazing public relations network and a very good relationship with the press then. For
instance, the Dandi march, if Gandhi had gone there quietly,it would just not have made an impact. He knew
he had to create an event to make an impact and so he took his followers on a march that stirred the popular
imagination of the time . He had a total understanding of the human psychology and used it along with his
public relation skills.

8) Discipline :

Mahatma believed that challenging his self-discipline heightened his commitment to achieving his
goals. He was a focused leader that had a “Do or Die” attitude . He’would free India or die in the process.
Mahatma would do extraordinary things to improve his discipline and his commitment.

+¢ Implication Of His Traits In Management Today :

Management is best an expertise. Do what others cannot so you gain authority over them. So, to
be a good leader you need to be very skillful to construct bridges of empathy with people. Else one will never
be in their shoes and they will not follow because you don’t know them and they can feel it. This is also why
most people find it easier to be managers. Management can be taught. Leadership must be cultivated.
Mahatma Gandhi was a leader who kept working on himself till he became the man worthy of gaining a
country’s following . He took a stand on issues. He said,” A ‘No’ uttered from the deepest conviction is better
than a “Yes’ merely uttered to please, or worse, to avoid trouble. “A manager would try to please in order to
diffuse a situation. A leader will not worry about creating a situation.

1. Reinvent :

Gandhi reinvented the rules of the game to deal with a situation where all the available existing
methods had failed. He broken tradition. He understood that you cannot fight the British with force. Resource
constraint did not bother him. Have the courage to invent the means. Changes the paradigm on how we can
run.

2. Clarity of Goals and Definite Purpose :

He aimed at a common agenda. That was the motivation. He suggests that India needs to
fundamentally change the way it can grow. He unleashed the power of ordinarypeople in the country to fight
under a unifying goal. If one can understand the motive of your opponent’s leadership: one can find ways to
tackle it.

3. People’s Empowerment :

According to him, Gandhi’s style of leadership as applied to corporate India would involve making
even the lowest person in the organization believe in it and the significance of his contribution towards it. In
business, empowerment is all about making sure everyone is connected to the organization’s goals. Gandhi
has a way of doing that : making sure that everyone in the cause is connected to the goal. Gandhi’s example as
a manager and leader is extraordinary. There was no one like him who could get people together to embrace
his vision as their vision . His belief was probably the most important factor in Mahatma’s success. He not
only had self-belief but he had the ability to inspire the Indian people to believe in themselves and their goal
of freedom, even through all the hardships that they faced. One of Mahatma’s beliefs was Willpower
Overcomes Brut Force.

4. Credibility :

Credibility is the single most important quality of a good leader, it is foundation. A foundation that is
built on honesty, integrity, and self-discipline. Employees look up the leaders as the role models, or simply the
person who brings meaning to their daily job. If the leaders can’t practice the solid values they preach, their
ideas will be shrugged off. Every leader must realize that employees are constantly observing and analyzing
their actions, evaluating consistency between their work and their deeds, judging their integrity. Leaders must
exercise self-discipline by suppressing their own personal egos or emotions.

5. Long lasting Relationships :

In today’s era of communication, relationships are not only important but crucial. The opinion of
every person counts. A leader’s job is not only limited to planning, creating strategies and organizational
structure but to make sure that they are establishing the kind of personal relationships that employees wish to
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seek. Employees must find their leaders accessible, they like to hear from them first hand rather than through
their managers. The open-door policy should not be used as a mere buzz word.

Conclusion:

1) Gandhi’s entire life story is about action, to bring about positive change.

2) He both succeeded and failed in what he sought to do, but he always moved forward and he never gave
up the quest for improvement, both social and spiritual, and both for individuals and for the Nation as a
whole.

3) Today, Gandhi is remembered not only as a political leader but as a moralist who appealed to the
universal conscience of mankind. He changed the world
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Abstract

Mahatma Gandhiji had multifaceted personality. His aim in the life was to achieve enlightenment by serving his
nation and man kind. He was born in India and so he was of the opinion that it was his first duty to serve India. He did it
through his thoughts, creative activities, different movements, organizations, and his own life- style. His creative
activities can be classified in 18 forms which cover mainly political, economical, social, educational, religious as well as
medical fields. Out of 18 forms of his activities were related to economic wellbeing of society. He was clear that
economic self sufficiency for an individual and for a nation is unavoidable. This led him to think about and study upon
various economic problems of the country and device action plans for solving them. This was the root of his economic
thinking. His work or discussions or writing therefore, were not educational fancy but were the requirement of time. He
knew that the major part of human life is busy in economic activities. In that case economic activities can never be
without Ethics and Nonviolence.

Mahatma Gandhiji studied the history of British India written by R. C. Dutt. He collected information
about Indian Economy before British rule and the causes of the decline of Indian Economy during the British
rule. He traveled all over India nearly for a year after his return form South Africa in 1915 to understand
thoroughly about the Indian condition. He also got understanding regarding the prevailing different economic
systems of the world. He studied Wealth of Nations written by the father of western economics Adam Smith
to know about conventional economics. He read Das Capital written by Karl Marx to understand socialist
thinking. He examined all these ideas in the context of India and Ethics.

With this strong background he had his own unique way of thinking about economics, economy,
economic aims, and economic development process. He examined the usefulness and practicability of his
economic thoughts by practicing them in the country. After getting favorable results he advocated them.bsp;
He had his original explanation about important concepts and terminologies of economics. He explained that
economy did not mean the people of a country having the right to develop with the unlimited use of all the
living and nonliving resources available in the country. Economy meant the total living of a country who have
got the right to survive with coexistence. That is the cause he was the first man to care for ecology.

He rejected the idea of 'economic man'. He accepted the average man with all his characteristics. He
said that an average man lives a satisfied life with his resources. 'Unlimited demand', 'Dissatisfied man ' and
'Limited resources' are wrong concepts. At the same time he explained about the required need. A man should
have food worth 3000 calories every day, 15 meters cloth per year, a house of 100 sq. yards and educational
and medical facilities. To satisfy such real need the resources are sufficient. God has given enough to satisfy
the need not the greed.

Gandhi was aware of the effects of advertisements which misguided and attracted the people for
useless and even harmful things in the life. In the context of such advertisements and created demands, the
resources are felt limited.

His economic aims were different from conventional economics. His aims were sarvodaya, full
employment, use of country's own resources, preservation of ecology, justice in income distribution and
opportunities. Every body should be given the right to earn according to his capacity using just means. The
rich should serve the society after satisfying his needs. Life is not meant for enjoyment only, but it is meant to
help others.

For him the means are as important as the aims. The means must be nonviolent, ethical, and truthful in
all economic spheres. He provided the new economic system with those means. He advocated trusteeship,
decentralization of economic activities, labor intensive technology, and first priority to rural India. He
explained that capitalism and mechanization would lead to unemployment, poverty, and inequality.
Communism would not survive as it was inhuman. We have seen the collapse of communism and also
observed unemployment, inequality of income and instability of common man even in rich a capitalist society.

He advocated to develop the rural economies with the development of agriculture and village
industries. This way full employment for 80% of Indian population can be achieved. Even in the world
economy nearly 70 % of the worlds population is rural population. Their development can be made easy by
the development of rural economies. There should be small scale and cottage industries in these areas. That
will create just distribution of income without special efforts.
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The government must give full support regarding finance, technology, and market to village industries. The
people of the country must give first priority in purchasing their rural productions. He advocated for Khadi
and all other village industries and worked hard till his end. He even left the congress to concentrate fully in
this activity since 1934.

He advocated SWADESHI and advised boycott of foreign goods, foreign companies, and foreign
capital to maximum possible extent. This was not politically motivated. Not to punish the foreign countries
but for the economic betterment of our country.

If we look into history, George Washington advised his countrymen to throw away European goods in
the sea for self development. U. K. had passed laws prohibiting all types of Indian clothes during the time of
their industrial revolution. Japan had resolved to consume her rough and inferior rice instead of foreign
superior rice. These examples prove the importance of Swadeshi attitude even if the home made product is
inferior for the sake of economic independence
. He was against the prevailing methods of education as they had the importance of information only,
were hardly practical, giving less importance to nationality, and ethical living in life. He suggested work
oriented, skill oriented and nationality oriented basic education. He said that there should be a sufficiently big
group of translators to translate important, useful knowledge of the world in Indian languages. He advised the
development of research and science for helping the country and population at large and not to help a few rich.
He also declared a prize for every such useful research.

He suggested that for nearly 50 years India would have to adopt his economic ideas to get economic
independence and progress with minimum obstacles.

In this way Gandhi had his original vision in economics. He propagated a novel way of thinking in
science of economics. He integrated economic aims and activities with morality and nonviolence. He
integrated our successful past experiences with the recent development process. He made the use of labour
force and live stocks and rural economy for the nation's smooth progress. He was the first thinker from the
east who analyzed and rejected mechanization, capitalism and communism. He was the man who took the
advantage of science and machine for the benefit of population at large.

He was the first man in the world who provided a practical alternative economic system against the prevailing
economic system. The village based economy of China and Israel, the small scale industry base economy of
Japan are nearer to Gandhian ideas in some aspects.

The literature survey of Gandhian economic ideas gives similar conclusions. 258 thinkers, who have
reviewed his economic ideas, have been taken into consideration. Among them, London group of
Professionals and The Club of Rome are considered as individual thinkers. Even the opinion of 53 noble prize
winners is also considered in this literature survey. 96% of these thinkers admire his economic thoughts. They
consider his ideas practical, useful and relevant in the present world.

A growth model for economic development is shown on the basis of Gandhi economic thoughts. This
model is applicable to developing economies and India. His ideas are helpful for backward and developing
economies in the world. His ideas are also useful for solving problems in capitalist economies. This proves
Gandhi as a unique and practical economist of the world......

Mahatma Gandhijis View on Economics :

Truth and Non-Violence are the foundation stones of Gandhian Economics thoughts. According to
Gandhiji, work is not only an economic activity. It’s necessary for spiritual growth. Bapu wanted that India
should have its own economic policy. It should not follow any foreign countries policy.

In this paper I would be highlighting on six points:
1) Swadeshi
2) Mechanization
3) Industrialization
4) Trusteeship
5) Villagism
6) Decentralization

Swadeshi:
Swadeshi literally means ‘of one’s own country.’

Swadeshi is defined as that spirit within us which restricts us to use the service of our immediate
surrounding to the exclusion of the more remote. It aims at the removal of unemployment and poverty. It
doesn’t advocate rejection of foreign trade, in fact it advocate a healthy and non-exploitative form of trade.
According to Bapuji, Swadeshi is not just good, it do comprise of our culture, tradition and values. Bapu
wanted that people in India should have sufficient demand for their produce and therefore, he pleaded for the
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use of Swadeshi goods. However, its wrong to assume that Bapuji was altogether against foreign goods. Its
clear from his word that says, “It is criminally foolish to produce the goods which are not profitable to be
produced in our country, instead of producing them we should import them.”

Mechanization:

Gandhiji had no objection to mechanization of production if it doesn’t hurt the dignity of man and
self-reliance of villages. He believed that mechanization is good when the hands are few for the work to be
done. In a country like India, here lab is abundance maximum industries should be labor intensive and not
capital intensive.

Industrialization:

Gandhian economics is not based entirely on handicraft and cottage industries Gandhiji visualized that
electricity, ship building, iron works etc. should exist side by side with village and cottage industries,
Industrialization leads to maximum exploitation of man and nature. Industrialization is based on large scale
and highly sophisticated technology which leads to unemployment, poverty, urbanization, deforestation,
desertification, pollution etc. large scale industries should be owned by the state and administrated wholly for
public good.

Trusteeship:

According to Gandhi, capitalist and rich should consider themselves as trusty of society and make use
of their wealth for the benefits of society which is known as trusteeship. Gandhiji wanted that co-operative
system should be developed in India, in agriculture and many other fields so that everyone economic welfare
can be achieved.

Villagism:

Gandhiji always said that India can’t be developed unless we develop the village of India, there has to
be grass root development. In his opinion and which very correct that the process of development in India
should being from village level. Gandhiji always profounded that agriculture should be supported by some
subsidiary occupation like bee keeping, animal husbandry, khadi, paper making, mud utensils etc. Gandhiji
advocated that women should contribute in agriculture and I subsidiary industries or by the way of playing
charkha. He wanted that every home there should be charkha which will enable the use of local productive
resources and man power able in villages.

Decentralization:

Gandhiji strongly advocated decentralization of economic system. Gandhiji believed that
centralization is the root caused of exploitation which leads to unemployment and poverty in India as the
powers are concentration in the hands of few because of centralization. There has been wide gap between the
haves and have notes that is rich are become richer and the poor are becoming more poor.

Conclusion

Mahatma Gandhiji was not an extremist. He was a practical thinker. He accepted the foreign
economic relation for unavoidable useful things which could not be produced in the country. He also accepted
some basic industry on large scale like mines, cement, electricity etc. He also encouraged big industrialists
and big farmers with the expectation that they will develop the attitude of trusteeship. He warned them, that if
they fail to accept trusteeship they will have to face bloody revolution. He also explained, with a real
experience, about ideal labor union activities.The agricultural activities should be done with the help of live
stock and bio fertilizers. He explained in detail how to produce organic fertilizer without any extra cost and
minimum labor. He described the number of benefits which can be achieved from the use of livestock and
cooperative farming. Today bio technological revolution, popularity of organic fertilizer, and awareness
against harmfulness of chemicals used in agriculture prove the worth of Gandhi's thinking
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Abstract

The world has made historic achievements in advancing human development in the last two-three decades.
However, it continues to face the social, cultural and environmental challenges, and its progress is highly impaired by
the gender inequality. Gandhi had tremendous faith in the capacity of women. “No nation can be proud of its status
when women remain powerless. No development is possible without the equal contribution of men and women as men
and women are born equal and women have the same intellectual capacity as men.”’ He expressed. “A Woman is the
companion of man, gifted with equal mental capacity”; therefore she has equal rights. However, due to the force of
custom, ignorant and worthless men have been enjoying superiority over women. May be men are strong and powerful
physically, “If by strength is meant moral power, then woman is immeasurably man's superior”. Mahatma Gandhi’s
dream of change was that a rejuvenated Indian woman power that could determine the happiness of family, success of
every human being and the progress of the society. More than anybody, he felt, if rural women power is exploited to its
potential, when the nation power is intact This paper aims at discussion on the Gandhiji’s views on Women
empowerment and justification of the same, besides noting the action program to bring those into reality. Therefore, this
paper after discussing the views of ‘Gandhi on women empowerment’ showcases the convictions of the Government
agencies through incorporation of the same into the policy decisions of Indian government and also United Nations
Development Program. The performance evaluation and the necessary suggestions are given in the last section of the

paper.

1. Introduction

If change is the only permanent truth, one needs to accept it. The world has made historic
achievements in advancing human development in the last two three decades. However, it continues to face
the social, cultural and environmental challenges, and its progress is highly impaired by the gender
inequality. For generations, women have been a matter of exploitation, but the progress and the prosperity
what she can bring to the family, society and ultimately to the nation, needs a special translation of action in
to policies. Mahatma Gandhi’s dream of change was that a rejuvenated Indian woman power that could
determine the happiness of family, success of every human being and the progress of the society. More than
anybody, he felt, if rural women power is exploited to its potential, when the nation power is intact.

This paper aims at discussion on the Gandhiji’s views on Women empowerment and justification of
the same, besides noting the action program to bring those into reality. Therefore, this paper after discussing
the views of ‘Gandhi on women empowerment’ showcases the convictions of the Government agencies
through incorporation of the same into the policy decisions of Indian government and also United Nations
Development Program. The performance evaluation and the necessary suggestions are given in the last
section of the paper.

2. Gandhiji’s views on women:

Mahatma Gandhi, a true hero was a multi faceted personality combining in him the qualities of
leadership and empowerment besides being a great visionary. He led people by his own life example. He
taught self respect and peace by giving the two powerful tools of Nonviolence and truth. He fought for the
equality of power and status of women. According to him, “There is no occasion for women to consider
themselves subordinate or inferior to men”. Inferiority is first perceived in mind, it is the religion, custom
and laws which kept women in the backyard of human civilization and progress; that is why he felt that the
necessary power of being equal needs to be given to women.

Gandhi had tremendous faith in the capacity of women. “No nation can be proud of its status when
women remain powerless. No development is possible without the equal contribution of men and women as
men and women are born equal and women have the same intellectual capacity as men.”” He expressed. “A
Woman is the companion of man, gifted with equal mental capacity”; therefore she has equal rights.
However, due to the force of custom, ignorant and worthless men have been enjoying superiority over women.
May be men are strong and powerful physically, “If by strength is meant moral power, then woman is
immeasurably man's superior”. According to Gandhi, “Woman is more fitted than man to make
exploration and take bolder action in non-violence”. And so, “If non-violence is the law of our being, the
future is with women”.
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Gandhi said, “Woman, I hold, is the personification of self-sacrifice, but unfortunately today she does
not realize what tremendous advantage she has over man”. This explains the necessity of empowering
women.

3. Empowerment Concept & need:

Empowerment in simple words implies, self confidence, being assertive and aware about one’s own
rights. Dependence on others for their lives would imply violations of dignity, respect, and cultural identity.
The World Bank Studies have established that across very different social, cultural, economic, and political
contexts, voicelessness and powerlessness have been the common elements of inequality and exclusion.
Confronted with unequal power relations, poor, meek and weak, marginal people are unable to influence or
negotiate better terms for themselves with other parties and society. This severely constrains their capability to
build their assets and rise out of poverty.

The UNICEF Women’s Equality and Empowerment Framework emphasizes women’s access,
awareness of causes of inequality, capacity to direct one’s own interests, and taking control and action to
overcome obstacles to reducing structural inequality (UNICEF 2001). In institutional context, empowerment
is about changing unequal institutional relationships.

In its broadest sense, empowerment is the expansion of freedom of choice and action. It means
increasing one’s authority and control over the resources and decisions that affect one’s life. As people
exercise real choice, they gain increased control over their lives. Thus, Empowerment is the expansion of
assets and capabilities of poor people to participate in, negotiate with, influence, control, and hold accountable
institutions that affect their lives.

Empowerment has four elements, viz; Access to information, Inclusion and participation,
accountability and organizational capacity. All these factors are intertwined and act in synergy. Various
factors have an empowering effect. Education has tremendous effect on people’s lives. It has been pointed
out that literacy is vital in not only in finding employment, understanding legal rights, and overcoming
deprivation but also in raising the political voice of underdogs. Educating women could sharply reduce
fertility and child mortality rates, limit family size, and increase their input into family decision-making.
Access to information and knowledge besides participation in decision making ensures commitment and sense
of belongingness. Therefore, recognition of equality in the eyes of law and practice is equally important.

The idea of empowerment and related aspects are shown in the diagram below.

EMPOWERMENT
Material
Social Economic Political

Decision making | Equal inheritance | Ability to take
at  home and | laws, family | decisions in Personal
community, property, access | public  spheres,
attitudinal change | to livelihood, | self development,
to end disparity control over own | self confidence

income, equal

wages

Women Empowerment is women deciding with dignity and without any fear their own goals and
having the freedom and capacity to act towards them. According to Gandhi, make women realize their
potential by suitable programme of educating their head, heart and hands. This can be achieved by suitable life
skills education programme.

Recently in fact there has been a seminal work displaying the powerful synergy of economic
development, gender equality and environment sustainability; exploring the interconnections between gender
equity and global development issues such as health, energy, education and urbanization. It has been pointed
out that women’s equal access and control over resources no only improves the lives of individuals but also
helps ensure sustainable development.

According to Amartya Sen, countries that have expanded the opportunities for women and girls in
education and work have largely achieved greater prosperity and moderated population growth while limiting
child mortality and achieving social progress for all. This underlines the need for greater opportunities and
freedoms for women. Although in the present world men are attached more significance in achieving progress,
stepped efforts are needed for making women’s lives more free, more robust and more empowered, Sen
opined.
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4.

Incorporation of women empowerment in policies:

The Policy commitments for women is in the Universal Declaration of Human Rights , of which

Article I states that as “ All Human Beings are Born Equal and Free” and “ Women Have Equal Capabilities
As Men”, therefore there cannot be and should not be any inequality and any discrimination of whatsoever
type. Following are the Constitutional Provisions made in India for ensuring gender equality:

Article 14 :- Equal Political, Social Economic Rights and Opportunities.

Article 15 :- No Discrimination against Sex.

Article 15(3) :- Affirmative Discrimination for Few.

Article 39 :- Equal Means of Livelihood and Equal Pay.

Article 42 :- Just and Humane Conditions for Work

Article 51 (A) (e) :- Fundamental Duty to Denounced Practices Derogatory to Dignity of Women
Besides, new enactments and policy decisions have been taken from time o time to ensure justice to
the women such as

o National Policy on Empowerment of Women 2001 where in concept of welfare of women has changed

to participation by women and for participation, empowerment is must.
Women Specific Legislations are passed:- e.g. .Dowry Prohibition Act 1961 — Immoral Traffic
Prevention Act, 1956., Domestic Violence Act 2005., Factories Act, Equal Remuneration Act etc.
The National Programme of action parameters for empowerment aims at enhanced Self esteem and
self confidence, positive images of women, recognition of contribution and decision making abilities.
Besides, Planning Commission, Administrative posts, Technical Posts, Education and Health and
Welfare Posts are also reserved for women.

At International level too, we find that:

DAWN was established in 1984, and launched publicly at the 1985 World Conference on Women at
Nairobi. DAWN’s platform document, ‘Development, Crises and Alternative Visions: Third World
Women’s Perspectives’ was a South feminist critique of three decades of development, highlighting
the impacts of four inter-linked and systemic global crises — famine, debt, militarism and
fundamentalism — on poor women of the South and offered alternative visions.

Since 1990 there has been consolidation of women‘s movement. The United Nations’ 4" World
Conference on Women at Beijing established National Alliance of Women‘s Organization.
Convention on Elimination of Discrimination Against Women (CEDAW) is in force to ensure
appropriate measures are taken to ensure that women enjoy basic human rights and fundamental
freedom. Even the UNDP’s Millennium Development Goals focus on women by emphasizing on
Goals 2to 5 stating universal education, gender equity and empowerment, besides women health. The
year 2001 was declared International Women Empowerment Year and The ILO in 2009 declared a
Decade of Action on Equity.

As a part of measurement of the Women development, various indices are being explored such as,
Gender Sensitivity Index, Gender Development Index, Empowerment Index etc. The Gender
Development Index measures the gap in human development index of female and male, and is shown
by female HDI as the percentage of male HDI. The index is informative to design policy tools to close
this gap.

The United Nations Development Programme’s Gender Empowerment Measure focuses on
inequalities in economic and political participation and decision-making power and power over
economic resources (UNDP 1995). The GEM is determined using three basic indicators: Proportion
of seats held by women in national parliaments, percentage of women in economic decision
making positions (incl. administrative, managerial, professional and technical occupations) and
female share of income (earned incomes of males vs. females).

5. Performance Evaluation :
Despite all these, the stark reality In India can be stated as under:

e  Sex ratio is 940:1000

1/3 babies are below weight

Govt. spending on health has fallen from 1.26 to 1.12%

Only 50% villages have health facility in spite of NRHM

Expenditure on education should be 6% but it is less than 3.8%

Only 55% of women in rural areas have access to water

Rise in crimes against women- 56% cruelty to wives and 28% of all crimes
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e India has such a vast and divergent social background that the cases such as Mathura rape
case 1979 — 80, Sati tradition, Tandoor case, Nirbhaya Case etc. have been the Social
impediments in establishing gender equality, let go the empowerment.

e  However the Social movements led by women such as Anti liquor movement to restrict the
consumption of Liquor, CHIPCO movement to save the trees, Shahabano case of 1986 to get the
maintenance after divorce , Shabarimala temple being opened for women (yet resisted by
people), proved that the empowerment of women is in shape.

e It was also backed by the Political reforms such as the 73 and 74™ amendment, 81*
amendment giving a third of seats reservation to women since 1993.

Therefore it’s the time to understand that, without engendering, development will be endangered.

Conclusion:
*  “Be the change you wish to see in the world”, Mahatma Gandhi advised. Lets all take the first
step towards empowering women if we believe in women power; as ‘A journey towards thousand
miles begins with a single step ahead’.
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Abstract

Education is man making process. It brings about the perfection of body, mind and soul by dispelling the
darkness of ignorance. Almost all the definitions and meaning of education stress on the body aspect of human beings. As
like Aristotle said “Education is the creation of sound mind in sound body.” Gandhiji said “By education I mean — body,
mind and soul.” Thus, education should focus on all- round development of human beings.

Gandhiji’s philosophy even today, relevant to all aspects of human life including education. Gandhiji was a
humanitarian, great philosopher, educationist and was propagator of Indian culture. According to him there is
correlation between aims of life and aims of education. Gandhiji wanted to change entirely the British Education System
which was aimed in producing clerks for government. It was not related to society or real life.

Very keenly he studied British system of education in India and felt necessity of drastic change in education for
development of country after independence. When he was in South Africa he was thinking about education in India.
There he founded “Tolstoy farm” and started teaching according to his own ideas and aims and publishing his views on
education through magazines like Indian opinion and Hindi Swarajya.

Gandhiji says “Education through life, for life and throughout life. ”Thus through education he focuses on the
intimate relationship between life and education. The main aim of education is to bring out a harmonious development of
four aspects of the human personality-Body, Heart, Mind and Spirit and to educate 3H as Head, Heart and Hand of the
child. In other words, through education he wants the mental, emotional and practical development of the child.

The present paper focuses on Gandhiji’s Aims of education and his ideas about education such as Experiential
learning, Basic education, Work education, Community Engagement, Inclusive education etc. which are relevant even
today and they are also reflected in the NAAC criteria.

Keywords- Experiential learning, Basic education, Work education, Community Engagement, Inclusive
education.

Introduction

Education is man making process. It brings about the perfection of body, mind and soul by dispelling
the darkness of ignorance. Almost all the definitions and meaning of education stress on the body aspect of
human beings. As like Aristotle said “Education is the creation of sound mind in sound body.” Gandhiji said
“By education I mean — body, mind and soul.” Thus, education should focus on all- round development of
human beings.

Gandhiji’s philosophy even today, relevant to all aspects of human life including education. Gandhiji
was a humanitarian, great philosopher, educationist and was propagator of Indian culture. According to him
there is correlation between aims of life and aims of education. Gandhiji wanted to change entirely the British
Education System which was aimed in producing clerks for government. It was not related to society or real
life.

Very keenly he studied British system of education in India and felt necessity of drastic change in
education for development of country after independence. When he was in South Africa he was thinking about
education in India. There he founded “Tolstoy farm” and started teaching according to his own ideas and aims
and publishing his views on education through magazines like Indian opinion and Hindi Swarajya.

Gandhiji says “Education through life, for life and throughout life.”Thus through education he focuses
on the intimate relationship between life and education. The main aim of education is to bring out a
harmonious development of four aspects of the human personality-Body, Heart, Mind and Spirit and to
educate 3H as Head, Heart and Hand of the child. In other words, through education he wants the mental,
emotional and practical development of the child.

Gandhiji’s Aims of education and his ideas about education such as Experiential learning, Basic
education, Work education, Community Engagement, Inclusive education etc. which are relevant even today
and they are also reflected in the NAAC criteria.

The unique feature of Gandhiji’s educational philosophy is that it is combination of three schools of
philosophy, Naturalism, Idealism and Pragmatism.
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Now Gandhiji’s philosophy of Education is elaborated in detail -
1) Aims of education- His views on aims of education are as follows:

Gandhiji gave highest priority to the character building as it should be main aim of education. For this
teacher should present ideal image through his/her behavior and through various activities conducted in
schools. He also emphasized on development of social responsibilities, spiritual development and cultural
development

Aim of education — Complete and Harmonious development of one’s personality.

2) Curriculum — According to him curriculum should be according to needs of life. Life is real curriculum. It
should be activity based, related to core — element, correlated to other subjects. He stated subjects to be
included in curriculum as languages (mother tongue), social sciences, General sciences, Basic Handicraft,
Mathematics, Physical education, Fine arts etc.

3) Gandhiji’s Nai Talim - Nai Talim Education is Gandhiji’s Philosophy of life.

Nai Talim is for healthy social life and proper social equilibrium and basic education is one of its

factors in molding the individual and for giving direction to society.
4) Basic education — Basic education has sociological, pedagogical and spiritual functions. It is the universal
minimum education to all the children which Gandhiji called as basic education. This system of education is
indigenous and not imported through mother tongue. In its method that is teaching — learning practices ,it must
be woven around some sort of art or handicraft and the craft chosen must be systematically learnt with
efficiency and practical results, The product of craft must be economically paying. Basic education is Free
and Compulsory education to the children of the ages between 7-14 through mother tongue, self supporting
craft centered

Thus, Nai Talim is Basic education: education through craft art and work.

5) Experiential learning - Experiential learning means learning by doing, that means — acquiring or
assimilating knowledge through some activity, subject matter is translated in terms of activities, Excursions,
Study tours, picnics, practicals, field visits are the means of acquiring knowledge. It enables the learners to be
more and more active.

Involvement of pupils in various kinds of literary and other co- curricular activities like easy writing.

6) Teaching — learning methods-Gandhiji suggested three main teaching -learning methods . They are
teaching through activities, self experiences and correlation

7) Sarvodaya Philosophy

Ganghiji’s ideas about Sarvodaya are one of socio-economic ideas and have gained the interests and
attention of many of thinkers in the world.

Sarvodaya means ‘Universal upliftment’.

Sarvodaya means ‘Progress of All’.

Sarvodaya means ‘Equality in all aspects should be reached to all strata of Indian society’.
Inclusion is a process of increasing the participation and reducing their exclusion from cultures communities.

Inclusive Education is based on the principles of Social Justice, Accessibility and Equality of
opportunities to all the citizens irrespective of gender, age, community, caste, creed, culture, life styles,
abilities and disabilities.

Thus, as believed by Mahatma Gandhi, if one has to progress and to realize the ideas of Equality,
Equity and Brotherhood, it must pay attention to the socio-economically section of the population that is
‘Sarvodaya’, which are call it today as Inclusion which is to be achieved by inclusive Education to become a
Inclusive society, which is relevant to Sarvodaya society.

Gandhiji also spoke on other aspects of education as Religious education, Women education, Adult
education,Self discipline, Teacher, Gram Shikshan , Ideal society etc.

The National Educationl Policy 1986 reflects Work education, Education through mother tonge,
National educational system, Village University etc .

Thus, Gandhiji’s thoughts on Education are unique and unquestionable.
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Abstract

This paper attempts to review the views of Mahatma Gandhi on Gram Swaraj. Mahatma Gandhi was a man of
courage, determination and perseverance. His writings, works, ideas and his philosophy left strong impact on social,
economic and political spares across the globe. He was the symbol of peace, truth and non violence. His ideas or
thoughts on gram Swaraj has prominent place in his speeches. He has defined the word Swaraj as “the root meaning of
Swaraj is self rule”. He has further explained Swaraj as ‘learning to rule over oneself or attaining the ability of self rule.
The concept of ideal village is a long dream of mahatma Gandhi. The ideal villages refers to the villages which has self
rule, self sufficient with access to all the requirements of human beings like food, clean water, sanitation, employment
education, dispensary etc. The concept of Gram Swaraj is in the center stage of Gandhiji vision of economic
development. Gandhi thought of village development were inspired by ancient Indian thoughts in development of human
welfare. Gandhiji thought that centralization of economic and political power would violate all the essential principles of
participatory democracy and thereby Swaraj

Keywords: Gandhiji Vision, Gram Swaraj, Ideal Village, Self Rule, Participatory Democracy

Introduction

Mahatma Gandhi was not confined to a specific area or subject because his ideas and writings are
related to many aspects of human life. From the point of view of economic development his writings on
‘Swadeshi’ and ‘Gram Swaraj’ are of great importance. The word Gram Swaraj a combination of two words
‘Gram’ means village and ‘Swaraj’ a typical vedic word meaning self-rue. In other words, Swaraj is to be
obtained by empowering the masses to a sense of their capacity to regulate and control authority. The concept
of Gram Swaraj refers to village self-rule or village should be its own republic. Gandhiji opinioned that
villages should be self reliant, self sufficient and self efficient in creating the basic amenities like food, cloth,
sanitation, clean water, education etc. The concept of Gram Swaraj is in the center stage of Gandhiji vision of
economic development. Gandhi thought of village development were inspired by ancient Indian thoughts in
development of human welfare. Gandhi’s views on economic development and human welfare are quite
different from the main stream economic theories or ideas. According to him not all kinds of happiness or
desire satisfaction contributes to human welfare. The desire of people towards goods and services is not a
limited process. The more an individual get the more he wants and remains unsatisfied. The desire
multiplication of individuals makes individuals a slave to an unending sequence of desires. In this context
Gandhi opinioned his ideas in the lines of Gautam Buddha principles that deliberates restriction of material
desires by individuals was the best means to solve the problems.

At that time of 90’s majority people were living rural areas only. Hence Gandhiji opinioned that
development of economy is possible through development of villages only. The development of villages can
takes place when there is self rule and self sufficiency. In the early 1940’s a Gandhian plan for India for (by
Shiman Narayan) with an emphasis on self sufficient village community. According to him some basic needs
or natural requirements could only be specified at the village level like clean roads, better sanitation, good
drainage, transport facility, school, dispensary, clean water etc. Gandhi’s dream was neither personal self
sufficiency nor family self sufficiency but it is self sufficiency of village community.

Basic Principles of Gram Swaraj
The basic principles of Gram Swaraj can stated as below

1. Supremacy of man 7. Self sufficiency

2. Body labour 8. Cooperation

3. Equality 9. Satyagraha

4. Trusteeship 10. Equality of religions
5. Decentralization 11. Panchayat raj

6. Swadeshi 12. Nai talim

Gandhiji says India lives in villages. The development of villages plays a key role in achieving
inclusive growth. Unless and until the villages develop as model villages the country can’t experience
inclusive growth or better human development. The holistic development of villages helps in creating
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employment opportunities which would prevent migration the rural-urban migration in search of employment
and better opportunities. Gandhian philosophy of ideal village or village Swaraj is that it is a complete
republic, independent working or functioning of village. Gandhiji vision of village development is that
villages should develop into ideal villages. As Gandhiji himself said, “I know that the work (of shaping the
ideal village) is as difficult as to make of India an ideal country. But if one can produce one ideal village, he
will have provided a pattern not only for the whole country but perhaps for the whole world. More than this a
seeker may not aspire after”.

Gandhiji thought that centralization of economic and political power would violate all the essential
principles of participatory democracy and thereby Swaraj. Hence he suggested that decentralization of power
and functions should be done through the institution of village republics both as institutions of parallel politics
and as units of economic autonomy. Villages are at the bottom level of the decentralization of constitutional
powers and functions. Villages being small units can practice participatory democracy with the involvement
of each individual.

The development of villages depends on the resources available for it and its optimum utilization.
Both the un utilization and under utilization leads to less development. According to Mahatma Gandhi
utilization of local resources is the fundamental key to develop the village into ideal or model village. This
idea of Gandhiji helps in brining much needed political and social change at the ground level. The local
elected represents much aware about the local situations and requirements than the big leaders top level. If
they have the power and resources with them they can create participatory democratic environment and equal
development.

Gandhiji proposed the following rules for the guidance of village workers
1. A Panchayat should in the first instance be elected by a public meeting called for the purpose by beat
of drums

2. It should be recommended by the Tahasil Committee

3. Such Panchayat should have no criminal jurisdiction

4. It may try civil suits if the parties to them refer their disputes to the Panchayat

5. No one should be compelled to refer any matter to the Panchayat

6. No Panchayat should have any authority to impose fines, the only sanction behind its civil decrees
being its moral authority, strict impartiality and the willing obedience of the parties concerned

7. There should be no social or other boycott for the time being;

8. Every Panchayat will be expected to attend to

* The education of boys and girls

» Sanitation Facilities,

* Medical needs,

* Maintenance and cleanliness of village wells or ponds,

» The up-liftment of and the daily wants of the vulnerable

Gandhiji stated that my ideal village will contain intelligent human beings. They will not live in dirt
and darkness as animals. Men and women will be free and able to hold their own against in the world. There
will be neither plague, nor cholera, nor smallpox; no one will idle and no one will allow in luxury. Everyone
will have to contribute his quota of manual labour. According to Gandhiji an ideal village is a village where
there is self rule, self and sufficient with access to all required facilities like, clean water, sanitation,
education, dispensary etc. the model village may be the work of a life time. Any lover of true democracy and
village life can take up a village, treat it as his word and sole work and he will find good result.

Conclusion

The village (and villager) was at the centre of Gandhi's thought insofar as India's social and political
organization was concerned. But the first prime minister of India Nehru believed that believed centralized,
large-scale, heavy industry were essential if India was to develop, increase its wealth and become a modern
state. It was because of this philosophical gulf between Gandhi and virtually all of India's top political
leadership at the time of independence that Gram Swaraj was not incorporated into India's constitution. India's
political, social and industrial organization was to be generally "top down" rather than "bottom up". For
Gandhi political and industrial life should be focused on villages organized as countless oceanic circles, as he
called them, not as a pyramid with the millions of villagers at the bottom supporting an elite at the apex.
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Abstract :

Gandhiji’s life, ideas and work are of crucial importance to all those who want a better life for humankind. The
political map of the world has changed dramatically since his time, the economic scenario has witnessed unleashing of
some disturbing forces, and the social set-up has undergone a tremendous change. The importance of moral and ethical
issues raised by him, however, remain central to the future of individuals and nations. We can still derive inspiration
from the teachings of Mahatma Gandhi who wanted us to remember the age old saying, “In spite of death, life persists,
and in spite of hatred, love persists.” Rabindranath Tagore addressed him as ‘Mahatma’ and the latter called the poet
“Gurudev’. Subhash Chandra Bose had called him ‘Father of the Nation’ in his message on Hind Azad Radio.

What he had said, he practiced in his life. It is the notable trait of his personality. He had
practiced his principles in his daily life. All of his principles are based on morality. It was the reason behind the success
of his entire public action. Moreover, the entire public action of Gandhiji stands for the 'welfare of all'. Without certain
moral principles, we cannot respect and accept the rights of others, our fellow beings. Hence we must practice the
Gandhian principles, in our day-to-day life without fail.

1.Introduction

Gandhiji’s life, ideas and work are of crucial importance to all those who want a better life for
humankind. The political map of the world has changed dramatically since his time, the economic scenario
has witnessed unleashing of some disturbing forces, and the social set-up has undergone a tremendous change.
The importance of moral and ethical issues raised by him, however, remain central to the future of individuals
and nations. We can still derive inspiration from the teachings of Mahatma Gandhi who wanted us to
remember the age old saying, “In spite of death, life persists, and in spite of hatred, love persists.”
Rabindranath Tagore addressed him as ‘Mahatma’ and the latter called the poet “Gurudev’. Subhash Chandra
Bose had called him ‘Father of the Nation’ in his message on Hind Azad Radio.

What he had said, he practiced in his life. It is the notable trait of his personality. He had
practiced his principles in his daily life. All of his principles are based on morality. It was the reason behind
the success of his entire public action. Moreover, the entire public action of Gandhiji stands for the 'welfare of
all'. Without certain moral principles, we cannot respect and accept the rights of others, our fellow beings.
Hence we must practice the Gandhian principles, in our day-to-day life without fail

2.0bjectie Of Study
To understand principles given by Mahatma Gandhiji.

3. Research Methodology
This research paper is purely based on secondary data.

4. Limitation Of Study
Only Principles has been studied on basis of secondary data.

5. Principles Of Mahatma Gandhi :

5.1 Ahimsa - Nonviolence

Ahimsa is not merely a negative state of harmlessness , but it is positive state of love , of doing good even to
the evil-doer. It is the way of the brave ready to face death . It today's world this is of great relevance. We
have so much of violence around us even perpetuated by the young .

5.2 Satya - Truth

Truth should be Truth in thought, in speech, and in action.

Truth has no form. Therefore everyone one will form such an idea or image of Truth as appeals to him, and
there will be as many images of Truth as there are men. These will be true as long as they last. For they enable
a man to obtain everything he wants.

5.3 Asteya - Non-Stealing
Non-stealing does not mean merely not to steal. To keep or take anything which one does not need is also
stealing. And of course, stealing is fraught with violence. We are not always aware of our real needs, and most
of us improperly multiply our wants and thus , unconsciously, make thieves of ourselves. Much of the
distressing poverty in this world has risen out of the breaches of the principle of Non-stealing.
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5.4 Brahmacharya -Self Discipline

Brahamchraya means control of all the organs of sense. He who attempts to control only one organ, and
allows all the others free play is bound to find his effort futile . To hear suggestive stories with the ears, to see
suggestive sights with the eyes, to taste stimulating food with the tongue, to touch exciting things with the
hands, and at the same time to expect to control the only remaining organ, is like putting one's hands in the
fire and expecting to escape being hurt.

5.5 Aparigraha - Non Possession

Non possession means that we should not hoard anything that we do not need today. The less you possess, the
less you want , the better you are. And better for what ? Not for your enjoyment of this life but for enjoyment
of personal service to your fellow beings ; service to which you dedicate yourself ,body, soul and mind.

5.6 Sharirshrama - Bread Labour

Earn thy bread by the sweat of the brow- says Bible . Bread labour means that everyone is expected to
perform sufficient body-labour in order to entitle him to his living. It is not ,therefore, necessary to earn one's
living by bread labour ,taking living' in its broader sense. But everyone must perform some useful body-labour
in the service of mankind

5.7 Asawda-Control Of The Palate .

Unless we are satisfied with foods that are necessary for the proper maintenance of our physical health, and
unless we are prepared to rid ourselves of stimulating heating and exciting condiments that we mix with food,
we will certainly not be able to control the over-abundant, unnecessary, and exciting stimulation that we may
have. If we do not do that, the result naturally is that we abuse ourselves, and become less than animals and
brutes.

5.8 Sarvatra Bhaya Varjana -Fearlessness

Fearlessness should connote absence of all kinds of fear - fear of death, fear of bodily injury, fear of hunger,
fear of insults, fear of public disapprobation, fear of ghosts and evil spirits, fear of anyone's anger. Freedom
from all these and other such fears constitute fearlessness. Fearlessness does not mean arrogance and
aggressiveness. That in itself is a sign of fear. Fearlessness presupposes calmness and peace of mind. For that
it is necessary to have a living faith in God.

5.9 Sarva Dharma Samanta - Equality Of Religions

Religions have been interwoven . One sees a special quality in every one of them . But no one religion is
higher than another. All are complimentary to one another . They are all God-given, and were necessary for
the people to whom these religions were revealed.

Just as men have different names and faces, these religions also are different. But just as men are all human in
spite of their different names and forms, just as leaves of a tree though different as leaves are the same as the
leaves of the same tree , all religions though different are the same. We must treat all religions as equals and
practice tolerance .

5.10 Swadeshi -Use Locally Made Goods

Swadeshi is that sprit in us which requires us to serve our immediate to use things produced in our country
and in preference to those more remote. By doing so we can serve humanity to the best of our capacity.

5.11 Sparshbhavna -Untouchability

Removal of untouchability means love for, and service of, the whole world and thus merges into
Ahimsa. Removal of untouchability spells the breaking down of barriers between man and man and between
the various orders of Being. Untouchability is a heinous crime against humanity.

6.Conclusion

Gandhiji had a vision of India's freedom, and had a strong faith and courage in all of his activities
relating to the rights of the people. He had given prime importance to individual dignity and individual rights,
and spent the entire life to live it. Besides, he showed an awareness through his writings about the rights of the
people. And moreover, Gandhiji was a great humanist and a great practical idealist, the world has ever seen.
What he had said, he practiced in his life. It is the notable trait of his personality. He had practiced his
principles in his daily life. All of his principles are based on morality. It was the reason behind the success of
his entire public action.

Moreover, the entire public action of Gandhiji stands for the 'welfare of all'. Without certain moral
principles, we cannot respect and accept the rights of others, our fellow beings. Hence we must practice the
Gandhian principles, in our day-to-day life without fail.

Webliography :
1. https://www.speakingtree.in/blog/mahatma-gandhis-eleven-vow
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Abstract

Mahatma Gandhi is considered as one of the influential leaders of the world and the one who made others who
intentionally or may be because of the circumstances they were in, to acknowledge his contributions for the sake of
humanity and well being of downtrodden to follow his simple but hard to practice principles. Mahatma Gandhi was in
turn influenced by Jainism, the stream which believes in nonviolence, peace, truth and in Karma which lead them to free
from earthly life in to eternal freedom in where there is Moksha, A ultimate life after life. His life which he lived, his
principles with which he inspired the world and his simple philosophy inspiring the people in public life and society
even till date was of conviction, persistence without having any pride and pretence. Leaders in public life, social life as
well as philosophers, well known economists and great scientists are moved and inspirited by his simple, humane and
his way of life targeting towards well being of society. Gandhi’s thoughts and principles have covered every aspect
human Endeavour: education, politics, economics and so on.
Keywords: Gandhi’s Philosophy, Principles, Politics, Social Welfare, Discrimination, Non-violence,
Humanity.

Introduction

Mahatma Gandhi was man of convictions who ardently followed his set principles and doctrines
which he set as means of good life. As it seems and tried on ample times to interpret and reinterpret his
doctrines are of multi dimensional which have perception of every aspect of human life. Gandhi was inspired
by Jainism, Buddha, Mohammed, Upanishads, Gita, Leo Tolstoy the Russian writer’s book “ The Kingdom
God is Within You”, Ruskin the writer of “ Unto This Last” and Gopal Krishna Gokhale the moderate
contemporary political leader. In turn, Mahatma Gandhi has influenced so many people with his principles
and doctrines. His basic principles are spiritualization of politics though he himself consider, it as abstract
virtue, selflessness, non-attachment, non-violence, active service and growth of individuals as part of society.
Born on October 2, 1869 a small town Porbandar, on Western coast of India, his childhood spent in Gujarat,
after completing his law in England he sailed to South Africa in search of fortune but finally returned to India
and contributed to the cause of Indian independence.

The People Influenced By Gandhian Principles

Though the Winston Churchill called Gandhi as “half naked fakir”, he influenced well known people
in 20™ and 21" century. While going through this we will proceed from recent to past looking for some of
these personalities. First in this list comes the Barak Obama American President who influenced by Gandhian
principles, when he was asked by a student “If you could have dinner with anyone, dead or alive, who could it
be?” he answered “Well, dead or alive, that is pretty big list. You know, I think it might be Gandhi, who is a
real hero of mine”. Aung San Suu Kyi, one more recent known personality, Nobel Peace Prize winner is
deeply influenced by Gandhi, who urges student to read Gandhi and try to follow his teachings.

Nelson Mandela, South African anti-apartheid, anti-colonial leader, politician and philanthropist who
served 27 years in prison often mentioned Gandhi as his “Greatest Teacher”. Dalai Lama, monk and exiled
leader of Tibetan people says that he the follower of Mahatma Gandhi, while telling about his spiritual
attachment to Gandhi he says, “I have the greatest admiration for Mahatma Gandhi. He was a great human
Nature. His life has inspired me” British musician and member of revolutionary band, The Beatles, John
Lennon says that Gandhi has influence on his Music who was involved in protest for non-violence and for end
of Vietnam War.

One cannot forget one of the greatest speech by any leader, Martin Luther King Jr., at Washington , ‘I
Have a Dream”, when he told his fellow people who were the part of agitation that our agitation must be on
the grounds of non-violence and there should dignity in our behavior. The savior and the hero of Civil Rights
of United States of America who fought for African American people’s rights said, “Chirst gave us the goals
and Mahatma Gandhi the tactics”. Great Scientist Albert Einstein and Gandhi are big admirers of each other.
Albert Einstein called Gandhi as “a role model for the generations to come”. He supposed Gandhi as the most
enlightened of all the politicians in his time.

Nobel Prize winner George Bernard Shaw, Irish playwright said, “Impressions of Gandhi? You might
well ask for someone’s impression of the Himalayas”. Steve Jobs, when he started with Apple after leaving
from his previous he stood before a giant portrait of Mahatma Gandhi and said, “Here’s to the crazy ones.
The misfits the rebels the troublemakers...because the people who are crazy enough to think they can change
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the world, are the ones who do.” Besides this there are ample examples in every field that have knowingly or
unknowingly following, practicing or influenced by his principles.

Conclusion

The above information about the influence Mahatma Gandhi shows us that how Gandhi, though being
an Indian and having Indian background to his personality, has the great influence on the people of different
nations and from different backgrounds are influenced by his principles and philosophy. Mahatma Gandhi is
considered as one of the most influential leader of the world, whose life inspired almost people from every
field of life and personalities from every nook and corner of the world. His principles have significance which
is context free and applicable anywhere, at any given time.
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Abstract

The Gandhian perspective of development, for analytical purposes, needs to be located in the general
theoretical framework of humanist and moralist social philosophy which Gandhiji not only spoke about but also
practiced.

His points of view are rooted in his faith in truth and non-violence. Before considering Gandhiji’s approach to
economic development, we must keep in mind the fact that Gandhiji’s, while proposing his model of development of the
country, was emotionally charged with a purpose of creating nationalist fervour and, therefore, his approach to
development was more humanist and nationalist than purely economic. Therefore, Gandhiji’s views may dis-appoint
those who have only rational economic laws in mind.

Keyword: Gandhian,Philosophy,perspective, Inspiration and Leaders

Introduction

Gandhiji had a very different perspective to rural development, he believed in Gram swaraj. In simple
words he believed that each village in India should act as a separate republic, independent of its neighbours
for its own vital wants and yet interdependent for many others in which dependence are necessary. Each
village should be basically self-reliant, making provision for all necessities of life - food, clothing, clean
water, sanitation, housing, education and so on, including government and self-defence, and all socially useful
amenities. He believed that each of these republics would be in a better position to identify its position with
respect to the both the resources and problems it possess and work towards development on the basis of its
own strength.

This concept is still revolutionary and has its own pros and cons. This would mean that each village
would be forced to identify its problem and sort it out on its own, building capacity at the lowest level to work
for itself. Solutions brought about by the people themselves, would definitely be sustainable and more
effective. But considering the feudal nature of Indian society then (partially even today) and the immense
diversity we possessed, it could have resulted no to little change in Indian society on one hand and it would
have become very difficult to utilize India’s natural resource concentrated in different regions of the country
for the overall development of India.

Gandhi is often tagged as "anti- modernist" he was against Industrialization of the country and
favoured village cottage industry."God forbid if India should ever take industrialism after the manner of west
keeping the world in chains...if ( our nation ) took to similar economic exploitation it would strip the world
bare like locusts" this exemplifies his views on modernity .He dream of an India dependent on self-sustaining
village economies, an ardent supporter of Decentralization of power to the villages. Which he encapsulates in
his idea of "oceanic circles" where state derives power from the core.But this view opposed by Ambedkar,
Bose and Fabian socialists like Nehru and this finally culminated into burying of Panchayat raj in DPSP for
more than 4 decades till 93rd amendment.

Mahatma Gandhi had travelled far and wide in India before taking a plunge in the Indian Politics as
was advised by his Guru Gokhale. He being the serious follower of the truth did not mince words and actions
and even feelings for truth. Gram as a word means a group of something. Here it’s a group of people living in
a place called Gram or a village and referred by the policy makers as rural.

India by design or by evolution is a collection of self-sustained units called gram. These villages are
self-sustained for most of their economic, food, fuel, religious, law and order, health, education and social
activities. The job of the higher administration was to provide protection from the invaders and to support
them in case of natural calamities.

Gandhi ji advocated strengthening such a system further. But this is not the concept of the west. Here
the rural areas are dependent on one mega center. These probably are faster ways of development but difficult
to sustain in the time frame that is to be considered for a nation say for 1000 years.

Panchayat Raj was introduced with such intention and is working more as a democratic political tool than as a
vehicle for self-sustained rural development.
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Gandhi ji had seen that the Indian model was based on transfer of skills within the families and on
close community living where there is love and affection amongst each other. This is even today the most
efficient system of learning and earning. He also had seen that millions of villages must resolve their day to
day problems within their own system and this would not burden the central admin. The feeling of governing
one's own affairs also give a sense of freedom that will help the country like India with diverse culture to keep
the areas and people together as a nation.

India or abroad people will realize that this is the natural system that can self-sustain. A capital centric
system of development has created the unmanageable metros and cosmopolitan areas suffering from
population, traffic, pollution, law and orders, loneliness, now terror attacks, depression and life style diseases.
The basic reason of existence i.e. happiness is deluding them in day to day life.

World’s greatest leaders and thinkers of the 20th century had to say about Mahatma Gandhi

While Winston Churchill, the man who famously dismissed Gandhi as a “half naked fakir,” may have
been no fan of the Father of our Nation, Indians can take great pride in the fact that some of the most well-
known personalities of the 20thand 21st centuries cite the Mahatma as their role model.

In 2009, when Barack Obama was visiting Wakefield High School in the US, a ninth grader asked the
would-be President: “If you could have dinner with anyone, dead or alive, who would it be?”” Obama chuckled
and answered: “Well, dead or alive, that’s a pretty big list. You know, I think that it might be Gandhi, who is a
real hero of mine.”Barack Obama

Nobel Peace Prize winner and prominent Burmese freedom fighter Aung San SuuKyi, while
addressing students at Columbia University in New York in 2012, said Gandhi had been one of the major
influences in her life and she urged the students to read his works. Aung San SuuKyi

Nelson Mandela, great leader of the South African people and another giant of the 20th century anti-
colonial struggle, often cited Mahatma Gandhi as one of his greatest teachers: “Gandhi’s ideas have played a
vital role in South Africa’s transformation and with the help of Gandhi’s teaching, apartheid has been
overcome.”Nelson Mandela

His Holiness the Dalai Lama, monk and exiled leader of the Tibetan people, has always said he is a
follower of Mahatma Gandhi. Both the leaders were representatives of the idea that political change must be
secondary to spiritual evolution. “I have the greatest admiration for Mahatma Gandhi. He was a great human
being with a deep understanding of human nature. His life has inspired me,”’said the Dalai Lama.

British musician and member of the revolutionary band, The Beatles, John Lennon referred to Gandhi
as an influence on his music. John and his wife Yoko Ono protested for non-violent interactions in the world,
and for the end of the Vietnam War.John Lennon

“Christ gave us the goals and Mahatma Gandhi the tactics,” said Martin Luther King Jr., the beloved
civil rights leader in the United States of America, who adopted non-violence as the weapon of choice to help
millions of African Americans fight for their rights.Martin Luther King Jr

Albert Einstein and Gandhi were big admirers of each other and exchanged letters frequently. Einstein
called Gandhi “a role model for the generations to come” in a letter, writing about him. “I believe that
Gandhi’s views were the most enlightened of all the political men in our time,” he said. Albert Einstein

Former US Vice-President and environmentalist Al Gore acknowledges Gandhi’s influence on him,
especially in his fight against global warming: “Mahatma Gandhi’s philosophy of satyagraha can be translated
to mean truth force. It is this truth force which can help us to fight this battle honestly and with people’s
participation.” Al Gore

When Steve Jobs started his second innings at Apple in the year 1997, he stood before a giant portrait
of Mahatma Gandhi and said these words before a packed audience: “Here’s to the crazy ones. The
misfits. The rebels. The troublemakers...because the people who are crazy enough to think they can change the
world, are the ones who do.” It is believed that Mahatma Gandhi inspired these words. Steve Jobs

Rabindranath Tagore and Gandhi had some sharp differences, the former was the first notable
contemporary to refer to the latter as Mahatma. “Mahatma Gandhi came and stood at the door of India’s
destitute millions...who else has so unreservedly accepted the vast masses of the Indian people as his flesh
and blood... Truth awakened Truth,” he said. Rabindranath Tagore

American writer and novelist, Pearl S. Buck, had this to say after the assassination of Mahatma
Gandhi: “He was right, he knew he was right, we all knew he was right. The man who killed him knew he was
right. However long the follies of the violent continue, they but prove that Gandhi was right. ‘Resist to the
very end’, he said, ‘but without violence’. Of violence the world is sick. Oh, India, dare to be worthy of your
Gandhi.”Pearl S. Buck

The third Secretary General of the United Nations, U Thant: “Many of his principles have universal
application and eternal validity, and I hope the passing years will show that his faith in the efficacy of
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nonviolent pressure as an agent for peaceful change is as justified today all over the world as it was in his time
in India.”U Thant

American historian, Will Durant, best known for writing The Story of Civilization, spoke some of the
most inspirational words ever about the Mahatma: “Not since Buddha has India so revered any man. Not since
St. Francis of Assissi has any life known to history been so marked by gentleness, disinterestedness, simplicity
of soul and forgiveness of enemies. We have the astonishing phenomenon of a revolution led by a saint.” Will
Durant

Film director and producer Lord Richard Attenborough’s film Gandhi swept the Oscars in 1983.
Speaking of his inspiration, he said: “When asked what attribute he most admired in human nature, Mahatma
Gandhi replied, simply and immediately, ‘Courage’. ‘Nonviolence’, he said, ‘is not to be used ever as the
shield of the coward. It is the weapon of the brave.”Richard Attenborough

Vietnamese communist revolutionary leader, Ho Chi Minh, was also an admirer of Gandhi: “I and
others may be revolutionaries but we are disciples of Mahatma Gandhi, directly or indirectly, nothing more
nothing less,” he said Ho Chi Minh

Khan Abdul Ghaffar Khan, also known as the ‘Frontier Gandhi’, was a political and spiritual leader
known for his belief in non-violence and the methods of opposition to the British adopted by Mahatma
Gandhi. The two remained close friends and worked with each other right up to 1947.Khan Abdul Ghaffar
Khan

Gandhi had a great effect on Mexican-American labor movement and civil rights leader Cesar Chavez
and his advocacy for Latino farm workers. Chavez modeled many of his tactics, like boycotts and huger
strikes, on Gandhi’s methods. “Not only did he talk about non-violence, he showed how non-violence works
for justice and liberation,” said Cesar Chavez.

Famous Jewish-American journalist Louis Fischer who penned The Life of Mahatma Gandhi,
inspiration for Attenborough’s award-winning film Gandhi, said on Gandhi’s assassination: “Just an old man
in a loin cloth in distant India. Yet when he died, humanity wept.”Louis Fischer

Emperor of Ethiopia, Haile Selassie I, was a Gandhi admirer. “Mahatma Gandhi will always be
remembered as long as free men and those who love freedom and justice live,” he said. Haile Selassie

Nobel-prize-winning Irish playwright and passionate socialist, George Bernard Shaw: “Impressions of
Gandhi? You might well ask for someone’s impression of the Himalayas.”George Bernard Shaw

Conclusion

Gandhian economics brings a socialist perspective of overall development and tries to redefine the
outlook of socialism. Gandhi espoused the notion of “trusteeship” which centered on denying material
pursuits and coveting of wealth, with practitioners acting as “trustees” of other individuals and the community
in their management of economic resources and property. Under the Gandhian economic order, the character
of production will be determined by social necessity and not by personal greed. The path of socialism should
only be through non-violence and democratic method and any recourse to class-war and mutual hatred would
prove to be unhappy.
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Abstract

Empowerment” has become a fashionable buzzword. It essentially means decentralization of authority and
power. It aims at ensuring participation of the deprived section of the people in the decision making process, in other
words, giving voice to voiceless. In Gandhian view, “empowerment may mean equal status to women and provide
opportunity and freedom to develop them. Man should control the pleasure of senses and not to consider the women just
a sex object. Sensual pleasures have no known bounds.” Gandhi said... “the goal of empowerment he believes, depends
on the threefold revaluation: Firstly, to change in their lives, secondly, to create a change in their lives,; and thirdly, to
change the social structure.

Gandhi had sought the support of women for almost all of his political movements non-cooperation, civil
disobedience, and quit India movement. The role of educated women to impairment Gandhian programmers is unique.
They become imamates in the ashrams and promoted simmering, khadi and other items of constructive programmers.
Gandhi believe d that both man and women are one. Woman is the companion of man, gifted with equal mental
capacities. She thereby has the right to participate in the very minutest details in the activities of the man
Key Words: Buzzword, Opportunity, Non-Cooperation, Constructive, Companion etc.

1. Introduction

The position of women in India has varied in different periods and different classes, religion and ethnic
groups. Pre independence era has witnessed the exploitation of the women in and the outside of the home. The
Gandhian period and e ve n prior to that is marked by the philosophy of the some of the brilliant social
reforms and thinkers like Raja Ram Mohan Roy, Swami Dyanand Saraswati and so on who strived endlessly
to bring about a change in the condition of the Indian women so that they become ,,better wives™ and,, better
mothers”. The Mahatma said that women have been suppressed under custom and law for which man was
responsible and in the shaping of which she had no hand. Rules of social conduct must be framed by mutual
co-operation and consultation. Women have been taught to regard themselves as slaves of men. Women must
realize their full status and play their part as equals of men. Wives should not be dolls and objects of
indulgence but should be treated as honored comrades in common service. The educationally ill-disposed
should be educated by their husbands. The customary and legal status of women is bad and demands radical
change. Gandhi however saw women not as ,,objects of reforms™ but as ,,self-conscious objects™ and he
includes the women among the ,,masses™ in a most natural way. Women participate in the mass movements
led by him and he made a great breakthrough in Indian women’s lives for time to come. It was Mahatma
Gandhi’s revolutionary call to women to join the freedom struggle that led to the drawing of a ne w era. He
recognized the importance of women’s participation in the freedom struggle. Gandhi apprised the women’s
potential for Satyagraha and for the social reconstruction as higher than that of men.

2. Objectives Of The Study
To study the Gandhi on Women’s Empowerment.
I.  To study the Status of women in pre independence India.
II.  To study the Gandhi’s voice against the social evils.
III.  To study the Gandhi’s perception of women.
IV.  To study the role of women as envisaged by Gandhi.

3. Methodology Of The Study

The present study has been descriptive; the data for this study were obtained from secondary sources.
The secondary data has been collected from various references which already existed in published form; part
of the paper is based on literature review the method comprising of collecting all the available papers relating
to the theme and selecting relevant papers/books for the review purpose. Selection of the paper is done on the
basis of their relevance and contribution to the body of knowledge. The author has made an attempt to do
primary reading of the selected papers which will constitute the core of this review study.

4. Gandhi On Women’s Empowerment

Mohandas Karamchand Gandhi popularly revered as Mahatma Gandhi was not only one of the
greatest leaders of Indian Nationalism but a major social and political reformer, who played an important role
in purging the Indian society of its inherent evils. In this regard, he assumed a pioneering role in attempting to
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eradicate the social wrongs committed against the women of the country through ages. Gandhi's political
ideologies, strongly anchored in humanitarian values, were a reflection of his spiritual self. His personal
philosophies of life molded to a great extent his political strategies, with which he steered Indian on the path
to freedom. For Gandhi, politics was not an exclusive category, but it was very much a part of one's holistic
spiritual approach towards life in general. Therefore politics could not be divorced from social factors.

To Gandhi, social emancipation was as critical as political emancipation. Gandhi throughout his life
waged a crusade for the upliftment of the socially downtrodden, making significant contributions for the
enhancement of the status of women in India. Women under his aegis, took a milestone step towards
reestablishing their identity in the society. Gandhi's inspiring ideologies boosted their morale and helped them
to rediscover their self esteem. Not only there was a general awakening among the women, but under Gandhi's
leadership, they entered into the national mainstream, taking parts in the National Movements. In Gandhi's
words, "To call women the weaker sex is a libel; it is man's injustice to women." Gandhi's reformist spirit
seasoned the role that he played in uplifting the status of women in India.

I. STATUS OF WOMEN IN PRE INDEPENDENCE INDIA

To understand in depth the role that Gandhi played in improving the position of women in society, it
is essential to look at women's status, prevalent at that time. When Gandhi emerged on to the political
scenario, social evils like child marriage and dowry system were rampant. Indian women had an average life
span of only twenty seven years. Death of women in labor was a common phenomenon. The percentage of
women with basic education was as low as two percent. The patriarchal nature of the society confined women
to the status of an inferior sex subordinate to their male counterparts. The purdah system was in full vogue in
Northern India. Unless accompanied by their male guardians, the women were not permitted to venture out on
their own. Only a handful few could avail of education and attend schools. It was in such a dismal milieu that
Gandhi took the responsibility of shouldering a social crusade that led to a major reorientation of the common
notion of women in the Indian society.
II. GANDHI'S VOICE AGAINST THE SOCIAL EVILS

According to the Mahatma, social reforms were essential for the restructuring of the societal values
that had so far dominated the perception of Indian women. Although, he had great reverence for the traditions
of the country, he also realized that certain customs and traditions of the Indian society were antithetical to the
spirit of development of the women of the nation. To quote Gandhi, " It is good to swim in the waters of
tradition, but to sink in them is suicide". The custom of child marriage became a target of his criticisms. In his
opinion, child marriage is a source of physical degeneration as much as a moral evil. The system of dowry
could not pass unnoticed from his critical eyes. He defined dowry marriages as 'heartless'. He opined that girls
should never marry men who demand dowry, at the cost of their self respect and dignity. As Gandhi believed
that the basis of marriage is mutual love and respect, he urged people to solemnize inter communal marriages
between the Harijans and caste Hindus. Gandhi was extremely perturbed by the plight of the widows,
particularly child widows. He put forth an earnest appeal to the young generation of the country to marry the
widows. He was also quite hopeful about the immense potentials of the widows in furthering national issues.
The system of purdah also came under Gandhi's attacks and he questioned the very foundation of this practice.
For him, the purdah system was no less than a "vicious, brutal and barbarous" practice. The predicaments of
the devadasis, a part of the lower, untouchable segment of the society, had an indelible effect on the sensitive
mind of the Mahatma. The pathetic conditions of the child prostitutes disturbed him immensely. He left no
stone unturned for rehabilitating this segment of the society, as for him guarding the honor of women was no
less than protecting cows. According to Gandhi, one of the first tasks that need to be accomplished as soon as
the country won freedom was to abolish the system of devzdasis or temple women and brothels.
III. GANDHI'S PERCEPTION OF WOMEN

There was a marked departure of Gandhi's perception of women from that of other reformers. The
stance taken by other social reformers and leaders, prior to Gandhi created a helpless image of the Indian
women. With the emergence of Gandhi, a new conception of women gradually gained currency. For Gandhi,
women were not mere toys in the hands of men, neither their competitors. Men and women are essentially
endowed with the same spirit and therefore have similar problems. Women are at par with men, one
complementing the other. According to Gandhi, education for women was the need of the time that would
ensure their moral development and make them capable of occupying the same platform as that of men. In
Gandhi's views, women can never be considered to be the weaker sex. In fact, women for Gandhi were
embodiments of virtues like knowledge, humility, tolerance, sacrifice and faith. These qualities were essential
prerequisites for imbibing the virtue of Satyagraha. The capability of enduring endless suffering can be
witnessed only in the women, according to the Mahatma. The doctrine of ahimsa as preached by Gandhi
incorporates the virtue of suffering as is evident in the women. Therefore, Gandhi envisaged a critical role for
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women in establishing non-violence. Gandhi invoked the instances of ancient role models who were epitomes
of Indian womanhood, like Draupadi, Savitri, Sita and Damayanti, to show that Indian women could never be
feeble. Women have equal mental abilities as that of men an an equal right to freedom. To sum up in Gandhi's
words; "The wife is not the husband's slave but his companion and his help-mate and an equal partner in all
his joys and sorrows - as free as the husband to choose her own path."

IV. ROLE OF WOMEN AS ENVISAGED BY GANDHI

According to Gandhi, the role of women in the political, economic and social emancipation of the
country was of overriding importance. Gandhi had immense faith in the capability of women to carry on a non
violent crusade. Under his guidance and leadership, women shouldered critical responsibilities in India's
struggle for freedom. Women held public meetings, organized picketing of shops selling foreign alcohol and
articles, sold Khadi and actively participated in National Movements. They bravely faced the baton of the
police and even went behind the bars. Gandhi's urge to women to join India's struggle for independence was
instrumental in transforming the outlook of women. Swaraj uprooted age old taboos and restrictive customs.
Through their participation in Indian struggle for freedom, women of India broke down the shackles of
oppression that had relegated them to a secondary position from time immemorial.

As far as the economic emancipation of women was concerned, Gandhi felt that men and women had
different spheres of work. In his opinion, women could take to economic activities to supplement the income
of her families like spinning, which he believed to be a good option available to the women. In the social
realm, Gandhi envisaged a critical role for women in doing away with the forces of communalism, caste
system and untouchability.

It can be said without an iota of doubt that Mahatma Gandhi was indeed one of the greatest advocates
of women's liberty and all throughout his life toiled relentlessly to improve the status of women in his country.
His faith in their immense capabilities found expression in his decisions to bestow leadership to them in
various nationalistic endeavors.

5. Conclusion

The position of women in India has diverse in different periods and in different classes, religion,
and ethnic group. The pre-independence era has witnessed the exploitation of women in and outside their
home. The Gandhian period and even prior to that is marked by the philosophies of some very brilliant
social reformers and thinkers like Raja Ram Mohan Roy, Swami Dayanand Saraswati and so on who
strived endlessly to bring about a change in the condition of Indian women so that they become “better
wives” and “better mothers”.
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Abstract
Considering the globalized reality of the world Mahatma Gandhi’s Principles are finding its

significance in new context. Education is not exception to that.

However a time has come to study his life and thoughts together to reach and fill the gap in knowing
Bapu and his contribution in the field of Education.

His process of seeking truth has proven to be more significant than anybody else of his times.

1Its like Einstein’s work and life getting approved and accepted day by day by science community
after all new evolutions and research in the world. Mahatma Gandhi’s life and thoughts were definitely
significant however in new context its becoming more relevant.

In education Indians grumble and complain about Lord Mc lay and hesitate to apply ancient
gurukul method. A fusion of eastern & western ideas,ideologies and concept is finally leading to a simple
conclusion. Bapu was right in terms of priorities of nation and prospects of nation long back. Its is the
freedom which we blindly enjoy given by him but fail to understand truth and importance of NayiTalim. Now
in enitrity we need this Gandhiyan approach to remove discrimination and in equalities in Education system
getting wrongly benchmarked as standards of the world due to colonial impact , blind following and
conflicting double standards. Which are all far away from truth seeking mechanism Bapu Insisted. Its
difficult to execute but not impossible.

NaiTalim is a principle which states that knowledge and work are not separate. Mahatma Gandhi
promoted an educational curriculum with the same name based on this pedagogical principle. The principal
idea is to impart the whole education of the body, mind and soul through the handicraft that is taught to the
children.He said.

The three pillars of Gandhi's pedagogy were its focus on the lifelong character of education, its social
character and its form as a holistic process. For Gandhi, education is 'the moral development of the person', a
process that is by definition 'lifelong' This paper is an humble attempt to express his significance and
relevance for new generation Indiains.
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Abstract

Mahatma Gandhi was the primary leader of India’s independence movement and also the architect of a form of
non-violent civil disobedience that would influence the world. He was also great philosopher His philosophy
includeslikepeace, nonviolence, truth, love, God,an ideal society, satyagrahaetc.

This article throws light upon the nine general philosophies or teachings of Mahatma Gandhi which are very
helpful to not only to our various life situations but also can also be applied to business world and building businesses
with greater success.

Present article includes some inspirational quotes & principles of Mahatma Gandhi which will help the
businessman or new entrepreneurs for greater success in their business.

Key Words: Profit maximization, Decentralisation, Consumer satisfaction, Participative leadership style,
employee empowerment & retention and E-Marketing

Mohandas Karamchand Gandhi, commonly known as Mahatma Gandhi, was the well-known leader of
Indian nationalism in British-ruled India. Employing non-violent civil disobedience, Gandhi led India to
independence and inspired movements for non-violence, civil rights and freedom across the world.

The son of a senior government official, Gandhi was born and raised in a Hindu Bania community in
coastal Gujarat, and trained in law in London. Gandhi became famous by fighting for the civil rights of
Muslim and Hindu Indians in South Africa, using new techniques of non-violent civil disobedience that he
developed. Returning to India in 1915, he set about organizing peasants to protest excessive land-taxes. A
lifelong opponent of "communalism" (i.e. basing politics on religion) he reached out widely to all religious
groups. He became a leader of Muslims protesting the declining status of the Caliphate. Assuming leadership
of the Indian National Congress in 1921, Gandhi led nationwide campaigns for easing poverty, expanding
women's rights, building religious and ethnic amity, ending untouchability, increasing economic self-reliance,
and above all for achieving Swaraj—the independence of India from British domination.: His spiritual teacher
was the Jain philosopher/poet Shrimad Rajchandra’.

The greatness of Gandhi can be ascertained from the fact that over 100 nations have planned to
release a stamp of Mohandas K Gandhi (1869 — 1948). The revered father of the nation of the world’s largest
democracy is an inspiration for many other leaders who have persevered for the improvement of humankind.
His naturally charismatic leadership inspires million even after 60 years from his death. In 1947, Gandhi’s
ideology and its application were cardinal in India’s fight for independence. He was both a transformational
and a transactional leader which was the prime reason for his lasting impact on the struggle. For leaders and
managers who wish to have an inspiring leadership style, Gandhi has a lot of ideas that you can emulate.
There are several qualities, traits and ideas that leaders can learn from Gandhi, however, we have picked a few
values which are relevant for managers in the present times”

Mahatma Gandhi, or Bapu as we lovingly know him, has influenced our lives and thoughts in many
ways. His teachings are very helpful to our various life situations.

Some of his thoughts and philosophy can also be applied to business world and building businesses
with greater success.

Here are some inspirational quotes of Mahatma Gandhi which will help the businessman or new
entrepreneurs for greater success in their business.

1] “The future depends on what you do today.”

Mahatma Gandhi once said: “The future depends on what you do today.” This is an important message for
those businessman who want to be a market leader. Few business plans for their futures and make efficient
strategy for future uncertainties.

2] “A customer is the most important visitor on our premises. He is not dependent on us. We are
dependent on him. He is not an interruption of our work. He is the purpose of it. He is not an outsider
of our business. He is part of it. We are not doing him a favour by serving him. He is doing us a favour
by giving us the opportunity to do so.”

Consumer is the king in the market. And the business organisation depends upon the consumers. Consumer
does not depends upon producers. Hence businessman should produce only those products which are
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according to testes and likings of customers.The ultimate aim of the business should be ‘to attract the new
consumers and retain the existing’. The business can be achieve the profit maximisation only through
satisfaction of consumers.
3] Follow the Business Code of Conduct.
The code of business conduct means the code of ethics, depending on the types of company. It is a set of
principles which guides the businessregarding how to conduct the business with honesty and integrity. Some
of the examples of business code of conduct are Equal opportunity to all employees, Honesty in business
activity, injury-free and illness-free workplace, Fair competition, No corruption, clear financial statements in
conformity with generally accepted accounting principles. No false or misleading entries. Although it is true
that “it is very difficult to conduct strictly honest business but this not impossible" Being transparent and
ethical can be challenging but if achieved it will increase your reputation of business.
4] Decentralise... The power and authority...
Mahatma Gandhi was always in the favour of decentralisation of power and authority. Decentralisation is
passing of authority to make decisions to the lowest possible level in the organisational hierarchy.
Decentralisation is delegation of authority to the maximum possible extent. “Decentralisation refers to the
systematic effort to delegate to the lowest levels all authority except that which can only be exercised at
central points.”
Decentralisation benefits the business in following ways:

e Timely decisions

e Empowerment of employees

e Increased motivation and morale of employees

5] “I suppose leadership at one time meant muscles; but today it means getting along with people...”

As business leaders, we can learn much from this. Mahatma Gandhi believed more on participative leadership
style than autocratic. Participative leadership is a managerial style that invites input from employees on all
company decisions. The staff is given pertinent information regarding company issues, and a majority vote
determines the course of action the company will take. Participative leadership can sometimes be a slower
form of decision-making, but it has several advantages that may make it the right managerial method for your
business. The benefits of participative leadership style are:

e Increased number of opinions involved in decision-making.

e Overall work morale can improve.

e  When the subordinates have been able to have a say in the policies, projects or processes, they are

more likely to accept them.

e Helpful in employee retention.

o Satisfied employees which further helps to achieve the business goals.
6] “Glory lies in the attempt to reach one's goal and not in reaching it...”
Before you can achieve anything in life, you have to know what you want. You have to decide that whatever
you’re doing is important to you, that it’s worth it. And if it isn’t, it’s time to set new, more meaningful goals.
If you’re passionate about it, about really living out your purpose, you’ll be more likely to commit—to buckle
down and set powerful goals. So focus on what you really want to accomplish, and it will make the journey
that much sweeter.
7] Trusteeship...
Gandhi believed that people should not be masters or owners but instead they should be caretakers and
trustees. A good social system eliminates all forms of exploitation, domination and inequality; and motivates
the values of love, truthfulness, cooperation, and solidarity. You can apply this idea with business
organisations of today. In a project-enriched environment, where managers are replaced with leaders, the
worker is expected to learn and expand his/her knowledge base. Employees are empowered with more
responsibility and accountability for their works. This will get higher feeling of pride for their work.
8] Truth and Transparency...
Being transparent in your business is very important in the age E-marketing. A business organisation is meant
not only to cultivate a community of people interested in the product it offers, but to offer something that
benefits to the entire community that contributes to or is affected by that firm’s actions. Transparency doesn’t
just help businesses become financially sound but it makes them good citizens. And good citizens never go
out of business.
9] "Freedom is not worth having if it does not include the freedom to make mistakes."
Gandhi said, “Freedom is not worth having if it does not include the freedom to make mistakes.” Don’t be
afraid of making mistakes. Step out. Fly. Even if you get burned, you can fall back to earth and start again.
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Create a space for experiments by subordinates. Management should always welcome new ideas and
innovative practices by their subordinates and everyone should be the freedom to make the mistakes. Good
Employees Make Mistakes. Great Business Leaders Allow Them To.

Conclusion

Although Gandhi is not with us but his leadership,thoughts &principles,moral standards,Non-
Violence,sense of honesty, trust etc. must be considered by every organisations today to compete in a global
market successfully. There is a great need for India to find contemporary relevance in Gandhi's thoughts. State
regulation is not enough. Self-regulation is the key."
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I) Introduction:

Mahatma Gandhi had a great importance to the concept of Truth and non-violence: Gandhi was a
great supporter of truth & non-violence. Truth means Satya, Ahimsa or Non-Violence are foundation of
Gandhi’s Philosophy. According to Gandhi the word ‘Satya’ comes from the word ‘Sat’ means to exist. The
word ‘non-violence’, is a translation of Sanskrit term ‘Ahimsa’. Gandhi said that Truth and non-violence are
the two sides of a same coin. Gandhi identifies Truth is with God. According to many philosophers God is the
highest reality. He said that there is no person on earth who can deny Truth. At first Gandhi used to say God is
truth. But later on he converted Truth is God.

Gandhi explained the term ‘Satyagraha’ from various viewpoints Satyagraha is not a weapon of the
weak the coward, the unarmed and the helpless. It is a weapon of the morally vigilant and the active.
Satyagraha is not the traditional resistance of evil by evil. It is a resistance of evil by its opposite.

Satyagraha is essentially based on love. In fact according to Gandhi Satyagraha rests on a religious
belief that there is one God behind everything. Gandhi describes Satyagraha as a force against violence and
injustice. The aim of Satyagraha is not to embarrass the wrong doer. In fact Satygraha is based on the pre-
supposition that there are no ‘enemies’ or ‘opponent’ but that there are only wrong doers.

According to Gandhi a ‘Satyagrahi’ must possess a number of qualities.
1) A Satyagrahi must be basically honest and sincere.
2) A Satyagrahi must be open-minded.
3) He must be completely fearless.
4) Satyagrahi must be disciplined Solider.
5) A Satyagrahi must be prepared for the greatest possible sacrifice.
6) A Satyagrahi must be firm in his dealings and behavior

II) Ahimsa and Non-Violence:-

Ahimsa and Non-Violence is the central concept of ‘Gandhi’s Philosophy’. According to Gandhi
‘Ahimsa or Non-Violence has a positive meaning also. In positive sense non-violence means ‘love’. The
concept of Non-Violence is extended not only means to sentiment human love but love towards all creatures
of the world. That means one should love only human being but every living being in the world.

When a person claims to be non-violent he is expected not to be angry unit one who has injured him.
His will not wish him harm, he will wish him well. According to Gandhi Non-Violence is a perfect state It is a
goal towards which all mankind moves naturally through unconsciously. He says “If we manage to apply
Non-Violence. Successfully at home, it will in its pure form become an irresistible power in the service of the
state Non-Violence in its dynamic condition means conscious suffering.

The Gandhian concept of Non-Violence is dharma in action and truth translated. According to Gandhi
‘Ahimsa or Non-Violence’ is the means, Truth is the end. They are so intertwined that it is impossible to
separate them. They are the two sides of a coin.

In the positive sense Gandhi said that ‘Ahimsa’ represents one of the basic and essential qualities of
mankind. That does not mean that violence does not have any place in life.

Gandhi believed that without the practice of non-violence Truth cannot be realized. Gandhi Stated that
God and Truth are identical.

III) Gandhi’s Revolutionary Transformation in Management:-

Gandhian concept of Management and Philosophy played an essential role in corporate world. His
complete thinking about management was founded on love, trust and human goodness. He emphasized that
the whole behavior of human should be based on mutual love, trust and understanding.

Mahatma Gandhi represented leadership and managerial abilities in the most numorous try
circumstances. Self management, Time management, Stress management, Wealth management, Resource
management, Emotional Intelligence and communication all of these management disciplines are involved in
their work and practice.

An example of self management, when he went to the London for future study before that he made a
promise to his mother and uncle that he would desist from eating meat taking alcohol and engaging in
promiscuity. He kept that promise lifelong and become a strict vegetarian.
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Mahatma Gandhi was very punctual with esteems to the time and used to keep a dollar watch in his
pocket. Mahatma Gandhi never said to anybody that he is too busy. Whenever people came to meet him for
some work or problem, he did not refuse them even he was met to all persons.

Gandhian Philosophy of wealth management is based on theory of trusteeship. According to Gandhi if
a single person had an enough amount of wealth, inheritance, trade and industry he must know that all that
prosperity did not belong to him. The excess of his prosperity belonged to the community and must be utilized
for welfare of the society.

When Indian economy was not as good and the most of population sited idle and youth become
unemployed Gandhi realized that it was a planning of the British to demolish Indian textile market. Thus
Gandhi emphasized more on Khadi industry because he knew that it can be redeveloped as a small scale
industry and people get maximum employment and no one can sit idle.

Gandhiji had a good sense of humor which he used to reduce stress. When he felt disconsolate he read
Bhagavad Gita. He did Yoga, asanas, simple pranayam, massage drinking water through the nose etc to
maintain his body fit & free from diseases and fatigue. Gandhi believed in Dhyan, Samadhi and Dharana its
avoid depression and mental exhaustion. Gandhiji used remedies such as positive thinking, meditation,
internal peace and skill of non-violent to reduce stress.

IV) Conclusion:

In conclusion we can say that both Truth and Non-Violence are closely interrelated. They are the
same sides of a same coin. Gandhian Concept of Non-Violence shows that Gandhi was not aware of the deep
rooted aggressive instinct in man. His account of non-violence seems to be more dependent on his readings of
religious texts than an psycho-social violence.

Gandhian Philosophy and his actions give to world new dimension in the field of management, his
massive structure of truth love and non-violence given an important change not only in management but in
human life bo.

If corporate world will understand the relevance of Gandhian concepts of management that helps to
provide better platform and ethical, spiritual, valuable and moralistic environment for capitalist, labour and
consumers.

In the corporate world every business expert admires Gandhian concept of management modern
business gurus are talking about a new role model. Mahatma Gandhi a multidimensional personality.
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Abstract

Leadership is an important area of study and research in business schools for decades now. There
have been numerous research findings too in the Western countries on leadership. But there is a scarcity of
research on indigenous models of leadership in India, even though there are many excellent business schools
in India along with skilled human talent. Shahin and Wright (2004) argue that it is necessary to exercise
caution when attempting to apply Western leadership theories in non-Western countries, because all concepts
may not be relevant for effective leadership in these countries. India is a fascinating and diverse country with
many languages, cultures, castes, and religions. India has been shaped by various great leaders like Mahatma
Gandhi, Rabindranath Tagore, Jawaharlal Nehru, Sarojini Naidu, and Ambedkar.

An important method of leadership development is by vicarious learning, which is based on learning
from role models. There is a scarcity of research in India on the type of leadership that can be taught and
practiced in leadership development programs and Business Schools based on these indigenous role models.
This study aims to study the leadership qualities of Mahatma Gandhi, the great role model of truth and non-
violence in Indian history, and the great freedom fighter and leader from India, so that this concept can be
taught and practiced by Indian and worldwide leaders. There are many passages in the Bible which depict the
leadership qualities of Jesus Christ of Nazareth, who lived in the first century A.D. and taught His disciples,
“But he who is greatest among you shall be your ~ (Matt. 23:11; New King James Version of the Holy Bible).
Jesus modelled His teaching on leadership by washing the feet of His disciples, including the one who was to
betray Him.

In the conclusion it may be stated that the personalities of these great leaders were so
comprehensiveand path breaking that management cannot remain unaffected by them. Management being a
socialactivity and academic discipline has to learn not only from the personalities of great leaders but
alsofrom their contribution to nations and society. The leaders are in fact role models from whom
evencommon man learns. They are the path finders and contributors to human evolution and have set upgreat
ideals that continue inspire not only their societies but also humanity as a whole. Managers, management
systems and organizations can learn and improve themselves with sense of service tohumanity.
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Abstract

Mohandas Karamchand Gandhi, as a major social and political reformer, played an important role in
attemptingto eradicate the social wrongs committed against the women of the country through ages. He strongly believed
that asociety can develop rapidly if takes all sections of the people together into its fold, rich and poor, high
societypeople and low caste people and both men and women.Gandhi’s political ideologies are strongly based on
humanitarian values, which were a reflection of his spiritualself. For him, politics could not be divorced from social
factors. To Gandhi, social emancipation was as critical aspolitical emancipation. Gandhi, throughout his life, struggled
very hard for the uplifiment of the sociallyowntrodden, making significant contributions for the development of the status
of women in India. Women underhis ages took a milestone to step towards re-establishing their identity in the society.
Gandhi’s inspiring ideologiesboosted their morals and helped them to rediscover their self-esteem. Not only there was a
general awakeningamong the women, but under Gandhi’s leadership they entered into the National mainstream, taking
parts in theNational movements. In Gandhi’s words, “To call women the weaker sex is a libel; it is man’s injustice to
women.”

The views expressed by the Mahatma and the actions undertaken by him may not go entirely with the current
timesbecause the times have irreversibly changed but the honesty of the Mahatma, the love and respect he had for
thewomen, can never be doubted. He is truly the best friend of the women of the world.

It can be said without an idea of doubt that Mahatma Gandhi experimented in all these three fields a century
agoand shown the way for the empowerment of women and the improvement of the status of women in the country.
Butpractically we can see completely an opposite picture of the empowerment of women. It is a great regret for us
thateven today employment of women is still restricted. They are not allowed to enter into certain jobs, beyond
doctors,nurses, teachers and clerical jobs. In the family, the women become the victim of domestic violence and in
thesociety they are also exploited by the social evils like dowry system, prostitution, witch- hunting etc. Again twothirdsof
the world’s illiterates are females. Of the millions of school age children not in school, the majority are girls. And today,
HIV/AIDS is rapidly becoming a woman’s disease. In several southern African countries morethan three- quarters of all
young people living with HIV are women. Again in many countries due to the currentworld food price crisis a significant
percentage of women eat only once. These women are already suffering theeffects of even more several malnutrition,
which inevitably will be their children’s fate as well. Studies show thatwhen women are supported and empowered all of
society benefits. But even today at the beginning of the 21° century Gandhi’s vision remains unfulfilled.

Introduction

Mohandas Karamchand Gandhi, as a major social and political reformer, played an important role in
attemptingto eradicate the social wrongs committed against the women of the country through ages. He
strongly believed that asociety can develop rapidly if takes all sections of the people together into its fold, rich
and poor, high societypeople and low caste people and both men and women.Gandhi’s political ideologies are
strongly based on humanitarian values, which were a reflection of his spiritualself. For him, politics could not
be divorced from social factors. To Gandhi, social emancipation was as critical aspolitical emancipation.
Gandhi, throughout his life, struggled very hard for the upliftiment of the sociallyowntrodden,making
significant contributions for the development of the status of women in India. Women underhis ages took a
milestone to step towards re-establishing their identity in the society. Gandhi’s inspiring ideologiesboosted
their morals and helped them to rediscover their self-esteem. Not only there was a general awakeningamong
the women, but under Gandhi’s leadership they entered into the National mainstream, taking parts in
theNational movements. In Gandhi’s words, “To call women the weaker sex is a libel; it is man’s injustice to
women.”

The views expressed by the Mahatma and the actions undertaken by him may not go entirely with the
current timesbecause the times have irreversibly changed but the honesty of the Mahatma, the love and respect
he had for thewomen, can never be doubted. He is truly the best friend of the women of the world.

Objectives:
1. To study the women’s influence on Gandhiji
2. To Study the roleof women as envisagedbyGandhi
3. To study the empowermentofwomen: the Gandhi an model
4. To study the Gandhi on Empowerment
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Research Methodology:

The present study is based on secondary data. The secondary data have been collected through various
reference books, journals newspapers, articles and related websites to Mahatma Gandhi an Women
Empowerment.

Women’s Influence On Gandhi

In a letter written to Raj KumariAmritKaur from Wardha on 20-10-1936, Gandhi wrote: “If you
women would only realize your dignity and privilege,and make full use of it for mankind, you will make it
much better than it is. Butman has delighted in enslaving you and you have proved willing slaves till theslave
and the slave holders have become one in the crime of degradinghumanity. My special function from
childhood, you might say, has been tomake women realize her dignity. I was once slave-holder myself but
Baproved an unwilling slave and thus “opened my eyes to my mission.Gandhiji was fully aware of the
exploitation of women in and outsidetheir homes but he also thought that a person cannot be exploited without
his orher will or participation. Gandhi, himself admitted that he learnt the technique ofnon- violent passive
resistance from women, especially from his wife andmother. It was Kasturba’s passive resistance against
Gandhi’s unreasonableactions and attitudes, both as a man and husband that compelled him to changehimself
from a domineering husband to an understanding one; thereby realizingthe spirit of equality and acting upon
the principle of mutual consideration. In hisautobiography, My Experiments with Truth, he has discussed at
length about hisinner transformation from an authoritarian husband to an understandingcompanion. This,
Gandhi admitted, did not come easily. He exercised authorityon Ba not only physically but mentally as well.
At one point Gandhi forced Ba toclean the toilet of his visitor and Kasturba refused and there was a
violentconflict between the two. ShyamaSinha states that Mahatma Gandhi had almostthreatened to throw Ba
out of the house. When she admonished Bapu in “firmand measured tone”2, it brought Babu to his senses and
he realized his fault.Thus Gandhi’s own admission on his immense faith in women’s Shakti (power)comes
from his experience of his mother and his wife. He observed and studiedwomen in his own home and came to
perceive women as equal partners in thehome and society, not merely as wives and mothers.

Role Of Women As Envisaged By Gandhi

Regarding the role of women, Gandhiji once said, “Womanhood is not restricted to the kitchen.” He
opined andfelt that, “Only when the woman is liberated from the slavery of the kitchen that her true spirit may
be discovered.”It does not mean that women shouldn’t cook, but only that household responsibilities be shared
among men, womenand children.

In a letter written to Raj KumariAmritKaur from Wardha on 21 October 1936, Gandhiji writes, “If
you womenwould only realize your dignity and privilege and make full use of it for mankind, you will make it
much better thanit is. But man has delighted in enslaving and you have proved willing slaves till the slaves
and the slave- holdershave become one in the crime of degrading humanity. My special function from
childhood, you might say, has beento make women realize her dignity. I was once a slave- holder myself but
Kasturba proved an unwilling slave andthus opened my eyes to my mission. Her task was finished. Now I am
in search of a woman who would realize hermission. Are you that woman, will you be one?” In this way,
Gandhi was able to devote himself to such a missionand formula type views on all aspects of a woman’s life,
political, social and domestic and even the very personal.Gandhi laid more emphasis on the role of women in
the political, economic and social emancipation of the country.Under his guidance and leadership women
came out from their houses and joined India’s struggle for independence.As far as the economic emancipation
of women was concerned Gandhi felt that female folk could be engaged in thecottage and small scale
industries of the village such as spinning, broom, basket and rope making and oil processingso that the rural
women can supplement to the family income. Hence empowerment of women has to be the ultimategoal to
improve the quality of the society and development of the economy.

Empowerment Of Women: The Gandhian Model

According to Gandhi, the three important factors that promote women empowerment are:
education,employment and change in social structure. All the three components are equally important and
mutually related. Simply development of education of the women would not automatically empower them. The
case in point isKerala. The state has hundred percent (100%) literacy but the women folk are not even today
free from exploitation. This is because of the fact that the traditional keralite society is yet to be reformed to
provide equal rights to thewomen in de facto terms.
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Gandhi on Women Empowerment:

The position of women in India has varied in different periods and different classes, religion and
ethnic groups. Pre independence era has witnessed the exploitation of the women in and the outside of the
home. The Gandhian period and even prior to that is marked by the philosophy of the some of the brilliant
social reforms and thinkers like Raja Ram Mohan Roy, Swami DyanandSaraswati and so on who strived
endlessly to bring about a change in the condition of the Indian women so that they become ,,better wives™
and ,,better mothers®. The Mahatma said that women have been suppressed under custom and law for which
man was responsible and in the shaping of which she had no hand. Rules of social conduct must be framed by
mutual co-operation and consultation. Women have been taught to regard themselves as slaves of men.
Women must realize their full status and play their part as equals of men. Wives should not be dolls and
objects of indulgence but should be treated as honoured comrades in common service. The educationally ill-
disposed should be educated by their husbands. The customary and legal status of women is bad and demands
radical change.

Gandhi however saw women not as ,,objects of reforms™ but as ,,self-conscious objects” and he
includes the women among the ,,masses™ in a most natural way. Women participate in the mass movements
led by him and he made a great breakthrough in Indian women’s lives for time to come. It was Mahatma
Gandhi’s revolutionary call to women to join the freedom struggle that led to the drawing of a new era. He
recognized the importance of women’s participation in the freedom struggle. Gandhi 80 apprised the women’s
potential for Satyagraha and for the social reconstruction as higher than that of men.3 Gandhi assessed rightly
that in a long drawn political struggle, he would achieve its desired goal only when all section of people work
shoulder to shoulder and put in their efforts in a constant and organized manner. He found that a larger section
of our women needed a great deal of attention. ,,Women are sabala not abala, believed Gandhi and
accordingly envisioned country’s freedom with their active participation. In fact, he was convinced that
women’s involvement and participation was necessary for accomplishing the onerous task of national
regeneration and rejuvenation.

The Indian national movement was not only political but also a social economic movement, which
opened for women’s liberation in a traditional society. It was Gandhi’s relentless efforts which not only paved
the way for their participation in the nationalist movements but also inculcated the spirit of dignity, self-
respect, social equality and individual freedom among women. Gandhi had sought the support of women for
almost all of his political movements non-cooperation, civil disobedience, and quit India movement. The role
of educated women to impairment Gandhian programmers is unique. They become imamates in the ashrams
and promoted simmering, khadi and other items of constructive programmers.4 Gandhi believed that both
man and women are one. Woman is the companion of man, gifted with equal mental capacities. She thereby
has the right to participate in the very minutes details in the activities of the manand has an equal right of
freedom and liberty with him. But equality of the sexes does not mean equality of occupations. Women’s
occupations are more conductive to peace than war.

Conclusion

It can be said without an idea of doubt that Mahatma Gandhi experimented in all these three fields a
century agoand shown the way for the empowerment of women and the improvement of the status of women
in the country. Butpractically we can see completely an opposite picture of the empowerment of women. It is
a great regret for us thateven today employment of women is still restricted. They are not allowed to enter into
certain jobs, beyond doctors,nurses, teachers and clerical jobs. In the family, the women become the victim of
domestic violence and in thesociety they are also exploited by the social evils like dowry system, prostitution,
witch- hunting etc. Again twothirdsof the world’s illiterates are females.of the millions of school age children
not in school, the majority aregirls. And today, HIV/AIDS is rapidly becoming a woman’s disease. In several
southern African countries morethan three- quarters of all young people living with HIV are women. Again in
many countries due to the currentworld food price crisis a significant percentage of women eat only once.
These women are already suffering theeffects of even more several malnutrition, which inevitably will be
their children’s fate as well. Studies show thatwhen women are supported and empowered all of society
benefits. But even today at the beginning of the 21%century Gandhi’s vision remains unfulfilled.
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Abstract

Gandhian Philosophy was based on the principles of truth and nonviolence. Of course, these are as old as hills.
His ideas are inspired by the ideas of Ruskin and Tolstoy. The spirit of young people should be directed into the right
channels, otherwise it can do harm to us. The control of society should be righteous method. Righteous method is backed
by truth and nonviolence. India was a gold land because Indian had gold heart. The land is still the same but it has
become desert because we are corrupt, selfish, immoral and lack of spirituality. Rich people accumulate the wealth at the
cost of the poor. If money in the hands of good men it helps in the cultivation of land and reap the crops. The country is
rich which nourishes, and respect the noble people. The man is rich who functions of his own life morally and influences
others. For this Gandhiji followed the important vows. People were impressed by the unarmed principles. He emphasized
the human life entire humanity should pursue the truth and nonviolence. Gandhiji practiced moral ideals for realization
of truth. Gandhiji concluded that god is truth and truth is god. Truth relates to sympathy and love in the sense of
nonviolence. The rigorous efforts should be made to follow the vows. There should be truth in thought, speech and
action. There can be no world peace without true knowledge. By single minded devotion, honest efforts and indifference
to all truth can be realized. The pursuit of truth leads to God and there is no place to cowards to defeat. Gandhi was a
great follower of truth and nonviolence. His sense of duty became the base of his philosophy. The mankind has right to
lead a life through truth and nonviolence. Welfare philosophy is inclusive philosophy which is based on the principle of
ethics. The last is equal to first or no one is first and no one is last. This is the human happiness of index i.e. mental and
moral growth. Eliminate the mutual hate and bias so as to bring the mankind on the right track. He directed his efforts
with leafs and bounds for the welfare. Ethics is a normative science of conduct applied voluntarily. The way we treat the
people is the reflection of our morality. He stressed the fact that a nation without ethics and values cannot provide
peaceful life.

Truth and Non-violence are as old as Hills: Mahatma Gandhi.

Introduction

Gandhiji’s spiritual beliefs provided the foundations for socio-economic lives. His ideas were inspired
by the ideas of Ruskin and Tolstoy. Our young men who have received western education are full of spirit.
This spirit should be directed into the right channels, otherwise it can do harm to us. The nation should under
the control of good and noble persons who is not a robber himself. The man is of self-controlled who observes
the rules of morality, does not cheat or give up a truth and does his duty for all. The control of society should
have righteous method. Righteous method is backed by truth and nonviolence. India was a gold land because
Indians had gold heart. The land is still the same but it has become desert because we are corrupt, selfish,
immoral and lack of spirituality. Rich people accumulate the wealth at the cost of poor. When poor also try to
be rich and when they fail in the effort then they will have extreme anger. They will loose their sense and try
to make money by force or fraud. If you amass wealth without knowledge it will be immoral. The person who
observes ethical rules and does not give way to greed has a disciplined mind, does not stray from the right
path, and influences other by his acts. If we behave as we chose and at the same time take our neighbours to
task for their wrong doing, then the result can be disappointing. If money is in the hands of good men it helps
in the cultivation of land and harvesting the crops. The country is rich which nourishes the greatest number of
noble and respected people. The man is rich who functions of his own life morally and influence others. For
this, Gandhiji followed important vows like truthfulness, nonviolence, celibacy, control of palate, non-
stealing, swadeshi, fearlessness, trusteeship, sarvodaya, democracy and governance. He was also influenced
by family atmosphere, western literature, Gita, Ramayana, Bible and Quran. He never engaged with any
serious metaphysical controversies that common to anyone. He did not profess any particular philosophical
doctrines. Inside and outside the countries people impressed because of his unarmed principles of truth and
nonviolence. He emphasized dignity and prestige of human life. He focused the each individual from the
moral point of view. He believed in the basic goodness of man because individual is the mixer of good and
evil. Gandhiji practiced the moral ideals for realization of truth. Perusing the truth is for entire humanity. He
believes that, duties to self, family, country and world is important. His concept of Sarvodaya stands for
welfare of all. Gandhiji tried to remove class society and untouchables by truth and nonviolence means. He
persuaded, Indians to be self-sufficient, least dependence on foreign goods. His philosophy of humanism was
to international in spirit, which helps to overcome all the barriers of castes, religion and culture because it was
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based on rationalism. Man is to be disciplined, moral, honest, and strive for well beingness of the society,
because it is linked to social concept of sarvodaya.
Values in the life:

It is difficult to separate politics from values, when world is facing the violence. Under such
circumstances also world will become peaceful, if we follow the truth and nonviolence. Gandhiji believed that
unarmed truth and unconditional love all the time helped the welfare of the society. Peace is the beauty of its
sunshine. It is the smile of child, love, joy of the family. Love yourself because, love comes from inside.
Gandhiji concluded that god is truth and vice-versa and truth relates to love and again love in the sense
nonviolence. Truth gives happiness and true love means nonviolence.

To understand the god is truth, it is need to watch the society. Our belief is based on experience. Those who
make individual god must go vows like truth, purity, nonviolence and non-possession. One should impose the
vows to experience it. The righteous method is essential to follow the vows. There should be truth in thought,
truth in speech, and truth in action. All knowledge is included in it. And there can be no world peace without
true knowledge. If we know how to apply this test of truth, then we come to know what is worth doing, seeing
and reading. Realization of truth is linked with philosopher’s stone. By single minded devotion, honest efforts
and indifference to all truth can be realized. Quest for truth involves tapas, self-suffering and even unto the
death. Pursuit of truth is true devotion. This path leads to god and there is no place for cowardice to defeat. In
this connection we can consider the examples of Raja Harishchandra, Prahlad, Ramchandra, Imam Hasan,
Imam Hussain and Christen saints. True religion is also based on truth and nonviolence. Truth is god and
nonviolence is a means to realize it. Gandhiji was staunch follower of principles of truth and nonviolence. He
did not deviate from the principals. The path of true nonviolence requires courage to follow and it is conscious
suffering, his sense of duty to become the base of philosophy. Gandhi was insisting for conciliation through
strategies of truth and nonviolence. The mankind has a right to survive through the principles Gandhi was
many times victim of arrogance, insults but he never deviated the principles. He was called as Mahatma
because of the values which are sacrificed for the life. His principles include affection, symphathy, mercy and
generosity. The term satyagrah means firm devotion to truth. Gandhiji’s policy treats the evil doer with love
and respect and non-voluntarily resists his evil policies and actions. He himself undergoes by sufferings. He
was guided Rajchandraji that soul exists, it is imperishable. God is an ideal state of soul, soul has bondage of
karma and hence, past and future life can be predicted. He ruled out the possibility of end of the world and
expressed the happiness of Samadhi. Gandhiji’s spiritual base of meditation evolved the principles of love,
truth and nonviolence which became guiding path for years to come.

Non-violence:

Non-violence is soul force or the power of god head within us. We can become a god and realize it by
truth and nonviolence. It is nonviolence if we love those that love us and we love those who hate us. We know
it is very difficult to follow, but by the grace of god it is easy to achieve and accomplish it. Gandhiji’s idea
was based on love, truth, nonviolence and sacrifice. His ideas depend on human values like honesty, love,
truth and nonviolence. He emphasized the welfare of mankind through trusteeship based on non-possession.
The behavioral pattern of society is considered to be sympathetic, nonprofessional and full of contentment.
The property owners should utilize property for the benefit of the society. Voluntarily people are responsible
for converting exploitative class to nonprofessional attitude oriented to welfare of the society. Gandhian
thought depends on the change the heart of the people. He believed that divine intension of a man can only
bring the happiness. Moral and spiritual forces are the guiding principles to accomplish the welfare. Gandhi
himself practiced these principles in his life. Gnadhiji’s ideas are based on cardinal principles which involve
truth, nonviolence, dignity of labour and simplicity. He built a system of decentralized economy. He dreamed
Ramrajya for the masses based on the ethics. For him real progress was moral progress and should stand for
social justice and moral values. He was of the opinion that, planning should consist of best utilization of man
power. He was in favour of production of masses.

Ethics:

Ethics is a normative science of conduct applied voluntarily. Gandhiji believed that all people should
be equal to one another and should live together in peace. He believed that violence was not the correct way to
bring about justice in the world. The idea of universal human brotherhood is a moral value. The way we treat
the people is reflection of our morality. Gandhiji built his lifework around the moral values. Gandhiji believed
in the limitation of wants i.e. Simple living and high thinking. He emphasized unity in all religions and
brought the social significance, virtues in the personal life. Love and symphathy, devotion and dedication,
sufferings and sacrifice are the important values in the life. He was karmayogi, political leader, social
reformer, friend for poor, a man of god, a saint and apostle of peace and nonviolence with divine mission.
Gandhi’s life was simple. According to him life should be oriented towards the service of humanity at large i.
e. welfare of society. Ideal society is based on love cooperation and truth. Gandhii’s ethical and spiritual
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values are away from material greed. Gandhiji rejected industrialization, competition, decay of SSI,
exploitation of labour and moral degradation. The adoption of non Gandhian model pushed the society into
poverty and created cynical elite class. Hence, the corruption and immorality increased. Gandhian thoughts
relates to various facets of life which concerned to religious, moral, political, economic, social, individual and
collective life. It can be perused with unified integrated philosophy. He does not know any religion apart from
human activity. Gandhi supported moral and spiritual life. He always stood for simpler and ascetic life. Any
society should free from violence and exploitation. He stressed the fact that nation without ethics and basic
human values cannot provide a nonviolent and peaceful life to its citizens. Hence, he gave more importance to
humanlife rather than material life. He emphasized human capital rather than money capital. He considers if
human capital likely to grow then nations happiness will increase, because self-disciplined attitude enhances
the happy life. It is possible through human values. The business chosen by the family should be free from
debt and credit. The business should not be used to become rich quickly because it was considered as sin.
Inclusive Philosophy:

Welfare philosophy has been evolved on the goodness of human nature which involves service to man
and application of ethics. It is a similar to love, thy neighbours as thyself. This philosophy is called inclusive
philosophy. The last is equal to first or no one is to be first and no one is to be last. This is the human
happiness of mental and moral growth. Eliminate the mutual hate and bias so as to bring the mankind on the
right track. Spiritual happiness in the life comes only when people work without any expectations. (Do you
deed and don’t expect anything in return). In the social cooperation there will be no competition, no
exploitation, no government and no police. Gandhiji was a man of vision and mission. He always directed his
efforts for happiness of the society. He created a moral atmosphere. Gandhiji’s truth and nonviolence is the
cultivation of a spirit of truth. Tolerance rooted in mutual sympathy, humility and understanding. The
professions of every society is that, the soldiers profession is to defend, the pastors to teach, the physicians to
keep health, the layers to enforce justice and merchants to provide. Hence, truth and nonviolence relates to
cooperation. For sustainable development of human beings man should live in cooperation and work for the
common good. Cooperation should be based on truth and nonviolence. Members must be sincere and honest.
The success of the cooperatives can be measured in the terms of virtues. It should eliminate idleness and
poverty. If People become friends of one another then it will achieve the success.

Conclusion:

The nation should under the control of noble persons who is not a robber himself. The control should
be in righteous method which is backed by truth and nonviolence. India was a gold land because Indians had
gold heart. Still land is same but it has become desert because of immorality. In order to become rich as early
as possible people loose their sense. If wealth is in the hands of noble persons it helps in the cultivation of
land. The moral society influences others by their functions. Gandhiji adopted important vows and practiced
the same to accomplish the goals. People were impressed because of his unarmed principles. He emphasized
dignity and prestige in the human life. Gandhiji practiced moral ideals for realization of truth. Man is to be
disciplined, moral, honest and strive for the welfare of the entire society. Peaceful spiritual happy life is
possible through truth and nonviolence principles. There should be truth in thought, in speech and in action.
Nonviolence is the soul force or power within us. It gives strength to love people who hate us. Gandhiji
believed that divine intension can bring the happiness of man. He himself practiced moral and spiritual
principles and applied the same to entire world. The idea of universal human brotherhood is a moral value.
The way we treat the people is reflection of a morality. Ideal society is based on love, cooperation and truth.
The adoption of non Gandhian model pushed the entire world into the grim, poverty and created cynical elite
class and we become victim of system. Gandhian thoughts relates to various facets of life which concerned to
ethics of life. The various facets can be perceived if unified integrated philosophy. He emphasized the human
life rather than material life. If human capital is likely to grow in righteous method then the happiness index
will multiply. Hence, Gandhian principles can be applied in any socio-economic activities to achieve the
goals.
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Abstract

Mahatma Gandhi idea to develop the India society was based on his understanding of the society and hence,
based on the village system. He further believed that India will have to live in villages, not in towns, in huts not in
palaces. He was aware of the realities of the village life and knew the plight of half-starved masses of India. His
understanding of the plight of the people has been extremely well brought out in his writings, identifying his emphasis on
removal of poverty over aesthetics. He wanted to bring about rural reconstruction with sound scientific and spiritual
values. Through his 18-point Constructive Programme, Gandhiji successfully implemented his rural reconstruction
activities in Sevagram Centre near Wardha in 1935. Concept of Rural Reconstruction His concept of rural
reconstruction is a comprehensive one, emphasizing on the economic, political, social, educational, ecological and
spiritual dimensions. The decentralized village economy should provide full employment to all on the basis of voluntary
cooperation and work for achieving self-sufficiency in it is basic requirement of food, clothing and shelter. “My idea of
Village Swaraj is that it is a complete republic, independent of its neighbours for its own vital wants and get inter-
dependent for many others in which dependence is a necessity.
Keyword:Gandhiji, Village Self-sustained, Development, Swaraj and Rural

Introduction

Mahatma Gandhi, was probably the first among our leaders to promote rural development in India.
On March 30, 1946 at the Prayer meeting at Urulikanchan before leaving for Delhi for final negotiation with
the British, Gandhiji reiterated that we cannot retain power in Delhi without developing rural India. His
concept of rural development meant self reliance with least dependence on outsiders. The Swadeshi
Movement was launched through spinning and weaving to promote Khadi. This also provided livelihood to
the rural people.

In 1934 Gandhi resigned from the Indian National Congress over his differences with other leaders on
the purity of ends and means. He established the "All India Village Industries Association" at Wardha and
devoted most of his time towards reorganisation of Indian villages. Gandhiji started experiments in rural life-
style such as revival of village crafts and agro processing industries, village cleanliness, diet reforms, etc., so
that villages could be developed as ideal surroundings to live in. He concentrated on the removal of
untouchability also.

Before moving to Sevagram village in April 1936, Gandhi had started experiments in various
industries at Wardha. He trained many workers in rural reconstruction work such as making Neera from palm
trees, jaggery, etc. and in diary, leather work, pottery, oil pressing, bee-keeping etc. He shifted the
headquarters of All India Spinners' Association to Sevagram.

In Sevagram Ashram Neera was served every morning. Gandhi believed that hand spinning hand
weaving i.e. Khadi cloth was the hub around which all the village industries could prosper. With this solar like
system, he thought he could rebuild and preserve the Indian village culture.

When a nation would become free with its own efforts various experiments would be needed to
prepare for the development of the economic conditions of the masses. Gandhiji anticipated this and took
steps in that direction. Though Gandhi accepted village life, he could not tolerate ignorance, uncleanliness,
laziness jealousy in the villages.

Since 1936 till his last, Sevagram Ashram remained his headquarters. Gandhi had organised various
constructive work institutions to guide the nation on the road to nonviolent reconstruction of its socio-
economic base. The man who fought the mightiest empire in the world, had also simultaneously developed
and demonstrated a new way of constructive work for the establishment of a non-exploitative and non-violent
social order. This was his ideal in life and a message for the mankind.

Gandhi had launched three nationwide movements of Satyagraha. First was the Civil Disobedience in
1921-22. It was suspended later because of breakdown of the moral discipline and eruption of violence against
the British. Second was the Salt March in 1930. The third was the Quit India Movement of 1942. India
became free in 1947.

The other emphasis was curb on consumption as excessive consumption causes pressure on resources
and adds to wastage and pollution. His thought provoking statement, ‘there is enough on this earth to meet
the need, but not the greed' has now become a universal slogan for ensuring environmental protection and
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sustainable development. The Gandhian model of development can provide solutions to our rural problems
which are linked to the basic needs of the people, such as *Anna' (livelihood), "Akshar' (literacy), *Arogya'
(health) and "Acharan' (moral values). While the development programmes should aim at meeting these
needs, it is essential to blend these activities with ‘Dharam' not any particular religion but the essence of all
religions alongwith a focus on moral values ‘Acharan’. In the absence of moral values, particularly non
violence, non addiction to gambling, drugs and alcohol and marital discord, the development may shape our
future generations as demons, instead of citizens of a civilisedsociety. If one can insist on adopting moral
values, it will be easy to curb one's greed and with sincere efforts, there will be no difficulty in meeting one's
needs.

Ideal Village:

The village is the basic unit of the Gandhian ideal social order. Gandhi succinctly pointed out, “If the
village perishes India will perish too.... We have to make a choice between India of the villages that is as
ancient as herself and India of the cities which are a creation of foreign domination”. Gandhi’s ideal village
belongs to the Pre-British period, when Indian villages were supposed to constitute the federation of self-
governing autonomous republics.According to Gandhiji, this federation will be brought about not by coercion
or compulsion but by the voluntary offer of every village republic to join such a federation. The work of the
central authority will only be to coordinate the work of different village republics and to supervise and
manage things of common interest, as education, basic industries, health, currency, banking etc.
Decentralisation:

Gandhi firmly believes that village republics can be built only through decentralisation of social and
political power. In such a system decision-making power will be vested in the Village Panchayat rather than in
the State and the national capital. The representatives would be elected by all adults for a fixed period of five
years. The elected representatives would constitute a council, called the Panchayat.

Self-sufficiency:

Such a decentralised polity implies a decentralised economy. It can be attained only through self-
sufficiency at the village level. The village should be self-sufficient as far as its basic needs — food, clothing,
and other necessities — are concerned. The village has to import certain things which it cannot produce in the
village. “We shall have to produce more of what we can, in order thereby to obtain in exchange, what we are
unable to produce”.

Industrialization:

Gandhiji maintained that industrialization would help only a few and will lead to concentration of
economic power. Industrialization leads to passive or active exploitation of the villages. It encourages
competition. Large scale production requires marketing. Marketing means profit-seeking through an
exploitative mechanism.Moreover, industrialization replaces manpower and hence it adds to unemployment.
In a country like India, where millions of labourers in the villages do not get work for even six months in a
year, industrialization will not only increase unemployment but force labourers to migrate to urban areas. This
will ruin villages.

Trusteeship:

Gandhiji was not against the institution of private property. But he wanted to restrict the right of
private property to what was necessary to yield an honourable livelihood. For the excess he prescribed the
principle of trusteeship. Gandhiji emphasized the principle of trusteeship in social and economic affairs. He
firmly believed that all social property should be held in trust. The capitalists would take care not only of
themselves but also of others. Some of their surplus wealth would be used for the rest of the society.

Conclusion

Mahatma Gandhi’s concept of rural development revolves around creating model villages for
transforming ‘swaraj’ into ‘su-raj’ His vision of an ideal village, in his own words:An ideal Indian village will
be so constructed as to lend itself to perfect sanitation. It will have cottages with sufficient light and
ventilation built of a material obtainable within a radius of five miles of it.

The village lanes and streets will be free of all avoidable dust. It will have wells according to its needs
and accessible to all. It will have houses of worship for all; also a common meeting place, a village common
for grazing its cattle, a co-operative dairy, primary and secondary schools in which industrial education will
be the central fact, and it will have panchayats for settling disputes. It will produce its own grains, vegetables
and fruit, and its own khadi. This is roughly my idea of a model village. That village may be regarded as
reformed. where the largest possible number of village industries are flourishing, in which nobody is illiterate,
where the roads are clean, there is a fixed place for evacuation, the wells are clean, there is harmony among
the different communities, and untouchability is completely absent, in which everybody gets cow’s milk, ghee
etc., in moderate quantities, in which nobody is without work, and which is free from quarrels and thefts.
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Abstract
So long as you do not take the broom and the bucket in your hands, you cannot make your towns and
cities clean ... Mahatma Gandhi

Conservation of national sanitisation is swaraj work and it may not be postponed for a single day on
any consideration whatsoever. Everyone must be his own scavenger. If you become your own sweeper, not
only will you ensure perfect sanitation for yourself, but you will make your surroundings clean

- Mahatma Gandhi

Mahatma Gandhi said "Sanitation is more important than independence”. He made cleanliness and sanitation
an integral part of his living. His dream was total sanitation for all. Cleanliness is most important for physical well-
being and a healthy environment. It has bearing on public and personal hygiene. It is essential for everyone to learn
about cleanliness, hygiene, sanitation and the various diseases that are caused due to poor hygienic conditions. The
habits learnt at a young age get embedded into one's personality. Even if we inculcate certain habits like washing hands
before meals, regular brushing of teeth, and bathing from a young age, we are not bothered about cleanliness of public
places. Mahatma Gandhi said, “I will not let anyone walk through my mind with their dirty feet. ”His dream of Swachh
Bharat has been fulfilled by the Prime Minister recently which has now become a Jan Andolan.

The Beginning

Mahatma Gandhi’s life, ideas and works are of crucial importance to all those who wants a better life
for mankind. The importance of moral and ethical issues raised byhim remain central to the futureof
individuals and nations. Teachings of Mahatma Gandhi still inspire the present generation. In South Africa
Gandhiji got a bitter taste of racial discrimination when he was pushed out from the first class compartment of
the train because he was coloured. It was then he decided to fight for his rights and the concept of Satyagraha
was evolved. His first Satyagraha in India was at Champaran in Bihar in 1917 for the rights of peasants on
indigo plantations. In Champaran he taught the poor and illiterate people the principles of Satyagraha.
Gandhiji and his volunteers instructed the peasants in elementary hygiene and ran schools or their children.

To live in clean and hygienic environment is the nature of humans. Gandhiji discussed numerous
subjects such as sanitation, cleanliness of surroundings, hygiene, purity of air and water, importance of
sunlight etc. which were directly connected to the preservation of environment. He bestowed supreme priority
on sanitation and cleanliness. In fact, he was deeply disturbed and pained by the unhygienic and polluting
habits of our people.

Gandhiji stressed the need to improve our dirty and insanitary habits. He said unless we alter the
conditions in our cities, rid ourselves of our dirty habits and have improved latrines, swaraj can have no value
for us. In the name of religion, we ourselves would not clean the places for fear of pollution and so, despite
our reputation for personal cleanliness, a portion of our houses remains the dirtiest in the world, with the result
that we grow up in an air which is laden with disease germs. We were safe so long as we kept to our villages.
But in the cities we are ever committing suicide by reason of our insanitary habits.

The Villages Scenario

Gandhiji’s idea of village swaraj is that it is a complete republic, independent of its neighbours for its
wants yet interdependent for many others in which dependence is a necessary. As far as possible every
activity will be on the cooperative basis.However, when Gandhiji toured the country, he noted that"Indian
villages suffer from horrible insanitation. Not attending to sanitation makes the bodies diseased and impure.
Gandhiji pointed out that cleanliness and good habits and indicated its close relationship with good health.
Under the title 'Our Dirty Ways' in Navajivan on 13-9-1925, Gandhiji wrote the following:

1. Both excretory functions should be performed only at fixed places.

2. To pass urine anywhere in a street, at any place not meant for the purpose should be regarded an offence.

3. After passing urine at any selected place, one should cover up the spot well with dry earth.

4. Lavatories should be kept very clean. Even the part through which the water flows should be kept clean.
Our lavatories bring our civilization into discredit, they violate the rules of hygiene.

5. All the night-soil should be removed to fields. If my suggestion is followed, no one would need to remove
night-soil, the air would not become polluted and villages would remain very clean." (28:176)

His view of the various issues relating to cleanliness, open evacuation, sanitation, etc., are given hereunder:
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Spitting

In some countries spitting on the road is a criminal offence. Those who spit after chewing betel leaves
and tobacco have no consideration for the feelings of others. Spittle, mucus from the nose, etc, should also be
covered with earth. In some cases the sputum is so harmful that the germs are carried from it and they infect
others with tuberculosis. In some places spitting on the road is a criminal offence. Spittle, mucus from the
nose, etc., should also be covered with earth.

Accumulated Water

"Near the village or dwellings, there should be no ditches in which water can collect. Mosquitoes do
not breed where water does not stagnate. Where there are no mosquitoes, the incidence of malaria is low. At
one time, water used to collect around Delhi. After the hollows were filled, mosquitoes were greatly reduced
and so also was malaria.

Lavotories and Open defacation

Pointing out at the unhygienic habits Gandhiji strongly emphasized observing cleanliness in
lavatories, and wrote in Navajivan on 24-5-1925: "I shall have to defend myself on one point, namely, sanitary
conveniences. I learnt 35 years ago that a lavatory must be as clean as a drawing-room. The cause of many of
our diseases is the condition of our lavatories and our bad habit of disposing of excreta anywhere and
everywhere.

If anyone wants to evacuate in the open, it must be at a distance of a mile from the village. There must
be no habitation in its vicinity, nor any human traffic nearby. The person must dig a hole and after using it
must cover the faces with earth. No one should spit or clean his nose on the streets.

Clean Villages

In a prayer meeting at Patna on 13-3-1947, he reminded people of their duty and responsibility to
beautify the village, why should the Government do this job? Did you seek the Government's permission
while ruining the villages? It is your responsibility to rebuild the villages. You must remove the debris and
clean the villages. The Government will be thankful to you and will send you experts who can guide the work
of sanitation. This is a job wherein even women and children can participate. You should help the
Government and the Government will help you. Every corner in the village we visited was dirty. The lanes
were very filthy and the roads were in a shabby state. He would call upon you to clean up these villages so
that they reflect the cleanliness of your hearts. Besides contributing money one should be prepared for the
work of sanitation. One must make your villages clean and beautiful. The lanes should be spotlessly clean.
The roads even if they are narrow, should be so well maintained that even a blind man should be able to walk
on them. This alone can turn the villages of India into heaven on earth.

Cleanliness

Gandhiji dwelt on cleanliness and good habits and pointed out its close relationship to good health.
No one should spit or clean his nose on the streets. In some cases the sputum is so harmful that the germs
infect others. (Navajivan dated 2 November, 1919).

Commenting on our attitude and unhygienic habits, in Young India on 25-4-1929, Gandhiji wrote: "Any
Municipality tackling the evil of insanitation will have tough work before it, not by way of finding money for
carrying out the reform but in the way of fighting colossal national prejudices and habits that have become
second nature.” We purchase that cleanliness at the expense of our neighbours. Hence our villages are a
dungheap and streets not walkableinspite of the fact that millions go barefoot. We do believe in removing dirt
from our rooms but we also believe in throwing it in the street without regard to the well-being of society. We
are clean as individuals but not as members of the society or the nation of which the individual is but a tiny
part.

Mental Sanitation

One must keep itself clean externally and internally. Mental sanitation too is necessary and in order to
keep our minds pure, we must keep them engaged in some healthy activity." (Mahadev Desai, Day-to-Day
with Gandhi, Vol-9; p.73-4)Gandhiji’sidea of developing nature cure in UruliKanchan and the villages of
India was fast expanding. It means teaching the hygiene of the body, mind and soul of the individual and
society.

Drinking Water

He said in Navajivan on 2-11-1919: "Peasants are very careless about water. The well or pond from
which drinking and cooking water is taken must be kept clean. It should contain no leaves. No one may bathe
there, nor should cattle or clothes be washed in it." (16:272)

Dirty Houses
Giving a speech at labourers' meeting at Madras on 22- 3-1925, Gandhiji spoke to them about
cleanliness, light, and air: ". . . you should decline positively to live in dirty houses where there is no sunshine

and where there is no air. You must keep your houses and yards absolutely clean of all dirt, of insanitation.
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You must keep your own bodies clean by washing them properly every day, and as your bodies and
surroundings must be absolutely clean so should your life be chaste...""Any Municipality tackling the evil of
insanitation will have tough work before it, not by way of finding money for carrying out the reform but in the
way of fighting colossal national prejudices and habits that have become second nature. ". . . We purchase that
cleanliness at the expense of our neighbours. Hence our villages are a dungheap and streets not
walkableinspite of the fact that millions go barefoot. We do believe in removing dirt from our rooms but we
also believe in throwing it in the street without regard to the well-being of society. We are clean as individuals
but not as members of the society or the nation of which the individual is but a tiny part.
Untouchability

He spoke to the Indian community on the urgent need to improve their public image on sanitation and
untouchability.In his town, a mehtar (sweeper) called Uka did the scavenging. If Gandhi ever touched Uka,
his mother, Putlibai, made him take a bath. Gandhi, otherwise a docile obedient son, did not like it. The 12
years old son would argue with his mother; "Uka serves us by cleaning dirt and filth, how can his touch
pollute me? I shall not disobey you, but the Ramayanasays that Rama embraced Guhaka, a chandal (a caste
considered untouchable). The Ramayana cannot mislead us." Putlibai could find no answer for his
argument.To destroy the twin evil of untouchability and insanitation became his passion. So seared was his
soul that as a token of expiation for the treatment meted out to the outcastes, he ultimately took to scavenging,
declaring that India’s independence could wait but not the eradication of the curse of untouchability." Writes
Pyarelal in his biography of Gandhi. (Reference: Mahatma Gandhi Volume

Hoi Places
In his speech at the opening ceremony of the Benaras Hindu University on 4-2-1916, Gandhiji pointed
out our negligence of cleanliness: "... We do not know the elementary laws of cleanliness. We spit anywhere

on the carriage floor, irrespective of the thought that it is often used as sleeping space. We do not trouble
ourselves as to how we use it; the result is indescribable filth in the compartment."

Gaya is a very holy town of the Hindus and the address of the Hindu Mahasabha reminds us that it
was at Gaya that Lord Buddha attained perfect knowledge. He was pained at the thought that the roads of that
town which was regarded so holy were more dirty than of many places I have seen. He said that the
responsibility for such uncleanliness lies with people residing there too. If people who live here do not do their
duty, do not keep their houses clean, what can the Municipality do? I would not feel any inhibition in telling
you, 'All of you please take up brooms and buckets f water and clean the streets. Don't think that that is the
work of Bhangi alone. It is specially your business to begin the cleaning'." (Mahadev Desai, Day-to-Day with
Gandhi, Vol. 9 p. 102-3)

Condition in Cities

In June, plague broke out in Bombay. Gandhiji was in Rajkot then. He was inducted in the Sanitary
Committee of Rajkot. The Committee went on daily rounds to inspect the houses of the residents with special
attention to latrines. It was found that the latrines of the rich were the most unclean. "They were dark and
stinking and reeking with filth and worms.” The Committee suggested certain improvements which were
objected by the upper class and in most cases it was not carried out."Gandhiji further records, "The committee
had to inspect the untouchables’ quarters also. Only one member of the committee was ready to accompany
me there. To the rest it was something preposterous to visit those quarters, still more so to inspect their
latrines. But for me those quarters were an agreeable surprise. . . . I asked them to let us inspect their latrines.
'Latrines for us!' they exclaimed in astonishment. "We go out and perform our functions out in the open.
Latrines are for you big people". Gandhiji records that the houses of the poor were clean and tidy compared to
the houses of rich. In Rajkot people knew him as a son and a grandson of the Dewans (Prime Minister) of the
State and yet for Gandhiji this was neither a hindrance nor a shame.

In the year 1901 while on his second visit to India, Gandhiji attended the Congress session in
Calcutta. He found the same indifference for sanitation. There were only a few latrines and the rush was big.
He records, “I pointed it out to the volunteers. They said point-blank: ‘That is not our work, it is the
scavenger’s work.” I asked for a broom. The man stared at me in wonder. I procured one and cleaned the
latrine." He however could not persuade others to do the same. The delegates were even using their residential
quarters as their toilets without the latrines. The sad experience of Calcutta Congress session burnt into him.
Later when he had taken control of the Congress, he organized a party of two thousand volunteers for doing
scavenging work in Haripura Congress session, which had men and women from all castes, including upper
caste. He had finally torpedoed the caste barrier at least in one area; others bastions of age old evil practices
were to fall one by one in the years to come. (Reference: Bahuroopee Gandhi by AnuBandopadhyay page 24
edition 1964)

Accordingly to Gandhiji, A model town does not become so from its school, library or other
institutions, but only from the ideal citizens living therein, and such ideal citizens never fail to strictly observe
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hygienic rules. But every citizen-man or woman-must regard it his personal business to make it so. The town
would attain that state when dust and refuse never meet the eye, when latrines are as clean as public libraries.
If you want to assess the cultural value of any nation, you should inspect its latrines and gutters, or rather get
them inspected by technical experts in sanitation.

The first law of cleanliness is, therefore, good and solidly-built roads.A dusty road is bad in many respects.
Not only does it harm our lungs, but it means great hardship to the beasts of burden. The town boasts of a
cistern with water-taps but it cannot adorn the town without well-paved streets. (Mahadev Desai, Day-to-Day
with Gandhi, Vol-5, p.279-80)

Gandhiji segregated the garbage is of two types.

The first is that which is suitable material for manure— such as peels and skins of vegetables, grain,
grass etc. This should be kept in fields or at places where manure from it can be collected, and the second
should be carried and buried at places where potholes, etc., need to be filled in. As a result of this, the village
will remain clean and people who walk bare footed will be able to do so fearlessly.

The other type includes bits of wood, stones and sheets of iron or tin, etc. "Now remains the heap that is not fit
for making manure. The rubbish accumulated in it should be buried in a deep hole at a single spot or wherever
holes have to be filled up around the village. It too must be buried every day, should be pressed down from
above and kept clean. "If this activity is carried on for a month, villages will cease to be dunghills and become
instead clean and beautiful. The reader must have realized that no expense is involved in this. This neither
requires any help from the Government nor any great scientific power. All that is required is a volunteer with
zeal.

Swachh Bharat Abhiyan

Swachh Bharat Abhiyan has been one of the most appreciated moves by the Hon’ble Prime
MinisherShriNarendraModi government that aims for a cleaner and more hygienic India. The cleanliness
drive was launched on October 2, 2014, to celebrate the 150thbirthday of Mahatma Gandhi. October 2 marks
the birthday of the father of our nation and is commemorated as Gandhi Jayanti. The NDA government is
celebrating Gandhi Jayanti 2017 as Swachh Bharat Diwas and it marks 3 years of PM Modi’sSwachh Bharat
Abhiyan.

SAP is a medium to make Swachhta as “Everyone’s Business”. Through the SAP, Ministries and
Departments have been able to mainstream and disseminate Swachhata awareness on Pan India basis through
various Government Institutions, organizations, attached offices, PSUs.

SAP has seen a multi-dimensional range of activities including adopting villages, support for
sanitation infrastructure, solid and liquid waste management, cleaner monuments, school sanitation, better
sanitation in hospitals and iconic places etc.
program, a separate budget head “96” has been created with the help of the Ministry of Finance, to earmark
SAP funds and operationalize it.

The mission has been taken as Jan Andolan and being implemented successfully.

Conclusion

Gandhiji who valued cleanliness almost as much as he valued the nation's freedom, had a concurrent
dream of a Clean India. But it remained unfilled. The call of the Honourable Prime Minister left a mark on
every citizen's consciousness as it inspired every section and every party, each subsequently more diligent, for
a new mass movement for change. Hence began the noble work of spreading information, teachings and
communication about cleanliness at every level, through all art forms and every mode.That was what Gandhiji
had been doing all his life; 'scavenging India' of all that was not right. Gandhiji was not only cleaning latrines
in South Africa and in India, he was cleansing humanity of prejudices, hatred and violence. His mission was
spiritual cleansing of not only India but of the world. His was a message of peace, nonviolence, love and
brotherhood. When he spoke for the meek and the poor, he embraced the world; for the unprivileged in the
world have no national boundaries.
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Abstract-

Mohandas Karamchand Gandhi, father of our nation make path to women empowerment. Gandhiji has opinion
that women empowerment may mean equal status to women and provide opportunity and freedom to develop women as
human being. Gandhi’s weapon non-violence imbedded in woman that is the strongest weapon of everything. About nine
decades ago Gandhi advocated views exhorting women to realize their potential and work as collectivity for social
transformation. Self-esteem, self realization, selfless service is power of women empowerment. Gandhi saw women as
self conscious object, so he includes them in national freedom movement led by him. It was Mahatma Gandhi’s
revolutionary call to women to join freedom struggle that led to the new era. Gandhi had sought the support of women
for almost all of his political movements, non-cooperation, civil disobedience and Quit India Movement. To begin to
change the position and status of women, Gandhi urged them to shed ornament, saying that ornamentation they wear is
part of men’s conspiracy. In considering the implications of Gandhian thought for women are very important for
building up women’s solidarity and women consciousness.

Need for empowerment arose due to centuries of domination and discrimination done by men over
women; women are suppressed lot. They are the target of varied types of violence and discriminatory
practices done by men all over the world. India is no different. In Indian society various types of ill practices
,both physical and mental,against women have become a normal since ages. For example sati pratha, practice
of dowry, pardha pratha, wife burning, sexuel violence, sexual harrashment at work place, domestic violence
and all other kinds of discriminatory practices. All reformers like Mahatma Jyotirao Phule, Dr. Babasaheb
Ambedkar stresses on the need to educate men regarding women issues and inculcating a sense of respect and
duty towards women as equals and even our nation of father played vital role in women empowerment.

Mohandas Karamchand Gandhi popularly referred as Mahatma Gandhi was not only one of the
greatest leader of Indian nationalism but also a prominent social and political reformer who played important
roles to purging out societies evils. He was influenced by his mother Putalibai who imparted in him strong
sense personal ethics and compassion. His personal philosophies of life molded to a great extent his strategies.
He assumed major role in attempting to predicate the social wrong committed against the women of the
country through ages. The sexual problem is peculiarly difficult one in India throbbing with in all pervading
oppressive and badly directed sensuality and moral resources of the nation. The obsession of the flesh weighs
on men’s mind and is an insult to women’s dignity.

Gandhi publishes the complaints of Hindu Women at the degrading attitude of Hindu nationalists.
Gandhi takes women’s side .He says prove that there is another sore in India as bad as that of untouchability.
Gandhi expects more from oppressed than the oppressors. Gandhiji calls upon women to demand and inspire
respect by ceasing to think of themselves as the object of masculine desire only. Let them forget their bodies
and enter into public life, assume the risks and suffer the consequences of their convictions. Women should
not only renounce luxury and throw away or burn foreign goods, but they should also share men’s problems
and privations. Many distinguished women have faced arrest and imprisonment in Calcutta. This shows the
proper spirit. Instead for ashing mercy, women should view with the men in suffering. For the cause, when it
comes to suffering women always surpass men. He says,

“Swaraj home rule means that we must regard every inhabitant of India as our own brother or sister.
Women is not weaker sex but the better half of the humanity, the nobler of the two, for even today, she is the
embodiment of sacrifice, silent suffering humility, faith and knowledge. Women’s intuition has often proved
truer than man’s arrogant assumption of knowledge.”

In the ,Women of India, beginning with his own wife, Gandhi always found intelligent aid and
understanding among them, he recruited some of his best disciples. Women participate in the mass movement
led by him and he made a great brake through in Indian Women’s lives for time to come. He recognized
importance of women to join the freedom struggle that led to drawing of new era. It was Mahatam Gandhi’s
revolutionary call to women to come out from evil society walls. Gandhi believed women’s self esteemed
power and convinced that women’s involvement and participation is necessary for accomplishing the task of
national regeneration. Gandhi had sought the support of women for almost all of his political movements,
non-cooperation, evil disobedience and quite India movement. The role of educated women to impairment
Gandhian programmes is unique.

Gandhi considered, Women as Noble Sex. Gandhi said that, if she is weak in striking, she is strong in
suffering. Gandhi describe women as the embodiment of sacrifice and ahimsa. He states that, “A daughter s
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share must be equal to that of son. The husband earning are a join property of husband and wife as he makes
money by her assistance.” Gandhi firmly believed that if a husband is unjust to his wife, she has right to live
separately. The Mahatma’s view on sexual equality will not be taken kindly either by the modern man or the
woman. He wanted to protect the institution of family and at the same time exalt women with the equal status.

At the opinion of Gandhi,Women are not Abla but Sabla . At all India women’s conference on
Dec.23,1936 Gandhiji said,when women whom we called abla becomes sabla ,all those we are helpless will
become powerful .He saw man and women are equals,complementing each other and he saw himself not as a
visionary but as a practical idealist.If then men and women work together selflessely and sincerely as equals
with a faith like Gandhi,they may indeed realize perfect state.Gandhi saw straightway that work assigned to
them were due to ignorance. Women have right to learn the art of under control. A woman is companion of
man gifted withequal mental capacities.She therefore has the right to participate in the very minute detail,in
the activities of man and has an equal right to freedom and liberty with him. He said , “Iam uncompromising
in the matter of woman,s Rights.In my opinion,she should labor under no legal disability not suffered by
man.I should treat daughters and sons as an equal footing of perfect equality”.

Conclusion:

Gandhiji paves way to womens empowerment and implies ability in women with regard to their life
and work and giving equal rights to them in all spheres like,personal,social,economic,political,legal and so
on.In this modern society it is need to accept whatever Gandhiji expresses their views regards women
empowerment. Women empowerment is much talked issue todayt .It can be said that Mahatma Gandhi was
indeed one of the greatest advocates of women’s liberty and all throughout his life he tried to improve the
status of women in his country.His faith in their immense capabilities found expression in his decision to
respect women. To have conscious and aware to feel and realize at every step of their life that they are
builders of their nation and their peaceful world.
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Swachh Bharat of Mahatma Gandhi
Pravin Bhupal Nandgave

Abstract:

Swachh Bharat mission is a conscious reminder of Mahatma Gandhi's clarion call that sanitation is more
important than independence. It was Mahatma Gandhi's idea to influence and communicate this idea of cleanliness to the
nation. He wanted to connect the society through cleanliness and knew that it is important to connect with the masses
and he did it through his unending work on cleanliness.

Prime Minister Narendra Modi launched a nationwide cleaning campaign on 2nd October 2014
commemorating the birth anniversary of Mahatma Gandhi, the father of the nation. The concept behind his Swachh
Bharat mission is to provide sanitation facilities to every family, including toilets, solid and liquid waste disposal
systems, village cleanliness, and safe and adequate drinking water supply (Source: “https://www.timesnownews.com/
india/article/ mahatma- gandhi-swacch- bharat-gandhian-philosophy-jawaharlal-nehru-narendra-modi-swacch-bharat-
swachh-bharat-mission/293032").

Introduction

Swachh Bharat Abhiyan is a national campaign launched by our Hon. Prime Minister, Shri Narendra
Modi on October 2, 2014 to have clean streets, roads and infrastructure in the country. Sanitation has been
identified as one of the important determinants of the health since ages. Father of the nation M.K Gandhi
stated that “Sanitation is more important than Independence”and dreamt about clean India.1In India, 53% of
households or 600 million people defecate in open, out of which 69.3% belongs to rural areas and 18.6%
belongs to urban areas.2 This unhygienic practice was one of the reasons for high prevalence of diarrhoeal
diseases and helminthic diseases in the country. Addressing sanitation issue is the need of the hour which not
only helps in reducing the burden of the communicable diseases like diarrhoea but also provides the scope for
Gross Domestic Product growth, reduction in health care costs, and a source of employment. Many voices
were heard after the Prime Minister of India in his extempore speech on the 15th August 2014 on
Independence Day spoke of 'Swachh Bharat'. Independence Day speech of the Prime Minister of India carries
a message not only for the countrymen but is also a statement to the international community too, being
widely reported across the world. The message in the speech was loud and clear. On Mahatma Gandhi's
birthday i.e. 2nd October 2014, the campaign was launched with much fanfare. Mahatma Gandhi whom the
nation had relegated to archives, came alive on his birthday this year.

Many have appeared on the print and electronic media, holding a broom for a few minutes shown
sweeping the already sanitized streets in ’swachh uniforms'. These swachh uniforms remained spotlessly
swachh after the ritual was over. The 'elite sweepers' were smilingly sweeping in the company of dozens of
other men and women, when photographed. Sweeping public places is a very tedious and back breaking
business; it is no smiling business, since sweeping public places brings forth dust allergy, running nose,
watery eyes and smelling uniforms. And why our public spirited men and women should sweep only
’symbolically’; why not as a daily routine, if they took the pledge to clean India in earnest and with
conviction.

Swachh Bharat scheme is launched with Mahatma Gandhi as its inspiration. I wonder, how many
people have read what Gandhi has to say on the subject? This brief write up below is but a glimpse of some of
Gandhi's views on cleanliness and how he personally went about doing it with no camera in attendance.
This essay contains several thoughts and anecdotes from Gandhi’s life, extracted from several books,
including his Autobiography. This write up may work as a refresher on the subject topic.
The first glimpse of Gandhi’s rejection of Hindu orthodoxy finds mention in his Autobiography, when he
questions his mother, who forbade him to touch an 'untouchable'. He was instructed to have a bath if he had
touched an untouchable in his school or seek out a Muslim and touch him, for two 'untouchables' cancel each
other in impurity. Once, a scavenger by name Uka, whose duty included clearing out night soil of the house
hold and clean the court yard came in physical contact with him, which his mother saw from a window. He
was asked to go through the ritual of cleansing himself. Young Mohandas remonstrated and argued and
quoted passages from scriptures stating that the sacred scriptures did not approve of treating some human
beings as untouchables. Though he would have to obediently comply with the orders of his mother or other
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elders, his inner being never accepted their logic of some being treated as 'untouchables'. He would argue with
his elders but he would do their bidding, reluctantly. The rebellious spirit would grow stronger with the
advancing years, till it became the voice of his conscience, transforming itself as the voice of the nation.
(Reference: Speech at Suppressed Classes Conference, Ahmedabad, Young India (27.4.1921 and 4.5.1921)
CWMG 19:570

In South Africa, he took up the cause of the Indians against racial discrimination. He however
observed that while the Indian merchants and other free Indians felt humiliated at their ill treatment by the
White Europeans, they as a class were no better in their relationship with the illiterate Indian indentured
labourers, who were working in semi slavery conditions in the Natal plantations. When Gandhiji took up the
Indian cause, he was painfully made aware by the Europeans of the unclean habitats in which the Indians lived
and their shabby treatment of their own illiterate brethren.

While defending Indians against false propaganda, he accepted such criticisms, which in his opinion
were true. He spoke to the Indian community on the urgent need to improve their public image on sanitation
and untouchability. It was further alleged that the indentured Indians who had migrated and settled in Natal
were pariahs in their own country; the poor, the downtrodden and of low caste. If their own countrymen
treated them as pariahs, why they should seek parity in an alien country? “The truth burst upon his mind with
the force of revelation that so long as India allowed a section of her people to be treated as pariahs, so long
must be her sons prepared to be treated as pariahs abroad. To destroy the twin evil of untouchability and
insanitation became his passion. So seared was his soul that as a token of expiation for the treatment meted
out to the outcastes, he ultimately took to scavenging, declaring that India’s independence could wait but not
the eradication of the curse of untouchability." Writes Pyarelal in his biography of Gandhi. (Reference:
Mahatma Gandhi Volume 1 Page 478)

Gandhiji records, "The charge had often been made that the Indian was slovenly in his habits and did
not keep his house and surroundings clean. . . . But I had some bitter experiences. I saw that I could not so
easily count on the help of the community in getting it to do its own duty, as I could in claiming for it rights.
At some places I met with insults, at other with polite indifference. It was too much for people to bestir
themselves to keep their surroundings clean. To expect them to find money for the work was out of the
question. These experiences taught me, better than ever before, that without infinite patience it was impossible
to get the people to do any work. It is the reformer who is anxious for the reform, and not society, from which
he should expect nothing better than opposition, abhorrence and even mortal persecution." (Reference Chapter
XI of Part 3 of Autobiography)

When plague broke out in Johannesburg in the Indian settlement, the municipal authorities were
furious and in panic. It was no ordinary plague; it was the deadliest plague known then, the Black or
pneumonic plague. The twenty three affected Indians were moved to a vacant house by an Indian worker. He
informed Gandhi of the outbreak of plague. Gandhiji on hearing cycled to the location and took charge of the
patients. A European nurse who was attending the patients recalls,” ...in the evening, a small figure appeared
at the door. She shouted, Get out. This is plague. But the man (Gandhi) quietly replied, "It is alright. I have
come to help."

Gandhiji along with his associates nursed the patients risking their lives. The severity of the plague
could be gauged by the fact that all but two died in a couple of days. Two could be saved who were treated by
Gandhiji on mud therapy. Seeing his fearlessness and devotion some Europeans also joined with Gandhi for
nursing the patients, being fully aware that their lives were in real danger. The cause of the plague was
attributed to the neglect of sanitation by the Indians but in this case heavy responsibility lay at the doorstep of
the Municipality too.

Gandhiji did not seek any publicity for the public works that he undertook in his life; for him 'service
to humanity was service to God'.

Gandhiji visited India in 1896 after three years stay in South Africa. In June, plague broke out in
Bombay. Gandhiji was in Rajkot then. He was inducted in the Sanitary Committee of Rajkot. The committee
went on daily rounds to inspect the houses of the residents with special attention to latrines. It was found that
the latrines of the rich were the most unclean. "They were dark and stinking and reeking with filth and
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worms.” To improvements suggested by the Committee, “The upper classes raised numerous objections . . . .
And in most cases it was not carried out."

Gandhiji further records, "The committee had to inspect the untouchables’ quarters also. Only one
member of the committee was ready to accompany me there. To the rest it was something preposterous to visit
those quarters, still more so to inspect their latrines. But for me those quarters were an agreeable surprise. . . . I
asked them to let us inspect their latrines. 'Latrines for us!' they exclaimed in astonishment. 'We go out and
perform our functions out in the open. Latrines are for you big people". Gandhiji records that the houses of the
poor were clean and tidy compared to the houses of rich. In Rajkot people knew him as a son and a grandson
of the Dewans (Prime Minister) of the State and yet for Gandhiji this was neither a hindrance nor a shame.
In the year 1901 while on his second visit to India, Gandhiji attended the Congress session in Calcutta. He
found the same indifference for sanitation. There were only a few latrines and the rush was big. He records, “I
pointed it out to the volunteers. They said point-blank: ‘That is not our work, it is the scavenger’s work.’ 1
asked for a broom. The man stared at me in wonder. I procured one and cleaned the latrine." He however
could not persuade others to do the same. The delegates were even using their residential quarters as their
toilets without the latrines. The sad experience of Calcutta Congress session burnt into him. Later when he had
taken control of the Congress, he organized a party of two thousand volunteers for doing scavenging work in
Haripura Congress session, which had men and women from all castes, including upper caste. He had finally
torpedoed the caste barrier at least in one area; others bastions of age old evil practices were to fall one by one
in the years to come. (Reference: Bahuroopee Gandhi by Anu Bandopadhyay page 24 edition 1964)
In 1915, Gandhiji had returned to India for good. He visited Shantiniketan of Rabindranath Tagore in
February and March 1915. Below is an extract of an interview given by Rabindranath Tagore to Shri SK Roy
in 1920 explaining the impact of Gandhiji on the inmates of Shantiniketan. Rabindranath Tagore says,
“What I could not accomplish in years, he did in a few days.

I always held that the boys of my school should themselves clean their rooms, make their own beds,
cook their meals and wash their dishes. But our boys came from such families that I could not make them do
these things. The trouble was that I did not clean my own room, nor make my own bed, nor cook my own
means, nor wash my own dishes. Consequently the boys did not care to take me seriously. I simply lectured;
so the boys just listened."

“But when Gandhiji came he at once won the hearts of our boys. He mixed with them as one of them.
He told them that it was improper to have servants do the work they themselves should be doing. And he
himself cleaned his own room, made his own bed, washed his own dishes and he even washed his own
clothes."

“The boys were ashamed of themselves; and they at once began doing all these tasks most joyously. I at once
knew how Gandhi won the hearts of the students."

“In the meantime Gandhi asked the scavengers not to do any work for a few days. The high caste boys
could never think of doing the work of untouchable scavengers .Life in the school became almost impossible
with the odour of night soil."

“Then Gandhi himself carried the pots on his own head to distant fields and buried their contents
underground. This superman act was contagious. Soon the boys of the highest castes and rich families were
vying with one another to have the honour of doing the work of the outcaste scavengers."
“And I was speechless with wonder and admiration for this great man from Bombay. I bowed to him in
humility and with the utmost reverence my heart and mind could command. And I saw in this almost
unknown man the making of a truly great man of major importance. I am most happy that all India now calls
him Mahatma (Great-Souled-One). If anyone ever deserved this title, he does. And it should be known that
this title is the spontaneous gift to Gandhi from the hearts of our people.”

“He came to our school at Bolapur and lived there for some time. His power of sacrifice becomes all
the more irresistible, because it is wedded with him with paramount fearlessness.
“Emperors and Maharajas, guns and bayonets, imprisonments and tortures, insults and injuries, even death
itself, can never daunt the spirit of Gandhi.

“He is a "Jivanmukta’, in other words, his is a liberated soul. If anyone strangles me, I shall be crying

for help; but if Gandhi were strangled, I am sure he would not cry. He may laugh at his strangler; and if at all
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he has to die, he will die smiling." (Reference: This was Bapu compiled by R K Prabhu Page 135 -138
edition 1959)

In one small interview the poet had summed up the enormous influence Gandhiji could exert on his
fellow beings.

Remember, the barrister M K Gandhi who had made such a fuss on travelling in First Class on his
arrival in Natal in 1893, which led him being forcibly thrown off the carriage by a police constable. This
incident at the Martizburg Railway Station started a chain of events, which we are all aware of. Now as the
Mahatma, he would travel on his own volition in third class railway compartments in India. He shed all that
separated him from the common masses; he had completely identified himself with the teeming millions of
Indian population.

On his second visit to India he spent about a month in the company of Gopal Krishna Gokhale, a
much respected leader of India. Despite Gokhale's dissuasion, he decided to travel in India in third class in
the railways, in order to be associated with the common people of India. This was in 1902, a still four years
before the advent of Satyagraha in South Africa. In Natal he had visualised that his next 'karma bhoomi'
would be in India. It was essential that he must have a firsthand acquaintance with the masses of India. He
wanted to experience India not in the fashionable society of Calcutta or Bombay but in the small towns and
villages of India, where the real India resided.

Here is how he describes the travel in a third class railway compartment in India. “The third-class
compartments are practically as dirty and the closet arrangements as bad, today as they were then. . . . .
Third-class passengers are treated like sheep and their comforts are sheep's comforts. . . . These unpleasant
habits commonly include throwing of rubbish on the floor of the compartment, smoking at all hours and in
all places, betel and tobacco chewing, converting of the whole carriage into a spittoon, shouting and yelling
and using foul language, regardless of the convenience or comfort of fellow-passengers. . . . I can think of
only one remedy of this awful state of things that educated men should make a point of travelling third class
and reforming the habits of people ...."

At another place Gandhiji writes, "The woes of third-class passengers are undoubtedly due to the
high-handedness of railway authorities. But the rudeness, dirty habits, selfishness, and ignorance of the
passengers themselves are no less to blame. . . . The pity is that they often do not realize that they are
behaving ill, dirtily or selfishly." Gandhiji suffered but did not give up travelling third class. Once he was
asked why he travels third class. Smilingly he replied, "Because there is no fourth class."
Gandbhiji travelling in third class was not a onetime affair. It became a religion for him. He was probably the
most travelled amidst leaders of those times, travelling the length and breadth of the country, delivering
messages to his countrymen. Many leaders attempted to follow his example but gave up intermittently; the
hardships of third class travel were unbearable. There were times when Gandhiji would be travelling in third
class, while some others of his party would be travelling in a higher class in the same train. Gandhiji would
send someone from his compartment to enquire into the comforts and conveniences of those travelling in
higher classes. It was his belief that the leaders must live the life of the men and women they wish to lead
and cheerfully accept their sufferings as their own. The public men and women of today might like to take a
leaf from Gandhiji in simplicity and frugal spending of national resources when discharging public duties.
Gandhiji records two visits to holy places in India. In 1902 he visited Kashi Vishwanath temple in Kashi.
Here is a graphic description by Gandhiji in his autobiography, "The approach [to the temple was through a
narrow and slippery lane. Quiet there was none. The swarming flies and the noise made by the shopkeepers
and pilgrims were perfectly insufferable. . . The authorities should be responsible for creating and
maintaining about the temple a pure, sweet and serene atmosphere, physical as well as moral. Instead of this |
found a bazaar where cunning shopkeepers were selling sweets and toys of the latest fashion. . . . I went near
the Jnana-vapi (well of knowledge). I searched here for God but failed to find Him. . . If anyone doubts the
infinite mercy of God, let him have a look at these sacred places. How much hypocrisy and irreligion does
the Prince of Yogis suffer to be perpetrated in His holy name?" He found greedy pandas everywhere, who
shamelessly extracted money from the devout pilgrims. The ungodliness of the practices in Kashi touched
him deeply, which got reflected in his writings and his reforms at a later stage. He simplified religion in his
Ashrams and elsewhere, where singing of devotional songs / hymns of all religions and simple Aarti would
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substitute  the  elaborate = Hindu  rituals performed by the pujaris and  pandas.
His next visit to a Hindu holy place was to Kumbh Mela. This was in 1915. Nothing much had changed as
far as Railways were concerned. The passengers at times were huddled in the goods or cattle carriages which
had no roof and they travelled in the blazing sun on their head. Thirsty they were but would not accept water
unless it was a 'Hindu Water'. Gandhiji writes, “These very Hindus, let it be noted, do not so much as hesitate
or inquire when during illness the doctor administers them wine or prescribes beef tea or a Mussalman or
Christian compounder gives them water." Here also Gandhiji with his party who had arrived from South
Africa volunteered to do the scavengers job in the camp area where the tents of volunteers were pitched. The
volunteers had assigned themselves such jobs as fitted their status; covering up the excreta was not one of
them. That was left for Gandhiji and his party.

Gandhiji would live in a sweeper’s colony when in Delhi while Jinnah stayed in one of the fine
sprawling bungalows in Lutyen's Delhi. Jinnah would not visit Gandhiji in the sweeper’s colony while it is
recorded that Lord Mountbatten did visit Gandhiji in the sweeper’s colony on June 4, 1947. He was given a
chair to sit, while Gandhiji continued to sit on the mud floor to discuss state matters. Gandhiji was at home in
his half dhoti with the King Emperor George V ,while visiting him in Buckingham Palace in London in 1932
as was he with the Viceroy Mountbatten in his mud hut in sweepers colony in 1947. To be and live the life of
the poorest of the poor of India was a matter of deep conviction with him; there was no shame to it. The public
men of today live in sprawling bungalows with a large retinue of servants allotted to them for the upkeep of
their official bungalows. They would not vacate the official residences for years, even after they ceased to be
public servants. Gandhiji had advised that all government bungalows should be converted into public offices
after independence. His advice was ignored.

In 1946 Gandhiji visited Noakhali (now in Bangladesh) to bring peace in the communal strife district.
He would walk from one village to another on his mission. An incident is recorded of one of his tours by his
biographer Pyarelal .In the words of Pyarelal:

“The footpath was narrow so that the (Gandhiji's) party could walk on it only in single file. All of a
sudden the column came to a dead stop. Gandhiji was removing the excreta from the footpath with the help of
some dry leaves!

“The footpath had again been dirtied by some Muslim urchins.

' Why did you not let me do it? Why you put us to shame like this?' Manu asked. Gandhiji laughed: '
you little know the joy it gives me to do such things.' Lots of village people had stood complacently by while
Gandhiji was engaged in cleaning the footpath. ......... If the path is still dirty (tomorrow), I shall clean it
myself. Cleaning up, in the widest sense of the term is my profession."

" Before setting out the next day, Manu remembered Gandhiji's directions and went back to inspect
the path which Gandhiji had cleaned on the previous day. It was dirty as ever. She cleaned it herself. Other
people seeing her do so joined and the whole thing was finished in less than fifteen minutes." As Pyarelal
records, an object lesson was given to the villagers. They would see that scavenging is not derogatory.
(Reference: Mahatma Gandhi, Volume IX Book Two Page 152 -153. Edition 1956)

Gandhiji was once asked by a foreign correspondent in 1946 that if he were to be the Viceroy of India
for one day, what he would do. He replied that he would spend the day cleaning the Augean stables of the
scavengers near the Viceroy's House, and that he would do the same the next day and then on the next day.
(Reference: Bahuroopee Gandhi by Anu Bandopadyaya page 29)

Well, that was what he had been doing all his life ; 'scavenging India' of all that was not right.
Gandhiji was not only cleaning latrines in South Africa and in India, he was cleansing humanity of prejudices,
hatred and violence. His mission was spiritual cleansing of not only India but of the world. His was a message
of peace, nonviolence, love and brotherhood. When he spoke for the meek and the poor, he embraced the
world; for the unprivileged in the world have no national boundaries. His presence was hailed by some as the
second coming of Jesus. His fight for the oppressed was without bitterness, unlike the class war. In his war,
the adversary was disarmed without a duel.

Returning back to the subject; Gandhiji being chosen as an inspiration to Swachh Bharat, we have
once again reaffirmed our faith in the legacy of the Father of the Nation. But do we have to invoke him for
simple acts of cleanliness only. He was a revolutionary par excellence in every way, without the tempest that a

Peer Reviewed Journal Impact Factor 5.707 www.aiirjournal.com Mob.No. 8999250451 | 88




| Aayushi International Interdisciplinary Research Journal ( AIIR]) | ISSN 2349-638x | Special Issue No. 43

revolutionary likes to be associated with. Every act of Gandhiji was a rebellion against unsustainable age old
practices yet his methods were gentle, persuasive and patient. His simple advices were rooted in truth - the
truth that is eternal and does not change with the change in the government.

Conclusion

On Mahatma Gandhi’s birth anniversary, i.e., on October 2, 2018, Prime Minister Narendra Modi has
said that Gandhi’s life inspired and guided him to launch Swachh Bharat. “I must admit that if I had not
understood Gandhi’s philosophy so deeply, the programmed would have not been a part of my government’s
priorities,” he said, addressing the concluding session of the Mahatma Gandhi International Sanitation
Convention in New Delhi on Tuesday.

He said political leadership, public funding, partnerships and people’s participation were important in
making the world clean. The convention brought together sanitation ministers from across the world.

During the fight for Independence, Gandhi had once said that he would give priority to cleanliness
over independence, Modi claimed. “An unclean environment, if not cleaned, leads to a situation where one
starts accepting circumstances. On the contrary, if one cleans up dirt in the surroundings he gets energized and
then does not resign himself to existing adverse circumstances,” Modi quoted Gandhi. He said Swachh
Bharat Mission had become the world’s biggest people’s movement. “Rural sanitation, which stood at 38% in
2014, has reached 94%. More than 5 lakh villages and 25 states have declared themselves free from open
defecation,” the PM said, expressing satisfaction at the changing hygiene habits. The PM said those four years
ago, 60% people who defecated in the open lived in India but it has dropped to less than 20% now. “90% of
toilets that have been built are being used,” he said. The PM said he felt satisfied when he learnt that disease
outbreak in villages and medical expenses of people have gone down due to Swachh Bharat. The concept of
Swachh Bharat was introduced by the Father of Nation Mahatma Gandhi during his life.

(Source: “https://economictimes .indiatimes. com/ articleshow/ 66045561.cms? utm_source=
contentofinterest&utm medium=text&utm campaign=cppst”).
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Introduction

Mohandas Karamchand Gandhi was a great educationist, a practical philosopher, and an educational
thinker of great repute. He wanted to establish a free and casteless society with no exploitation and racial
discrimination. His philosophy of education was the outcome of his long experiences of political, social and
economic life of country. According to Gandhi, the meaning of education is to promote the physical, mental
and spiritual development of an individual. Reading and writing is only a means of education, and it is not all.
The main aim of basic education was to purify the heart and mind of all people and create a society free from
all exploitation and aggression. Gandhi’s contribution to education is unique. He was the first Indian, who
advocated a scheme of education based upon the essential values of Indian culture and civilization. At heart he
was devoted to idealism. Gandhi advocated the ideals truth, non- violence and moral values to achieve the
ultimate truth of self realization.

Education is one of the most defining features in the life of an individual. It enables on to acquire
literacy, analayise the situations with logic and wisdom and also use it greatly for individual as well as social
development. Education, in this context, is more, a way of life, a crucial instrument in character building,
which enables us to determine the course of our thoughts and actions and also achieve goals and ideals of life.
It is this logic to which Gandhi attached greater importance. He was undeniable. One of the greatest
proponents of modern education sought to further the moral, individual, social, political and economic
progress of man. His scheme of education aimed at the truthful and non-violent way of life and ultimate goal
of self -realization. His methods were simple and practical and this was evident in his scheme of education.

Aims and Objectives
1] To study the Gandhi’s philosophy and aim of education.
2] To study Gandhi’s efforts towards imparting basic and higher education
3] To study the relevance attached to moral and spiritual development.
4] To study the importance of education for different sections in the society.
Methodology of the study
This research paper is purely based on secondary data

Gandhi’s Philosophy And Aim Of Education

He was a firm believer, because of his strong faith on truth and non- violence. He can lead a
disciplined life and we can see morals in all his actions. He dreamt a society which will be free from
exploitation and injustice. He stuck with his principles in any adverse circumstances also. Gandhi evolved an
educational system as a dynamic side of his philosophy.

In British time, the education system in the villages that ran public institutions like temples,
monasteries, hospitals and schools were replaced with British education. It gave a way to accept English
language and it destroyed culture. Gandhi’s theory of education is against this education .According to Gandhi
education means, an all round drawing out of the best in child and man body, mind and spirit. Literacy is not
the end of education nor even the beginning. It is means whereby man and women can be educated. Education
is also an ‘awakening of the soul’ and ‘strengthening’ the inner voice’. True education brings about
harmonious functioning of the body, heart, mind and soul.

Gandhi disapproved of the education system in India because it was harmful unethical and artificial
children pick up evil habits, affected by urban ways for these children Gandhi suggests prescribed vocational
and manual training. It is the best education for them. Through vocational education they learnt about
productive work and proficiency in the method. Manual training is means of literacy and intellectual training.
In short Gandhi’s thought about education is that it is put to use to acquire basic necessities of life. He gave
more importance for self-supporting system.

He also emphasized on cultural aspect of education. Cultural aspect means related to soul. So it has no
room for pride, prejudice, vanity or falsehood. It is pure. This education made children self reliant. Because he
emphasized on hand, heart and head.

True education also focuses on social welfare. He was in favour of the youth serving the villages and
attaining ‘sarvodaya’ means development of all. Social service was a part and parcel of education. If any
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student can get a chance of social service, which includes holy perspective of the well-being, then they should
take it as an opportunity and do it.

So in short according to Gandhi, education means self realization, good realization, truth, non-
violence, physical training, to treat all living beings with respect humility and love.

Education And Personality Development

The ultimate aim of education is character development. For character development purity of personal
life is essential. Vedas, Sanskrit, Latin or Greek philosophy is important to make pure heart. The end of all
knowledge according to him must be character building. Gandhi’s concept of personality is a holistic
personality in which every aspect, attitude and aptitude is given a balanced development.
Character- Building

It is the education that guides and enables an individual to develop into a better human being .There are
other factors also which develops character but education is most important, and it is the right medium in
directing the formation of character. He focused on the inner development. The concept of social service
means to help the needy and deprived sections. It is the part of character building.

Love, humanness, non-violence, truth etc are important for cultivating purity of heart and essential for
service to the society. According to him ‘your education should be built on the foundation of truth and love.
Unless this is done, your education will be rendered useless.’

Moral and Spiritual Development

According to Gandhi, education means developing balanced personality through morality and
spirituality. He advocated faith in God as the first step towards the right education. He gave training with the
help of religious books and acquainted the students with a general knowledge of the scriptures. He trained the
young minds through the recitation of hymns and verses from various scriptures and gave moral training. He
focused on ideas which devote people to the service for needy.

These principles means truth, non-violence, service etc are also important for teachers without them
they can’t guide their pupils in right way. He disapproved the reading of erotic literature because it indulged
students in sensuous pleasure. He gave equal importance to all religion. Prayer was an essential part of
Gandhi’s scheme of education.

Wardha Conference on Basic Education
Gandhi’s ideas on education called the Basic National Education scheme, which he had been voicing
in ‘Harijan’ for many years, have been put forward in the All India National Education Conference in warda
on 22" and 23™ oct. 1937. His questions revealed the concern he had regarding the education system.
1] English was the medium of instruction, creating huge gap between the highly educated and the many
uneducated. Emphasis should be laid on mother- tongue as medium of instruction .
2] Absence of vocational training and manual training.
3] Wasteful expenditure on primary education with little or no result. Gandhi proposed the extension of
primary education for at least seven years, introducing of profit-yielding vocation, introduction of
spinning, carding, tailoring, toy -making, book binding and paper making etc.

A committee look into the concerns and address the solutions. The committee submitted a report, some of
features of that report are

1] free compulsory education for all boys and girls up to fourteen years

2] education through mother tongue

3] education through craft and productive work, with systematic method

4] making the students understand their rights, duties and obligations as members of civilized

communities.

5] introducing the idea of co-operative community with social service as the dominating motive.

New Education / Nai Talim
Gandhi’s keen observation in the education pattern leads to some implementations in it. He realized

the importance of literacy training through vocational training .He didn’t believe on giving primary
importance to English language but gave importance on learning one’s own language first. According to him
to give millions knowledge of English is to enslave them. The concept of basic education as told by Gandhi is
rooted in the Indian culture and therefore, has its direct source from the prevalent conditions in India. Gandhi
was concerned about ignorance and poverty of masses and wanted to do something for their miserable
condition through the medium of a foreign language and so they neglect their own culture. So Gandhi
discussed this and revives the manual labour that would ensure a sure means of income and also upheld the
dignity of labour. Gandhi highlighted as the aim of basic education.
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Experiments in Education

Gandhi’s experiments with education began during his stay in South Africa. John Ruskin’s ‘Unto This
Last” made a great impact on Gandhi. He was deeply impressed by the concepts of the good of all and that the
life of a labour is the life worth living. Gandhi himself took up the training and educating to the boys and girls
who belonged to different communities. He carried out his experiments with true character formation as sole
aim. His Ashrams are also exemplary models of self discipline and high moral values.
Champaran Schools

Champaran, presented the dismal state of living and object poverty and ignorance. The worker and
their children’s conditions was very pathetic and they were living unhealthy and unhygienic conditions. He
opened primary schools in six villages and instructed the teachers to give lessons on hygiene and health, moral
habits and good manners, apart from teaching of language and numerals.
National Schools

Gandhi’s vision for national schools consisted communal unity, significance of charkha and destroyed
the curse of untouchability. He wanted to introduce spinning and craft, making as methods of education and
this kind of education imparted through mother tongue.
Gujarat Vidyapith

The ‘National University of Gujarat’ or Gujarat Vidyapith, as is popularly known, was established in

1920 and serves as a perfect example of a national University as visualized as Gandhi. It was a protest against
British injustice. The university becomes the centre of Indian Vedic culture and education.

Summary

Gandhi’s concept of education is highly relevant to present education in India. He had clearly voiced
the concerns of the deteriorating education system, about the necessity of craft- centered training, building up
to character, issues of unemployment. He gave importance to spiritual and culture and manual education.
Education is continues process. It has no end. Not only people learn of gain knowledge through education but
they can take practical or day today knowledge through their own experiences.
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Abstract —

Gandhian economy has included their economic principles like — self-sufficiency, economic development
through ethics, empowerment of rural sectors, non-violent rural economy, environmentalism development, etc. It has
also included some Gandhian economic models e.g. ideas on food shortage, investment in human capital — core factor,
apply modern technology without decline employment, small scale production is also essential. Some factors of Indian
economy related to rural economic problems like poverty, unemployment, unequal distribution of income, lack of
entrepreneurship& predominance of agriculture. Considering to present rural sector economic problems, Gandhi’s
economic thoughts & models will be the best solution.

Keywords —Swadeshi -Self-sufficiency- Labour intensive technology — Minimum needs — Simple living&
high thinking — Decentralisation — Human capital.

Introduction -

Mohandas Karamchand Gandhi (2 October 1869 — 30 January 1948) was an Indian activist who was
the leader of the Indian independence movement against British rule. Employing nonviolent civil
disobedience, Gandhi led India to independence and inspired movements for civil rights and freedom across
the world. In India, he is also called Bapu and Gandhi ji, and known as the Father of the Nation. Born and
raised in a Hindu merchant caste family in coastal Gujarat, India, and trained in law at the Inner Temple,
London, Gandhi first employed nonviolent civil disobedience as an expatriate lawyer in South Africa, in the
resident Indian community's struggle for civil rights. After his return to India in 1915, he set about organising
peasants, farmers, and urban labourers to protest against excessive land-tax and discrimination. Assuming
leadership of the Indian National Congress in 1921, Gandhi led nationwide campaigns for various social
causes and for achieving Swaraj or self-rule.

Gandhi led Indians in challenging the British-imposed salt tax with the 400 km (250 mi) Dandi Salt
March in 1930, and later in calling for the British to Quit India in 1942. He was imprisoned for many years,
upon many occasions, in both South Africa and India. He lived modestly in a self-sufficient residential
community and wore the traditional Indian dhoti and shawl, woven with yarn hand-spun on a charkha. He ate
simple vegetarian food, and also undertook long fasts as a means of both self-purification and political protest.
Ghandaian Economics -

Gandhian economics is a school of economic thought based on the devotional and socio-economic
principles expressed by Indian leader Mahatma Gandhi. It is largely characterised by exclusion of the concept
of the human being as a deliberate actor always seeking to maximize material self-interest that underlies
classical economic thinking. In Western economic systems were based on what he called the “repeating of
wants,” Gandhi felt that this was both unfeasible and overwhelming to the human spirit. His model, by
contrast, aimed at the fulfilment of needs — including the need for meaning and community. Gandhi's
economic ideas also aim to promote spiritual development and harmony with a rejection of material.

Throughout his life, Gandhi desired to develop ways to fight India’s poverty, backwardness, and
socio-economic challenges as a part of his wider involvement in the Indian independence movement. Gandhi's
championing of Swadeshi and non-cooperation were centred on the principles of economic self-sufficiency.
Gandhi sought to target European-made clothing and other products as not only an indication of British
colonialism but also the source of mass unemployment and poverty, as European industrial goods had left to
millions of India's workers, craftsmen and women without a livelihood.

Through khadi clothing and Indian-made goods, Gandhi sought to incorporate peaceful civil
resistance as a means of boost for national self-sufficiency. Gandhi led farmers of Champaran and Kheda in a
satyagrahaagainst the mill owners and landlords supported by the British government in an effort to end
oppressive taxation and other policies that forced the farmers and workers into poverty and defend their
economic rights.

The concept of an ashram has been compared with the commune, where it colonist would seek to
produce their own food, clothing and means of living, while promoting a lifestyle of self-sufficiency, personal
and spiritual development and working for social development.
1.Gandhian economics and ethics

Gandhian economics do not draw a distinction between economics and ethics. Economics that hurts
the moral well-being of an individual or a nation is immoral, and therefore sinful. In essence, supreme
consideration is to be given to man rather than to money.
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The first basic principle of Gandhi’s economic thought is a special emphasis on ‘plain living’ which
helps in cutting down your wants and being self-reliant. Thus a distinction is to be made between 'Standard of
Living' and 'Standard of Life', where the former merely states the material and physical standard of food, cloth
and housing. A higher standard of life, on the other hand could be attained only if, along with material
advancement, there was a serious attempt to imbibe cultural and spiritual values and qualities.

The second principle of Gandhian economic thought is small scale and locally oriented production,
using local resources and meeting local needs, so that employment opportunities are made available
everywhere, promoting the ideal of Sarvodaya— the welfare of all, in contrast with the welfare of a few.
Gandhian economy increases employment opportunities; it should not be labour displacing. He also
emphasised dignity of labour, and criticised the society’s contemptuous attitude to manual labour. He insisted
on everybody doing some ‘bread labour’.

The third principle of Gandhian economic thought, known as trusteeship principle, is that while an
individual or group of individuals is free not only to make a decent living through an economic enterprise but
also to accumulate, their surplus wealth above what is necessary to meet basic needs and investment, should
be held as a trust for the welfare of all, particularly of the poorest and most deprived. The three principles
mentioned above, when followed, are expected to minimise economic and social inequality, and achieve
Sarvodaya.

2. Social justice and equality

Gandhi has often quoted that if mankind was to progress and to realize the ideals of equality and
brotherhood, it must act on the principle of paying the highest attention to the prime needs of the weakest
sections of the population. Therefore, any exercise on economic planning on a national scale would be futile
without uplifting these most vulnerable sections of the society in a direct manner.In the ultimate analysis, it is
the quality of the human being that has to be raised, refined and consolidated. In other words, economic
planning is for the citizen, and not the citizen for national planning. Everybody should be given the right to
earn according to his capacity using just means.

3. Non-violent rural economy

Gandhian economics places importance to means of achieving the aim of development and this means
must be non-violent, ethical and truthful in all economic spheres. In order to achieve this means he advocated
trusteeship, decentralization of economic activities, labour-intensive technology and priority to weaker
sections. It also helps in thinking of our necessities of our household in terms of rural mindedness the revival
of the economy is made possible only when it is free from exploitation, so according to Gandhi
industrialization on a mass-scale will lead to passive or active exploitation of the people as the problem of
competition and marketing comes in. Gandhi believes that for an economy to be self-contained.

4. Environmentalism

Several of Gandhi's followers developed a theory of environmentalism. J. C. Kumarappa was the first,
writing a number of relevant books in the 1930s and 1940s. He and Mira Behan argued against large-scale
dam-and-irrigation projects, saying that small projects were more efficacious, that organic manure was better
and less dangerous than man-made chemicals, and that forests should be managed with the goal of water
conservation rather than revenue maximization. The Raj and the Nehru governments paid them little attention.
Gubha calls Kumarappa, "The Green Gandhian," portraying him as the founder of modern environmentalism in
India.

5. Concept of socialism

Gandhian economics brings a socialist perspective of overall development and tries to redefine the
outlook of socialism. Gandhi espoused the notion of “trusteeship” which centered on denying material
pursuits and coveting of wealth, with practitioners acting as “trustees” of other individuals and the community
in their management of economic resources and property. Under the Gandhian economic order, the character
of production will be determined by social necessity and not by personal greed.

6. Implementation in India

During India's independence struggle as well as after India's independence in 1947, Gandhi's
advocacy of homespun khadi clothing, the khadi attire (which included the Gandhi cap) developed into
popular symbols of nationalism and patriotism. India's first prime minister, Jawaharlal Nehru totally differed
with Gandhi.Gandhian activists such as VinobaBhave and Jayaprakash Narayan were involved in the
Sarvodaya movement, which sought to promote self-sufficiency amidst India's rural population by
encouraging land redistribution, socio-economic reforms and promoting cottage industries. The movement
sought to combat the problems of class conflict, unemployment and poverty while attempting to preserve the
lifestyle and values of rural Indians, which were eroding with industrialisation and modernisation.
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7. Modern interpretations

The proximity of Gandhian economic thought to socialism has also evoked criticism from the
advocates of free-market economics. To many, Gandhian economics represent an alternative to mainstream
economic ideologies as a way to promote economic self-sufficiency without an emphasis on material pursuits
or compromising human development. Gandhi's emphasis on peace, "trusteeship" and co-operation has been
touted as an alternative to competition as well as conflict between different economic and income classes in
societies. Gandhian focus on human development is also seen as an effective emphasis on the eradication of
poverty, social conflict and backwardness in developing nations.

Gandhian Economic Models:

1. Consumption — Gandhiji was explained the peoples limitation of wants. Now a days the entire world
struggle for acquire of goods & services, for fulfilling different type of needs. But in current scenario people’s
needs are unlimited & resources are limited. So Gandhiji demanded that each man shall have wherewithal to
supply all his natural wants & no more.

2. Technology — In today’s globalisation era technology has constantly changes. But as per Gandhiji’s opinion
only those technologies has admitted which has unavoidable. It should not destroy village crafts, not displace
manual labour. He was given importance not only to big industries but also to village industries. Applied
technologies at limited level & given priority to manpower.

3. Scale of production — Large scale technology has promoted to scale of production but small scale
production is the norm of economic organization. Gandhiji was advocated that only use large scale production
where it necessary.

4. Decentralisation — Large scale production & technology has tend to centralise power everywhere. But
Gandhiji recommended to decentralisation, in few fields’ state ownership is needed. Rich mans will left the
possession of his wealth & will act as a trustees for the remainder to be used for the society.

5. Specialisation — Gandhiji sought even to bridge gulf between physical & non-physical labour. Intellectual
work is important but it is the nessecaty of physical work.

6. Ideas on agriculture & food shortage — Due to the problem of food crisis Gandhiji was replied to birth
control — it is necessary for population control. He also explained that proper land system, better agriculture
can capable to country for facing food crisis problems.

7. Investment in human capital — Gandhian man is the micro-unit of Gandhian socio-economic system. It
has given importance development of human resources. Investment in human capital has contribute to overall
development of social & economical prescriptive. Gandhian economics will include money, time & energy;
both physical& mental. Gandhian system will close the door to conventional forms of education will be a
peculiar investment.

Nature of Indian Economy:-

Low per capita income —

Compared to developed countries India’s GDP has much lowered, on this basis India was among the few
poorest countries at time of independence. Still India remain underdeveloped country in terms of per capita
income. In 2014 India’s purchasing power parity estimates of GNP per capita was as low as $ 5630.
Inequitable distribution of income —

According to World development indicator 2015, share of bottom expenditure was only 3.5 per cent in 2009
while the share of top 10 per cent was as high 30 per cent. According to economic survey 2015-16 the fast
growing years 2000 were associated with rising inequality at the very top end of Indian income distribution.
High incidence of poverty —

The percentage of population below the poverty line in 1979-80 was estimated at 50.7 per cent in rural areas.
In absolute terms, 269.8 million people below the poverty line in 2011-12. However, these estimates were
questioned by many critics who argued the actual poverty ratio is much higher than estimates.

Predominance of agriculture —

Occupational distribution is not at all satisfactory and not exactly reflects economic backwardness. In 2011-12
48.9 per cent of main workers were employed in agriculture and allied activates. This has shown that
agriculture still remain bigger employment.

Lack of entrepreneurs —

The role of entrepreneurs is to reforms the production patterns or reorganising it industry. Obviously these
activities require aptitudes that are present only in small fractionof population.

Unemployment —

According to NSSO survey 2011-12 10.8 million peoples were unemployed. The nature of unemployment in
India is different from developed countries. Many of them peoples suffer from disguised unemployment.
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Conclusion —

Considering to above economic problems of rural & agriculture sector in India, Gandhiji’s economic
principles & models will definitely useful to rural & agriculture economic sectors of country. Some Gandhis
economic models will be benefited to current scenarios like- Swadeshi movement, Self- sufficiency, Equal
income distribution, Rural skill development, employment to huge workforce, technology apply only whether
it in necessity, higher weightage to small sector because it is a big employment source, consider only basic
needs of peoples.
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“By education I mean an all-round drawing out of the best in child and man-body, mind and spirit. Literacy is
not the end of education nor even the beginning. It is one of the means whereby man and woman can be
educated. Literacy in itself is no education.”

- M K Gandhi.
Abstract:

According to the Father of Nation, “acquiring the right knowledge and all round development of body, mind
and spirit should be the goal of our education.” He was against the education system introduced by British. He believes
that Literacy or Capacity to read and write and acquiring degrees is not education, it is only a means to it. He thinks that
the ultimate aim of education is to cultivate an element of goodness. Higher education, need to be according to the
national requirements. The paper attempt to analyze thought of basic education, and its relevance today in Indian
context.

Key Words: Wardha Scheme, Basic Education, Education in British Era, round table conference

Introduction:

M. K. Gandhi (Oct. 2, 1869 — Jan. 30, 1948) was the major leader in Indian independence movement.
He was the pioneer of Satyagraha. He also achieved mass civil disobedience through Ahimsa or Non-
violence. He is also officially accorded the honour of Father of Nation. The 2™ Oct. Declared as “International
Day of Non- Violence.” Gandhi ji has Rejected British Colonial Education system which had established by
British Administration. Gandhi ji’s basic idea was to make education self supporting through craft, agriculture
and other productive work there by by-passing potentially the need for government funding support.
According to Gandhi education is a means to all-round progress of mankind. Without education human-
development is not possible. He believes in education draws only best from one’s body, mind and spirit.
“Education does not mean literacy alone, it is a quest for truth and non-violence; training of body and mind
and leading to an awakening of one's soul.”

Objective:
e To analyze the Gandhi’s thoughts on education in relevance today.

Methodology:
Paper is totally based on secondary data. It is based on both analytic and descriptive methods.

Education in British Era:

In 1929, the Hartog Committee was appointed to survey the growth of education in British Colonial
India. The committee concluded that the education system was devoted more attention to mass education than
Secondary and University Education. It was unsatisfied with scanty growth in literacy. It mentioned that
pupils are leaving schools before completing the particular stage of education which makes the great waste in
money and efforts. So, committee suggested some measures to improve the primary level education like
fixation period of primary education for 4 years, improvement policies regarding teachers, adjustment of
school hours as well as holidays to seasonal and local requirements, increasing the no. of Government
inspection staff.

Round Table Conference in London:

In 1931, Gandhi pointed out the ineffectiveness of the of mass education system of primary education
in India. He held the British Government responsible for low percentage of literacy among Indian people.
Wardha Scheme:

It is the first model of Vocationalisation of Education in India. He gave the scheme of Education for
modern India. It is known as the first blue print of the national system of education which is job centred, value
based and mass oriented. It provides for manual work along with intellectual exercise. The wardha Scheme is
Basic National Education. It is also known as ‘Nai Talim’ as well as ‘basic education.” Gandhi ji knew the
implementation of Britishers education system is not suitable to our country so he formed this new model of
education. “real freedom will come only when we free ourselves of the domination of western education,
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western culture and western way of living which have been ingrained in us emancipation from this culture
would mean real freedom for us”4 as we have seen, Gandhi had not only disallowed colonial education but
also put forward a radical alternative. Moreover, 1 wish to refute Mahatma Gandhi’s attitude in
industrialization.

Historical Development of Basic Education:

In 1937 the concept of Basic Education explained by Gandhi ji through a series of articles in Harijan
magazine. After a detailed discussion in the conference at Wardha about these articles, Dr. Zakir Hussain gave
shape to the scheme of Basic Education. The four resolutions were passed as follows:

e Free and compulsory education should be given to all children for a period of seven years ie. 7-14
years.
e The mother tongue should be the medium of instruction,

The education process should be centred round based upon experiment, form of manual production

work in the shape of a craft.

e The education should be self-supporting to some extent.

The Central Advisory Board of Education (CABE) set up a Committee to suggest measures to
implementing of these resolutions to recommend action coordinating the Basic Education with higher
education. The recommendations of Committee were approved by the CABE and it included in the Report on
Post-war Educational Development in India. In 1944 the national and state level government accepted Basic
Education as the national pattern.

Philosophy of Basic Education:

Gandbhi ji was a practical educational philosopher as well as an experimentalist. His experiments with
truth and education were the instrument for the realisation of his ideal in life. In several of he tried to translate
his philosophy with the help of his educational experiments to achieve the reality of the evolution and
establishment of an ideal society. The educational system introduced by him is the dynamic side of his entire
philosophy. According to Gandhi literacy is neither the end of education nor even the beginning. Education is
only one of the means by which people can be educated. So, he attaches value to literacy in the scheme of
education.

Important features of the scheme:
e Free and compulsory education:
Gandhiji feels that the education should be free and compulsory for all pupils between the ages of 7-14.
This scheme of education was in harmony with the culture and civilisation of the Indian people. This
would solve the problem of mass education with a practical way.
e Craft Centred Education:
The scheme separated education through some craft and productive work. Craft work would help the child
to get relief from the tyranny from purely academic and theoretical instructions. This would also helpful
to break down the barriers of prejudice between manual and intellectual work. It would be helpful to
increase the capacity of students.
e Self supporting aspect of the Scheme:
In later life This Education itself will be helpful one to be self supporting. If the craft chosen is taught by
school, it would enable them to pay the cost of salaries of teachers and at the same time the aim was to
accord dignity of labour which ensure modest and honest livelihood for the student after leaving school.
e Medium of instruction:
The education should be in the mother tongue. Here later on appointed committee observed that the
teaching in mother tongue is the foundation of all education. Without developing the capacity to read, to
speak effectively and to write correctly, none can develop precision of thought or clarity of ideas. At the
same time it is a means of introducing the child to the rich heritage of his people’s ideas, emotions and
aspirations.
e Ideal of citizenship:
It aimed to give the citizens of the future and a keen sense of personal growth, efficiency, social services
and dignity in a cooperative community. The new generation have an opportunity of understanding own
rights and obligations and their problems. A totally new system is required to secure the minimum of
education in regards to the intelligent exercise for their rights and duties.
o Flexible Curriculum and free Environment:
Under this scheme all teachers and students are free to whatever they want to work according to own
interest here is no compulsion of completing a prescribed portion in fear of examinations. According to
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situation necessary changes may be introduced in the curriculum. Also the teacher is free to organise
necessary environment for overall development of the child.

Merits of Basic Education:
e  Work at a central place:
Here work at a central place in life so, the work was became an integral part of education. And the dignity
of labour was emphasized by him.
¢ A new method of teaching:
A new method of teaching was introduced Through Basic Education by Gandhi ji. Here student can learn
through craft which is activity oriented. Here is freedom to select the craft by choice.
e Self-supporting and socially sound education system:
It is based on self supporting system. Where crafts organized scientifically would give more production
and the sale-proceeds must fetch a good income. Basic education was sound sociologically. The class-
labour and chasm difference between mental and physical labour was need to remove from society.
e Training for Citizenship:
Basic education was providing for training students in democratic living and practices. The basic
education was aimed at forming positive attitudes, developing understanding, imparting skills in
citizenship, creating interests and appreciation. It was a training citizenship.

Demerits in Basic Education:

Selection of Crafts which is suitable to fellow was the success and efficiency of Basic Education. But
many schools followed the traditional path or stereotyped process without aware for the local conditions and
needs. The lack of Principles of Correlation was In Basic schools. Every subject was taught through a craft.
It was tried to be adopted in all subjects, but it was done without any sincerity or seriousness. The Idealism of
self-sufficiency was another drawback because schools were unable to be self sufficient with the production
by children. Marketing through products by unskilled hands were not earn adequate income. The Basic
Schools were highly expensive than traditional schools. The Principles of Equality was in the aggravating
situation. The Basic Education was visualized to be socially sound for removing the existing disparities. It was
tending to meant only for the children of poor labourers and farmers. The children of affluent families were
not going to these schools. Due to Basic Education the gulf between poor and rich classes widened. Proper
Orientation and Understanding of knowledge of craft needed to a teacher but were lacking proper
understanding of the Basic Education principles and desired orientation with the idealism or values
impregnated in the system. In the basic education system the Religious Education was completely ignored.
This kind of Education not suited in an Age of Industrialization.

Causes of Failure of Basic Education:

The scheme of basic education made good progress after the independence for about a decade but
slowly due to some difficulties it failed to be a permanent and lasting feature of Indian educational system.
The causes may be:

The self supporting aspect for Basic Education received criticism in the academic circle. It was
argued that a school turns into a centre of SSI (small scale industry). At the same time teachers had to depend
upon the students earnings. Emphasis on craft led the neglect of liberal education. It was choice based so
sometimes, not selecting proper craft by pupils lead dangers situation for their future. A single craft cannot
and should not be the basis of the entire life’s educational process. It doesn’t support liberal education and
creates an imbalance between vocational and intellectual education. It was often meant for poor villagers and
not useful for urban people. It couldn’t contribute in modern scientific and technological development of the
society. Another reason of failure was Lack of finance as well as the absence of sound administrative policy.
The sound orientation and training of teachers was core part of basic schools which was neglected.

Present Condition of basic education:

The Kothari Commission commented that the progress in its implementation was not satisfactory but
its base was very strong and based on principles with their practical value as well as psychology and
sociological importance. They endorsed its essential features like community living, work experience,
citizenship training, community service, social and spiritual values, world brotherhood, and integrating
knowledge with experience etc. In 1972,Shri. Narayan at Sevagram held a National Education conference
where Basic Education was praised by many. A resolution was passed with consensus of all Education
Ministers and Vice Chancellors who attended the conference, "education at all levels should be imparted
through socially useful and productive activity, linked with economic growth and development in both rural
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and urban areas". The Committee chaired by Iswarbhai Patel supported most of the principles of Basic
Education. They have suggested giving the great stress on work education or socially useful productive work.
The UNESCO Commission Report "Learning to Be" is based on the term Basic Education for Primary
Education. It emphasised on different forms of social and economic activities which need to be organize in the
schools. Many renowned philosophers like Dr. Gunnar Myrdal, Prof. Castle agreed that the basic education is
integral part of society.

If we see our today’s Indian education system, definitely we can say that Gandhi jis philosophy of
education has a great relevance. In India when a child completes his formal education then he was unable to
find the job and also directionless. The mission was held the quantitative spread of education. The
unemployment is a burning problem of education so literacy was the ultimate goal of education. To change
these problematic challenges Gandhi jis views on education can be great support. He feels the need of result
oriented education for India. He knew that every child has some inherent qualities and if we develop those
then the student can be all rounder.

Conclusion:

Thus, we can focus that the fundamental principles of basic education are still valid. These are fruitful
in the context of our present educational reform. We can use them as guiding principles of modern education
system. Now it needs to reform in modern way which can brought through a silent social revolution. The basic
education stands for a new spirit and approach to all kind of education. Gandhi ji observed that the Indian
condition demanded a new vision which is cantered on agriculture and allied village industries. His thoughts
are relevant for sustainable economic development and ecological balances and for conflict free, peaceful
world society.
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Introduction-

Mohandas Karamchand Gandhi was one of the most famous leaders in India. He was an intensely
active personality. He is still inspiring the people in the century as well as abroad through his legacy of
greatness, idleness and noble life. He paid his great and unforgettable role for the independence of India from
the British rule.

He started non-violence independence movement to fight against the injustice ofBritishers. He was
the great supporter of Truth and Non — Violence. These are the main two tools he used in his practical life.
According to him, truth and non-violence leads a person as pious, sympathetic and co-operative. Truth and
Non-Violence constitute the heart of Gandhi’s philosophy. He stated that ‘Ahimsa’ means ‘The largest love,
the greatest charity.” Gandhi identifies Truth with God. According to Gandhi there is nothing besides truth.
God is the highest reality. Some people don’t believe in God, they deny the existence of God but they can’t
deny the power of Truth. According to Gandhi, the word ‘sat’,means ‘to exist’; it means which is not only
exist but also true. Truth andNon-violence are the two sides of a same coin. Ahimsa is the means;Truth is
God.

Aim And Objectives-

To focus on the relation between truth and non-violence.

How Gandhi influenced by satyagraha.

Identification of truth and God.

It also signifies how man is related to god.

To introduce socio-political significance of Gandhian concept of truth and non-violence.
Gandhi’s dream about ideal state.

A e

Methodology of the study-

This research paper is purely based on secondary data.

1 Religious Background- Gandhi’s concept of truth and non-violence have some religious background. These
concepts are seen in Hindu, Buddhist and Jain tradition. In vedas , we see word ‘Dharma’ means ‘ that which
sustains or upholds.’ It is also said that whatever is attended by non-violence is the Dharma’ and one could attain
the truth through non-violence. In Buddhism ,we see Hisma and Asatya. In Jainism, asatydefinately lead to non-
violence.Gandhi was influenced by the great religions of the world. He also believed in Geeta. The central idea of
Geeta is that a balanced state of mind, and it can be achieved by killing all passions and desires. Non-violence has
been leading tenet of the Jain philosophy and Buddhism laid emphasis on Ahimsa. The lesson of Ahimsa is
presented in every religion and Gandhi was well aware of it. He said that, ‘Let a man conquer anger by love, evil by
good, greed by liberality, lie by truth.’

2 Gandhi’s Concept of Truth and Non-violence- According to Gandhi, ‘ devotion to truth is the sole justification
for our existence. All our activities should be centered in Truth. Truth should be the very breath of our life.
Without truth it would be impossible to observe any principles or rules in life.” Satya is the only reality, which
holds whole universe together. Satya is a moral virtue. For acquiring this moral virtue complete fearlessness and
non-possession(aparigraha) are required. He thought that only a man with a selfless motive can be courageous and
speak the truth. One should speak the truth in polite and sweet language and not harshly.

Gandhi himself declared that, Ahimsa is my God and Truth is also. When I look for Ahimsa ,truth says,
“find it through me. When I look for truth, Ahimsa says, ‘find it out through me.” The pursuit of truth is the real
path that leads to God. Only courageous people can pursuit the truth.

Man is full of fear about his own safety and security. It is this desire which makes him fear everything
other than himself. Gandhi’s attempt was to see God or Truth in everything as he believed that there was supreme
power , which was all pervading , in which everything lived and moved. To Gandhi God was truth; God was love
and God wads law. For living a truthful life we need purification of mind , shedding of all selfish desires, rising
above the weaknesses, constant effort at seeing truth, realizing truth, and establishing truth through service and total
sacrifice. In matter of finding truth , the path of spirituality, which is based on reason and morality was the real
guide.

3 Silence and Truth-For the spiritual development silence is necessary. It helps to seek the truth. In silence, the
soul finds the path in a clear light. According to Gandhi, the voice within us is true. Every individual has a divine
element in him in the form of his soul. Silence is a part of spiritual discipline in human life, so for the spiriyual
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development silence is important. Silence is another word for patience. He said that, ‘the path of the truth is as
narrow as it is straight. It is like balancing oneself on the edge of the sword.’

4 Law of Truth- the truth should be everywhere. There should be truth in thought, truth in speech, truth in action.
What may appear as truth to one person will often appear as untruth to another person. But it can be sought out ,
where there is honest effort ,it will be realized automatically. For the quest of truth involves self suffering,
sometimes even till death. The pursuit of truth is true bhakti. It is the path that leads to God. There is no place for
cowardice. He thought that untruth arises from fear.

5 Truth and Satyagraha- Truth is soul or spirit. Therefore it is known as soul force and Satyagraha is holding on
to truth and it means truth force. Satyagraha is not a weapon of weak. It is not meant to be used by the weak. The
basis of satyagraha is non- violence or ahimsa. Gandhi called it as spiritual force. This force may be used by
individuals and communities. It may be offered against one’s wife,orone;s children, against rulers, against fellow
citizens, even against whole world. The satyagrahai must observe perfect chastity, adopt poverty, follow truth and
cultivate fearlessness.

Non- violence is the true hall mark that distinguishes satyagraha as a style of action resolving conflicts between

man and communities. Two forces can be used to resolve conflicts. Force of arms or violence, is one kind and non-
violence or ahimsa is another. Man is not brute or evil. He is a spiritual being. It is his spiritual experience that
differentiates him from the lower species of the animal world. When he has recourse or incline towards violence he
descends himself to the low level of the brute and loses his spiritual essence. “Non — violence is the law of our
species as violence is the law of the brute or evil.” The non- violence comes from the strength of one’s will.
6 Non- Violence- Ahimsa is the means to find out truth. In this regard, according to Gandhi, a good end however
good because it was gained through good means. Truth is higher than ahimsa. Non- violence is the greatest force at
the disposal of mankind. It is mightier than mightiest weapon. Destruction is not the law of humans. Gandhi
practiced ahimsa as an active force and remarked it as soul force. He believed that non-violence as not super
method but braver and superior method of resistance. Though non-violence means not killing but for Gandhi it has
a higher meaning. It signifies avoiding injury, to anything on the earth in thought, word or deed. We should not
offend him of harsh speech and from even thinking ill of him. Non-violence is the extreme limit of forgiveness.
Forgiveness is the weapon of strong people not of the weak,and it can achieved through determination.

Gandhi distinguished three types of himsa;1KritaHimsa- violence done by one’s own self. 2-Krita Hisma-

violence done by somebodyelse. 3 AnumoditaHIsma- watching passively some violence being done by someone
else. Gandhi said that non-violence is related with the God.When we believe in God then automatically we have a
belief in non- violence. It is clear that without Ahimsa it is not possible to seek and find Truth. Ahimsa is the means
, truth is the end. If we take care of means , we are bound to reach the end sooner or later. Once we realize this
point, final victory is in our hands. Whatever difficulties we face, whatever obstacles are there we may not give up
the quest for truth, which alone is being God himself. Ahimsa binds us to one another and to God. Ahimsa and love
are one and the same thing.
7 concept of ideal state- Gandhi often used the words Ramraj and Swaraj for indicating his concepts of an ideal
society and state. But here Ramraj means not the kingdom of Rama, son of Dasharatha but he used thename of
Rama to describe God, “ the eternal, the unborn, the one without the second.” The ideal society for Gandhi would
be non-violent society where individuals would enjoy perfect liberty, equality, and social justice. The basis of this
society is moral law resulting from the practice of truth and Ahimsa. A man practicing ahimsa means he must not
harm living beings in thought, in speech and in actionand also to show affection and love even to his enemy.

Gandhi knew that in a society individuals may not have the same talents and abilities .all have not the same
capacity. Some will have ability to earn more and others less. People with talent will have more and they will
utilize their talent for the sake of nations development. It is the part of service for nation. According to him , in a
perfect non-violent social order men will spontaneously cooperate with each other in a spirit of true love and self
sacrifice.

Summary-

Truth and Non- violence are closely interrelated. They are the same sides of a same coin. Gandhi used
truth and non- violence as social and political weapons in fighting against evils and injustice. Gandhi
employed the moral weapons to end domestic, social, political, economical, religious and cultural problems
and conflicts. His philosophy of truth and non- violence transcends all regional, religious and cultural barriers.
Gandhi would have liked India to become a non-violent state of his dreams and deliver the massage of non-
violence to the rest of mankind.
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Introduction:

Gandhi consistently wrote on various issues through the newspapers he edited and published because
apart from achieving freedom, Gandhi’s goal was to awaken the people and reform the society. With the same
objective he created three publications: Harijan in English(1933 to 1948), Harijan Bandhu in Gujrati, and
Harijan Sevak in Hindi. Sri R V Sastry worked as editor of Harijan and the weekly was published under the
patronage of the servants of untouchable society. The context of the Harijan was basically devoted to
untouchability. 'Harijan' became powerful vehicle of his views on various subjects. The present paper deals
with his weekly Harijan. It tries to bring to the light the views expressed by him in Harijan.

In the issue of July 19, 1942, Gandhi explained that how a newspaper differs from views paper, “Let it
be known too that Harijan is a views paper as distinguished from a newspaper. People buy and read it not for
amusement but instructions and regulating their daily conduct. They literally take their weekly lessons in
nonviolence”

Selection of the subject:

Today we see that not only newspaper but the whole media either carry biased views or they are
inclined to a particular political, social or economic group and violet the basic principle of neutrality of
journalism. They are caught in a vicious circle of commercial race. So there is need to remind them that their
sole responsibility is to disseminate the views among the people to educate them to become good citizens.
This paper tries to take an opportunity to raise a call for them to remind them about their duties.

Scope of the study:

Since Gandhi dealt with a variety of issues in his Harijan it is difficult to go through all his views in
detail. Hence the present paper tries to focus on the points viz. Untouchability, Cast system,
varnashramdharma, education, education of women, equality of sexes, non violence and, opposition to
Advertisement etc.

Methodology:

The presenter has used issues available on Gandhi Heritage portal and other sights as primary data
and some books and articles as secondary data. The presenter has made use of discussion, analytical,
comparative methods.

Objectives of the study:
1) To study Gandhi’s objectives behind Hrijan newspaper
2) To study Gandhi’s views proposed in Harijan
3) To study Gandhi’s ethics of journalism

Key terms: Harijan, Untouchability, Varnashramdharma.
Objectives of Harijan:

To convey his main objective behind Harijan, Gandhi in his first issue, has quoted poem by Rabindranath
Tagore from free rendering, in Bengali, of Satyendranath Datt’s, “Scavenger”. Two lines from it are quoted
here

“Once Lord Shiva had saved the world from a deluge of poison,
by taking it himself
And you save it every day from filth with the same divine Sufferance”

Gandhi clears in his first issue of Feb 11, 1933 that term ‘Harijan’ was not of his own coining. He
arrived at it after the suggestions from his readers and correspondents who objected the use of word
‘Asprishya’ in the pages of Navjivan.

Thus from above evidences his objectives behind Harijan can be stated as follows:

1. To awaken the people and reform the society and boost the movement towards removal of social evils

like untouchability.

2. The sole purpose of Harijan was to serve the society and it is in this context that there was a complete

blackout of important political news in Harijan.

3. Deal with various social and developmental issues through the articles in Harijan.
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Views on removal of untouchabillity and Caste system:

The first issue of Harijan contains Gandhi’s dialogue with Rev. Stanley Jones from America in which
he asks Gandhi many questions about untouchability. Gandhi answes him that it is a social evil and has no
sanction in Hindu shastras taken as a whole. They are denied even the ordinary amenities of life. Practice of
such evil system has degraded both touchables and untouchables. Therefore it is better for the future of
Hinduism, of India and perhaps humankind to end this evil.

To Gandhi, one way of removing the curse of untouchability was to bring about a change in our
everyday conduct. He also suggests some ways to change peoples’ conduct to step forward towards removal
of this evil. For instance, Gandhi suggests, “You will begin by taking the Harijans along with you to the
temple if you are in the habit of going to a temple. But if you discover that you will not be allowed into the
temple along with your Harijan companions, then if you have the living belief that I have that untouchability
is wrong, you will shun that temple as you shun a scorpion of fire. You will then believe with me that such a
temple is not inhabited by God” (Harijan, 20 June, 1936, CWMG, Vol.LXIII).

While explaining about the nature of caste system in India to Rev. Staney Gandhi tells him that there
are many castes in India rather in words of Sir William Willson Hunter these are like trade guilds making a
social system. However in course of time, these castes are outcasted form this social system. They are hardly
treated as human beings.

Views on Varnashram Dharma:

Further he also talks about Varnashramdharma which for him different from Cast system. According
to him caste system has a changing nature (as some casts arise newly or some disappear) whereas Varnas
have always been four.

In his view all varnas carried equal importance in every respect. ‘According to my conception
of Varna, all inequality is ruled out of life. Inequality of intellect or in material possessions ought not to mean
inequality of social status. I do most emphatically maintain that man is not made to choose his occupation for
‘rising in the social scale’. He is made to serve his fellow-man and earn his daily bread by the sweat of his
brow. And since the primary wants of all are the same, all labour should carry the same value.” (Source:
Harijan, March 11, 1933)

But for him ‘Varnashrama is not a vertical line, but that it is a horizontal plane on which all the
children of God occupy absolutely the same status, though they may be engaged in different pursuits of life
and though they may have different qualities and different tastes.” (Source: Harijan, Feb 18, 1933). Thus he
had developed a concept of Varnashramdharma which was unique in every respect and was based on equality
and sincere performance of one’s own duty.

However Gandhi was very vehement in opposing the practice of varnashrama as it then was in his time.

Views on Non-violence:

According to Gandhi Non violence is the law of the human race and is infinitely greater than and
superior to brute force. Nonviolence affords the fullest protection to one’s self-respect and sense of honour.
He expected that Individuals and nations who would practise nonviolence must be prepared to sacrifice
(nations to the last man) their all except honour. It is therefore inconsistent with the possession of other
people’s countries, i.e. modern imperialism which is frankly based on force for its defense. According to him
nonviolence should be accompanied by fearlessness because a coward individual can not resort to
nonviolence.

"My faith in truth and non-violence is ever growing, and as [ am ever trying to follow them in my life
I too am growing every moment. I see new implications about them. I see them in a nerver light every day and
read in them a newer meaning. "(Source Harijan, 1-5-1937).

Equality of sexes:

According to him Man and woman are of equal rank but they are not identical. They are a peerless
pair being supplementary to one another; each help the other, so that without one the existence of the other
cannot be conceived, and therefore it follows as a necessary corollary from these facts that anything that will
impair the status of either of them will involve the equal ruin of them both.

Thus what belongs to men and what belongs to women is deeply embedded in the psyche of men and
women. The question is therefore who should complement whom. It should be matter of choice both for the
man and the woman as husband and wife as to what vocation they should take up. It is unjust to expect the
women to complement as a matter of an unwritten rule. To say that their functions are defined as are their
forms is to emphasize on the sexual division of labor. The theory of sexual division of labor has been set aside
by the developments since the departure of the Mahatma. Today men and women, compete and co-operate,
complement and even supplant each other. However, the Mahatma’s view on women being a complement of
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man should be looked at from the point of view of his intention. The Mahatma’s intention was honest. He
wanted to protect the institution of family and at the same time exalt women with equal status.

Views on Education:

According to Gandhij Literacy in itself is no education. He said, “Literacy is not the end of education
nor even the beginning” (Harijan, 31-7-1937). He opined that “Literacy education should follow the
education of the hand-the one gift that visibly distinguishes man from beast.” (Harijan, 8-3-1935). Education
should be so revolutionized as to answer the wants of the poorest villager, instead of answering those of an
imperial exploiter. (Harijan, 21-8-1937)

He was of the opinion that true education must be accessible to all and it shoud reach to the villages.
He wanted universities to create true servants of the people who will live and die for the country’s freedom.
He was even aware of the need to prepare our students to carry out the responsibility of shouldering an
independent democratic country so in the issue of March 23, 1947 he stressed that “What is really needed to
make democracy function is not knowledge of facts, but right education. (Source, Harijan, 23-3-1947)
Women's Education:

Gandhi was in favor of promoting women education or literacy. He thought illiteracy of women as a
curse of the human society. According to him ancient norms, customs, laws, that are imposed upon women by
the patriarchal society are responsible for women’s illiteracy.

“As for illiteracy among the women, its cause is not mere laziness and inertia as in the case of men. A
more potent cause is the status of inferiority with which an immemorial tradition has, unjustly branded her.
Man has converted her into a domestic drudge and an instrument of his pleasure, instead of regarding her as
his helpmate and ,,better half”! The result is a semi paralysis of our society. Woman has rightly been the
mother of the race. We owe it to her and to ourselves to undo the great wrong that we have done
her.”(Harijan, 18-2-1939)

Education enables women to uphold their natural rights. Men and women are complementary to each other.
Opposition to Advertisement and focus on aim to serve society:

Gandhi in his each newspaper opposed advertisements and so he did in Harijan. He condemned the
way these are used for deceiving customers. It is now an established practice with newspapers to depend for
revenues mainly on advertisements rather than on subscriptions. The result has been deplorable. Medical
advertisements are the largest source of revenue though they have done, and are still doing incalculable harm
to the people. These medical advertisements almost wholly offset the services rendered by the newspapers. No
matter at what cost or effort we must put an end to this undesirable practice or at least reform. It is the duty of
every newspaper to exercise some restraint in the matter of advertisements.

The sole purpose of Harijan was to serve the society and it is in this context that there was a complete
black-out of important political news in Harijan. There was no surprise that the paper didn’t mention about the
all important news such as, congress or the Gandhi’s retirement from politics or the Government Act of 1935.
On the other hand, we find more and more articles on development issues, such as village cleanliness,
nutritious food, waste management, village reconstruction work, scientific facts were made on importance of
honey, fresh vegetables etc. Researchers published on nutrition and balanced diet. Village sanitation was the
other important aspect, Gandhi wrote consistently. Rural development programmes of other countries were
published to enlighten the rural people. Gandhi promoted the indigenous industries.

During Second World War Gandhi started the ‘Quit India’ slogans asking the British Government to
leave India. He ran this movement through ‘Harijan’ and wrote consistently and there was a passion in his
writing.

Conclusions and findings:

1. Thus Harijan was basically devoted to untouchability. Gandhi used Harijan as a medium of conveying
his thoughts on caste system, evil of untouchability, his concept of Brahmhacharya and calling for a
need to create an egalitarian society based horizontal status of humanbeings.

2. Gandhi considered Harijan as his views paper rather that only a newspaper. In the issue of July 19, 1942,
Gandhi explained that how a newspaper differs from views paper.

3. Gandhi strongly opposed advertisements for advertisements are meant for commercial and profit purses
those take customer in a delusive world where he is exploited by market. He also opposed political
inclinations which misguide readers’ mind and intellect. etc.

4. He also supported the cause of women and denounced the traditional system of patriarchy which caused
suppression of women. He stood for equality of sexes and also for their education. According to him
education is the means of creating able citizens.

5. Thus he was a staunch believer in the power of the word. And wrote very continuously in his
newspapers to mobilize public opinion. He used his newspapers to awaken the people
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Conclusion:
Thus Mahatma Gandhi comes out with flying colors for his views on the various Indian aspects.

Today, when there is widespread concern over the growing influence of market forces on media, and
regret over journalism being no longer a social service, Gandhi's views on values of journalism bring to bear

on the profession of journalism the force of ethics and morality.
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3) HalEd -
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O AN AT @AY GegEy SR e, oI HY [EUHN S WRAE Hepd ST
FOTY AT AN TSI ST ST MR aredt 8. Taed e a¥ Jod @ 8 Th URgel TRy S
P, AU AEALEH ML e HROAES! AT AT-Aa FAg TEvAE TSl A T qeredr Ml A=
&Y TR HedHl Aisdl.

8) FiFrehHeT-
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v)smfaw =R -
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Head -
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Gandhiji And His Concept Of Sarvodaya
Dr. H. E. Basavarajappa
Dept. of History,
K.L.E.s, B.K.College, Chikodi.

Abstract :

Sarvodaya is a Sanskrit term meaning “Universal uplift or progress of all” The term as used by Mahatma
Gandhi as the title of his 1908 translation of John Rskins tract an political economy, “Unto this Last” and Gandhi came
to use the term for the Ideal of has own political philosophy.

Sarvodaya also is an Ideal society in the dream land of Gandhiji Sarvodaya is a principle wishing good for
everybody. All pervading love is its foundation. People of all classes have a place in it its abject is the strong acting as
trustees and protecting the weak. Should achieve social good or social welfare Ganghiji translated Ruskin’s “Unto this
Last” into Gujarati under the title *“ Sarvodaya” the Ultimate aim of Sarvodaya is self — realization. The Principle that
the good of the Individual lies in the good of all the occupations or vocations followed by one and all for living equal and
they enjoy the same status and dignity and leading a life by exerting Manual labour is an honorable life. These are the
principles enunciated in the book “Sarvodaya” In 1940 the Sarvodaya Economic Conference was held under the
president ship of Kakasaheb Kalekar, a close associate of Gandhiji. In addition to Kalekar, Acharya Vinoba Bhave and
Jaya Prakash Narain assumed the leadership of the Sarvodaya movement being individual followers of Gandhiji. They
stayed away from politics and established Ashrmas and engaged themselves in putting into practice the principles of
Gandhiji Sarvodaya means the welfare of all and not the welfare of only one class or section of society There will be
freedom for all and utmost equality. There will be no classes and castes no exploitation nor injustice : and equal
opportunity for each man will be the centre of such a Society. each for fullest development.

Thus it is clear Gandhiji’s concept of Sarvodaya Signifies an Ideal Society which strives to move towards the
highest of mankind as a whole.

Sarvodaya is a Sanskrit term meaning “Universal uplift or progress of all” The term as used by
Mahatma Gandhi as the title of his 1908 translation of John Rskins tract an political economy, “Unto this
Last” and Gandhi came to use the term for the Ideal of has own political philosophy.

Sarvodaya also is an Ideal society in the dream land of Gandhiji Sarvodaya is a principle wishing
good for everybody. All pervading love is its foundation. People of all classes have a place in it its abject is
the strong acting as trustees and protecting the weak. Should achieve social good or social welfare Ganghiji
translated Ruskin’s “Unto this Last” into Gujarati under the title “ Sarvodaya” the Ultimate aim of Sarvodaya
is self — realization. The Principle that the good of the Individual lies in the good of all the occupations or
vocations followed by one and all for living equal and they enjoy the same status and dignity and leading a
life by exerting Manual labour is an honorable life. These are the principles enunciated in the book
“Sarvodaya” In 1940 the Sarvodaya Economic Conference was held under the president ship of Kakasaheb
Kalekar, a close associate of Gandhiji. In addition to Kalekar, Acharya Vinoba Bhave and Jaya Prakash
Narain assumed the leadership of the Sarvodaya movement being individual followers of Gandhiji. They
stayed away from politics and established Ashrmas and engaged themselves in putting into practice the
principles of Gandhiji Sarvodaya means the welfare of all and not the welfare of only one class or section of
society There will be freedom for all and utmost equality. There will be no classes and castes no exploitation
nor injustice: and equal opportunity for each man will be the centre of such a society. Each for fullest
development.

Thus it is clear Gandhiji’s concept of Sarvodaya Signifies an Ideal Society which strives to move
towards the highest of mankind as a whole.

Objects of Sarvodaya Movement:

The Sarvodaya movement has as its target the establishment of a whole net work of such self
supporting village communities. The family relationships which are confined at present to the blood group
will be extended to cover the whole village where distinctions based on race, creed, caste, language and so
forth will completely be eliminated. Agriculture will be so planned that all the village are gainfully employed.
The needs of the village will be determined by the people of the village themselves. Through village council
representative of the whole village.

Principles of the Sarvodaya:

The following are some of the important principles of Sarvodaya Society:
e There is no centralized authority and there is political and economic atmosphere in the villages.
e The Sarvodaya a movement is based on truth, non-violence and self-denial.
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All people should reserve there intellect to the society. In the same way, the society in turn, should
render help of all types for the development of each individual. Every person should dedicate himself
to the service of the society.

All people in the society should honor some kind of ethical, social and economic values. All vocations
should be based on ethics, Honesty should prevail in all vocations.

There will be no party system and majority rule and society will be free from the evil of the tyranny of
the majority.

There will be no private property. The instrument of exploitation and the source of Social distinctions
and hatred. Similarly, the profit motive will disappear rent and interest to will go.

Aims of Sarvodaya Society:

The main aim of sarvodaya is to build up a society without bureaucracy and without the state. In such

society, both the ruler and the ruled get merged in the individual. Since the state and government exist on the
foundation of power, followers of sarvodaya reject both these.

Even the principle of welfare state is not wholly acceptable to them according to Jaya Prakash
Narayan the activities undertaken by a welfare state for the good of the society are equally brought
with the same danger of making the people servile as the activities undertaken by a dictator tend to do.
The main aim of followers of sarvodaya is to move towards a society which has attained total
liberation or deliverance from government.

So, lastly we conclude that Savodaya Ideals are not practicable. Through the Ideals of Sarvodaya will

be noble. Nabady can find fault with them, in the actual world. They will be found wonting it will be almost
impossible to establish a society strictly on the basis of great principles by Mahatma Gandhi and others
Sarvodaya doctrines are soaring and it is doubtful whether they can rest on the earth. The poor record of
Panchayat Raj in India bears testimony to the backward condition in which people are in the highly
competitive world.
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Economic Ideas Of Mahathma Gandhi
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Introduction

Gandhiji had realized that the mathematical calculations of unlimited output, unbranded consumption
and huge profits would be brought in a fierce competition. This process is the destruction of nature. It is anti-
human. Therefore, the economy cannot be considered without policy. He always works for the well being of
the people who were suffering from the policies of East India Company. Gandhi’s economic ideas are
understand in his whole philosophy is main idea aims at the economic reconstruction of society. Here we are
going to study these revolutionary economics ideas of Mahatma Gandhi.

Aim and objective
» To Know economic ideas of Mahatma Gandhi
» To analyse Gandhian economical ideas for economic development

Methodology of the study
This research paper is purely based on secondary data.

1. Economic Thought:
According to other ideas Gandhi’s economic thoughts were very different. They have an integral
relationship between economics and ethics. According to him, economics which is detrimental to the
ethical welfare of any nation are immoral. Those economics who ignore moral values are lairs. They
all thought that a non - violent economy would prevail in the world.

2. Non-violent economy:
Gandhi believed non-violence and hence his economics may be called economics of non-violence.
There was no industry and no activity without certain violence. Gandhiji wanted to minimize it. He
believed that violence in any form gives birth to greater violence. A non-violent economy is thus that
economy, which is fundamentally free from violence and which involves no exploitation or envy of
others. Gandhiji opposed capitalism because it is exploitation of human labor. He believed that nature
produced enough for the satisfaction of the people’s want. Everybody took only too much that was
sufficient to him.

3. Decentralization:
Simple living and high thinking is the ideal the very foundation and essence of Gandhian approach to
decentralization. Gandhi is opposed to all kinds of concentration of power; he says centralization is a
menace and danger to democracy. The centralized industries are generally large scale industries.
Large scale production are bad for the society because they lead to concentration of wealth and power
in a few hands. Large scale industries are sometimes found to be wasteful and not helpful in the
generation of social and community relations. Gandhi advocated decentralization because it can avoid
violence; Gandhi preferred the decentralization of small scale industries. He wanted to carry the
production units to the homes of masses, particularly in villages. Cottage and village industries help
increasing employment. These industries increase the income of village and satisfy their basic
requirements. Small scale industry not only remove poverty but and unemployment from the villages
but also make them self sufficient economic units.

4. Village Sarvodaya:
Sarvodaya means “the rise or welfare of all”. It states a simple, non-violent and decentralized society.
Under sarvodaya self — governing village communities will form the basis of social and political
organization of the country. Gandhi advocated self sufficient villages instead of modern crowded
towns and cities resulting from unlimited pursuit of human beings after material pleasures. He favored
simple division of labor and decentralization industries and economy. This would help develop
natural and human resources in every village and provide employment to villagers. The economic
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system adopted according to Gandhi should lead to welfare of the community. That economy was best
which attained maximum satisfaction of all the people. Gandhi desire that every Indian village may be
converted into a little self sufficient republic. If every village distributes its surplus produce to the
poor villagers then the problem of poverty and starvation would not arise. It can help people can be
happy and self reliant. The village economy would satisfy two important objects- first, it would
provide maximum employment and income and second, it would generate equality, freedom and
justice.

5. Trusteeship economy:
Trusteeship is a socio-economic philosophy that was propounded by Mahatma Gandhi. Gandhi
believed that the wealthy people could be persuaded to part with their wealth to help the poor.
According to Gandhi, private property that is in excess of what is required by the property owner to
enable him to live a reasonably standard of life must be held as a trust on behalf of the society and
especially those who are poor and have no private property of their own. Gandhiji allowed the
capitalist to retain excess private property with himself and if possible exert more to increase his
property. The capitalist must use the excess property not for his personal benefit of exploiting the poor
but for increasing the welfare of the society and especially welfare of those who owned no properly.

6. Use of Machine
Gandhiji was against the discobery thet mankind would be killed. Gandhiji think that science should
be non violent and spiritualist. Gandhiji had no objection to use off machines of production if it
doesn’t hurt the consequence or greatness of man and self reliant of villages. The spinning wheel ir
self is a machine. Men go on saving labour till thousand are without work. Gandhiji believed they
could be done easily by millions of hand. Gandhiji believed the mechanization is good when the
hands are too few for the work intended to be done. In short, Gandhiji was aware of the menace of
technological unemployment

7. Population:
The most important problem which attracted the attention of Gandhiji was increase in population
.Gandhiji did not believe in using all the artificial instruments for the development, which should be
futile due to the massive increase in the population, but the people of the art of using artificial tools
for them would have felt unreasonable. For women, patience is much easier. Artificial instruments are
not working to bring about libel. Gandhiji thought that the only rightful thought and abstinence could
suppress the subject of this subject, which would have destroyed the sanctity of marriage.

8. Prohibition:
Addiction affects both social power and intelligence. People addicted to their addiction, they become
idle, they make others as they are. Secondly, most of addiction maladies are made to their wives.
Alcohol, ganja, opium, tobacco, cigarettes are addicted to breaking social limitations. The excesses of
these addictions often violate these limitations. Drug paralysis destroys the body but also destroys the
soul. It is very difficult task to get rid of addicted people from addiction. Therefore, the addiction is
completely harmful to the society. Gandhiji has opposed every drug substance. Picketing at the brick
kiln in the freedom struggle, discontinuing liquor was a big event, and a large number of women took
part in it.

9. Labor welfare:
Labor is the particle of society. In fact, any group working hard to be considered as the most
important class in society, the struggles of capitalists and laborers are all over the world. Although the
demands the laborers were so reasonable,. Gandhi was not well advised that he should take shelter in
violence to get them fulfilled. According to Gandhi, the laborers will sometimes have their own self
power. If the energizes power of this class goes on the way of violence it will be a terrible disaster. If
laborers take an appropriate role without doing so, gradually the owner laborer will create a family
harmony. The struggle between labor and capital would come to an end and would give place to co
operation between them. According to Gandhi change the condition of the laborers, get the right rest
for them, To facilitate his education, provide child education. Their homes should be clean and they
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10.

11.

12.

13.

14.

15.

should have enough money at the end of their life. According to Gandhi labors could go on strike
which should be based on non-violence and truth.
Untouchability :
Gandhi always wanted ‘Dalits’ as a part of India’s mainstream society. He coined the term ‘Harijan’
for Dalits, which means children of God. He observed numerous facts and satyagrahs in order to
secure rights for Harijan. Gandhi made it his life’s mission to wipe out untouchability and to uplift the
depressed and the downtrodden people. As a servant of mankind, he preached that all human beings
are equal and hence the Harijans too have a right for social life along with other caste groups.
Exchange Economy:
Gandhi an idea on exchange economy is based on the swad'Oeshi spirit. Every Indian village should
be a self supporting and self contained unit with other villages where they are not locally producible.
Gandhi was prepared to buy from other countries those commodities which were needed for his
growth, but he was not prepared to buy those commodities which caused the ruin of the home
industry.
Khadi industry.
Ganghiji stressed the development of Khadi industry for Gandhiji Khadi was the “symbol of unity of
Indian humanity of its economic freedom and equality” HE believed that Khadi Industry would save
millions of people from starvation and would supplement of earnings of poor people.
Bread Labor.
According to Gandhi, one could earn his living only if he did not disregard the intellectual
professions; he felt that all men must engage in some physical labor and service so that they can
rightfully earn their daily bread. By this he had sought to bring about dignity of that without physical
labor no one was entitled to get his food. He advised the each also to do bodily labor for the bread
Simplicity
Mahatma Gandhi was against the multiplication of human wants. He always pleaded for a simple life,
life of plan living and high thinking Gandhi followed a life of simplicity for this the told 5 keys for
simplicity

1) Accumulate little

2) Eat simple food

3) Dress simply

4) Lead a simply , stress free life

5) Let your life be your message
Food Problem
Gandhi thought that the shortage of food was real and not artificial in India Gandhi suggested many
measures for solving the problem of food shortage in India Gandhiji was against food controls but
made the people to depend upon others. He asked the government of India to remove food controls in
1947. Gandhi’s thinking was different from other financial considerations. According to Gandhi there
was no difference between economics and ethics. Gandhian economics has following three principles
namely as Satya (truth) Ahinsa (non-violence) and Aparigraha (non-possession). Charkha was the
center point of Gandhi’s economics thoughts. According to Gandhi for financial success India does
not need heavy equipment, because India has a lot of manpower. But Gandhiji was not against the
machine. He thought that India would be liberated from economic and mental slavery by the use of
swadeshi. According to Gandhiji the entire world economy is such that it should not be difficult for
anyone to meet the minimum requirements.
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Abstract

Gandhiji declared with great passion that total development of man should be primary objective of any
development programme. Gandhi's great contribution to Humanism consists in conceiving a religion that centres almost
wholly around man and his life here in this world. Religion, according to him, should pervade all our activities, it cannot
and ought not to be pursued in seclusion from one's fellow beings and in separation from life's other activities. The
equivalent for Religion is "Dharma" in Sanskrit which means moral obligation and connotes individual's integrity as well
as social Solidarity. Gandhi understood religion completely from that point of view. His Humanism is integral,
discussing all the aspects of human life and has rationalist attitudes which differ from Romantic Humanism as well as
Radical Humanism and yet synthesizes the two.

Renaissance Humanist accorded the privileged position to poetry, rhetoric, history, ethics and politics on the
conviction that these disciplines alone educate man as such and put man in a position effectively to exercise his freedom.
Like other humanists, Gandhi gives importance to Social Sciences. Having an ethical approach to life Gandhi sought to
unite the mankind in common pursuit of justice and establishment of a moral order in world-society. Morality for him
was not a matter of outward conformity but of inward fulfillment, of deep conviction accomplished by right action. Hence
famous Socratic dictum Virtue is knowledge', implies that right thought must result into right action. For Gandhi action
was his domain. Gandhi's greatness lies in translating one's noblest thoughts into action which is the highest
achievement of man. In this research paper highlight the Gandhiji’s views on human development.

Key Words: Equivalent, Rationalist, Fulfillment, Conformity, Conviction etc.

1. Introduction

Gandhiji’s concept of man is basically spiritual. He affirmed that man is destined for God-realization.
We are born as human beings in order to realize God who dwells within our hearts. This is the basic
distinction between humans and beasts. Gandhiji being a man of God always underlined the spiritual
dimension of the human person and his destiny, viz., God realization. Man’s aim in life should, therefore, not
be to add to his material prospects and to his material possessions but to come ever nearer to his maker.

The belief that man partakes of the divinity of God implies that man is basically good. “Men are good.
But they are poor victims making themselves miserable under the false belief that they are doing good.” All
evils to be found in men are passing phenomena and are due to ignorance about his original nature. As every
human being is a spark of divinity, the innate potential in him when kindled will lead him/her to perfection
through realization. The aggressive person is one who is still subject to animal instincts. He must evolve from
a lower to a higher nature. Self-discipline and self-culture are the two guiding principles for this.

The human element is the central subject of development and the individual should be the active
participant and beneficiary of development. The United Nations adopted The Right to Development as a
fundamental human right in 1986. By this declaration the international community placed human beings
individually and collectively at the centre of all economic activities. Hence, each country has to create a
development model in tune with this core idea. Mahatma Gandhiji was the prophet and visionary of holistic
development where the individual is the central subject and principal beneficiary. An HRD programme
consonant with his thought should take into account the need for genuine respect to each individual, his
freedom and dignity as well as commitment to the demands of the community.

2. Objectives Of The Study
1. To study the Gandhiji’s approach on Human Development.
2. To Study the Gandhiji’s action oriented fields of social life.

3. Methodology Of The Study

The present study has been descriptive; the data for this study were obtained from secondary sources.
The secondary data has been collected from various references which already existed in published form; part
of the paper is based on literature review the method comprising of collecting all the available papers relating
to the theme and selecting relevant papers/books for the review purpose. Selection of the paper is done on the
basis of their relevance and contribution to the body of knowledge. The author has made an attempt to do
primary reading of the selected papers which will constitute the core of this review study.

4. Gandhiji And Human Development
Gandhi's basic aim was to have an all-round development of the society that included human
development along with socio-economic- political development. Gandhian programme is holistic and
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multidimensional. The objective of his constructive work is the creation of non-violent society. Gandhi
envisages a healthy society based on harmony and dialogue, where the ideas of equality and justice are
translated in the lives of teeming millions. Commenting on man's social nature, Gandhi writes/' If it is his
privilege to be independent it is equally his duty to be independent...It will be possible to reconstruct our
villages so that villages collectively, not villagers individually, will become self-contained."

Gandhi believes in the unity of life and egalitarian values in all spheres of life. According to him life
cannot be divided in sphere like social, political, economic, moral and religious. If one part of the society
suffers, all parts suffer. We get an important insight from J. B. Kripalani and Dada Dharmadhikari. J. B.
Kriplani points out that it is not unusual to have saints among us - saints who meditate for salvation and who
are concerned with the uplift of the soul. It is their contribution to the evolution to the human history in an
indirect way. But Gandhi was concerned in a direct way. Social involvement is very important to him. Gandhi
visualized a society of diverse people based on mutual understanding, mutual cooperation and mutual respect.
He wanted freedom and equality for all. Gandhi transcends barriers of religion, rituals, caste, class and colour.
Dada Dharmadhikari points out that Gandhi had 'no business other than life, an integrated life'. He never ran
away from any situation, he faced it. His concept of life was all comprehensive; for him nothing was separate
and everything was harmonized. He added social dimension to morality that was unique. He practiced what he
preached and did everything possible to identify himself with the common man, ordinary man, suffering man.
When India became independent, he was not in the capital to celebrate, but was with the riot-stricken people.

Gandhi maintains that wealth is to be used judiciously, governed by the principle of 'each according to
his need'; and emergence of inequality has to be curbed at all levels. According to him, all amassing or
hoarding of wealth, above and beyond one's legitimate requirement is theft. His concept of social use of
wealth against the prevailing ethos of consumerism demands our serious attention. Values of 'truth' 'non-
violence' and 'non-accumulation of wealth' are to be cherished for the very survival of the society, where the
weakest has the same rights as the strongest.

5. Action Oriented Seven Fields Of Social Life

Gandhi wanted people to put into practice morality in the seven main fields of life. He enumerated
following seven Social Sins:.
L. Politics without Principles

The first epigram deals with the Political field. As Plato says "either true and genuine philosophers
find their way to political authority or powerful politicians by the favor of Providence take to true Philosophy'.
Philosophers are the men of Principles. For Gandhi Rama was the symbol of a king dedicated to Principles.
The Kings in Indian tradition were only the guardian executors and servants of ‘Dharma’. The two main
principles which were practiced by Gandhi and advocated for the society are Truth and Non-violence.
I1. Wealth without work.

The second and the third dicta deal with the sphere of Economics. Tolstoy and Ruskin inspired
Gandhi on the idea of bread-labour. The Bhagavad Gita also declares that he who eats without offering
sacrifice eats stolen food. Gandhi put this into practice at his community centers. Bread-labor was one of the
vows of his ‘Asrama’ prayer. The word *Sacrifice’ of the Bhagvad Gita was interpreted in the sense of "yajna"
or rituals of Mimamsa system by the earlier ‘Acaryas’ but Gandhi put it into modern context when bread-
labour was looked down upon with the spread of Industrialization and class-consciousness. Gandhi quotes
Bible, "In the sweat of thy brow shalt thou eat thy bread". So far as body only needs food, one should labour
for it with the help of one's body only. Moderate labour makes one healthy and creative. Gandhi advocated
more or less equal wages for all kinds of work. These strains in his thought made him a champion of
economic democracy no less than political and moral democracy.
III. Commerce without Morality

The third dictum was developed into the idea of Trusteeship by Gandhi. Business man has to act only
as a trustee of the Society for whatever he has gained from the Society. Everything finally belongs to the
Society. "Trusteeship provides a means of transforming the present capitalist order of society into an
egalitarian one".
IV. Knowledge without Character

The fourth dictum deals with knowledge. Education stands for the all round development of the
individual and his character. Gandhi's system of Basic Education was the system for development of one's
character. True knowledge leads to the development of one's character where one evolves his "Rational self'.
V. Pleasure without Conscience

Conscience of a ‘Rational Self” is evolved with consideration of whole mankind, particularly the
poorest of all. Gandhi gave a ‘talisman’ *Whenever you are in doubt or when the self becomes too much with
you, apply the following test: Recall the face of the poorest and the weakest man whom you may have seen
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and ask yourself, if the step you contemplate is going to be of any use to him'. This will lead to the balance of
the use of natural resources also.
VI. Science without humanity

About the progress of Science Vinoba Bhave has said "Science should progress in the direction of
Spirituality”" otherwise it would bring total destruction. Gandhi held that Science without the thought of the
welfare of humanity is a Sin. Science and humanity together pave the way for welfare of all.

In Religion, we worship, but if we are not ready to sacrifice for Social service, the worship has no
value; it is sin to worship without sacrifice. Gandhi's everyday prayer was a recitation of the virtues of an ideal
person as depicted in the Bhagvad Gita. His prayer is addressed to one's own better self, the conscience, the
true self. Gandhi advocated the concept of Ethical Religion and not dry and dead ritualism. He saw the biggest
threat to Religion not from the atheists but from the dogmatists, fundamentalists and ritualists. He considered
poverty, inequality, exploitation, oppression, hunger, barriers of caste, class and creed, as man-made and
showed a way out of it through an integral Philosophy of life. Gandhi was prepared to repudiate scriptural and
canonical texts if these were repugnant to reason and moral values. There is no Religion higher than Truth and
Righteousness.

VII. Gandhi views life in its integral wholeness.

According to him "human life is a synthetic whole which cannot be divided into separate watertight
compartments religious, moral, political, economic, social, individual and collective. All the seemingly
separate segments are but different facets of man's life. They act and react upon one another". For Gandhi, all
life is of one piece'. These seven dicta deal with all the aspects of human life and thus indicate integral
humanism of Gandhi. Among the thinkers of Modern India probably nobody has contributed more for the
advancement of humanism than Mahatma Gandhi. He gave humanistic basis to Social Philosophy: he
humanized Politics, Science and Religion.

6. Conclusion

Gandhi’s view or assessment of human development not only expresses metaphysical overtone but
also reveals his oversimplification of his conviction. His belief in the innate goodness of man, imperishable
soul, and inner voice cannot be substantiated by rational justification. Further his view that every man is
basically non-violent or can undergo a moral transformation reveals his conviction that the rational faculty
always dominates human personality. This view is contrary to the view of modern psychology. Human
behavior is often guided by some powerful instincts and biological urges. So to believe that man is always
guided by rationality is not true. His view that the progress of human society is due to the binding condition of
love, fellow-feeling and sense of sacrifice does not stand historical testimony. Rather violence, selfishness and
exploitation seem to be very much there in every society in varying degrees. His view does not seem to hold
good from the stand point of evolutionary progress or historical development. His emphasis on human
freedom and individualism has far reaching political consequences. In this respect he can be regarded as a
great champion of human dignity and freedom. But his overall view of human nature is speculative and
simplistic
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Abstract

An attempt has been made in this paper to analyze the thoughts of mahatma Gandhi on Non-violence. Gandhiji
is the man of symbol for peace and non-violence. He has used the Non-violence as weapon in Indian freedom movement
and succeeded in bringing freedom to India. The thought of Matama Gandhi towards non — violence show path of peace
and truth. The principle of Non-violence respect humanity, understanding, acceptance of differences of others.
Keywords: Gandhiji, Non-violence, Truth, Freedom Movement, Democracy

1. Introduction:

The concept of Non violence (Ahimsa) has long history in Indian religious flow. In Jain, Buddhist,
Hindu religion non-violence is backbone of religious thought. In autobiography, “The Story of My
Experiment with Truth” Gandhiji expressed his philosophy related to non-violence as like following
statements,

“ There are many causes that I am prepared to die for but no causes that I am prepared to kill for”

“It has always been easier to destroy than to create.”

Non-violence, Ahimsa is a a key of Gandhi’s philosophy. Gandhi believe that weapon of Non-
violence is very strong rather than any other weapon which used in war. Even, his vegetarianism was inspired
by his rearing in the Jain and Hindu culture of Gujrat, it was also an extension of Ahimsa.

Non-violence is the law of the human race and is infinitely greater than and superior to brute force.
Individual or nation who would practice Non-violence must be prepared to sacrifice their all except honor.
Non-violence is a power which is issued by God to all human beings by the way equal love for all mankind.

2. Objective of study: To analyze the Mahatma Gandhiji thoughts on Non-violence and truth.
3. Research methodology: The secondary data is based for such paper.

4. Thoughts on Non-violence:

4.1 . Character of Non-violence:
Non-violence affords the fullest protection one’s self respect and sense of honor. When Non-violence is
accepted as the law of life, it must pervade the whole being and not be applied to isolated acts. For the
way of Non-violence and truth is sharp as the razor’s edge. Non-violence is the personal practice being
adopted harmless to self and others under every condition.

4.2.Changeless Creed:
The first step in Non-violence is that we cultivate in our daily life, as between ourselves, truthfulness,
humility, tolerance, loving kindness. Non-violence is unchangeable creed. It has to be pursued in face of
violence raging around you. The Non-violence is the only lawful thing. Violence can never be lawful not
according to man-made law but according to the law made by nature for man.

4.3.Religious Base:
The lesson of Non-violence is present in every religion like Jain, Buddhist, Hindu. Saints have laid down
their lives in tapashcharya by following Non-violence. But all this practice of Non-violence is nearly dead
today. It is necessary to revive the internal law of answering anger by love and violence by Non-violence.

4.4.No matter of Diet:
Shifting to or keeping a vegetarian diet help to create a healthier body and more peaceful mind. As
vegetarian, not eating living beings is as natural as breathing air. Ahimsa is not a mere matter of dietetics,
it transcends it. What a man eats or drinks matters little, it is the self-denial, the self-restraints behind it
that matters. By all means practice as much restraints in the choice of the articles of your diet as you like.

4.5.Road to Truth:
Without Ahimsa it is not possible to seek and find Truth. Ahimsa and Truth are so interlinked that it is
practically impossible to disentangle and separate them. They are like two sides of a coin , or rather of a
smooth, unstamped, metallic disc. In short Ahimsa is road and Truth is the end. Ahimsa is not the goal.
Truth is the goal. But we have no means of realizing Truth in human relationships except through the
practice of Ahimsa.
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4.6. Humility is essential:
In one has pride and egoism, there is no Non-violence. Non-violence is impossible without humility.
There were terrible things in jail life. The experience was that those who went to jail in a prayerful spirit
came out victorious, those who had gone in their own strength failed. There was no rooms for self-pitying
in it either when you say God is giving you the strength.

4.7.The Power Non-violence :
Non-violence is its dynamic condition means conscious suffering. It does not mean meek submission to
the will of the evildoer, but it means the pitting of one’s whole soul against the will of the tyrant. Non-
violence gives power to save honor, soul and religious principles also.

4.8. Exercise in faith:
The hardest metal yields to sufficient heat. Even, so the hardest heart must melt before sufficient heat of
Non-violence. And there is no limit to the capacity of Non-violence to generate heat. Non-violence is like
water, when it has an outlet, rushes forward furiously with an overwhelming force. Non-violence cannot
act madly. It is the essence of discipline.

4.9. A Science:
Ahimsa is science. The word “failure” has no place in the vocabulary of science. If the function of
violence is to devour all it comes across, the function of Ahimsa is to rush into the mouth of himsa /
violence. Violence can only be effectively met by Non-violence. This is established truth, that the weapon
of violence, even if it was the atom bomb, became useless when matched against Non-violence. That very
few understand how to wield this mighty weapon is true. It requires a lot of understanding and strengths
of mind.

4.10. Application of Non-violence :
If one does not practice Non-violence in one’s personal relations with others and hopes to use it in bigger
affairs, one is vastly mistaken. Non-violence like charity must begin at home. But it is necessary for the
individual to be trained in Non-violence, it is even more necessary for the nation to be trained likewise.
Training no doubt is necessary and beginnings are always small. But if the conviction is there, the rest will
follow.

4.11. Democracy and Non-violence:
Science of war leads one to dictatorship pure and simple. Science of Non-violence can alone lead to pure
democracy. Democracy and violence can ill go together. The state that are today nominally democratic
have either to became frankly totalitarian, or if they are to become truly democratic, they must become
courageously Non-violence.

5. Conclusion :

The life of Mahatma Gandhiji gives massage of truth and Non-violence (Ahimsa) at a time when
action of war, violence reigned at supreme level. Mahatma Gandhiji an source of inspiration who teach us
humanity with the help of truth and Non-violence. He became an immortal spirit who guide us through the
path of peace and Non-violence. He had waged war not only against British imperialism; rather he declared
war on all the forces of unrighteousness, untruth, injustice and Non-violence. He used the “Non-violence” as a
weapon against British on which British Govt. had no answer. Simply, Mahatma Gandhi assisted world,
individual and communities to develop the inner resources and practical skill needed to sustain.
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I) Introduction:

You cannot bring peace through violence. The most effective answer to violence is nonviolence.
Gandhi said in one of his articles in his Harijan (1938): "If even one great nation were unconditionally to
perform the supreme act of renunciation, many of us would see in our lifetime visible peace established on
earth."

Today the world is facing the adverse effects of violence. Countries which once thrived on violence
and terror are fast realising the futility of hatred. Gandhi is now emerging as the saviour of a world threatened
by superpower violence, even in Gandhi's life time great minds of the world saw in his work the promise of a
new world. One of them is Romain Rolland (1866-1944) who wrote in his Mahatma Gandhi: The Man who
Became One With the Universal Being (1924): "With Gandhi everything is nature, modest, simple, pure -
while all his struggles are hallowed by religious serenity." Gandhi's gentle religious temper which was active
in his politics was, however, if you wish to seize the essence of Gandhi's political philosophy read his
presidential address at the annual session of the Indian National Congress held at Belgaum in 1924. The
Mahatma said at the end of his address: "Satyagraha is search for truth; and God is Truth. Ahimsa and
Nonviolence is the light that reveals that truth to me. Swaraj for me is a part of that truth".

Gandhi, in word and deed, gives the true answer: only a supra-political force can bring political
salvation." This is the voice of the world conscience and this is an echo of the voice of Gandhi. The voice may
not reach all ears. But they have reached at least some ears. Hardiman seizes the essence of Gandhi's ideas
when he says: "Gandhi's approach represented a state of mind and not any theory."

The twin cardinal principles of Gandhi's thought are truth and nonviolence. It should be remembered
that the English word "truth" is an imperfect translation of the Sanskrit, "satya", and "nonviolence", an even
more imperfect translation of "ahimsa". Derived from "sat" - "that which exists" - "satya" contains a
dimension of meaning not usually associated by English speakers with the word "truth". There are other
variations, too, which we need not go into here. For Gandhi, truth is the relative truth of truthfulness in word
and deed, and the absolute truth - the Ultimate Reality. This ultimate truth is God (as God is also Truth) and
morality - the moral laws and code - its basis. Ahimsa, far from meaning mere peacefulness or the absence of
overt violence, is understood by Gandhi to denote active love - the pole opposite of violence, or "Himsa", in
every sense. The ultimate station Gandhi assigns nonviolence stems from two main points. First, if according
to the Divine Reality all life is one, then all violence committed towards another is violence towards oneself,
towards the collective, whole self, and thus "self"-destructive and counter to the universal law of life, which is
love. Second, Gandhi believed that ahimsa is the most powerful force in existence. Had ahimsa been superior
to ahimsa, humankind would long ago have succeeded in destroying itself. The human race certainly could not
have progressed as far as it has, even if universal justice remains far off the horizon. From both viewpoints,
nonviolence or love is regarded as the highest law of humankind.

II) Objective of the Study:-
1) Gandhi’s Political Ideas
2) Truth concept of Gandhi's
3) Applicability of Gandhiji’s Philosophy in Modern leadership

¢ Gandhi’s Political Ideas:-

In this part, I have been discussing, specifically, Gandhiji “s view on the state, politics, leadership,
liberty, rights, duties, democracy and decentralization. In his political philosophy Gandhiji is basically a
philosophical anarchist and decentralist. To the Mahatma politics was not an ugly strife for power, which it
unfortunately has become in the hands of those who swear by him but have abandoned him completely.
Politics was to him the moral means, the ethical norms according to which lives of the people should and
could be arranged. The norms according to which life in a society should be arranged were not those laid
down by persons proficient in law but formed part of the eternal and unchangeable values laid down by the
great religion-moral systems for the benefit of mankind. He looked for legitimacy of authority not in the laws
and the constitutions, not in parliaments and courts, but in the conscience of man. So far, the world has seen
only the use of physical force and the force of law but Gandhi had carved out the Third Force or the self
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reliant moral power of the people (Dhawan, 1948). Gandhi stands for people’s politics and not Party Politics.
Actually, power must pass into the hands of the people at all levels; initiatives must pass to the people. He
pleads for party less democracy. Emergence of people’s democracy will herald a new era of democratic
centralization i.e. the Swaraj (Self Rule) is needed from below. In Gandhian Politics, democracy becomes the
rule of the people and depends more and more upon the power of the people and not upon the power of the
police or military. Thus democracy and violence cannot go together (Kumar, 2004). Hence Gandhi pleads for
the “Moralization of Wishes.” and “Voluntary Action” must remain the basis of democratic life and culture.

His political theory of non-violence should be studied in the context of the growth of the
philosophical tradition and application of non-violence in India and abroad since the earliest times. Further it
is also necessary to keep in mind the milieu in which Gandhiji grew and which influenced, though it by no
means determined, his political philosophy. This milieu includes the intellectual temper and the social,
economic and political conditions in India, England and South Africa where Gandhi spent the early years of
his life. Gandhiji was influenced by persons and books as well as institutions. Due to lack of space, however,
it is impossible to give in this paper even the briefest account of this tradition of non-violence or of his
environment. His political theory of anti-statism or indifferentism to the state and his non- violent technique of
revolution and resistance are a corollary, and an integral part of his philosophy of life i.e. his metaphysical
convictions, views concerning media of knowledge, psychologicalassumptions and ethical principles and with
a brief account of his philosophy of life we may preface his political theory of anarchism. The core of his
philosophy of life is the ultimacy of spirit, or Satya. Satya etymologically means 'that which is, and Gandhi
identifies it with God, Soul Force, Moral Law etc. This self-acting force manifests itself in the creation, giving
it a basic unity. The achievement of the greatest good of all has demands classlessness and statelessness.
Gandhiji's opposition of the state is due to the compulsive and explorative nature of state authority which has
never befriended the poor and is destructive of individuality and to the impossibility, historically speaking, of
weaning the state from violence to which it owes its birth. The state and the class system are inseparables.

Gandhi's ideal is a stateless democracy, in which there is a federation of satyagrahi village
communities, functioning on the basis of voluntary cooperation and dignified and peaceful co-existence. The
stateless democracy is the state of enlightened democracy where social life becomes so perfect as to be self-
regulated. This democracy will consist of almost self-sufficient Satyagrahi village communities organized on
a voluntary basis.

Gandhiji is against centralism because it implies concentration of authority with the probability of its
abuse, because it increases complexity of life which is a distraction in all creative moral Endeavour, and
finally because it diminishes opportunities of self-government and of resisting injustice.

The state should reduce its functions to the minimum and use the least amount of coercion. As a
matter of fact, according to Gandhi, the more the state action, the less the democracy. Most of the state
functions should be taken over by voluntary associations which should grow in numbers and importance
during the course of the non- violent revolution. For during the course of this revolution the masses should
acquire capacity for voluntary, co-operative action.

The state should meet foreign aggression and internal disturbances as far as possible non-violently.
Judicial work should be takeover by panchayats (Dhawan, 1948). Decentralization must not be an attempt at
window-dressing but must be genuine and effective to make every village, or a cluster of them, democratically
organized, a nucleus of administrative, political and economic management. Ever since Gandhiji returned to
India in 1915 he had been laying the greatest emphasis on the need to revitalize the village Panchayats and
establish Village Swaraj in this country, for he firmly believed that the real India lives in its seven hundred
thousand and odd villages and that India has no future worth the name unless these villages play their proper
part in the life of the country. His scheme of such a village Swaraj comprehended very department of rural
activity which went to make each village self-governing and self-contained as regards the essential needs of
its inhabitants, so that on the solid foundation of a vast network of such little "republics" peacefully co-
operating with one another for mutual benefit, the life of the nation as a whole could be broad based, enabling
it to progress smoothly towards its destined goal (Gandhi, 1959).Gandhi attached far greater importance to
duties than to rights. Rights are the opportunities for self-realization.

The way to self realization is the realization of one’s spiritual unity with others by serving them and
doing one’s duty by them. Thus every right is the right to do one’s duty. Gandhi pointed out that in swaraj
based on Ahimsa, people need not know their rights, but it is necessary for them to know their duties. Because
there cannot be any duty that cannot create a corresponding right. Rights of true citizenship accrue only to
those who serve the state to which they belong. Swaraj comes only from performance by individuals of their
duty as citizens.
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« Truth concept of Gandhi's:-

The realization of Truth or Satya was the ultimate aim of Gandhi thereby he dedicated his whole life
for discovering truth. He tirelessly tried to attain this end by gathering knowledge from his own blunders and
conducting own experiment with Truth. Gandhi pointed out that the most significant struggle was conquering
the will spirit doubts and insecurities of his personal. He explained the concept of Truth is God. Truth in
Gandhi's Philosophy as God and truth only will tolerate the rest of things all will be swept away before the
tide occasion. The truth and untruth of the perception of the same reality my differ between the one individual
to other but it is not necessary to bother about the seeker of Truth.
+« Applicability of Gandhiji’s Philosophy in Modern leadership:-

In order to face the challenges in 21st century, an appropriate leadership style will have to be selected.
India needs transformational managers oriented towards the change leadership in a changing environment.
The success of the leadership lies in anticipating future challenges and devising suitable strategies to convert
problems into opportunities. It is with the philosophy of Gandhiji, Indian organizations definitely will gain
competitive advantage.

We can see perfect blending of science and art of leadership in Gandhiji’s acts and philosophy which
can’t be neglected by today’s leaders. Thus Gandhiji is a unique example of a good leadership. When it came
to motivating Indians, and bringing them out for a violent revolution, Gandhi philosophy of ahimsa worked
well.

III) Conclusions:-

Mahatma Gandhi is not merely a political philosopher; he is a message and philosophy of life. His
political ideas are stateless and party less democracy, decentralization, freedom of speech, abolition of
untouchability, moral politics, secularism etc. There is great relevance of Gandhian political ideas or values in
the present age of increasing violence and intolerance. Gandhi was a practical thinker. Gandhi was one of
those philosophers who believe in self sacrifice, Satyagraha or Non-cooperation. He believes that violence
brought with it hatred and feelings of revenge where as in non-violence there is no such danger. Gandhian
philosophy is so comprehensive that it has left no aspect of human life untouched. In the field of politics he
understands the issues with special consideration based on Indian nature of socio-economic and politics. Thus
he defines politics as the best means to regulate the national life and also he concluded that its power should
decentralize in equitable manner. He thinks that the state in concentrated form of power structure is more
coercive than individual. So he suggests the political power decentralization in the democratic form of
governance. Because decentralized democracy gives the scope to the public participation and representation. It
ensures the liberty and autonomy to the individual, village and nation in its extensive application of the
welfare world will be attainable.
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Gandhi's idea on Political Philosophy

Mrs. Vidya Parshwanath Patil

Introduction :-

Mohandas Gandhi was an Indian was an Indian revolutionary and religious leader who used his
religious powerful Political and Social reform. Although he held on governmental office, he was the main
force behind the Second largest nation in the world's struggle for Independence.

Mohandas Karamchand Gandhi was born on October 2, 1869 in Porbandar, India a Sea Coast town in
the Kathiawar Peninsula North of Bombay India. Gandhiji known as 'Mahatma' was great hero 'Mahatmaji' a
title given him by the Poet Rabindranath Tagore. This title means "great soul". He was always against
violence Gandhi conjured up another dream of Politics an conflict at a time when coercion was solely
obtaining a lot of expression and Physical however conjointly a lot of insidious. His ideology of direct action
could be a sensible purpose to start with. He is in contestable to human kind tired out with words and
continued destruction that observance to Truth and Non-violence isn't destined for people alone however is
functional in world associations too. His measure, are still applicable to what free India is and represent. The
major worry these days is intolerance and emotion resulting in cruelty and its were the Political philosophy of
Gandhi ought to be remained to with a lost passion.

Objectives :

1. To study Political Thought of Mahatma Gandhi.

2. To discuss the idea on spiritualization of Political and Political Philosophy, non-violence as the major weapon
in fighting all the odds of the society and his contribution in in the politics.

3. To bring to light the impact of the idea preached by Mahatma Gandhi in Modern time.

4. To study how Mahatma Gandhi in modern time.

5. To study vision of Gandhi for the country and his imagination for the society as a full still holds sensible for
republic of India.

Methodology :
The method in nature sources referred are mostly from the internet as well as books written by
Mahatma Gandhi and other eminent writers.

Political Philosophy of Mahatma Gandhi :

Mahatma Gandhi was multi faced temperament with a transparent vision and an exact approach to the
Political issues that Asian countries of his time faced as a Yogi and sensible Politician Gandhi tried to purify
the Indian Political state of affairs and to reform the Indian society Gandhi's vision of Politics includes a deep
relation with faith . He declared that the full of his life was structured with spiritual spirit. He can't live for a
second while without faith politics and every other alternative activities of Gandhi square measure derived
from his religion.

In line with Gandhi associate immoral man ought to have any place in Politics, he would do any
wrong for his political end. And thence he advocated that morality is that the essence of Political actions. It
denotes that individual ought to have high standards of morality in depth religion within the inherent goodness
of attribute for him the survive of humanity was the means that to achieve self-fulfillment. By doing
Nishkama-karma we have a tendency to do survive to God himself. To Gandhi prayer could be sacred half
between God and man. It is to tool for self fulfillment. Thus Gandhi started all his activities with a prayer
Realization of God is the chief objective of human life it is earned solely through self realization Gandhi
himself evidenced that politics could be a tool for social amendment his variation ought to be through self
suffering or selfless service.

The Philosophy of Satyagraha :

The concept of Satyagraha lies in the beliefs and Philosophies of Gandhi a Pioneer in Leading eight
militant strugglers against racism against colonialism for popular democratic participation against economic
exploitation against the degradation of women against religious and ethnic supremacy, and n behalf of
nonviolent methods for social and political transformation. The basic essence of Satyagraha is firm adherence
to the principles of truth nonviolence and suffering.

By analyzing human history it is interested that great men have always been struggled against the
existing social evils and human suffering. Gandhi seems to be one among such great men in human history.
It is an eternal fact that when the history produces the great men the great personalities act as the agents of the
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history. Gandhi acted in response to the challenge of the given historical state of affairs and understands the
chronological requirement of his period and in his own way he strived to actualize the wants and ambitions of
he popular Hegel describes the nature of great man as "The great man of the age is the one who can put into
words the will of his age tell his age what its will is and accomplish it. What he does is the heart and essence
of his age, he actualizes his age "Gandhi said that the word Satya is derived from Sat which means being and
nothing is or exists in reality except Truth. Truth (Satya) entails love, and firmness engenders and as a result
serve up as an opposite for force. So Gandhi started to describe the national freedom struggle which comes out
from Truth and love or Non-violence and used the expression or passive resistance. Satya, Ahimsa, Gandhism
Philosophy.
Gandhi's concept of Truth : The realization of Truth or Satya was the ultimate aim of Gandhi thereby he
dedicated his whole life for discovering truth. He tirelessly tried to attain this end by gathering knowledge
from his own blunders and conducting own experiment with Truth. Gandhi pointed out that the most
significant struggle was conquering the will spirit doubts and insecurities of his personal. He explained the
concept of Truth is God. Truth in Gandhi's Philosophy as God and truth only will tolerate the rest of things all
will be swept away before the tide occasion. The truth and untruth of the perception of the same reality my
differ between the one individual to other but it is not necessary to bother about the seeker of Truth.
Gandhi's Concept of Non-Violence : The principle of non-violence is a relative but not a complete or a
constant principle to Gandhi. He never tried to suggest the complete non-violence since he realized the fact
that either human life or human organizations cannot continue to exist on the basis of pure non-violence .
Gandhi observes "strictly speaking no activity and no industry is possible without ascertain amount of
violence no matter how little even the very process of living is not possible without a certain level of violence.
What we have to do is to minimize it to the greatest extent possible "However he is of the opinion because
obliteration is redundant and avoidable. He suggested that we should commit to least violence that is
inevitable for the survival of human life violence when it is inevitable, must be working in an ethical spirit
that is for the sake of creating a more appropriate surroundings for the enlargement of non-violence Gandhi
defined non-violence as abstaining from "causing pain to or killing any life out of anger, or for a selfish
purpose or with the intention of injuring it. Gandhi's concept of non-violence had two considerations.

(a) Non-violence in thought b )Non-violence in action
According to Gandhi violence "a violent intention behind a thought, word or deed that is an intention to
harm".

Gandhi's Philosophy of Spiritual Politics : Non-cooperation with evil as much a duty as cooperation with
good" Gandhi said during the Great Trial of 1922. If we want to work for peace and live in peace we must
due to the nature of the world also work against war and stand up against war. We need as well as organizing
against the common will most people of faith have yet to grasp this essential spiritual in sight.

Gandhi teaches us to accept suffering even to court suffering if we want personal transformation
Political revolution and a vision of God "Non violence in its dynamic condition means conscious suffering”
Gandhi wrote "It does not mean mere submission to the will of the evildoers but it means the pitting of one's
whole soul against the will of the tyrant. Working under this law of our being it is possible for a single
individual to defy the whole might of an unjust empire to save his honour , his religion his soul and lay the
foundation for that empire's full of regeneration. Indeed Gandhi said that the soul of peace making ray not in
the art of killing but in the cut of volunteer suffering and dying.

Conclusion :

In the end Gandhi challenges each one of us to seek God through our own active pursuit of truth and
nonviolence. He invites us to pursue the spiritual, political, economic and social depths of peace with the
same fierce determination and sacrifice that he under took Gandhi urges us to let go of our desire for fame,
fortune, power and ego and instead to walk with the poor, simplify our lives pray to God each day practice
nonviolence in every area of our life and work publicly for the abolition of nuclear weapons star wars, war
itself, poverty racism, sexism, hunger the death penalty aboration, sanctions on Iraq, handguns, environmental
destruction, homelessness, religious bigotry, animal exploitation and violence of any kind. He calls for
nothing less than total transformation of our lives and our world. In this call he stands with Francies of Assisi
and and Dorothy Day as a messenger of God and a model of faith and peace.
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Gram Swarajya Concept of Mr.Gandhiji

Dr.Swarali Chandrakant Kulkarni;
Tilak Maharashtra Vidyapeeth;
Nehru Institute of Social Science;Pune

In India after Lokmanya Tilak's demise'Gandhi Era’’ was started. (1) After 1920, the people and
groups who opposed armed opposition to the British regime did not get much recognition because in the same
period Mahatma Gandhi used to be a satyagraha and civil disobedience against British rule.(2)At the same
time, Gandhiji continued the legislative program and on the other side of financial independence, rural and
cottage industries and use of indigenous items.(3)The plans for Mahatma Gandhi planned called as
"Gandhian economics or planning of Gandhi". (4) With the aim of making the country financially self-reliant,
to stop the economic exploitation by the British, to reduce the gap in poor prosperity and to increase the
growth in our country, at the beginning of the twentieth century, many political leaders, thinkers and social
reformers have shown their country's thinking about the economy.

Though Mrs. Gandhi is not an "economist" in reality. On their financial thoughts seem to have an
impact of Leo Tolstoy, thoro, ruskin, etc. (5)Gandhi himself has mentioned that all these thinkers become
philosophers, literary or humanists. An unprecedented set of ideals and the act of realizing the ideal is seen in
Gandhi's personality. Eg. They announced to boycott foreign clothes. On one side, they made foreign items
and on the other side they won Swadeshi. He gave a reputation to the khadi cloth woven with cotton yarn on
his own span.(6)In today's issue of poverty and unemployment, Gandhi was still struggling to fight. By
studying the international arena, various political opinions, social and religious conduct of our country, etc.
Thinking about the concept .Maand undertook many creative activitieThe time has changed so much. Today
we take up new references, new strategies and new global measures, but still today I You see Gandhiji's
influence.(7) One of these is the Khadi Village Industries Board. (8) Today, the Village Industries Board is
run all over the country. These schemes are being implemented to encourage rural artisans and reduce their
unemployment issues. For this, we need to understand Gandhiji's thoughts on Swadeshi.(9) Your country is
farming.(10) The fact that this vast majority has become a village has become the financial source for
Gandhiji. In order to make our country economically self-sufficient and self-sufficient, he took steps to try
towards the direction of how to become self-sufficient and self-sufficient. This shows that the meaning of
Gandhi economics and Gandhian planning was very important. Gandhi himself had lived in England.( 11 ) He
had seen direct adverse effects on human life due to rising industrialization. Therefore, Gandhiji was opposed
to things such as mechanization and huge revenue from industry. The adverse effect of this is that there is a
growing centralization of the product's equipment. That's why Gandhi seems to have focused his attention on
the decentralized economy.(12) The British exploited the economic condition of their country .It was their
economic colonization. One thing that exploits the second colony is that Dadabhai Naoroji was aware of this.
It was a matter of time before and after the economist. From now onwards, the leaders of Gandhians showed
that the cities are also exploiting the villages. This rate is Dr. Khandekar has called it "internal colonialism".
(13) People in the village should get jobs as they are in the true village, they will have confidence in them.

For the people of the village who are in the village as a whole, Gandhiji suggested several measures to
build confidence among them. To encourage the poor and cottage industry; to improve the agriculture; to
make rural people self-reliant; decentralization of the economy; Reducing the inequality in the income of the
poor and the rich; Capitalists and businessmen should use their wealth as a trustee of the society for the
welfare of the society.(14) It is necessary to know the life stories of the Gandhis on the basis of all these
financial concerns. The true happiness of a person or society is not in material matter but in a simple living
and highly thoughtful and good life values, he was the founder of the life policy of Gandhiji. He achieved
prosperity by pursuing constant pursuit for maximum happiness for the more people in the Western world .But
in that prosperity many personal and social problems. It seems to be built there because they are called
Changalvad Or it seems to be encouraging Sukhwada. If the people of the village are coming to work in the
cities and for the sake of livelihood, the problems of the city will also get worse, if the villagers have provided
livelihood facilities for the people living in the village, then they will not be able to come to the city for their
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livelihood and employment. Otherwise, the city's problems will get worse. Coming up to industrialization The
cities; The metropolitan area has come. Environment; Essential things are being destroyed. Increasing
unpredictable townships reduces employment opportunities; Unemployment increases and increases crime.
Failure to stop rising crime in the city. It is still not time, however, it is not time to stop the unplanned growth
of big cities; It is necessary to look at the economy of our country with a self-respecting approach. The
principle adopted by the countries is that the principles adopted by the countries "do not apply to the
underdeveloped countries." The matter was also known by Justice Randane.

He demanded that the British should give priority to the economic development of India.(15) Gandhi
led a strong fight to get freedom for the country. At that time, Gandhiji decided that this freedom should be of
the highest order. It is the nature of imperial ideas to develop a foreign country to exploit the other country
with its financial exploitation. Bringing Indian soil to India and processing it to bring it to India . It was a
British policy to sell. This policy encouraged the industries in England.Considering the village as an important
and central component, an economy should become self-sufficient. All the common people of the country
were sure to believe that the labor should lead an ordinary quality of life, the concept of "Gram Swarajya" was
certainly behind the concept.(16) Rasquin's ideas were influenced by these thoughts of the Gandhis.

Secondly, the work of advocate and Nahavi should be similar to that of Labor. The important reason
is that the work of both is equally useful for the society. By accepting this new approach and the financial
restructuring, Gandhiji gave his country. Swadeshi means the use of the things around you and the service of
this service limits your emotions to you. Such indigenous definition has been defined by graffiti. In fact, in the
broadest sense this thing applies to all the courtyards of life.

He said that because of the lack of use of indigenous people in industrial and financial fields, there
was poverty and poverty in their country. While expressing concern that the government should not interfere
in any field, Gandhiji asserted that Gandhi should be taxed on foreign goods. Although they were convinced
that the entire indigenous policy was not possible, it was possible to some extent. If they want to create an
ideal society system, then they insist on continuous and determined efforts to make it necessary. In essence,
the concept of Swadeshi is similar to that of village Swarajya; It is consistent with the principles of non-
violence. (17) Swadeshi is the equitable distribution of wealth. This is because of the Swadeshi farming is a
supplementary occupation. And hence helps solve the problem of poverty. Swadeshi is a Kamdhenu that
solves all the needs and many difficult problems. The idea of Gandhiji's village or state of the village is based
on non-violence. Non violence creates a man of powerful power, in which people become nutritious, not
absorbing at all. Swaraj is the state of its own and the state that can reign over itself is the only one who can
rule over the other. The rulers have many enemies; They are selfish; they are bribe; They are powerful
enemies. To understand the idea of grassroots villagers, they have to understand the principle of non-violence.
When Gandhigiri told the idea of the village, he had some expectations about the achievement of the Gram
Rajya means the rural self-reliance. He should be selfless, incompetence, discriminatory, he should be
arrogant, should be righteous and virtuous; Ruler should be helping him serving the Ganjali, my family should
be such a person; Should be away from greed, woman;; alcohol and corruption; Such is the criteria of
Gandhiji 's Gramrajya constituency. Also, the village should be able to defend itself; Since the power of the
villagers is generated from the power of self, the light and influence of that power should be seen everywhere.
If Gandhiji's dream was true, he would have come to the Great India.

When Gandhiji used to say that British power should have gone right away, he felt that the new
system of republic should be reconstituted on the new system of principle. If the village is an integral part of
that constitution, every village will be self-supporting and self-sufficient, peaceful, if not, it will not need
external power; Economy; Where there is a social status, there will be Gramarajya Other ramarajyai take best
. Gandhiji's idea was that people should not become power centers or service centers only because of their
economics; they also have a revolution in social work. Gandhi's economics is very different from today's
economics. His economics included a person's freedom from poverty and non-inheritance. Though wealth has
accumulated, it is not property of Gandhi; Gandhiji's view was that he should be the person's vision of being
the fund's only asset. Our social work is based on such disparities, and in our case, women and society are
oppressed by high morale. In this case, when we are released, the rule will be equated in the economy. In the
same way, there will be unity in the society. Only then will there be unity in the society. This is expected in
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the village of Gandhiji. The ideology of Gandhiji's ideology, we have not brought our ideals to our country, it
is a misfortune of our country. The situation of our democracy is a caste, communal; it is becoming a pro-
dictatorial dictator. The economy of our country is not a socialist;. There is no fundamentalist and even
Gandhian. It is not possible for Gandhiji to implement the idea of gramwarvaraja in exactly the real sense, but
if we absorb only the core of his imagination. In today's dark age he will certainly be the guide of
Deepsthambh .
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Mahatma Gandhi’s Views on Gramswaraj and Village Industry
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Prof. Balvantrao K.Jadhav
N.S.Soti Law College, Sangli
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AT AT Iqesd amiiel Sl RIATE g R0 eawerr adid AHu=EniFeg HRrdl
FEUIOTd ATSHITT ANl Feeddl, IRIATH! g RIEfome] Savell & AHUARKer 3l =orold
Marie ARG W SEEaRE dRdld ATSHI AR ITuarRId. 81 3T Arbmera
UTUITER T & TTaTciiel WA & eAldbermerdl RIeor QU e Srrd!

TEfSi=aT Wi SR EeaiHT W2l [AhMmEl IRRIST TR &6 ATHETT e
FHRUITET JAAHR AT 3 HASTHT TSI ared B, Feara e WRIod A= Jf¥aR
HEDHIH ST g Id YU HEAT RIS ARARI I TRIST G =ooid
IR, UArd AT g [STeRRye aiedr SfeeRe f[Adaiarer dRe 8 ®Boreid Mardiea
U AT AT RTEOT—AT YR S < Ted] UbR Hifed A g Iailel JTHRRIAT T
JeEl Ik QI 9 U Qe ATl IR =iredn R Aifed sradrd carges gas fhar
faceiiuer Tardiel UTHRerd URHTaR U Tl Ueadi & Thdld ATHed TMaTdiiel UTHRRIAT U%
ArEAUIrAST ATBR HBAT & ATHR AT AR SIS gH&il 7341 g 7441 F9 1992 ATl
Do RN IHGEdd, gEhd Al 9 fSeeRYe d9E TIRGER™,  TWRUNDT g
HETRUTITHT AT fASTelel 3fTed. e 1992 FdR W A4 TSI WHAAT 819 ANTl
YT AIARA AR U Tardiel ANRed deg dlfTel. s T—3d1 3 JaTcHl
TS TRl g Waed] W g W qof 819 oRTel 3fl2. 3 SIvTad 37T,

HETH TN W 2 e We B ANThgedl WAl J9d ddd 1 WS
AMBIT Qe qegedl TRl QT WA FHI0T Seled] IATGAE ARTaredr add gul hRIedTd
3 HEICAT TISIHT ared 8ld. W @AYl 3RTd d¥d BUoid ol WSATHeY THRATIAT SARTOIR
3, 3Ny, 3faGIR, I, IMRBT fhal FARISTEl I ADbS! NBHES] ANOIRI JISTR & AT
fA@Tel Tifesid av@ TTa @AYol il 3 #eUT Isdl. O OR §E—3ATEaR JAddqT 3RId dR Ga—aTl
gqTd RATIR ISl 3T HEIRHT TRISIAT aTed 8. AeleT Tl aayul Seadgad el 8ld HRoT
WYSIIIS ATTH UhHHBIAR fdctdd el FBuol Il Ao fedhd ol IRERHe Hisd AR,
R <l OREORTAT € RTETT IREORAE] e e IR BT ¥ FETe Mefloia Ifed .
METdiedl §RT dfdaR STGIER FEOISTel e defl, fAUTeR, SR, A1), BR, =BIdI, MR, HRT
3T YR A SR FATT TR TS TR ¥ TGAGR I s @ MaTder Sdd—aax @ e
IR AT AT ATB TAAGR d ST IRIAT T T ASIITAT RIAT OR ITfdaR g
IR B ATH—IAT FdT RIAAT FT AROMT—AT e AISATE oI BRATT a¥rd T 2l
Qe g qard fdhar AqH—IMT ANOR g QR A TMETdlel FaeR g U ga—TaR
I AT AT Fd ANNG U GA—IT IR FAGIGRUY IR TS TTared
qISUT g d< M THIOT HHT A, AISeIC SR WS WRIAcAd] el O) WSIMR |e g dc qid
U] gIedl 3 TS A B, MRS doud Yd WA JUedl RSl WqRdl &d:d
YRTATAT, §E—ATER Jdgd 18, T FoIe] el Wl e,

R AT HShTh A AT 1830 =T ffFeded AR el WesATdael el #d g fRieror
Aigaclel 3Mg O HIHd 3. "R (AT AHIG SHa-Td) 07 SO U HAeadrdl e
RISl U WS SIdaslds Wad 3RTelel IS, 3Fdh HicdT 3T gael Bl WeATHed Adid
s g—arasiR Ricad Afee oftr @ dArer@l drM fed. Al Rl 39e1 omg @, § o
YA [HY A8, I daclel Sl 7.

I HeHTH I RAY WSIdl W 9 WAYefdr Jegeed g dd faare garr
Td T AL Sdell ulfesl Hedhh & AT ANRS SRIAadd Heled efisirean faariel wgra
B, TR 4 AT@aR 1948 Aol S AGTARE AT HIAT T SARNE! HSHIHST JIMAYTITR Heh
feahT Bell. SIaarITRd JATSHIAl T FFde | 3 FgUICel &I, ARG T Sifas
Bl M EEET ARG T Sgare AE fSSl e, O} dldl Al AN HRA™
YA ¥ FBUICe 3T B, IRATI JTHIARAT &1 GRIDIC], Rl 3RIA AT Uil
FRIGITT I TR A T FROT AT 37T,

2. wgTer MeNofd I=seaT 9 HERSTINT faaRiar v —

T ARATS WcHaR 9 AR MMl ISRATE FROR AdDY g IAqASR FiAT
R BUFA IHISAN fhdl HERISAN T IUALT HH TATAT A HS[AT TSI g1ed
B, ST A7 feRE yce sFidasael Waagd dleldd el HRIGIYRA] & el
BIHl. FETCHT RIS ST Agcd WiTvaRITS] HERSETANT G WAGANT 3R BICA SUGHHAT Jalor
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T A, HETAT MRS JeuiHed oucdr SMsid 9 dedidl Sdaurd Savel &lel fShrof
THTEN, FE0T 3T TFH g%, TIR RN BT BICI dg dlerdel] Tell. IRy =ort a1 HER
I 9 WHKSTIANH qd S dAlb P19 BRI B, MR W U Fadg el fafdre
ST BRIET $eT. THENT a9 8 IR AT ST =g HRIAT 8 IRUNET G8d Mefroi=l
AlgT FISel. AT & I@dd BIR HH YA IR STell uoT fhae goard R SiTell. Tqes
WWWWHW@W%WW@WH
THENTS  BH e R, @S WA SO SRgEIaT B B! Had Sered)
o I,

STde] WeIRT HERISIN T YN, TR FadR, RIbdl Icara- HH Bl
BT AITAT A AT A FIHR™I PROR Al 3MUAT 9 AeAT FHedrdl IR (+dis
PROGTATS] ATS AT UTASR B, ARTRET ATHGR IUST ST AT ATAGRIAT TciaR HHI
IR IMEE AR g A AWNOT B, § W60 HH BRUINIS! MRS oRET  § IRId AT
AT AT WHR A [A0e] ASTITAT ITAT e gfads afdel. MIedr S fHeoTRT
SRR &1 Rl gfassT aiedd a9e & TRard Iexfafera 9rF 8 oREl a9d 8 98l
MRS S @1, Rerear et Frisig ol afterr @ gu-ar duarie Ao
IS T FISAT T g YERIY dedid 9 RIIUT Bl Sl 3R fed SR 3Tel
BId. AT [fFABS FETHT MRS W g fHasTeret 312,

3. HeTcHl TESiar AT IRt faxier —

HETHT RIS I R 3fle @1 ? & qURIol 9 IO STad] 3778, IRATHe] Hio T
THTOTT IR Jed DI, ST TEiiSian Jifaia<onen fajer 8iar uor o/ g I @, a1
IAHS RISHIRTER JHTT IS RIGHTR HHI Bl d TG dRISHIRIE! ST dledl 3FeM AT
HeIcAT TS faRer 8Idn. UoT 3R IAHS ISR Al BIUR A8l O% ISR W IS
P g BRI Afh Bl 0T Blgel M AT HelcAT TSI Tifdar sidar. Ao
HETCHT TS 3 #8UTdTd, Hell Il HM BRUNI I Fehld 3RT ATd U0l =Y. R Sl I
HIUTATET ISHTR HH BRUR T8I AT aegdl (AT @1fSies ARTell Srefier 1 I3 smuer favg
IR INE I IBAS GfUd del B, FATAT S BII SRIET AMEEEAd] WK HedH]
TEfSear #9168kl IT ST 3 ¥ BId bl RIS YA AR Fegdrn Qe
TSR TRETIIT BICIT TALAAET TN T GIRUAT i1 ifsara sIa.

forsaef (Conclusion):-

HETHT MEfISial ST 8 ARd W@ad e/varydral $Te AT FoTeid 1901 O 1948 TIadT 7.
ATBIBIAT ATADT HBTAT TSI el fIaR Jad delel ATed. AT BloOF Wl WIS
B0, WsATAT AP B0, WSAHR ATBIME AQU & SNl B, d0d TSI HERSSAN d
WHIEANT AT [JH™T B WA ARTRST™ Siid= GHed B9 & T Ml IR Bleil. IS
HETAT TSIl BTel TAOE I R S AT dRISHTRIAT $H QuATel Yo 6o
WS! Waetd] Iael] AT,
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Abstract

On the Mahatma Gandhi’s 150th birth anniversary of Swacch Bharat Campaign was launched. The job is not
smiling one. For GandhijiSwachh Bharat means a clean mind & environment. For sustainable development, the issue of
clean India must have to tackle urgently. The concept of Swachh Bharat is to provide all the facilities required for
cleaning the family & society. Sanitation is a part of life. It is important for welfare of the society. In some countries even
spitting is criminal offence. The Indian government is aiming to achieve an open defecation free by constructing the
toilets. The PM himself took the broom to clear roads and to inspire citizens. It is estimated that each individual
produces 2.25 kg of solid waste per day. More than 70% of the solid waste can be reused. The wet waste can be used as
manure. Sewage water should be treated to use for the farms. It is a politics free campaign inspired by patriotism. It is
responsibility of every citizen to make this country clean. The dream regarding cleanliness in India is partially
successful.Sometimes Gandhiji himself became the scavenger and never ashamed to do the work. The work of the
scavenger is the divine work than any other work. Our mother did that when we werebabies. The work of a scavenger is
unselfish like our mother. Cleanliness & healthy activity increases the GDP by increasing productivity of the society. PM
emphasised role of 4 P’s of People’s participation, Partnership, Public funding & Political leadership. PM appealed to
all citizens to take pledge as a part of Swachh Bharat mission. It realised behavioural changes in the society about
cleanliness practices are needed to achieve the mission. Hence emphasis is laid on conduct of awareness generations
programs via media.

Introduction:-

On Mahatma Gandhi’s 150™ birth anniversary, the campaign of Swachh Bharat was launched. The
scheme is launched on the name of Mahatma Gandhi as its inspiration. Sweeping public is very tedious. It is
not a smiling job. For GandhijiSwachh Bharat means a clean mind & environment. Gandhiji feels that I may
be called sweeper it may hurts me but I felt that I am doing the God’s work. United Nations Secretary General
emphasized all people have a right to safe water and sanitation. If we are to build resilient societies on healthy
planet and achieve the ambition of the 2030 agenda for sustainable development, we must tackle this issue
urgently.

The concept of Swachh Bharat is to provide sanitation facilities to every family including toilets, solid
& liquid waste disposal. For Gandhi, the drive for cleanliness in a society was an integral part of the process
in bringing about a caste less and free society. Everyone is his own scavenger. Government is also said
Swachh Bharat is beyond politics inspired by patriotism and not politics.Gandhiji emphasized cleanliness.
Sanitation is important than any other. Sanitation is a part of life. It is important for well-being ness of society.
No one should spit or clean his nose on the streets. In some countries spitting on the road is criminal offense.
The lavatory must be as clean as drawing rooms. According to Gandhiji, causes of many diseases are the poor
condition of our lavatories and our bad habits of improper disposing of garbage anywhere & everywhere.
Estimation of Solid Waste:-

It is estimated that each individual produces 2.25 kg of solid waste per day which comes around 3
Billion kg every day in India. 70% of solid waste can be reused. The wet waste can be used as manure.
Sewage water should be treated before letting in to the field. Solar power can be used to minimise the
pollution. Quick collection of garbage, fast transportation, conversion is essential. For this investment in
cleaning is essential.

Open Defecation Free (ODF):-

The Indian government is aiming to achieve an open defecation free India by 2019 by constructing 12
million toilets in rural India. They developed a monitoring dashboard and mobile app to track the progress
towards this goal. Engage in efforts to end open defecation. The MIS is upgraded to enable reporting of
creation of ODF communities and their sustenance. The PM himself took the broom to clean the roads to
inspire citizens to take accountability of cleanliness of their surroundings which will result in a clean nation.
Objectives of Clean India Mission:-

e Construction of individual & community toilets
Eliminate open defecation
Reduce the death rates due to unhygienic living conditions.
Creating an accountable mechanism of monitoring the use of toilets.
Educate the people and create awareness of the repercussions of ODF.
Appointment of ground level staff
Water pipe line in villages.
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This mission aims at economic health of the nation. The mission will contribute to GDP & reduce the health
costs. It will also enhance the tourism.
Logic of Swachh Bharat Abhiyaan (SBA):-

Simple logic tells us that the most important impact of SBA should be on the health of the
community. Cleanliness drives away diseases and promotes health and therefore, the success of such
programs should be evaluated by using some health parameters. The effective cleanliness drive should be
impact full to reduce the number of epidemics. The diseases like Dengue,Chickengunya& Hepatitis is directly
related to cleanliness.

The government has taken various steps to create awareness amongst the masses for keeping the area
surrounding neat & clean. Government is also paying special attention for cleaning rivers, railway stations,
tourist destinations & other public places. To achieve the objective of SBA, the technologies to treat the waste
material should be developed alongwith creating awareness. Technology is very costly, complex &non-viable.
On the contrary indigenous technology is simple, easy & available at low cost.

Politics of Free Campaign:-

It is a politics of free campaign inspired by patriotism. It is launched as a responsibility of each &
every Indian citizen to make this country clean. This campaign has initiated people globally. Teachers &
students of schools are joining the campaign very actively with great enthusiasm. For example, UP
government banned tobacco products. It is implemented to fulfil vision & mission of clean India. The
initiative aims at turning Gandhiji’s vision of cleanliness into reality. Gandhiji tried during his time by
motivating people, but it was partially successful because of the limited involvement of people. The aim of the
mission is defecation of waste.Let the people aware of eradicating manual scavenging and reuse of solid &
liquid wastes.

Importance of cleanliness:-

The dream regarding cleanliness in India is still unfulfilled. Cleanliness improves physical and
healthy environment. It has impact on public & personal hygiene. Poor hygienic condition cause to various
diseases.The habits of cleanliness is to be cultivated at the young age. Gandhiji said I will not let anyone walk
through my mind with their dirty feet
Scavenger’s Work is Divine work:-

Gandhiji’s work of cleanliness inspired everywhere. When Gandhiji attended the Congress session in
Calcutta, and saw the horrible scene of sanitary conditions. Some delegates used the Vharanda in front of their
rooms as latrines. Others didn’t object to it, but Gandhiji reacted immediately. When he spoke to volunteers
they said, this is not our job. This is sweeper’s job. Gandhiji asked for a broom& cleaned the filth. He himself
became a scavenger. He never ashamed to do the job of cleanliness.Scavenger’s work realises the other people
that cleanliness is important. Then he dressed in western clothes and attended the session as a leader. The
volunteers were astonished but none came to help him. But when Gandhiji became a star of Freedom
movement, Congress formed a squad to look after the cleanliness.

Gandhiji spoke on sanitation that one should not think the work is inferior. The work of the scavenger
is very valuable than any other work. Do your work sincerely & earnestly. It is important social service. Our
mother did that service and cleaned our filth when we were babies. The work is unselfish. Similarly the work
of a scavenger is unselfish like our mother. The work has to be done lovingly & intelligently in civilised
manner.

Impact of cleanliness on Development:-

Cleanliness & healthy activity increases the living condition and reduce the medical cost, and further
leads to progress. We can encourage cleanliness through programs like creating awareness, slide shows,
distributing pamphlets and medical check-ups. Hence, the national economy gets affected in positive way.
Many year foreigners do not like to come to India. Because India is a dirty country. They are afraid of
contracting diseases. Hence, the PM shared the lessons and learnt from swachh Bharat Mission and
emphasized 4 P’s;
1)People’s participation- Sanitation cannot succeed solely as a government program, but need to became a
people’s movement.

2) Partnership:- Engagement with development partners, NGOs, the private sectors, the civil society and
media.

3) Public funding:- To ensure adequate financing for financing initiatives.

4) Political leadership:- Political will & leadership is critical to drive the program.

What we can do:-

At the individual level we can participate the Swachh Bharat Abhiyaan in the following way;

1)Always carry a small polybag or recycled paper bag

2) Segregate waste at home in 3 separate bins. Bio gradable, recyclable & others
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3) Re-use the old bottles

4) Compost pits

5) Joint community cleanliness drive
6) Use fabric bags

7) Live clean yourself.

The Pledge:-

PM appealed to citizens to take pledge as a part of Swachh Bharat Abhiyaan. I will remained
committed towards cleanliness and devote my time for this. I will devote 100 hours, which is 2 hours per
week, to voluntarily work for cleanliness. I will neither litter nor let others litter. I will initiate & quest for
cleanliness with myself, my family, my locality, my village and my work place.

The clean India mission is a combined effort of government and citizens of the country in order to
change the attitude of the people and sanitation of the hygiene. The government and people should work in
tandem. As rightly stated by Mahatma Gandhi ‘ Be the change that wish to see’. It is realised the behavioural
changes in the society about healthy sanitation practices are needed to achieve mission goals. Hence emphasis
laid on conduct of awareness generation programs. The government is promoting SBA via all possible media.
They are utilising social media print, TV, radio to create the awareness. This will help to change the behaviour
of the people to get involved in the mission.

Conclusion:-

Sweeping relates to household & public places. It is not a simple job. For GandhijiSwachh Bharat
means a clean environment. Gandhiji devoted the work of cleanliness. United Nations (UN) secretary also
emphasised all people have right to safe water & sanitation. The issue is to be tackled urgently to avoid further
consequences. Sanitation is a part of life. Government is aiming to achieve an open defecation free India by
2019 by constructing the toilets. It is estimated that each individual produces around 2.25 kg of solid waste
per day. More than 70% of waste can be reused by the advanced technology. The mission will contribute to
the growth of GDP & GNP. It is politics free campaign inspired by patriotism. Cleanliness promotes sustained
socio-economic growth. Therefore Gandhiji spoke on sanitation that one should not think the work is inferior.
The PM emphasised 4 P’s of SBA of People’s participation, partnership, public funding & political
leadership. The clean India mission is combined effort of stake holders. The importance is to be given to
conduct the awareness generation program. Hence government is promoting SBA via all possible media.
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HereT Mg fene qew
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FFefTe faam a9,
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Abstract

In the modern age, the importance and value of truthand non-violence is really high. In the world where
aggression and violence is prevalent.Nonviolence is considered the highest duty in Hinduism, Jainism and many other
religious traditions. In ancient India, people practically lived by the principle of ‘Ahimsa Parma Dharma’ (non-violence
is supreme conduct). If non-violence is promoted as the highest ethic and way of life by all religious, political and social
leaders, the world will become paradise. The benefits of truthanda non-violent culture are tremendous. If nations and
their people adopt thisin their thinking, planning and actions, there will be progress at all levels of human existence by
leaps and bounds. Non-violence will promote rational and non-aggressive ways of solving problems. Non-violence is the
personal practice of being harmless to self and others under every condition. Gandhi spread the non-violence through
movements and writings.Mahatma Gandhi is fortunately among those few great men in the human history whose
individual life, works and views, not only proved to be great and exemplary during his lifetime but their relevance and
significance remained intact after his passing. This paper focuses importance and need of Gandhi’s views on
nonviolence and truth for current era.
Keywords- Mahatma Gandhi, Truth, Non violence, Importance

Introduction-

Gandhian philosophy describes the inspiration and vision of Mahatma Gandhi. It is including his
contributions to the principles of non-violent resistance. The two pillars of Gandhian teachings are truth and
non-violence.Hence in today’s context, the same sets of principles are very much relevant, though they need
to be adapted to the present times. One doesn’t have to be in politics to follow his footsteps. So need to accept
and understand the current times, and act the way Gandhi would do today. Truth and Non-violence, the eternal
and inseparable principles, were the most profound and positive forces that influenced Gandhi since his
childhood. They are imbibed in his thoughts, words and deeds. Gandhi had an unqualified loyalty towards the
principle of truth. ‘He gave it his most earnest thought, and practiced it with a singleness of devotion, until he
was convinced and proclaimed to the world ‘Truth is God’. Truth was ingrained in him to such an extent that
he was unwilling to negotiate or compromise it with anything, including the freedom of his beloved country.
As he said: ‘I would far rather that India perished than that she won freedom at the sacrifice of Truth’.
Gandhi’s thoughts and ideas were deeply embedded in religion. To him, the whole Hindu tradition is a
relentless pursuit of truth (Margaret Chatterjee, p.60). Accordingly, Truth and Non-violence, considered as
allied concepts since times immemorial have had an intense impact on him. Gandhi’s 78 Philosophy of
Gandhi passion for truth is appropriatelysummarized in the following words: ‘Passion for Truth was the
dominating urge in his life and it gave him immense power over the minds and hearts of men. It was this
passion that led to his insistence on purity of means and his freedom from attachment to predetermined ends.
The same passion also led him to confess publicly his Errors-Himalayan or trivial’ (U.S. Mohan Rao, The
Message of Mahatma Gandhi, p. xii). Gandhi was a worshipper of truth; his life was nothing but an
experiment with truth. He entitled his Autobiography ‘The Story of My Experiments with Truth’. His theories
emerged gradually as a result of intense search, deep meditation and active response to the trying socio-
political situations in which he found himself® (D. Mangalath, p. 35). This Unit traces Gandhi’s fervent
adherence to truth all through his life and how he viewed truth as the supreme force that is directly entwined
with all activities of life.

Objectives
1. To understand the importance of non violence & truth in today’s world.
2. To analyze the truth & non violence.

Importance of Truth

Truth holds primary importance in human life. Human relationships are based on the qualities of faith,
tolerance, love, tenderness and humility. These qualities enhance the character of a human being and allow
one to tread the path of humility. Humility augments the observance of truth. Gandhi explains the implications
of truth as ‘Brahma Satya jaganmithya’ (Brahma is real, all else unreal). This realization enables one to have
patience, adds to the tolerance and eliminates harshness in human beings. Since the human nature also has an
animal instinct and is bound to give in to evilness, it tends to lead to egoism, which is a major hindrance in the
path of truth and self-realization. Further, adherence to truth in thought, word and deed sets an exemplary life
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and creates harmony among the human beings; in addition, it also helps one in living a harmonious life with
all beings on this earth, which Gandhi felt, was the ultimate unity of all existence. In other words, Truth, the
supreme Gandhian value, is the consummation of all that is spiritual in man. The Gandhian concept of Truth is
no abstract correspondence to facts, not a photograph of facts. It is a total creative concept’ (Nagaraja Rao,
Mahatma Gandhi Centenary Lectures, p. 48). To cultivate the divine quality of truth in man, it is necessary
that man attain selfpurification against worldly pursuits and passions. While self-purification helps in realizing
truth, truth helps in attaining self-purification, thus complementing each of its roles. Some of the best
examples can be drawn from Gandhi’s life, which have been mentioned in the preceding units. It can be said
that Gandhi led by setting an example to all both in private as well as in public life-his inspiration to utter truth
from the stories of King Harischandra, his honest confessions to his father, his resolve to keep the promise to
his mother while he was overseas, his truthful approach during his struggles in South Africa and later in India-
all prove his sincerity to adhere to what he believed as the highest divine form. He writes in his
Autobiography about his ceaseless efforts to realize truth and how his life may be perceived as a message to
all those who waver in the path of truth: “The little fleeting glimpses that I have been able to have of truth can
hardly convey an idea of the indescribable luster of truth, a million times more intense than that of the sun we
daily see with our eyes. A perfect vision of truth can only follow a complete realization of ahimsa’. Truth is
also the very path to self-realization and further, towards the attainment of liberation. As Gandhi said, ‘“The
body persists because of egoism. The utter extinction of the body or egoism is moksha (liberation). He who
has achieved this will be the very image of truth or one may call it Brahman’ (Harijan, 22-2-1942). Since truth
and nonviolence are as old as the hills, it is necessary that man realize this and constantly strive to tread the
path of truth. Non-violence or ahimsa is a means in this process. Gandhi gave preeminence to truth over non-
violence as truth is the ultimate and the end goal. Man, as Gandhi said, should therefore realize its strength
and power.

Importance of Non violence

Gandhi’s principle of non-violence played an important role in the freedom movement. The great
thought given by Gandhi during the time of freedom movement is also relevant today’s life. Gandhi’s
principle of non-violence is the need of the hour. In the history, the people who held the principle of non-
violence as the law of their life had brought victory in their life. Hence there is need to practice non-violence
to make a peaceful nation. So 2nd October is “WorldNonviolence”, day celebrated in the nation, to think
about importance of non violence.

This would have been deemed necessary due to the excess violence going around in the world at all
levels.Violence has many disadvantages for individuals, communities and even nations. So many people are
killed or maimed due to physical violence at a large scale. Children are left homeless and orphaned, people
are displaced and become jobless and refugees. There is outbreak of diseases when large numbers of displaced
people live in refugee camps. All this suffering happens because of violence perpetuated by a group of people
against fellow human beings. Apart from this, the affected individuals get traumatized mentally due to the
shock of witnessing such violent inhuman acts. Even at individual level violence committed against anybody
harms that person in multiple ways. If one considers the advantage if any of violence, it is absolutely no. Even
the person or persons responsible for the violence do not live peacefully after committing it. They live in
constant fear of being caught or punished for their wrong doing. They also fear retaliation by their victim.
Result is the perpetuator is also constantly unhappy and stressed.

Therefore, to make the world a better place, it is important to avoid violence and understand the
importance of non violence. If there is peace all around, people can work fearlessly for long hours. There is
no stress of any kind, thus people at large would be happy and healthy. This would automatically result in
increased productivity in the society and prosperity and happiness for all.

Types of Violence

1. First is by speech. A person can hurt his fellow human being by using harsh words. An individual can
incite riots by giving a hate filled speech. This kind of violence is as bad as the act of physical violence,
i.e. hitting anybody physically.

2. This second type of violence by action is the one which people mostly interpret as violence and
understand it.

3. The third type of violence is violence by thought. A person may not hit anybody directly, not speak any
bitter hurtful words, but in his mind, he may abuse or hurt somebody. Such violent thoughts do not hurt
anybody, but are considered to be violence of a kind.

The one harboring such thoughts would definitely not be peacefully mentally and would remain
stressed. True state of absolute non violence can be reached only when violence by words, action and thoughts,
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all can be removed.Ego, greed and jealousy are the main basic causes underlying violence. An individual
with inflated ego usually does not like anybody opposing his views and may become violent. Greed for
acquiring power, fame and wealth has been the basic cause for much violence perpetuated at community as
well as global level. Greed to capture resources or wealth of another person is yet another reason for many
actions of violence committed by criminals.Jealousy on seeing another person with better things or resources,
also leads to violence.

To adopt a policy of absolute non violence, it is necessary that people understand the underlying
causes of violence. If every person can overcome his ego and greed, it will be a big step in curbing violence.
Jealousy is yet another negative trait which needs to be controlled. If a person learns to be happy in the
achievement of others, feels good to see others prosper, he will always remain happy and carefree. No
thoughts of violence will ever enter his head.

If all people practice to avoid these negative traits, the violence going around will be much reduced
and the world will become a much better place.Non-violence is the need of present world when humanity is
facing the problems of war, violence and terrorism,"

Gandhism

Gandhismtoday is alive and active outside India. In fact, today there is hardly any country in the
world where some activities are not going on along Gandhian lines. There are very few countries in the world
where something or the other is not being done, achieved or organized in the name of Gandhi. In short, there
is a global non-violent awakening and awareness after Gandhi. The name of Mahatma Gandhi transcends the
bounds of race, religion and nation-states, and has emerged as the prophetic voice of the twenty-first century.
Today, Gandhi is remembered for his passionate adherence to the practice of non-violence and his supreme
humanism, in every corner of the world.

In general, non-violence is the use of nonviolent or peaceful way, not compulsion or power, to fetch
political or social change. The concept of non-violence became famous around the world through Mahatma
Gandhi and he expanded the code of nonviolence from the personal to social and political sphere. Nonviolent
action is all about rejection of passivity, aggression, violence, and submission. Non-Violence is an absence or
lack of violence and the situation of keeping away from violence. It is a great tool for fighting against
oppression, injustice, discrimination, cruelty, and many more.

In modern era, nonviolent ways of action have been an authoritative weapon for social and political
protest and revolutionary social and political change. Nonviolent resistance and nonviolent revolution has
shown to be effective than aggressive protest. There are in fact some movements influenced by the notion of
nonviolence including Mahatma Gandhi’s successful nonviolent fight against British rule in India, Martin
Luther King’s embracing of Gandhi’s nonviolent ways in his movements to succeed civil rights.The benefits
of a non-violent culture are tremendous. If nations and their people adopt non-violence in their thinking,
planning and actions, there will be progress at all levels of human existence by leaps and bounds. Non-
violence will promote rational and non-aggressive ways of solving problems. Nations will have no need for
hoarding lethal weapons of mass destruction. They would not devote time, energy, money and skills to
research and development of sophisticated arms and tools for warfare. So much of manpower will not be
needed for guarding each nook and corner of land, air and water demarcated by each country and local groups.

Conclusion

In present context, it is a strong need to apply Gandhi’s views on truth & nonviolence for peaceful
environment.In modern era, nonviolent ways of action have been an authoritative weapon for social and
political protest and revolutionary social and political change. United nation is celebrating 2™ October as a
nonviolence day & applying Gandhi’s principles for better planning. Truth and Non-violence, the endless and
inseparable principles, were the most profound and positive forces that influenced. A perfect vision of truth
can only follow a complete realization of ahimsa’. Truth is also the very path to self-realization and further,
towards the attainment of freedom.
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Abstract:

The status of Indian women has been subject to many great changes over the past years. From the same status
with men in earliest times through the low points of the unenlightened period. Nirmala Sitharaman, the current defence
minister of India is the second woman since Indira Gandhi to hold this major post. In modern era, women have honoured
with various positions as the Prime Minister, the President, as a Defence Minister, Opposition Leader, Lok Sabha
Speaker, etc.

Introduction:

Empowerment has become a buzzword. It means decentralization of authority and power. In
Gandhian view empowerment means equal status to women and provide opportunity and freedom to develop
them.

Mahatma Gandhiji had expressed his views and had written on numerous issues that concerned the
Indian Society in particular and humanity in general. This research examines the importance and relevance of
his views on issues that directly or indirectly impacts the issues of women of India. The issues are like:

1. Gender Equality
Dowry System
Divorce
Women’s Honor
Education and Co-education
Marriage
Purdah
Birth Control
Religion, laws and customs from ancient times had relegated women to the backyards of human
civilization.When you fear the power of the other and when you have no means to equal the other, you plan
and lay traps for the suppression of the other. This is what the history of existing man’s civilization has done
to women, save exceptions like the Gandhiji.

Mahatma Gandhi, the father of the nation, pursued to bring about a revolutionary change in the status
of women in the first half of the 21*' century. Gandhiji’s views stated the actions commenced by him may not
go completely with the present times because the times have permanently changed but the honesty of the
Mahatma, the love and the respect he had for women can never be doubted.

PN R LD

Gandhiji’s views:

1. On women- The Mahatma said that women have been suppressed under custom and law for which
man was accountable and in the shaping of which she had no hand. Rules of social conduct must be
framed by mutual co-operation and consultation.

2. On wives- Wives should not be dolls and objects of tolerance but should be treated as honoured
comrades in common service. The educationally ill-disposed should be educated by their husbands.
The legal status of women is bad and demands radical change.

3. On traditional rules and regulations- Legislation has been mostly done by men and has not been
always air. Women of firm, pure and self-controlled character like Sita, Damayanti and Draupadi
should be produced and they will be able to remove these blemishes from our Smritis. Gandhiji
consider these women of pure, firm and self-controlled character. But the question is still raised about
the purity aspect of a character, specifically women, because purity is generally relating to sexual
purity. Is this the measure criteria for character? These women suffered the male domination in the
society and succumbed to it.

4. On sexual equality- The question is that who should complement to whom. What belongs to men and
what to women. It should be matter of choice for both as to what feeling they should take up. Today
men and women, compete and co-operate, complement for each other. However, Mahatma’s view on
women being a complement of man should be seen at from the point of view of his intent is honest.
He wanted to protect the institution of family and at the same time promote women with equal status.

5. Marriage- Marriage is the natural thing in life. The purpose of the marriage is to get progeny but all
progeny that is born now is the issue of passion mean and faithless. Gandhi advised young men not to
marry till 25 or 30. He preferred arranged marriages but the young man needs to be consulted by the
parents if he is more than 25. Marriage is an artificial fact of life. The Gandhiji was duly alarmed by
the speedy increase in population and therefore was right in saying that “very few Indians need marry
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at the present time”. His views on the age at marriage for young men are relevant to this day. Gandhiji
had a traditional view of life and that he wanted reforms within the tradition.

6. The Dowry System- Demanding dowry is likequestioning womanhood. Young men who demand
dowry should be hesitate to travel outside their little castes and provinces to secure true, polite young
men for their daughters. Gandhiji expected the women to play a major role in the society and wanted
women to scale the highest peaks of life in the female domain. He came down on the dowry system
very strongly and wanted the dowry demanding husband to be ex-communicated. He advocated inter-
caste marriages and expected politeness for men. He wanted women to wait till the ideal suitor comes.
Gandhiji had a very soft and sublime view of women.

7. Women Honor- It is highly impossible to violate a woman against her will. The outrage takes place
when she gives way to fear or does not realize her moral strength.

Women’s freedom in India had a native part being initiated by rational men, which transformed in due
course of time into a movement by contribution of more and more women addressing the current problems of
the Indian society and also drawing inspiration from similar struggles.Gandhipromotedrelated views asserting
women to realize their potential and work collectively for social conversion. Though many of his ideas
relating to women’s economic and political participation are not women-friendly, his concepts of self-esteem,
self-realization, selfless service as a collectively are the keys to justice for all human beings irrespective of
their being men or women, which is the sine qua non of good governance.

Gandhi saw women not as objects of reforms ‘but as self-conscious objects’ and he includes the
women amongst the masses in a most natural way. Women participant in the mass movements led by him and
he made a great advance in Indian women live for time to come. It was Mahatma Gandhi’s revolutionary call
to women to join the freedom struggle that led to the drawing of a new era. He recognized the importance of
women participation in the freedom struggle. Gandhi apprised the women potential for Satyagraha and for the
social modernization as higher than that of men.

Gandhi had required the support of women for almost all of his political movements non-cooperation,
civil disobedience, and quit India movement. The role of educated women to impairment Gandhian
programmers is unique. They become imamates in the ashrams and promoted simmering, khadi and other
items of constructive programmers.

Gandhi perceived that the real Swaraj could not be attained without the upliftment and
ensuingawakening of the enormous mass women and, he could not ignore the women issue in this strategy for
leading India towards freedom. This inspired him to take a bold and conscious effort to feminize the national
movement by including women in the large number.

Mahatma had an immense faith in the inner strength of women. He held that women by nature are
capable with the qualities of love, non — violence, forgiveness and a remarkable capacity for sacrifice. Gandhi
found women to be worthier interpreters of non- violence than men. A man, according to Gandhi understands
Dharma of non-violence through its intellect where as women, the very embodiment of renunciation and
compassion, has imbedded it even before her birth.

In a Gandhian frame-work women have to realize their own potential and inner strength.
Simultaneously they must accept truth and non-violence as their guiding principle.

Mahatma Gandhi worked not only for the political freedom of the nation, but for liberation of all the
suppressed and troubled sections of society. One of the noteworthy results of his lifework has been the
awakening of women, which made them shed their deep rooted sense of inferiority and rise to dignity and
self-esteem. For Gandhi, “When woman, whom we all call abala becomes sabala, all those who are helpless
will become powerful’. The welfare of the weaker sections of society was dear to his heart. He had no qualms
about the priority of social over political ends. In his opinion, to postpone social reform till after the
attainment of Swaraj.

Gandhi’s influence on women:

Women, urban and rural, educated and uneducated, Indian and foreign, were attracted to his ideas and
deeds. While some like Lakshmi Menon, Sarojini Naidu, Rajkumari Amrit Kaur rose to prominence, there
were thousands of unsung and unnoticed heroines of India who learnt the meaning of liberation from him and
contributed with all their energy to the struggle for independence. Life sketches and reminiscences of women
freedom fighters give us glimpses of their crusade against injustice and inequality.

To become self-reliant in various sectors, there was an urgent need to make special efforts to enable
women to become self-reliant, by positive and active interventions in the direction of confidence building in
the cognitive, economic, political and psychological areas. Woman is the companion of man, gifted with equal
mental capacities. She has the right to participate to the very minutest detail in the activities of man and she
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has an equal right of freedom and liberty with him. She is entitled to a supreme place in her own sphere of
activity as a man is in his.
Status of Women in Pre-Independence India:

To understand in depth, the role that Gandhi played in improving the position of women in society, it
is essential to look at women’s status, prevalent at that time. When Gandhi emerged on to the political
scenario, social evils like child marriage and dowry system were rampant. Indian women had an average life
span of only 27 years. Death of women in labor was a common phenomenon. The percentage of women with
basic education was as low as two percent. The patriarchal nature of the society confined women to the status
of an inferior sex subordinate to their male counterparts. The purdah system was in full vogue in Northern
India. Unless accompanied by their male guardians, the women were not permitted to venture out on their
own. Only a handful few could avail of education and attend schools. It was in such a dismal milieu that
Gandhi took the responsibility of shouldering a social crusade that led to a major reorientation of the common
notion of women in the Indian society.

Gandhi’s new Insight of Women:

Womencan never be considered to be the weaker gender. There was a marked departure of Gandhi’s
insight of women from that of other reformers. The stand taken by other social reformers and leaders, prior to
Gandhi created a helpless image of the Indian women. With the occurrence of Gandhi, a new conception of
women slowlyexpanded. For Gandhi, women were not simplepuppets in the hands of men, neither their
competitors. Men and women are essentially endowed with the same spirit and therefore have similar
problems. Women are at par with men, one accompanying the other. According to Gandhi, education for
women was the necessity of the time that would ensure their moral development and make them capable of
occupying the same platform as that of men. In Gandhi’s views, women can never be considered to be the
weaker sex. In fact, women for Gandhi were embodiments of virtues like knowledge, humility, tolerance,
sacrifice and faith. These qualities were essential requirements forabsorbing the virtue of satyagraha. The
capability of enduring endless misery can be witnessed only in the women, according to the Mahatma. The
code of ahimsa as preached by Gandhi unites the virtue of suffering as is evident in the women. Therefore,
Gandhi foreseen a critical role for women in establishing non-violence. Women have equal mental abilities as
that of men an equal right to freedom. To sum up in Gandhi’s words; “The wife is not the husband’s slave but
his companion and his help-mate and an equal partner in all his joys and sorrows - as free as the husband to
choose her own path.”

Conclusion:

India is far ahead in policies and legislation favouring women. It assumedcollectivepermission before
many other nations. However, men in the political structure refuse to recognize the relationships between
social justice and gender justice while women outside the political system are unable to effectively implement
and incorporate these two most powerful national and international agendas. The increasing illegalization of
politics and the use of vast sums of unaccounted money and horrid muscle power by caste and criminal gangs
present an entire hostile environment for women who wish to pursue a political vocation. With both caste and
gender groups perpetuating traditional and modern divisions and indigenous human resources being replaced
by western technologies the mission of Gandhi and the dreams of women are yet to be fulfilled. Lastly we can
conclude that the position of woman in India compared to other countries is poor. In some villages they are
considering woman as a kitchen bee. This type of attitude has to be changed. But compared to the early days,
these days’ women are coming out freely and participating in every field. It’s a good sign of women
upliftment & empowerment. So, today also need to know Gandhian thought of women upliftment.
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Abstract:

Gandhi’s idealism based upon the moral and ethical interpretations of means and ends, trusteeship,
satyagraha,non-violence, sarvodaya, concept of education, non-possession, power, prohibition, new socio-economic
order, international peace and humanity as a whole have been subdued by the over-glorified materialism and distorted
sense of perceptions and cognitions.

Gandhi's non-violent philosophies went beyond stirring a nation to independence. This austere man with a
penchant for experimenting with truths gave us several insights for self-improvement and mastery. Some of his lessons
can also be applied to entrepreneurship and building businesses with greater ease and clarity.

Keywords:ethical interpretations, trusteeship,over-glorified materialism.

Introduction:

Progressive Individualism is the fundamental note of Gandhian life and thought. His idea of
progression relies on individual freedom and its denial is contrary to the very nature of man. The individual is
the end of development for which the State exists. In this, the authority of the State is only derivative and not
sovereign. Gandhi was of the firm opinion that political democracy without economic democracy was
meaningless and was akin to a ship without a rudder. He was aware of the widening gulf between the rich and
the poor who were in the majority. He suggested that means of production and distribution should be
controlled by the capitalist, but he should hold the wealth as thetrustee of the society. He was not at all
opposed to modernisation, to which he believed was essential for self-sustaining, integrative growth of India’s
nationalism.

Gandhi’s idealism based upon the moral and ethical interpretations of means and ends, trusteeship,
satyagraha,non-violence, sarvodaya, concept of education, non-possession, power, prohibition, new socio-
economic order, international peace and humanity as a whole have been subdued by the over-glorified
materialism and distorted sense of perceptions and cognitions.

Gandhian Philosophy:

The present socio-economic order reflects the cultural-lag of spiritualism that has been superseded by
materialistic influences. The social maladjustment is exhibited in the forms of stressful life style, rising gap
between aspirations and achievements, corruption, difference between thoughts, feelings and actions and
global menace like terrorism to say the least.

Gandhiji especially emphasized upon purity of means. He made no distinction between means and
end. To quote him: “Means and end are convertible terms in my philosophy of life. They say means are after
all, means. I would say that means are after all everything. As the means, so the end. There is no wall of
separation between means and end. Indeed the Creator has given no control (and that too very limited) over
means, none over the end.” Again, “the means may be likened to a seed, the end to a tree, and there is just the
same inviolable connection between the means and the end as between the seed and tree.” The view of
Gandhiji was that not only the end should be high and laudable; the means should also be moral.

However, this does not mean that Gandhiji did not attach any importance to the end. With regard to
means, we must take our stand on a firm and solid ground and unadulterated good. Relating means to ends is
the greatest contribution of Gandhiji to political theory. Alexander Horace writes: *“ To the world as a whole,
Gandhiji stands as the prophetic voice of his generation indeed of this century who consistently advocated
non-violent action as the right means to using every injustice, for righting every wrong”. He did not approve
the view that the end justifies the means.

The present degeneration of humanity and crisis of character is very much explainable by above
Gandhian views. The root cause lies in the immorality of means adopted by people in general. Ends have
become supreme whereas means have become secondary. Such a mindset rules over peoples’ thought process
and have diluted the path of achieving the never-ending aspirations of people in every sphere of life. The
moral and ethical boundaries have become permeable by impinging influences of success based upon
unethical ways and means. The value orientations have taken a paradigm shift to give significant place to
dishonesty, favouritism, nepotism and other forms of corruption. Social approval to such immoral deeds has
gradually found its ground. A kind of cynical attitude about these activities bearing fruits of materialism is
highly alarming.
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The other phenomenal concept synonymous with Gandhiji is Satyagraha that literally means holding
on to the truth and in a general sense means-a way of life followed by a person who holds steadfastly to God
and dedicates his life to Him. It means resistance through non-violence. The prerequisites of Satyagraha
according to Gandhiji include- truth, non-violence, fearlessness, non-possession, non-stealing, bread-labour,
equality of religions and untouchability. Non-cooperation, fasting, civil disobedience and strike are the forms
of Satyagraha. The present social order has completely different set of values that constitute- intolerance,
dishonesty, corruption, violence and terrorism to say the least. Thus the scene is very much the anti-Gandhian
in nature.

The term Sarvodayawas first used by Gandhi as the title for his Hindi version of Ruskin’s Unto the
Last, which had exercised profound influence on him. It means “the rise of all”. This title is highly significant
one. It remains the highest type of Socialism. It does not want the rise of the few; not even of the many, or for
that matter, the rise of the greatest number. In the words of Vinoba- a disciple of Gandhi’s, on Sarvodaya- Its
motto is far higher than ‘Live and let others live’; it is ‘Live for the sake of others’. It is the practical
application of Vedanta philosophy. Sarvodaya according to Gandhi, means all round development of all
people irrespective of class, creed, religion or caste. In present day world the development disparities are
prominent to reflect the widening gulf between affluent class and the underprivileged poor class . The middle
stratum of society is entangled in the paradoxical situations illustrated by traditions of the past and demands of
today. Thus development scenario is not at all what Gandhi dreamt of.

He attached greater importance to duties than to rights. Rights are the opportunity for self-realisation.
The way to self-realisation is the realisation of one’s spiritual unity with others by serving them and doing
one’s duty by them. According to Gandhiji it is the spiritualised democracy that will minimize exploitation
and replace the master-servant and other capitalist labour relationships by a new cooperative order based on
egalitarian culture. Gandhi himself believed that the ideal society will always remain ‘an ideal unrealised’ ,
the unrealisable in its entirety. Referring to the stateless society, he said: “But the ideal is never fully realised
in itself.” The ideal, non-violent society of Gandhian conception is unattainable due to human imperfection.
But it still shows the direction of our destination and efforts to that direction must not cease.

Gandhian thought is somewhere lost in the midst of short-term pleasures of materialistic culture. The
contributions of Gandhi as a leader, revolutionary and a great thinker are misinterpreted and misdirected by
many who feel his ideology irrelevant and unjustified in the present world. They believe that ideals of Gandhi
are near to impossible to be transformed into reality. But the fact of the matter remains, that Gandhian
philosophy is unaffected and unharmed by superficial rationality based upon self-obsession and vested
interests. One needs to be at peace in order to realise the core ideology of Gandhian perspective.

This highlights the paradoxical situations between the Gandhian idealism and the global realism that
persists in almost every sphere of life in today’s India. It is an attempt to present the two contrasting
paradigms of human life and at the same time testifies the validity of Gandhian principles in present scenario.
It addresses the questions of the modern mundane world and application of Gandhian approach to find out
their answers.

Gandhi’s Inspiration to entrepreneurship and building businesses:

Gandhi's non-violent philosophies went beyond stirring a nation to independence. This austere man
with a penchant for experimenting with truths gave us several insights for self-improvement and mastery.
Some of his lessons can also be applied to entrepreneurship and building businesses with greater ease and
clarity.

Here we can get inspiration from quotes by Gandhi to help us adapt them for greater success in your
own ventures.

Believe and the means will follow

"If I have the belief that I can do it, I shall surely acquire the capacity to do it even if I may not have it
at the beginning."

All great actions start with thoughts, and thoughts get their strength from beliefs. When your thoughts
find their true manifestation in your actions and you start living by them, they become your beliefs - ideas that
rule your life and help you conduct it in the way that is right for you. Just like Gandhi did. He believed in a
simple life, he believed in non-violence and he believed in peace. and to these ideals he devoted his life. He
tested himself time and again, and each time his capacity for endurance grew.

Test your beliefs, have the faith to pursue your ideas, and the means to achieve your goals will unfold
automatically.

Make a difference by adding value
"Be the change that you want to see in the world."
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Change is a by-product of our need to go beyond what already exists. To challenge our comfort zones,
to have better experiences, to add beauty to our world. But as Gandhi says, all change starts with you. When
you push your limits, go beyond the ordinary and strive for the extraordinary, you will experience that change
and growth. You will start seeing a world that reflects spectacular moments. Gandhi led by example, when he
wanted to promote an indigenous way of life, he wore only khadi. Soon a swadeshi wave swept the country,
the economy picked up and Indians became more self-reliant.

Begin by identifying what you would like to change in your own life. and you will notice that people
around you too have similar requirements. This can form the crux of your business idea.
Determine your pace for growth
"There is more to life than simply increasing its speed."

Success in today's times is determined by speed or better still by numbers and net worth. But can you
really quantify experiences? Can you hasten the natural course? Conversely, would you want to reach the age
of 80 before going through 40, 50, 60 and 70? Then why the need for speed? Why not take some time out
from all the rushing around and stay still for a while. Gandhi observed silence for one day in each week. This
helped him get away from the busyness of the world, from the constant bombardment of communication and
societal pressures. It allowed him time alone to meditate, introspect and regroup for the next big challenge.

Don't get carried away by numbers, don't compare your pace and growth with others. Follow your
natural rhythm and let success and achievement come to you in their due time.

Keep moving toward your goal

"Glory lies in the attempt to reach one's goal and not in reaching it."

The setting of targets is the first step toward attaining them. By listing what is important to be done,
you work with greater conviction. A step-by-step breakup of your goals will show you what you need to move
closer to it. And as you achieve each small milestone, you will find more joy in the journey, and the end result
will then become less significant. The very flow of your actions will give fulfilment. Gandhi started the Dandi
March with a handful of people. But as he walked toward his destination, several Indians joined him along the
way, creating the first civil disobedience movement of its kind... It all began with that one step.

Take that first step toward your goals, and watch your own business gather momentum and march
toward success.
Follow a code of conduct

"It is difficult, but not impossible, to conduct strictly honest business"

Just as in life, so as in business, honesty and integrity commands the highest respect. By being honest
you show commitment to yourself, your beliefs and eventually to the larger world around you. Gandhi
practiced honesty at every level, making intricate details of his life and views open to people. He spoke
candidly about his struggles and conquering his demons.

Being transparent and ethical can be challenging but it will take your company many notches higher.
The turnover is just a figure that keeps changing, what will stay is your reputation for honesty.

Make leadership about people
"I suppose leadership at one time meant muscles; but today it means getting along with people.”
A leader exists because of his people. Thus, their concerns and welfare are his first priority. A good
leader needs many qualities - an ability to bring people together, translate his vision and help his co-workers
unleash the best versions of themselves. Gandhi brought a nation together in a common vision for freedom.
His ability to appeal to millions of people both in the country and internationally reflected his knack for
getting along with people.
Work on your interpersonal skills, communicate as much as possible with your teams and facilitate
their maximum potential.

Create a space for experimentation
"Freedom 1is not worth having if it does not include the freedom to make mistakes."
And this is the ultimate freedom isn't it? The freedom to be human, learn through trial and error.
Nothing can be gained without risking it all on a thought or idea, seeing where it takes you, allowing it to
chart its own path. You can't predict success or failure, but you can always make attempts toward it. Gandhi
had a vision for non-violence at a time when the world was rife with wars. Many thought it was idealistic,
even unrealistic. But he gave it his best shot and set an example.
Be as creative as you can, allow yourself to err, don't be too harsh on yourself or the people around
you, because at the end of it all we are all human... with the freedom to make mistakes.
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So get on the road to magnificence, let your life and your work positively impact the lives of others. And in
the words of the Mahatma, be sure -- "In a gentle way, you can shake the world."

Conclusion:

As a whole the Mahatma Gandhi was not only a visionary and a political thinker but also a hard-
headed realist with a shrewd eye for the exigencies of corporate social lifeand in every individual life. And it
is important to notethat his biography was titled My Experiments with Truth which gives a prominent ethical
slant and spiritual dimension to his views. And in a sense his was a spiritual quest for the meaning of life in all
its manifestations -social, political and economicsystem. Thishas a direct bearing on the managerial
philosophy of the present century when liberalization, globalizationand consumerism have thrust the claims of
the individual too far forward while draining his activity of all ethical contents.

In order to applythe Gandhian model would require a revamping of current management practices.
Thisis true that Gandhiji has nowhere formulated a theory of management as such.

Hence, a model can be evolved from his social philosophy of which the corner stone is the conception
of truth as God and faith in the essential goodness of manin the real worldalso.

ThentheNon-violent struggle and sarvodaya are practical expressions of this faith. Enshrined in them
is a body of doctrine that could be worked out into the principles of managementsystem. Hence, the
applications of the secondary principles of trusteeship viz.,workers™ participation, decentralization, non-
violent trade unionism social accountability, co-operative movements etc., are workable propositionsetc.,. and
each of these concepts needs to be separately examined and assessed in relation to their applicability in the
current industrial system.And the Man is master of the machine, but, with Nature he is only a humble co-
operator in the management system.
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Abstract:-

The corporate social responsibility means the responsibility of the company towards different interest groups.
Such as responsibility towards owners, investors, employees, suppliers, customers, competitors, government and society
etc. CSR is concerned with treating the stakeholders of the firm ethically or in a responsible manner. ‘Ethically or
responsible means treating stakeholders in a manner deemed acceptable in civilized societies. Social includes economic
and environmental responsibility. Stakeholders exist both within a firm and outside.CSR has become increasingly
prominent in the Indian corporate scenario because organizations have realized that besides growing their businesses it
is also vital to build trustworthy and sustainable relationships with the community at large. So in this research paper the
researcher has mainly focus on responsibilities of the company towards different interest groups, CSR Policy and
Indianmarkets situations etc. So this paper focus on “CSR Policy and Challenges of the Business Organization’s in the
context of Gandhi’s Principles”
Key Words - corporate social responsibility, CSR policy, stakeholders, public image, Government
Regulation, Sustainability, Profit etc

I) Introduction: -

"Gandhi was ahead of time" ...yes today his ideas on trusteeship, economics, environment
industrialization, cottage industries, etc. see taking shape into conventions and legislations at international and
national level ...!!!

The corporate social responsibility means the responsibility of the company towards different interest
groups. Such as responsibility towards owners, investors, employees, suppliers, customers, competitors,
government and society. As per the current market situation, to formulate and implement effective CSR policy
it becomes the need of every business organization. It is useful for the survival and continuous growth of the
business organization. So we select this recent issue i.e. Corporate Social Responsibility (CSR) for the
presentation purpose.Every thought of Gandhi may not be relevant today but Gandhian economics is very
comprehensive to deal with many present day issues. One such issue is “Corporate Social Responsibility”,
which can be traced to Gandhi’s concept of “Trusteeship”.

II) Objectives of the Study: -
1) To understand the concept of Corporate Social Responsibility.
2) To understand the need and importance of the CSR policy to the company.
3) To understand the social responsibility of the company towards different interest groups. Such as social
responsibility towards owners, investors, suppliers,customers, employees, society, competitors etc.
4) To Study the Challenges towards CSR Policy in Indian Markets Situations.

III) Concept of Corporate Social Responsibility (CSR)

Corporate Social Responsibility (CSR) defined as “the ethical behavior of a company towards the
society,” manifests itself in the form of such noble programs initiated by for-profit organizations. CSR has
become increasingly prominent in the Indian corporate scenario because organizations have realized that
besides growing their businesses it is also vital to build trustworthy and sustainable relationships with the
community at large. This is one of the key drivers of CSR programs.

Another reason fuelling this rapid adoption of CSR is the state of the Indian society. Though India is
one of the fastest growing economies, socio-economic problems like poverty, illiteracy, lack of healthcare etc.
are still ubiquitous and the government has limited resources to tackle these challenges. This scenario has
opened up several areas for businesses to contribute towards social development.

IV) CSR and Indian Market Situations

CSR is not a new concept in India. Corporate like the Tata Group, the Aditya Birla Group, and Indian
Oil Corporation, to name a few, have been involved in serving the community ever since their inception.
Many other organizations have been doing their part for the society through donations and charity events.

Today, CSR in India has gone beyond merely charity and donations, and is approached in a more
organized fashion. It has become an integral part of the corporate strategy. Companies have CSR teams that
devise specific policies, strategies and goals for their CSR programs and set aside budgets to support them.

These programs, in many cases, are based on a clearly defined social philosophy or are closely aligned
with the companies’ business expertise. Employees become the backbone of these initiatives and volunteer
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their time and contribute their skills, to implement them. CSR Programs could range from overall
development of a community to supporting specific causes like education, environment, healthcare etc

CSR is concerned with treating the stakeholders of the firm ethically or in a responsible manner.
‘Ethically or responsible means treating stakeholders in a manner deemed acceptable in civilized societies.
Social includes economic and environmental responsibility. Stakeholders exist both within a firm and outside.
The wider aim of social responsibilities to create higher and higher standards of living, while preserving the
profitability of the corporation for people both within and outside the corporation.

V) World Economic Forum & CSR

The World Economic Forum has recognized the importance of corporate social responsibility by
establishing the Global Corporate Citizenship Initiative. The Initiative hopes to increase businesses'
engagement in and support for corporate social responsibility as a business strategy with long-term benefits
both for the companies themselves as well as society in general.

At the Forum's Annual Meeting 2002, the Initiative launched a joint CEO statement, Global Corporate
Citizenship: The Leadership Challenges for CEOs and Boards. This joint statement recommends a framework
for action that business executives can use to develop a strategy for managing their company's impact on
society and its relationships with stakeholders. This statement was endorsed by the CEOs of over 40
multinational companies, including the CEOs of Accenture, Siemens, Renault, McDonald’s, Infosys
Technologies, Coca-Cola, DHL .

VI) Why Should Business Be Socially Responsible?

Social responsibility is a voluntary effort on the part of business to take various steps to satisfy the
expectation of the different interest groups. As you have already learnt, the interest groups may be owners,
investors, employees, consumers, government and society or community. But the question arises, why the
business should come forward and be responsible towards these interest groups.

1. Public Image - The activities of business towards the welfare of the society earn goodwill and reputation
for the business. The earnings of business also depend upon the public image of its activities. People prefer to
buy products of a company that engages itself in various social welfare programmes. Again, good public
image also attracts honest and competent employees to work with such employers.e. g. Classmate Notebook -
If you buy a classmate notebook, then 1 rupee from your amount contributed to education of poor children

2. Government Regulation - To avoid government regulations businessmen should discharge their duties
voluntarily. For example, if any business firm pollutes the environment it will naturally come under strict
government regulation, which may ultimately force the firm to close down its business. Instead, the business
firm should engage itself in maintaining a pollution free environment.
¢ Financial Bill 2009-

The Parliamentary Standing Committee on Finance has proposed mandatory corporate social
responsibility (CSR) by companies as part of changes to the Companies Bill, 2009. It says every company
having a net worth of 500 crore or more, or a turnover of 1,000 crore or more, or a net profit of 5 crore or
more, during a year shall be required to spend every year at least 2% of the company's average net profit
during the three immediately-preceding financial years, on CSR activities of the company's choosing. If a
company does not have adequate profit or is not in a position to spend the prescribed amount on CSR, the
directors of such company are required to make a disclosure and give suitable reasons in their annual report,
with a view to checking non-compliance.
3.Survival and Growth -Every business is a part of the society. So for its survival and growth, support from
the society is very much essential. Business utilizes the available resources like power, water, land, roads, etc.
of the society. So it should be the responsibility of every business to spend a part of its profit for the welfare of
the society.
4.Employee Satisfaction - Besides getting good salary and working in a healthy atmosphere, employees also
expect other facilities like proper accommodation, transportation, education and training. The employers
should try to fulfill all the expectation of the employees because employee satisfaction is directly related to
productivity and it is also required for the long-term prosperity of the organization. For example, if business
spends money on training of the employees, it will have more efficient people to work and thus, earn more
profit.
5.Consumer Awareness - Now-a-days consumers have become very conscious about their rights. They
protest against the supply of inferior and harmful products by forming different groups. This has made it
obligatory for the business to protect the interest of the consumers by providing quality products at the most
competitive price.
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VII) Responsibilities Towards Different Interest Group

After getting some idea about the concept and importance of social responsibility of business let us
look into the various responsibilities that a business has towards different groups with whom it interacts. The
business generally interacts with owners, investors, employees, suppliers, customers, competitors, government
and society. They are called as interest groups because by each and every activity of business, the interest of
these groups is affected directly or indirectly.

Competitors Society

Customers

Investors

Business

Emplovees Suppliers

Owners
Government

Responsibility of Business towards Different Interest Groups
1.RESPONSIBILITY TOWARDS GOVERNMENT
Business activities are governed by the rules and regulations framed by the government. The various
responsibilities of business towards government are:

a) Setting up units as per guidelines of government

b) Payment of fees, duties and taxes regularly as well as honestly.

¢) Not to indulge in monopolistic and restrictive trade practices.

d) Conforming to pollution control norms set up by government.

h) Not to indulge in corruption through bribing and other unlawful activities.

2.RESPONSIBILITY TOWARDS COMPETITORS
Competitors are the other businessmen or organizations involved in a similar type of business.

Existence of competition helps the business in becoming more dynamic and innovative so as to make itself
better than its competitors. It also sometimes encourages the business to indulge in negative activities like
resorting to unfair trade practices. The responsibilities of business towards its competitors are

1. Not to offer exceptionally high sales commission to distributers, agents etc.

ii. Not to offer to customers heavy discounts and /or free products in every sale.

iii Not to defame competitors through false or ambiguous advertisements.
3. RESPONSIBILITY TOWARDS SOCIETY:-

A society consists of individuals, groups, organizations, families etc. They all are the members of
the society. They interact with each other and are also dependent on each other in almost all activities. There
exists a relationship among them, which may be direct or indirect. Business, being a part of the society, also
maintains its relationship with all other members of the society. Thus, it has certain responsibilities towards
society, which may be as follows:

1. To help the weaker and backward sections of the society: -Some companies have huge turnover. So
such companies should try to give their financial support to the weaker & small scale industries to
survive in the completion. They should try to support the small scale industries for their development.

2. To preserve and promote social and cultural values: - The companies should work for social welfare
of the society.

3. To generate employment: -They should try to create employment opportunities for the young
generation. They can create such type of employment opportunities by expanding their  business
activities.

4. To protect the environment: -The business is working within the society. So the environment within
which the business is carried out gets polluted. So the companies should try to get the ISO certification
for their business. So that it will help to protect the environment.

5. To conserve natural resources and wildlife: - As all of us know that the natural resources of our
country are scares in nature. So the company should try to make the optimum utilization of the scares
resources.

6. To provide assistance in the field of developmental research on education, medical science, technology etc.
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4. RESPONSIBILITY TOWARDS EMPLOYEES:

Business needs employees or workers to work for it. These employees put their best effort for the
benefit of the business. So it is the prime responsibility of every business to take care of the interest of their
employees. If the employees are satisfied and efficient, then the only business can be successful. The
responsibilities of business towards its employees include:

1. Timely and regular payment of wages and salaries: - As the workers are working in the organization
so they should be paid timely. The workers are contributing more & more so the company should give
them the wages regularly.

2. Proper working conditions and welfare amenities: -The company should provide the better working
conditions to the workers. It will help the workers to work more efficiently. Also the companies should
provide welfare facilities to the workers.

3. Opportunity for better career prospects: -The company should try to create better career opportunities
for the workers.

4. Job security as well as social security like facilities of provident fund, group Insurance, pension,
retirement benefits etc.: -The Company should provide the securities to their employees such as
provided fund, group insurance, pension, retirement benefits which will be beneficial for the employees
for their future & to meet the uncertainties.

5. Better living conditions like housing, transport, canteen, créches etc.: -The company should provide
the better living conditions to the employees such as housing, transportation, canteen. Eg. Manu graph
has their transportation facilities to bring their employees to the factory & from factory to home.

6. Timely training and development: -The company should arrange the training & development programs
for their employees to increase their efficiency, knowledge, skill etc.

5. RESPONSIBILITY TOWARDS CUSTOMERS:
No business can survive without the support of customers. As a part of the responsibility of business
towards them the business should provide the following facilities:

1. Products and services must be able to take care of the needs of the customers: - The company
should provide the goods & services according to the needs of the customers. The goods & services
which are provided by the company should be able to satisfy the needs of the customers.

2. Products and services must be qualitative: -The company should provide the goods & services of good
quality.

3. There must be regularity in supply of goods and services: -The company should maintain regular
flow of goods & services. So the customer will get the goods & services when they will required.

4. Price of the goods and services should be reasonable and affordable: -The company should try to
provide the goods & services at reasonable price to their customer.

5. All the advantages and disadvantages of the product as well as procedure to use the products must
be informed do the customers: -The company should provide all the information about the product
such as how to use the product. Eg. In pharmaceutical products the company must provide the
information about how to use the product, weight, ingredients of the product.

6. There must be proper after-sales service: -The company should provide the after sales services to the
customers.

7. Grievances of the consumers, if any, must be settled quickly: -If the product fails to satisfy the needs
of the customers it will create the grievances in the minds of the customers. So the company must settle
that grievances quickly so they will not lose their image.

6.RESPONSIBILITY TOWARDS INVESTORS:-
Investors are those who provide finance by way of investment in debentures, bonds, deposits etc. to
the organization. Banks, financial institutions and investing public are all included in this category.
» The responsibilities of business towards its investors are:-
a. Providing security to their investment.
b. To make payment of interest regularly.
c. Timely repayment of principal amount to the investors.
7.SOCIAL RESPONSIBILITY TOWARDS SUPPLIER:-
Suppliers are businessmen who supply raw materials and other items required by manufacturers. The
suppliers are also called as creditors.
» The responsibilities of business towards these suppliers are:-
a. Giving regular orders for purchase of goods.
b. Dealing on fair terms and conditions.
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c. Availing reasonable credit period.
d. Timely payment of dues.
8. SOCIAL RESPONSIBILITY TOWARDS OWNERS:-
Owners are the persons, who own the business. They contribute capital and bear the business risks.
E.g. Shareholders
The primary responsibilities of business towards its owners are:-
a. To run the business efficiently and effectively.
b. Proper utilization of capital and other resources.
c. Growth and appreciation of capital.
d. Regular and fair return on capital invested.

VIII) Challenges to CSR in India:-

The survey found that, In India, most of the companies are not follow the CSR policy effectively.
There are some problems faced by the Indian companies for formulating the CSR policy and for implementing
the CSR policy. These are also called as challenges to CSR in India. These challenges are listed below:-

1) Lack of Community Participation in CSR Activities:
There is a lack of interest of the local community in participating and contributing to CSR activities of
companies. This is largely attributable to the fact that there exists little or no knowledge about CSR
within the local communities as no serious efforts have been made to spread awareness about CSR and
instill confidence in the local communities about such initiatives. The situation is further aggravated by a
lack of communication between the company and the community at the grassroots.

2) Need to Build Local Capacities:-
There is a need for capacity building of the local non-governmental organizations as there is serious
dearth of trained and efficient organizations that can effectively contribute to the ongoing CSR activities
initiated by companies. This seriously compromises scaling up of CSR initiatives and subsequently limits
the scope of such activities.

3) Issues of Transparency:-
Lack of transparency is one of the key issues brought forth by the survey. There is an expression by the
companies that there exists lack of transparency on the part of the local implementing agencies as they do
not make adequate efforts to disclose information on their programmers, audit issues, impact assessment
and utilization of funds. This reported lack of transparency negatively impacts the process of trust
building between companies and local communities, which is key to the success of any CSR initiative at
the local level.

4) Non-Availability of Well Organized Non-Governmental Organizations:-
It is also reported that, there is non-availability of well-organizednon-governmental organizations in
remote and rural areas that can assess and identify real needs of the community and work along with
companies to ensure successful implementation of CSR activities. This also builds the case for investing
in local communities by way of building their capacities to undertake development projects at local
levels.

5) Visibility Factor:
The role of media in highlighting good cases of successful CSR initiatives is welcomed as it spreads
good stories and sensitizes the local population about various ongoing CSR initiatives of companies. This
apparent influence of gaining visibility and branding exercise often leads many non-governmental
organizations to involve themselves in event-based programmes; in the process, they often miss out on
meaningful grassroots interventions.

6) Narrow Perception towards CSR Initiatives:-
Non-governmental organizations and Government agencies usually possess a narrow outlook towards
the CSR initiatives of companies, often defining CSR initiatives more donor-driven than local in
approach. As a result, they find it hard to decide whether they should participate in such activities at all
in medium and long run.

7) Non-Availability of Clear CSR Guidelines:-
There are no clear cut statutory guidelines or policy directives to give a definitive direction to CSR
initiatives of companies. It is found that the scale of CSR initiatives of companies should depend upon
their business size and profile. In other words, the bigger the company, the larger its CSR program.

IX) Conclusion:-
The corporate social responsibility means the responsibility of the company towards different interest
groups. Such as responsibility towards owners, investors, employees, suppliers, customers, competitors,
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government and society. As per the current market situation, to formulate and implement effective CSR policy
it becomes the need of every business organization. It is useful for the survival and continuous growth of the
business organization.Also due to effective CSR Policy the company has get number of benefits such as
to develop healthy relationship with employees, customers , suppliers etc.To develop good image in the
market, speedily growth of the company, increase profitability of the company etc. Thus, as per the todaysa
market situation the corporate social responsibility is becomes an importantaspect to every company. Because
it is useful for survival and growth of the company.
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Abstract

The twin cardinal principles of Gandhi's thought are truth and nonviolence. It should be remembered
that the English word "truth" is an imperfect translation of the Sanskrit, "satya", and "nonviolence", an even
more imperfect translation of "ahimsa". Derived from "sat" - "that which exists" - "satya" contains a
dimension of meaning not usually associated by English speakers with the word "truth". There are other
variations, too, which we need not go into here. For Gandhi, truth is the relative truth of truthfulness in word
and deed, and the absolute truth - the Ultimate Reality. This ultimate truth is God (as God is also Truth) and
morality - the moral laws and code - its basis. Ahimsa, far from meaning mere peacefulness or the absence of
overt violence, is understood by Gandhi to denote active love - the pole opposite of violence, or "Himsa", in
every sense. The ultimate station Gandhi assigns nonviolence stems from two main points. First, if according
to the Divine Reality all life is one, then all violence committed towards another is violence towards oneself,
towards the collective, whole self, and thus "self"-destructive and counter to the universal law of life, which is
love. Second, Gandhi believed that ahimsa is the most powerful force in existence. Had himsa been superior
to ahimsa, humankind would long ago have succeeded in destroying itself. The human race certainly could not
have progressed as far as it has, even if universal justice remains far off the horizon. From both viewpoints,
nonviolence or love is regarded as the highest law of humankind.

Although there are elements of unity in Gandhi's thought, they are not reduced to a system. It is not a
rigid, inflexible doctrine, but a set of beliefs and principles which are applied differently according to the
historical and social setting. Therefore there can be no dogmatism, and inconsistency is not a sin.
Interpretation of the principles underwent much evolution during Gandhi's lifetime, and as a result many
inconsistencies can be found in his writings, to which he readily admitted. The reader of Gandhi's works
published by Navajivan Trust will notice that many are prefaced with the following quotation from an April
1933 edition of “Harijan”, one of Gandhi's journals. He states straightforwardly: "I would like to say to the
diligent reader of my writings and to others who are interested in them that I am not at all concerned with
appearing to be consistent. In my search after Truth I have discarded many ideas and learnt many news
things.... What I am concerned with is my readiness to obey the call of Truth, my God, from moment to
moment, and therefore, when anybody finds any inconsistency between any two writings of mine, if he still
has any faith in my sanity, he would do well to choose the later of the two on the same subject."”

That there are inconsistencies in Gandhi's writings accords with the fact that the ideas are not a
system. In coming to grips with Gandhi's way of thinking it is most important to understand that the
perception of truth undergoes an ongoing process of refinement which is evolutionary in nature.

In Gandhi's thought the emphasis is not on idealism, but on practical idealism. It is rooted in the
highest religious idealism, but is thoroughly practical. One label (and almost the only one) Gandhi was happy
to have pinned on him was that of "practical idealist". The important principle of compromise is relevant here,
as is the acknowledgement that perfect truth and perfect nonviolence can never be attained while the spirit is
embodied.

As alluded to above, Gandhian philosophy is certainly considered by Gandhians as a universal and
timeless philosophy, despite the fact that on the more superficial level it is set in the Indian social context.
They hold that the ideals of truth and nonviolence, which underpin the whole philosophy, are relevant to all
humankind. (Recently some have been suggesting that a distinction can be made between the core elements of
Gandhi's thought and peripheral elements which, depending on the particular element under consideration,
may or may not have timeless relevance.) Also, it can be universal despite being fundamentally religious, as
its religious position stresses not so much the Hindu interpretation of reality as the beliefs which are common
to all major religions, and that commonality itself. It holds all religions to be worthy of equal respect and in
one sense to be equal. As all are creations of mortal and imperfect human beings, no single religion can
embody or reveal the whole or absolute truth.

Gandhian philosophy is also compatible with the view that humankind is undergoing gradual moral
evolution. While conflict is seen as inevitable, in fact not always undesirable, violence as the result of conflict
is not regarded as inevitable. Simply put, human beings do have the capacity to resolve conflict nonviolently.
This might be difficult, but it is not impossible. Liberation from a violent society is seen as requiring many
decades or longer - but it is not an impossible ideal.
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Importantly also, it is not an intellectual doctrine. Gandhi was not an intellectual. Rather, Gandhi's
thought was conceived, to a great extent, out of action and as a guide to action, by a man of action. He
hesitated to write about anything of which he did not have personal, first-hand experience. In the sense of it
being a call to action, Gandhi's thought can also be seen as an ideology.

As a guide to action, Gandhian philosophy is a double-edged weapon. Its objective is to transform the
individual and society simultaneously (rather than in sequence, as Marxism describes), in accordance with the
principles of truth and nonviolence. The historic task before humankind is to progress towards the creation of
a nonviolent political, economic and social order by nonviolent struggle. The social goal was described by
Gandhi as Sarvodaya, a term he coined in paraphrasing John Ruskin's book Unto This Last, meaning the
welfare of all without exception. Its political aspect was expressed by the late eminent Gandhian Dr R.R.
Diwakar in the following words: "The good of each individual in society consists in his efforts to achieve the
good of all."

As the foundation of the Gandhian or nonviolent social order is religious or spiritual, economic and
political questions are seen from the moral or humanistic perspective. The welfare of human beings, not of
systems or institutions, is the ultimate consideration.

Reference:
1. Why Gandhi is Relevant in Modern India: A Western Gandhian Personal Discovery by Stephen Murphy
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Abstract

Gandhian era witnessed the changed perception and role of women in the public space. Women became
participants in the Gandhian mass movements. The paper takes up the case study of the Jain women. It probes into the
impact of Gandhi on the Jain women. Gandhian influence and the Gandhian movement provided space to the Jain
women to carve out their identities. The present study explores this journey of the Jain women. It investigates different
aspects of the struggle of the Jain women in the Gandhian movements and portrays how gender turned out to be
important determining force.

Introduction

Women’s Empowerment was one of the important points of Gandhi’s integrated vision for India.
Gandhi throughout his life waged a crusade for the upliftment of the socially downtrodden, making significant
contributions for the enhancement of the status of women in India. Gandhi wanted women to join the
constructive programme meant for the public welfare and nation. This stand was important in the context of
the existing power relations in the society. He was of the firm opinion that nationalist movement was not
merely a political struggle but a new mode of regenerating and rejuvenating the Indian society. Women
largely responded to the Gandhian call.

Status of women

To understand in depth the role that Gandhi played in improving the position of women in society, it
is essential to look at women's status, prevalent at that time. Women cannot be studied in isolation. Position of
women has been one part of the complex social fabric and is directed by the dominant power hierarchies.
When Gandhi emerged on to the political scenario, social evils like child marriage and dowry system were
rampant. It was in this context that Gandhi launched a social crusade that led to a major reorientation of the
perception and status of women in the Indian society. To Gandhi, social emancipation was as critical as
political emancipation. He assumed a pioneering role in attempting to eradicate the social wrongs committed
against the women of the country through ages.

Gandhi’s Perception of women

There was a marked departure of Gandhi's perception of women from that of other reformers. With
the emergence of Gandhi, a new conception of women gradually gained currency. For Gandhi, women were
not mere toys in the hands of men, neither their competitors. Men and women are essentially endowed with
the same spirit and therefore have similar problems. Women are at par with men, one complementing the
other. Women for Gandhi were embodiments of virtues like knowledge, humility, tolerance, sacrifice and
faith. These qualities were essential prerequisites for imbibing the virtue of Satyagraha.

Women in Gandhian Movements

Anti-colonial struggle impacted intensely on women. ' Not only there was a general awakening among
the women, but under Gandhi's leadership, they entered into the national mainstream, taking parts in the
National Movement. Under his guidance and leadership, women shouldered critical responsibilities in India’s
struggle for freedom.

Women from all classes left their homes to participate in large numbers in the nationalist movement,
thus breaking the male monopoly of politics. According to Gandhi, the role of women in the political,
economic and social emancipation of the country was of overriding importance. Women held public meetings,
organized picketing of shops selling foreign alcohol and articles, sold Khadi and actively participated in
National Movements. Gandhi's urge to women to join India's struggle for independence was instrumental in
transforming the outlook of women. The evolution and march was gradual. Women’s participation in the salt
satyagraha was on a much larger scale than in the non-cooperation movement in a decade earlier. 17,000 of
around 30,000 persons who courted arrest during the Salt Satyagraha were women volunteers is a conspicuous
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example of their role under the leadership of the Mahatma. Swaraj uprooted age old taboos and restrictive
customs. The picketing of liquor and foreign cloth shops in the thirties was almost exclusively done by
women. Through their participation in Indian struggle for freedom, women of India broke down the shackles
of oppression that had relegated them to a secondary position from time immemorial.

Gandhian influence on the Jain women

While Gandhi influenced the Indian women in general, the paper focuses on specifically on the Jain
women. Gandhi had great admiration for the Jain principles. He was brought up in Gujarat where the Jain
influence was dominant."Ahimsa was the common ground shared by the Jains and Gandhi. This made it
possible for the Jain women to be part of the nationalist movements launched by Mahatma Gandhi.

Traditionally the Jain women were given important place in the history of the Jain tradition. ™ Jainism
provided equal rights and opportunities to women. ¥ In modern times particularly during the twentieth century
female education eventually acquired significance and promoted by the community. ¥ The education created
awareness among the Jain women. This awareness got expanded and expressed in variety of arenas.

Jain women responded to Gandhian call at variety of levels. Maniben Nanavati participated in the salt
Satyagraha in 1930. Right from her childhood, she came under the influence of Mahatma Gandhi, Swami
Anand and other Gandhian stalwarts. She spent every minute of her life, in the service of the nation. She was
arrested in 1932 and sentenced to one year’s rigorous imprisonment. In line with the Gandhian ideals she took
up khadi and rural upliftment work and opened the Vileparle khadi Mandir in 1934 which is still functioning
and managed by women only. She was the founder trustee of Dr.Balabhai Nanavati hospital which was
opened by the then prime minister Jawaharlal Nehru in 1951. She also founded an educational trust for
women's education in the memory of her husband under the name of 'Shree Chandubhai Nanavati Women’s
Institute and girls High School’ at Vileparle. Even till her death at the age of 95 in 2000, she lived by the
Gandhian ideals.

The Sarabhai family has been a major business family of India belonging to the Shrimal Jain
community. Sheth Ambalal was a leading industrialist of Ahmedabad who also played an important role in
India's freedom struggle. vi He was one of the early collaborators of Mahatma Gandhi. He had five daughters
and three sons. He was the president of the Ahmedabad Mill Owner's Association in the year 1918-1919 and
also a member of the Ahmedabad Municipal Corporation when Gandhi organized a strike against mill-owners.
With Gandhi as mentor, Anusuya Sarabhai, Ambalal Sarabhai’s elder sister, had organized the first-ever
labour strike against mill owners, demanding fair wages.vii Here it needs to be pointed out that Gandhi and the
merchants differed as regard to the interpretation of ownership, distribution and trusteeship. Anusuya worked
for betterment of women and the poor;

Another notable Jain woman participant was Mridula Sarabhai, daughter of Ambalal Sarabhai and
sister of the nuclear scientist Vikram Sarabhai."" Born on 6 May, 1911, she died at age 63 on 26 October,
1974. When she was merely 10 years old, she worked with the Vanar Sena (a group of child activists) of the
Indian National Congress, carried messages and water for the Satyagrahis. For participating in the Salt
Satyagraha she left the college education. She was imprisoned by the British for her contribution in the salt
Satyagraha. She played crucial role in the empowerment of women during the Salt Satyagraha in Gujarat. She
headed Women’s Wing of the Congress Party. She also led the operation to recover abducted women after
partition. She was member of Shanti Sevak Sangh formed in Ahmedabad to restore communal harmony. She
was one of the most outstanding women of her times. ™

Lilavati Munshi prominently participated in the civil disobedience movement. Lilavati Munshi, like
her husband K.M. Munshi, was a leading writer in Gujarati and social reformer. She participated in the
picketing activities. She used to visit different shopkeepers and urged them not to sell imported cloth.

Conclusion

Women under the aegis of Gandhi took a milestone step towards reestablishing their identity in the
society. Gandhi's inspiring ideologies boosted their morale and helped them to rediscover their self esteem. It
can be said without an iota of doubt that Mahatma Gandhi was indeed one of the greatest advocates of
women's liberty and all throughout his life toiled relentlessly to improve the status of women in his country.
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His faith in their immense capabilities found expression in his decisions to bestow leadership to them in
various nationalistic endeavors. In fact, his movements marked the starting point of women’s emancipation in
India.

In case of the Jain women whose case studies have been elaborated in this study all of them were
educated. As individuals they were persons of strength. Most of them belong to the merchant families. In the
process of responding to the Gandhian call, they built their own identities and even carved out the ways for
the future generations. They came out of the domain of homes. They largely became opinion leaders and
guiding lights for other women.
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